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PREFACE 


The Bhagavad-Gita is a most, if not the most, 
popular Hindu Scripture. It is regarded as one of the 
three scriptures, the other two being the Upanishads 
and the Brahma-Sutras. All the great Acharyas or 
founders of new sects among the Hindus have written 
commentaries on these three. Among them the Gita 
has the largest number of expositions, for a good 
many of the followers of the different sects have 
written glosses on the main commentaries of their 
great Acháryas. It can be stated without any 
hesitation that there is no other Hindu Scripture 
which has been so frequently commented upon. 


Sridhara Swami, whese commentary we are 
giving here in English, was born at Balodi in 
Gujarat, about six centuries ago, and chronologically 
he comes immediately after Vopadeva, the great 
grammarian. He was a disciple of Paramananda 
Puri and his chosen Deity was Nrisimha (the fourth 
of the ten Incarnations in Hindu mythology). 
Besides this scholium on the Gita, Sridhara has 
written commentaries on the Bhégavata and the 
Vishnupurána, known as, Bhavarthadipika and 
Aimaprakasa respectively. Sridhara’s present com- 
mentary on the Gita is called Subodhini. Yt is, as 
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the name implies, very lucid, and at the same time 
brief. Though Sridhara belongs to the Advaita School 
of Sankara, and at the beginning of the commentary 
says, “After scrutiniring accorc'ng to my light 
the views of the Commentator (Sankara) and 
likewise the words of his expounders, I am beginning 
this commentary on the Gita,” yet his leaning 
towards devotion as opposed to knowledge is so 
very marked that the orthodox section at first 
refused to accept his commentary as authoritative. 
For a decision, the commentary was placed before 
the Lord Visweswara (according to some, before the 
Lord Bindum&üdhava) in Banaras, and tradition says 
that the Lord appeared in a dream and gave the 
verdict thus; 


ag fk ga Afer eurer afe 4 afe ari 
stat: ane fer sr TR I 


—.* [ know the true teaching of the Scriptures, and 
so does Suka. Vyasa may or may not know. But 
Sridhara knows everything through the grace of the 
Lord Nrisimha.? After that the orthodox section 
withdrew their objections. 


Sridhara’s comuaentary on the Gita, though 
well known in Sanskrit, is not available in English. 
We have therefore translated it to make it accessible 
to the English-knowing public. We have followed 


« 
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the text of the Ananda Ashrama edition, except in 
a few places, where the text of other editions, 
adopted from various recensious, has been found 
more satisfactory. The words of the translation of 
the Gita text have been italicised in the commentary. 


Belurmath P.O. 
December 22, 1948. 


Sri Ramakrishna Math 
\ S.V. 
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THE BHAGAVAD-GITA: 
ITS SYNTHETIC CHARACTER 


HE Bhagavad-Gità is now a most, if not the most, popular 

Hinduscripture. Itisregarded as one of the three main 
scriptures— the prasthana-trayas, as they are called, the other 
two being the Upanisads and the Brahma-Sutras. There is 
no other scripture which has been so frequently commented 
upon, for it has been a perennial source of spiritual inspiration, 
and rightly so, for in it we find different systems of philosophy, 
ethics, and religion, suited for different temperaments. This 
universality of the Gita has, however, puzzled some scholars. 
In this variety of ideals they find contradictions ; for instance, 
between monism and dualism, knowledge, action, and devotion, 
Samkhya and Vedanta, and even between Personal God and 
Impersonal God. These themes, they think, are pieced together 
without much attempt at reconciliation. To explain these 
contradictions, they assume that there have been interpolations 
in the Gita, which must have undergone revision like other 
parts of the Mahabharata, of which it forms a part! However 
plausible these theories may look, we think these critics have 
missed the master-key which alone would have helped them 
to open this ‘jewel-casket’ of Indian culture, viz., the spirit of 
synthesis. 


1 Winternitz, HIL, 1. p. 435. - 
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The Indo-Aryans were never dominated by rigidity of 
thought at any time in any sphere of their national life. This 
freedom of thought helped them to evolve a synthetic outlook, 
a spirit of seeing unity behind variety. This synthetic outlook 
is predominantly noticeable in the field of religion. One of 
the Vedic seers taught their followe:s, ‘That which exists 
is One, sages call it by various names? The discovery of this 
great truth has shaped the history of civilization in this country, 
and sages have reiterated it at different periods in our history, 
with the result that it has gone deep into the subconscious 
mind of the nation. The Hindus have therefore accepted 
different religions, systems of philosophy, and spiritual cultures 
as being suited to different temperaments, and as supplementing 
one another. In keeping with this spirit is the message of $ri 
Krsna in the Bhagavad-Gita. He was a great harmonizer of 
ideals and institutions, and hence he did not reject any of the 
ideals extant at the time, but gave a proper place to each one 
of them, inasmuch as they were suited to the spiritual progress 
of particular people. If man is to progress spiritually, he 
must have religious ideals suited to him. Forcing him to 
follow ideals for which he is not fit will only result in harm and 
spiritualdeath. Therefore the wise man should not unsettle 
the faith ofthe ignorant. 'By whatsoever way men worship 
Me, even so do I accept them; (for) in all ways, O Partha, men 
walk in My path.* Guided by this spirit, the Gita has beautifully 
harmonized the various ideals prevalent at the time. 


SYNTHESIS OF ACTION AND KNOWLEDGE 


The Bhagavad-Gità has not much esteem for the reward- 
seeking religion of Vedic sacrifices. It criticizes‘ the view of 
the Mimamsakas, who think that ritualism is the whole of 


2 R.V., I. 164-46 ; also X. 115.5 ? B.G., III. 26, 29. 
^ [bid., 5 Ibid., II. 42-46. 
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religion and is capable of leading man to mukti (liberation). 
According to the Gita, sacrifices are merely a means to power 
and enjoyment and they cause rebirth ; by means of them 
people no doubt get the result coveted, viz. heaven, where 
they enjoy the pleasures of the gods ; but when their merit is 
exhausted they have to return to this mundane world. Thus, 
following the injunctions of the Vedas, seeking pleasure and 
enjoyment, they come and go. The votaries of the various gods 
go to the gods. It is only the devotees of the supreme Lord 
that go to Him and attain liberation. Even those who worship 
the gods as such, in reality worship the one supreme God ; yet, 
as they are ndt conscious of the fact that these gods are but 
forms of the one God, who is the enjoyer and Lord of all 
sacrifices, they return to the mortal world. But if they are 
conscious of the fact that they are worshipping the one God 
through the different deities, then these very sacrifices will 
lead them toliberation. Thus, in keeping with the Upanisadic 
ieachings, the Gjta declares that it is knowledge alone that 
leads to liberation, and not mere ritualistic observance, Hence 
the exhortation to Arjuna to go beyond the gunas, i.e., the 
world which is the sphere of rituals.’ 


The Gita, however, realizes that for those who are full of 
desires and want enjoyment, these sacrifices are useful ; for 
such people must have some enjoyment, and have their desires 
fulfilled to a certain extent, before they can tread the path of 
desirelessness, which is the goal of spiritual life. It is desire that 
covers knowledge and it has therefore to be destroyed by 
controlling its seats—the senses, the mind and the intellect.* But 
this highest ideal cannot be followed by all. Ideals have to vary 
according to the capacity of the aspirants, so that they may be 


5 Ibid., IX. 20-25. 1 Ibid., II. 45. 
* Ibid., III. 3041. 
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followed with faith ; for that is a surer way to progress than 
aspiring after a higher ideal prematurely. Confusion of ideals 
is detrimental to individual and social welfare. By performing 
works prescribed by scriptures, though with desire at first, 
one gradually progresses and finally attains the state of desire- 
lessness. But works prohibited by the scriptures are never 
helpful, and so one should abide by the scriptural ordinances 
and not be prompted by inordinate desires prohibited by them? 
Even in enjoyment there should be some discrimination. Other- 
wise it would bring us down to the level of the brute. 

It looks like a paradox to say that sacrifices performed with 
desire will lead to desirelessness or absolute unselfishness. But 
then, in all sacrifices, though performed with desire, the performer 
offers something which he possesses to his chosen deity, who, 
thus propitiated, bestows on his devotee the desired fruit. Thus 
man learns to renounce and to be unselfish even through these 
selfish sacrifices, and gradually, as he progresses, he finds that 
he is in duty bound to offer to the gods the gifts that are 
bestowed on him by them, and that not to do so is sinful. Selfish- 
ness slowly recedes to the background, and duty becomes the 
guiding principle of these sacrifices. The Gita stresses this idea 
of obligatoriness on the part of the ordinary man to perform 
sacrifices." 

Having stressed the duty aspect in sacrifices, the Gita next 
amplifies the narrow and restricted meaning of the words ' duty" 
(dharma) and ' sacrifice’ ( y yna) that was current at the time. 
According to the Gita, duty is not merely ritualistic acts prescribed 
by the Vedas, but it includes whatever we are obliged to do by 
birth and status in society.” In this sense, there can be no 
definition of duty which will be universally binding on all men 


9 Ibid., XVI. 23-24. 10 [bid., ITI. 10-16. 
1! [bid., II. 31, 33 ; XVIII. 41-44. 
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and under all circumstances. It would necessarily vary with 
persons, and, with the change of circumstances, even for the 
same person. The only criterion to fix it is to see whether a 
particular act takes a person Godward or not. If it does, then it 
is his duty (dharma) ; otherwise it is a sin (adharma) for 
him. Duties are fixed for us by the inner law of our being, by 
the samskaras, or tendencies acquired by us in previous births, 
with which we are born ; and working them out is the only way 
to proceed Godward. Consequently, there is no unchartered 
freedom in the choice of our duties, nor can the duty of one be 
the duty of another endowed differently. Doing duties thus 
determined by his nature, a man incurs no sin. Though they 
may be defective, he should not relinquish them ; for, after all, 
any undertaking is attended with evil ofsomesortorother. Per- 
formance of one's duties is the only way to salvation.” Similarly, 
sacrifice does not mean merely ritualistic worship performed by 
offering material things in the fire, but it includes all kinds of 
spiritual culture. Thus, acts of charity, giving up of desires, 
control of the senses and of the breath, muttering of mystic 
syllables and God's names, are all conceived assacrifices.? In 
fact, according to the Gita, sacrifice includes all acts whatsoever, 
done unselfishly ; for the main idea in a sacrifice is the offering 
of something in the fire to the deity. So any act done without 
selfishness can be regarded as an offering, and therefore all such 
acts are sacrifice. With this changed meaning of the word 
‘sacrifice’, the statement of the Mimamsakas, ‘This world’ is 
bound by action other than that done for a sacrifice’, becomes 
more significant, for knowledge-sacrifice is superior to material 
sacrifices," That is why Sri Krsna repeats this statement" and 
asks Arjuna to perform action for the sake of sacrifice alone ; for 


" Ibid., XVIII. 45-48. 13 [bid., IV. 25-30 ; X. 25. - 
4 Ibid., IV. 33. 5 [bid., III. 9. 
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by performing work as sacrifice, one’s entire action melts 
away.* Sacrifice being understood in this sense, the principle 
underlying Vedic ritualism is accepted ; but a new meaning has 
been assigned to it, which makes i: universally applicable. 

Next Sri Krsna takes Arjuna one step higher and says that 
even this idea of duty is on a lower plane. For duty generally 
leaves ample scope for our desires and egoism. Arjuna might 
have fought the battle with the motive of gaining name, fame 
andakingdom. Outwardly everyone would have been satisfied 
that he had done his duty well ; still it would not have helped 
him to progress spiritually aid attain liberation, as his selfishness 
would still have beeu there—the attachment or desire for the 
result of the work—and it is this attachment that binds. So the 
only duty we have is to work in a non-attached way and not to 
get ourselvcs identified with th» work. 


How is non-attachment to be attained ? The Gita prescribes 

` two ways to attain it: the way of knowledge for the meditative 
type of men and the way of selfless action for menofaction.!” Sri 
Krsna is aware of the fight between the adherents of knowledge 
and the adherents of action, viz., the Kapila Samkhyas and Vedantins 
ranged against the Mimamsakas. The latter insist that work 
should be performed, while the former deciare that all work 
should be given up as evil.* The adherents of knowledge say 
that action belongs to the sphere of ignorance, and that all actions 
are overlaid with defects as fire by smoke ; so it is futile to strive 
for liberation through action. The way to freedom lies in preventing 
the mind and the senses from going outward, which is their nature 
to do, and turning them inward on the Self." But work distracts 
and externalizes our mind and senses ; so all work should be 
renounced. Sri Krsna, however prescribes a middle path. He 


16 [bid., 1V. 23. " [bid., MI. 3. 
? [bid., XVIII. 3. 9 Ka. U., IV. 1. 
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says that work should not be given up, but should be performed 
without attachment and desire for their fruit.” Renunciation 
and performance of action both lead to liberation, for they are 
not different, but one. Of the two, however, performance is 
Superior, because it is easier and therefore suited for the vast 
majority, while renunciation of action is difficult to attain.” Only 
a few extraordinary souls can follow the way of knowledge. The 
goalis o attain naiskarmya (complete inaction), and it cannot be 
attained by merely giving up work externally and continuing to 
think of sense-objects ; for such thinking also is action and capable 
of binding the soul ; the reason being that attachment and desire, 
the main causes of bondage, still linger inthe mind. Further it is 
not possible for the embodied being to give up work completely.” 
So that is not the way Sri Krsna prescribes for Arjuna. He asks 
him to perform his duties as .. soldier, absorbed in yoga,” for that 
is the secret of work.% Yoga is equanimity, indifference to 
success and failure,” and one attains it when one's mind is free 
from desire for enjoyment and is firmly established in the Self. 
Arjuna is therefore asked to fight with his mind established in the 
Self, and not to identify himself with his actions, for they are in 
reality done by the gunas of Prakrti (Nature's constituents), and it 
is only through delusion that a man identifies himself with 
them." He is asked to transcend the gunas and hold himself 
aloof as a witness of the doings of Prakrti, and not to be attached 
to them. When one works with tlis attitude of mind, there is 
no consciousness of being a ‘doer’, and one gets non-attached.? 
Work then loses its binding effect and becomes equal to no-work. 
If a man sees inaction in action,” then even in themidst of 


? B.G., XVIII. 5-6. u Ibid., V . 2-6. 

? Ibid., III. 4-6. ? Ibid., Il. 48. 

* Ibid., II. 50. * Ibid., II. 48. 

25 Ibid. IT. 53. 7 Ibid., MI. 27. ] 
% Ibid., III. 28. ? [bid., XIII. 29. 


* Ibid., IV. 18. 
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intense activity he experiences the eternal calmness of the 
soul, which is not ruffled, come what may. He isnot affected 
by good and evil, happiness and misery, and in all conditions 
he remains the same, he becomes a sthitaprajna, a man of 
steady wisdom. The Gita describes at some length?! the 
nature of such a man who has perfected himself by the practice 
ofselfless action. This is the Brahmic state, or having one’s 
being in Brahman ; and, attaining it, one is no longer deluded, 
but gets merged in Brahman.” The, Gita thus asks us to 
perform our duties disinterestedly, combining the subjective 
attitude of the man of knowledge with outward action, that is 
to say, having an attitude of mind towards the performance of 
duties which is similar to that of a man of self-realization with 
respect to the normal functions of the body like seeing, hearing, 
smelling, eating and sleeping (i.e., being free from the idea of 
agency). Knowledge and action are harmonized thereby, 
and the statement? that knowledge (samkhya) and action 
(yoga) are not different, but one, is justified by.this explanation. 
The result attained is also identical, for that which is gained by 
knowledge, viz., everlasting peace,™ is also attained by the 
man of selfless action.“  Ritualism as the highest ideal is 
condemned, but as a stepping-stone to absolute unselfishness, 
it is worthy to be followed by persons who have desires. 


ACTION AND DEVOTION 


From the description of selfless action ( Karma-yoga) given 
above, we may infer that it is not always necessary for a votary of 
it to have faith in God. But if he believes in a personal God, 
there is an easier method for him to attain non-attachment ; by 


3 Ibid., IT. 55-71. 2 [bid., Yl. 72. 


» [bid., V. 4. * Ibid., V. 29 
38 [bid., V. 12. 
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looking upon work as worship of the Lord, and by offering to Him 
its fruit, he makes his pathsmooth. Thus there is a much easier 
path suited to those who possess some faith and devotion. Wor- 
shipping Him through one's own duties,* by performing work for 
the Lord,” and by dedicating it to Him,* one attains liberation. 
From Him proceeds the activity of all beings.» He is the ultimate 
source of all power and as such He is the agent ; we are but tools 
in His hand, mere machines. As He directs us, sowedo. Heis 
the inner Ruler directing all ; failing to see this, we think that we 
are doing all actions and get ourselves bound. Through devotion 
man ultimately realizes this fact, surrenders himself to the Lord, 
works out His will and thus becomes absolutely unattached. There 
is no more compulsion to perform duties ; nay, there is no idea 
even of duty, and the devotee does what is expected of him 
spontaneously, out of love for God. Arjuna realized all this with 
the vision of the Lord's cosmic form. He got rid of his delusion, 
regained memory of his true nature, and surrendered himself to 
the Lord, saying, ‘I will carry out your behest'.^ Herewehavea 
beautiful synthesis of action and devotion, and that in an inseparable 
manner. 


KAPILA SAMKHYA AND THE BHAGAVAD-GITA 


The Bhagavad-Gitd gives great prominence to the-Samkhya 
system and accepts all that is valuable in it. The Samkhya 
philosophers say : Prakrti is the primordial non-differentiated 
material substance made up of three constituents—sattva, rajas, 
and tamas, The differentiated universe evolves out of the mingling 
of these constituents ( gunas) in various ways at the beginning of a 


cycle, and it is merged again in this undifferentiated Prakrti at the 


* Ibid., XVIII. 46. v Ibid., XII. 10. 
* Ibid.,V. 10. » Ibid. X VIII. 46. 
© Ibid., XVIII. 73 
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end ofa cycle. This cyclic process goes on eternally. Prakrti 
is unmanifest ( avyakta ), not perceptible to the senses, while all 
objects evolved out of it are manifest ( vyakta) to the senses or the 
mind. Prakrti is changefully eternal, while its products are mutable, 
in the sense that their perceptible form is destroyed in the 
evolutionary process. Beyond this Prakrti, separate from it, and 
of a different nature, is the Purusa (soul). While Prakrti is 
material and insentient, Purusa is sentient and immaterial. Unlike 
Prakrti, he is changeless. Prakrti produces the body and the 
senses and is responsible for all activity, but the Purusa is not a 
doer. He is indifferent, a mere witness of Nature's activities. 
Through ignorance, however, the Purusa gets identified with 
Nature and thus experiences pleasure and pain. This union of 
the Purusa and Prakrti is responsible for this mundane existence. 
The bondage of the Purusa is apparent and not real, and when he 
realizes that he is separate from Prakrti, he gets liberated. All 
this the Gita accepts," but it disagrees with the Samkhya philosophers 
when they say that the Purusa and Prakrti are self-existing 
independent entities, that there are an infinite number of souls, 
and that there is no God, the creator of the universe. The Gita 
works out a further synthesis and says that this whole universe is 
one. It enunciates a third principle: Purusottama (the highest 
Being) or I$vara (God), Who is beyond both matter and spirit, 
and Who is the very basis of this universe. This one Being 
manifests Himself as this universe, both sentient and insentient. He 
is both the efficient and material cause of the universe. Thus 
Prakrti and Purusa are dependent on God. Prakrti with its 
twenty-four categories is lower nature? while the soul, which is a 
part of Him, is His higher nature. As the soul animates the 
individual body, so God animates the whole universe. There is 


4 [bid., VII. 18-19 ; XIII. 19-23, 26,28 4 Ibid., XV. 17-18. 
4 [bid., VII. 4-5. ^ [bid., XV. 7. 
45 Ibid., VII. 5. 
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nothing higher than God. All this visible universe is strung on 
Him like gems on a string.^ Presiding over His Prakrti, He 
projects the entire aggregate of beings." Prakrti is the mother 
of the universe, and He is the father.* Resorting to His Prakrti 
He takes birth, or manifests Himself.? Thus Prakrti is not an 
independent entity, but belongsto Him. Though the Gita accepts 
the multiplicity of individual souls, which are but parts of God, 
whether real or apparent, it declares that there is only one (supreme) 
Purusa, Who is not only the onlooker, the approver, and supporter 
of the activity of Prakrti, but also the great Lord of Prakrti.? 
Thus Prakrti is not an independent entity, but subservient to 
Him, and it is He Who, through Prakrti, is the cause of creation, 
and not Prakrti independently. This supreme Being is the one 
Reality to be known, and knowing Him truly one enters into 
Him." Liberation is therefore not merely discrimination between 
Prakrti and Purusa, but also union with God. Thus a new 
synthesis between the dualism of the Samkhya and the monism of 
the Upanisads is established. 


GOD, PERSONAL AND IMPERSONAL 


We find in the Bhagavad-Gità various descriptions of the 
ultimate Reality. He is described as having no form or attribute, 
as having attributes but formless, and again as having both 
form and attributes— which shows that He is both impersonal 
and personal and yet beyond both, for we cannot limit Him 
and say He is this much, since the Infinite can never be an 

- object of finite knowledge. In this impersonal aspect He is 
Brahman, the highest imperishable principle,” the unmanifest 
beyond the other manifest, viz., Prakrti.? This unmanifest,. 


“ Ibid., VII. 7. f m D " 10. 
*5 Ibid., XIV. 4. * Ibid., IV. 6. 
© Ibid., XIII. 22. $! [bid., XVIII. 55. 


2 Ibid., VIII. 3. 5 [bid., VIII. 18, 20. 
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imperishable Brahman is the supreme goal, attaining which 
one does not return.“ This Brahman is neither being nor 
non-being. Being beyond the range of the senses, It has no 
phenomenalexistence. It isnot non-being either, for It makes 
Itself felt through the functions of the various senses as the 
driving force behind them. Itis bereft of all sense-organs, for 
otherwise It would be limited like ordinary beings ; therefore 
the attribution of sense-organs* to It is only figurative and not 
real. It is unattached, yet sustains everything as its substratum, 
being existence itself. It is without attributes, yet the energizer 
ofallattributes. It is far and yet near, as our very soul. Itis 
undivided in beings, yet remains as if divided. All these 
apparent contradictions® are resolved, if we remember that 
Brahman is both transcendent and immanent. Brahman has 

‘become this universe and yet transcends it. When the 
transcendent Brahman appears as this universe, It becomes 
subject, as it were, to certain limitations which do not really 
belong to It, but to the phenomenal world ; hence this 
paradoxical description through affirmation and negation. It 
is the Light of lights and beyond darkness or ignorance. The 
sun does not illuminate It, nor the moon, nor the fire.* This 
Brahman is the one Reality to be known in order to attain 
immortality.’ To those whose ignorance is destroyed, their 
knowledge manifests IL? In this description of the Impersonal, 
we have an echo of the Upanisads. 

Though the Gita accepts this impersonal aspect of the 
Godhead, yet it is predominantly theistic in its teachings. It 
is a peculiarity of the Gita that it always lays stress on the ideal 
which is suited to the vast majority of mankind, as against any 


" * Ibid., VIII. 21. 55 Ibid., XIII. 13. 
% [bid., XIII. 12-16. 51 [bid., XIII. 17. 
5 Ibid., XV. 6. 9 Ibid., XIII. 12. 


9 Ibid., V. 16. 
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other, however perfect, which may be suited only for the 
exceptional few. So in the Gita the personal God is given 
more prominence than the impersonal. ‘Personal’ does not 
mean merely ‘having form’, it means also the form- 
less aspect with attributes, the I$vara, as He is called in the 
Gita. The term ‘personality’ refers to a self-conscious being 
capable of knowing, feeling, willing, loving and satisfying 
man's longing for a personal relationship. All human qualities 
are attributed to the Divine Personality, but they are free from 
all human limitations. Thus, He not only knows, but He is 
omniscient. The Impersonal is beyond thought ; so when 
the mind tries to conceive It, it naturally super-imposes some 
of its own limitations on It, and we have the personal God, the 
Ivara. That is the highest reading of the Impersonal by the 
finite mind of man. So long as we are limited beings, we have 
this triple entry—soul, nature and God. Itis the Impersonal 
that appears as all these. Butwhen we attain the superconscious 
state, where the ‘I’ ceases to exist, all these three entities 
vanish, and God is no longer personal. He is experienced as 
pure Consciousness. Thus, these two—the impersonal and 
the personal, the absolute and the relative—are but two aspects 
ofthesame Godhead. Theabsolute implies the relative, and 
vice versa. They are not two separate entities, even as fire 
and its burning capacity are not different, and we cannot think 
of the one without the other. When we think of God as 
inactive He is impersonal, and when He is active He is called 
Ivara, the personal God, the creator, preserver and destroyer 
of the universe, the father, mother, friend, Lord, supporter, 
abode, refuge and goal. This universe is pervaded by Him 
in His unmanifest form.” He exists supporting the whole 


él [bid., IX. 17-18. © Ibid., IX. 4. 
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universe with a portion of Himsel9 Thus He is both immanent 
and transcendent. He is seated in the heart of all beings, 
controlling them from within.“ There is nothing higher than 
He.® Just as He supports this whole universe as its cause, 
even so He supports the differentiated things as their very 
essence. He is thus the moisture in water, lustre in the sun 
and the moon, and heat in the fire, sound in ether, odour in 
earth, etc. All beings are in Him, but He is not in them ; nor 
are the beings really in Him. That is His divine mystery. This 
mystery of maya veils Him from ordinary mortals, but those 
who surrender themselves to Him surmount this maya. Those 
who take refuge in Him and strive for liberation know that 
supreme Brahman, the Impersonal, through the grace of the 
Lord. Again, this universe of sentient and insentient beings 
is the manifest form of the formless I$vara, for He has become 
allthis. It is His universal form which was shown to Arjuna, 
and which only the fortunate few have been able to see 
through undivided devotion.* This universe being a manifest 
form of the Lord, He is immanent in all things, and as such 
they are symbols of God. In certain things, however, the 
manifestation of His power is greafer, which makes them far 
superior to other objects of that class. Such extraordinary 
things are mentioned in chapter ten as pratikas or symbols for 
meditating on God. Fromsuchstatements we easily understand 
that this immanence can be manifest in an extraordinary 
degree in a human form, which gives us an Incarnation of 
God. There is no difference between God as unmanifest 
and God as manifest in such a human form. He takes such 
human forms and incarnates Himself in this world at critical 
periods in its history, to destroy the wicked and establish 


8 Ibid., X. 42. * Ibid., XVIII. 61. 
6 Ibid., VII. 7. & Ibid., IX. 4-5. 
€ Ibid., VII. 14, 25, 29 ; X. 10-11. $5 Ibid., XI. 54. 
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righteousness.” It is very difficult to recognize God when 
He incarnates Himself in human form, for He behaves so like 
ordinary mortals that people are deluded into thinking that 
He is just one of them. ‘The ignorant deride Me who have 
taken a human form, not knowing My higher nature as the 
great Lord of beings." It is only a few great souls that 
recognize God when He appears in human form, but the vast 
majority take Him for an ordinary mortal born subject to his 
own past karma." He who truly knows the divine birth and 
work of an Incarnation attains liberation after death.” 


KNOWLEDGE AND DEVOTION 


In many places in the Gitd devotion to both the Impersonal 
and the Personal aspects of God has been prescribed for 
attaining liberation. In stanzas 2-8 of chapter three, correspond- 
ing to these two aspects, two paths, namely, the way of knowledge 
and the way of devotion, are clearly stated ; buta higher place 
is given to devotion, for the usual reason that it is the easier of 
the two and, therefore, suited to the generality of mankind, 
while the path of knowledge is difficult and suited only to a 
very few of exceptional spiritual calibre. In this path of 
knowledge the aspirant has to realize that the world is illusory 
and Brahman alone is real. He has to get a firm conviction 
through reasoning that Brahman is not this universe, nor the 
mind, nor the intellect, nor the senses, neither happiness nor 
misery, and so on, till by this process he finally comes to the 
core of things and realizes the Absolute. Merely an intellectual 
grasp of the illusory nature of the world will not help him ; He 
has to be established in this knowledge even in the midst of the 
worst possible calamities. For ordinary mortals, to whom 


9 Ibid., IV. 6-8 2 Ibid., IX. 11 
?! [bid., VII. 24.25. ? Ibid., IV. 9. 
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this world of the senses is real, it is very difficult indeed to be 
established in this knowledge. Hence the Lord dissuades 
Arjuna from this path and prescribes for him the easier path of 
devotion to His personalaspect. In this path a man has not 
to give up his passions, feelings, etc., but hastoswitch them on 
to God. Instead of having worldly things for their objects, 
they are directed solely to God. He merely disconnects 
them from the worldly objects and connects them with God, 
and if this is done successfully, he attains liberation. The 
chief motive in both the ideals is to get rid of this little ‘I’ by 
merging it either in the infinite ‘I’, the Self, or in the infinite 
‘Thou’, that is, God. The net result is the same— attainment 
of freedom. ‘One worships saying, “I am Thyself”, while 
another saying, “I am Thine” ; though there is a slight difference 
between the two, the ultimate result is the same.’ The 
difference is only in language, but the content of the spiritual 
practices is the same, namely, the elimination of ‘I’ and ‘mine’, 
which are bondages of the soul. The devotee gets rid of 
them by constant remembrance of and service to God, and in 
the highest state of devotion he forgets himself entirely and 

sees his Beloved everywhere and in everything, even as the 

man of knowledge, comes to the final conclusion, ‘All this 

indeed is Vasudeva (the Lord)'^ Again, ‘By devotion he 

knows Me truly, how much and what I am’ ;^ that is, he 

realizes the Lord’s impersonal aspect as pure Consciousness. 

Further, a devotee, through unswerving devotion to the Lord, 

transcends the gunas and becomes fit for merging in Brahman.” 

In like manner, unswerving devotion is prescribed as a means 

to knowledge ;” and conversely, when a man realizes Brahman, 


? Tavasmiti bhajaty ekah tvam evasmiti caparah 

Iti kincid visesepi parinamah samo dvayoh —Narahari, Bodhasara, 32. 23. 
^: B.G., VIL 19. 35 Ibid., XVIII. 55. 
75 [bid., XIV. 26. 7 Ibid., XIII. 10. 
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the impersonal aspect of God, he gets devotion to His personal 
aspect also.* Thus knowledge and devotion get merged in. 
each other. 


SYNTHESIS OF THE FOUR YOGAS 


Commentators on the Gita often give prominence to one 
of these four paths taught in the book, viz., action, knowledge, 
devotion and meditation, and relegate the others to a secondary 
position, as preparatory disciplines to the one which, they 
think, is the true way to God-realization. Sucha thing, however 
is not justified by the Gita, with its synthetic outlook. According 
to it, each of these paths is equally efficacious and capable of 
leading the soul to freedom. ‘Some see the Self in the body 
by the mind through meditation, others by the path of knowledge, 
and some others by the path of selfless action.” That this 
interpretation is correct, is further borne out by the descriptions 
given in the Gita of men who have attained perfection in each 
of these paths. These texts show that the various aspirants 
reach the same state, for similar qualities are manifest in their 
character. In fact, the Gitd clearly states that they all reach 
the Brahmic state or become one with Brahman— Brahmabhüta.?! 

The Gita, though it recognizes the efficacy of each of 
these paths to lead the soul to freedom, yet recommends an 

‘harmonious combination of all four paths. The predominant 
one gives the name to that particular path, while the other 
three are combined with it as feeders to strengthen the main 
Spiritual current. Thus, we find the path of selfless action 
combined in the first place with knowledge ; for the aspirant 
has to perform work externally, having the subjective attitude 


% Ibid., XVIII. 54. ? Ibid., XIII. 24. 

© For action see Ibid., II. 55-72 ; for meditation, VI. 7-10, 27-32 ; for devotion, 
XII. 13-20 : for knowledge, XIII. 7-12, XIV. 23-25, and XVIII. 50-53. 

*! Ibid., 11. 72, VI. 27, XIV. 26, and XVIII. 53-54. 


XXVI SRIMAD BHAGAVAD-GITA 


_ of the Samkhya internally. He is to work, established in 
yoga, with an even mind, and this equanimity is not possible 
till one’s mind is free from the distractions of the senses and 
desires. The senses have to be controlled, if one is to practise 
selfless action efficiently, and this can be attained not by 
merely abstaining from sense-objects, but by meditation on 
theLord.? Thus with action are combined knowledge, medita- 
tion and devotion. Similarly, devotion, in its paths, is combined 
with the other three. The aspirant is to have a knowledge of 
the nature of I$vara and His glories, for devotion is possible. 

' only after that. Then the aspirant is asked to offer all his 
actions to the Lord,® and also to worship Him through the 
performance of his duties. His devotion has also to be constant 
and unswerving ; it must be a continuous remembrance of the 
Lord, which is meditation. So with devotion are combined 
knowledge, action and meditation. Again, in the path of 
knowledge, discrimination between the Self and the not-Self 
isthe mainaim. One has to discriminate and give up the idea 
that matter is real. The Self alone is real, and all else is 
illusory. Constantly remembering our true nature is the way 
to separate the Self from the not-Self. Work also has to be 
performed and should not be given up, but it should be done 
without desire for results ; for work is purifying and helpful to 
us to rise from /amas to rajas and hence to sattva, and finally 
to transcend the gunas and become gunütita, when full 
knowledge dawns. Unswerving devotion to the Lord is a means 
to this attainment of knowledge, and has therefore to be 
adopted. Thus with knowledge are combined meditation, 
action and devotion, though knowledge is the main note in 
this symphony. So the Gita views spiritual life as an organic 


8 Ibid., II. 61. 9 [bid., 1X. 27. 


SRIMAD BHAGAVAD-GITA xxvii 
whole, and recommends a harmonious blending of the four 
yogas, which would result in an all-round development of the 
human personality. 


SOCIAL SYNTHESIS 


One fthe great tasks that Sri Krsna sets himself to was to 
weld the different races and civilizations in India in his time 
into an integral society of an all-India character, so that peace 
and harmony could reign in the land. To bring about this 
social synthesis, he first held out to them a common ideal He 
taught that union with God was the supreme end of life, and 
that this worldly life was all vanity. ‘Having attained this 
transient joyless world (i.e., human birth), worship Me*— that 
was his behest to Arjuna and through him to all the warring 
nations of the time. He based the whole social structure on 
this solid foundation, viz., that the supreme reality and the only 
thing of value was God. All life, according to him, had a 
meaning in so far as it culminated in a union with God. This 
became the dominant note of the whole social fabric round 
which Indian society was sought to be organized. The different 
racial and ethnic groups in the country, Aryan and non- 
Aryan, with their different traits, were stamped with this 
fundamental principle of Aryan life ; and this helped to integrate 
them into one society with a common ideal, which became the 
bond of unity among them. As a corollary to this main 
principle, he also preached the harmony of religious ideals, 
showing thereby that various religious ideals were equally 
efficacious to lead man to the ultimate goal. In his delineation 
of the tour yogas, he enunciated the fundamentals of spiritual 
life, and thereby made it possible for the Aryan faith to 


* Ibid., IX. 33. 
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assimilate the alien cultures and religions within its fold. This 
also helped to bring about a unity amidst diversity, all these 
ideals being synthesized as parts or facets of an integral whole. 
Again, God according to the Gita, as we have already seen, is 
both transcendent and immanent. So in striving to attain 
union with God, the aspirant is filled with love for His immanent 
aspect also, and his love, therefore, embraces the whole 
humanity. He is ever engaged in the good of all creatures,” 
and he judges of pleasure and pain of all creatures by the same 
standard as he applies to himself. The same God exists 
equally in all beings, and the aspirant realizing this truth does 
not injure anybody in any way and thus goes to the Supreme.* 
He breaks through the superficial differences between man 
and man-— racial or other— and reaches his inner essence 
which is God. The vision was thus directed towards the 
unity at the back of the inevitable differences between man 
and man, and in that unity all these differences were elimi- 
nated. 


A great barrier, however, in the way of attaining this 
social synthesis was the hereditary caste prevalent at the time 
among the Aryans, which kept non-Aryan races outside Aryan 
society. Sri Krsna introduced social liberalism within the 
Aryan society by changing the basis of this division of society, 
and made it possible to assimilate non-Aryans to the Aryan 
social fold. He did not reject the fourfold division of society, 
but accepted it as God-ordained,® for the destruction of caste 
would have led to the ruin of the social organization. Any 
society that is strong and progressive, necessarily welcomes 
variety into its structure ; for when variations cease to be 
produced, death results. So Sri Krsna accepted the fourfold 


` 5 Thid., V. 25 ; XII. 4. * Ibid., VI. 32. 
" Ibid.. XII. 27-28. “ Ibid., IV. 13. 
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division of society, based it on the qualities of individuals and 
on their fitness to live a particular mode of life suitable to 
serve society ina particular way. The division was functional, 
and each individual was expected to do that kind of service to 
society for which he was best equipped according to his guna 
and karma, or his moral, spiritual and intellectual endowments 
as determined by his previous births and actions.” It wasa 
question of service, and not that of rights or privileges which 
are the bane of all societies. This put the right man in the 
right place, and there was no waste of energy nor want of 
efficiency, which would otherwise have resulted from an 
indiscriminate division of labour. This fourfold division of 
labour removed competition between individuals in society. 
The performance of one’s duties, if done as worship of the 
Lord, opened the gates of liberation, which was the goal of life 
according to the Gita.® Spiritual progress depended not on 
the nature of the work performed, but on the attitude of the 
mind, and the efficiency with which it was performed. The 
way to freedom was open to all irrespective of the caste to 
which they belonged, and so far as the attainment of their goal 
in life was concerned, all were equal and had equal opportuni- 
ties. The ritualistic Vedic religion was the monopoly of the 
two higher castes, the Brahmanas and the Ksatriyas ; the 
Vaisyas and Südras, and even the Brahmana women, had no 
access to it, since they lacked the necessary classical study for 
taking partinit. Thesimple religion of faith and devotion to 
the Lord threw open the gates of liberation to every one, and 
put all, irrespective of their caste, sex and learning, on an 
equal footing. 


KG) Ibid., IV. 13 ; VIII. 41. * Ibid., XVIIL. 46. 
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Incarnations come not to destroy, but to fulfil, and this 
statement is particularly true of Sri Krsna. He did not break 
off from accepted traditions, though ‘he completely changed 
their significance and bearing. He interpreted old ideals ina 
new light to make them suitable to the conditions of life in 
Society and to give it a further push towards progress and 
perfection. Conflicts between ideals were resolved in a new 
synthesis which made life smooth both for the individual and 
society as a whole. This is the fundamental note in the 
message of the Gita—the spirit of harmony, the: finding of 
unity in diversity ; and from this point of view all apparent 
contradictions in it or resolved. 
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CHAPTER I 


THE DESPONDENCY OF ARJUNA 
Fass TATA | 
BHAA grep WHST FACT: | 
MAF: Tsar fraia TAT Uu 
Dhritarashtra said: 


l. Gathered on the holy plain ot 
Kurukshetra, O Sanjaya, what did my sons 
and the sons of Pandu, eager to fight, do? 


Sridhara’s Commentary 


(1) I bow down to the wonderful Madhava (Sri 
Krishna), the embodiment of supreme Bliss, who with 
one mouth expressed what had been taught with 
dexterity by Sesha through innumerable mouths. 


(2) After respectfully bowing down to Vishnu and 
Shiva, the Lord of the universe, and being guided by 
devotion to. them, I am writing this commentary called 
Subodhini on the Gita. 


(3) After scrutinizing according to my lights the 
views of the commentator (Sankara), and likewise the 
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words of his expounders, I am beginning this com- 
mentary on the Gita. 


(4) This gloss called Subounini, a mere intelligent 
reading of which elucidates the meaning of the Gita, 
should always be meditated upon by the wise. 


The extremely gracious Lord, Sri Krishna, the 
son of Devaki, incarnated Himself in this world for the 
good of humanity, when His feet were worshipped by 
all. He rescued Arjuna, who was intent on giving & 
his own duties (viz., those of a Kshatriya) and taking to 
those of another (viz. of a Brahmana), owing to his 
discrimination being overpowered by grief and 
infatuation, resulting from ignorance of the Truth, 
from that ocean of grief and infatuation, with the boat 
consisting of teachings on esoteric wisdom relating to 
duties. That very subject-matter taught by the Lord, 
Krishna-Dvaipayana (Vyasa) has treated in seven 
hundred verses. Therein he has written down mostly 
the very verses uttered by Sri Krishna, composing (only) 
a few verses of his own to bring out the connection. As 
has been stated in the Greatness of the Gita: “ That Gita 
which issued from the lotus-like lips of Padmanabha 
(Sri Krishna) Himself, must be well assimilated; what 
is the use of a multiplicity of other Scriptures? ” 


Here, the passage beginning with, “ Gathered on 
the holy plain ? etc., and ending with, “ Spoke these 
words in grief” (I. 27), is put in a narrative form in 
order to introduce the dialogue between Sri Krishna 
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and Arjuna. After that till the end (we have) their 
dialogue bearing on the knowledge of duty. Now, 
when Dhritarashtra asked his charioteer, Sanjaya, who 
was by his side in Hastinapura, as to what happened at 
Kurukshetra in the verse, “ O Sanjaya, what did my 
sons" etc., Sanjaya, who had received divine sight 
through the grace of Vyasa, related though residing in 
Hastinapura, to Dhritarashtra the events of Kurukshetra 
as if he directly saw them, in the words: “ Having seen 
the army of the sons of Pandu ” etc. 


Gathered etc., O Sanjaya, gathered or assembled, on 
the holy plain of Kurukshetra, what did my sons and the sons 
of Pandu, eager to fight, intent on fighting, do? 


SH Jars | 


asear g avead age GaTTATTAT | 
SITHTÁQgquETET UAT TATAR Ul R N 


Sanjaya said: 


9. Having seen the army of the sons 
of Pandu arrayed, King Duryodhana then 
approached the preceptor (Drona), and 
spoke (these) words: 


Having seen etc. Having seen the army or forces, of the 
sons of Pandu arrayed, situated in battle-array, King 
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Duryodhana approaching the preceptor Drona spoke the: 
following words: 


qii WSFA ATA edi AAA | 
eget gqagawr aa farà saa i 3 


3. “Behold, O preceptor, this vast 
army of the Pandavas arrayed by the son 
of Drupada, your gifted disciple. 


Those very words are being stated in the nine 
verses beginning with: Behold etc. Behold, O preceptor, 
this vast army of the Pandavas consisting of seven Akshau- 
hinis,! arrayed, disposed in battle-array, by Dhrishta- 
dyumna, the son of Drupada. 


aa YU agaat Siaa Uf d 
gga faxremp gWexp Wen: d Y odd 


4. “Here are mighty-bowed heroes, 
equals of Bhima and Arjuna in battle— 
Yuyudhana (Satyaki), and Virata and 
Drupada, the mighty warrior. 





1 An Akshauhini consists of 21,870 chariots, as many 
elephants, three times as many cavalry and five times as many 
infantry. The total strength of the two armies was eighteen 
Akshauhinis or about four million men in all. 
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qsg fraa: aia Aia | 
gqufsrepf WIDE terest TJETA: d 4 d 


5. “* Dhrishtaketu, Chekitana, the 
valiant king of Kasi, Purujit, Kuntibhoja 
and that prince amongst men, the king of 
the Shibis. 


garg fasta santas sara | 
MaA NIA Wa US ASITAT: d dg 


6. “Yudhamanyu the powerful, Utta- 
maujas the valiant, the son of Subhadra, 
and the sons of Draupadi—all mighty 
warriors (Maharathah). 


Here are etc. Here, in this army. Those (instru- 
ments) by: which arrows (Ishu) are discharged (As) are 
called Ishvasas, i.e., bows; those who wield mighty bows 
are the mighty-bowed. Bhima and Arjuna are two excep- 
tionally famous warriors. There are (other) heroes 
equal to them (im the army). These are being men- 
tioned by name: Yuyudhana, i.e., Satyaki (4). Further, 
Dhrishtaketu etc. A king named Chekitana. The king 
of the Shibis,.a prince, best, amongst men (5). Yudha- 
manyu etc. A powerful (warrior) named Yudhamanyu. 
The son of Subhadra, i.e., Abhimanyu. The sons of 


6 SRIMAD-BHAGAVAD-GITA [cHAP. r 


Draupadi, i.e., the five sons of Draupadi, viz., Prativin- 
dhya and others born to the five Pandava brothers, 
Yudhishthira etc. Definition of Maharatha etc.: He 
who is well-versed in the science of weapons, and can 
fight single-handed ten thousand archers, is considered 
to be a Maharatha; he who can fight single-handed 
innumerable! archers is called an Atiratha; he who can 
fight only one archer is called a Rathin; and he who is- 
less powerful than (even) that is regarded as halfa. 
Rathin (6). 


aena g fafarer 3 atfaate fasta | 
TT WW agen dare arerdifü J 9 du 


7. * Know also, O best amongst the 
twice-born (Brahmanas), those who are 
distinguished amongst us, thc leaders of 
my army. I shall name them for your 
information. 


Know also etc. Know, learn; leaders, commanders 
(in our army) ; for your information or full knowledge. 


arra Hart map uates: | 
spqearar fame dnRRTHS FNC 





1But less than ten thousand. 
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8. ‘Yourself, Bhishma, Karna and 
Kripa, the winner of battles; Asvatthama, 
Vikrana and also the son of Somadatta. 


These are being named in the two verses beginning 
with: Yourself etc. Yourself, i.e., Drona. One who is 
victorious in battle is called the winner of battles. The 
son of Somadatta, Bhurishravas. 


sr p aga: YU nad ACs: | 
aAA: Aa Fafaareay: d S Ui 


9. * And many other heroes as well 
are there, determined to give up their 
lives for my sake, wielding various (kinds 
of) weapons for attack, all dexterous in 
battle. 

And many others etc. Determined to give up their lives for 
my sake, for attaining my purpose. Those who wield 
various weapons for attack, as means of attack. Dexterous, 
well-skilled, in battle. 


agaia qaaa sei NARRATA | 
qata faaaaat aa ARATA t 0o N 
10. “That army of ours, protected by 


Bhishma, is insufficient; but this army of 
theirs, protected by Bhima, is sufficient. 
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What then? To answer this the text says: That 
army etc. That army of ours, our army possessing such 
great heroes and Protected by Bhishma as it is, is insufficient, 
appears to be incapable of fighting with them. But this 
army of theirs, of the Pandavas, being protected by Bhima, is 
sufficient, appears to be capable, Bhishma being interested 
in both sides, our army seems to be inferior to the 
Pandava forces; but Bhima being interested in one side 
only, this army of theirs seems to be superior to our 
forces. 


SAA A aay WSTWDTWAÍCHT: | 
Menta wad: aa ua feu t? 


11. “ (Therefore) do you all, keeping 
to your respective stations, at all appro- 
aches to the army, protect Bhishma alone 
on all sides". 


Therefore you all ought to be stationed thus. It is 
being stated: (Therefore) do you all etc. Keeping to your 
respective positions, not giving up your respective stations 
in the field, at all approaches to the army, do you all protect 
Bhishma alone on all sides, protect him-in such a way that, 

-while he is fighting with others, nobody can kill him 
from behind. We live solely on the strength of Bhishma 
—this is the idea. 
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TA assag peaa: faama: 1 
fagar aasa: aga gent saaa $3 


12. Gladdening his  (Duryodbana's) 
heart, the powerful eldest of the Kurus, 
the grandsire, thundered forth a  lion's 
roar, and blew his conch. 


Hearing these words of high esteem of King Duryo- 
dhana, what did Bhishma do? It is being stated: 
Gladdening etc. Gladdening his, the King's heart, the 
grandsire, Bhishma, thundered forth a lion’s roar, and. blew, 
sounded, his conch. 


AT: ASSIA SUAE WUTHISRTIEDIT: | 
aaa ISAT W gy 0! 82 M 


13. Then,’ all of a sudden conchs, 
kettle-drums, trumpets, drums, and horns 
blared forth; that sound was tumultuous. 


Then, seeing commander Bhishma’s eagerness to 
fight, on all sides there was eagerness for battle. To 
describe it the text says: Then etc. Trumpets, drums, and 
horns—different kinds of musical instruments—blared 
forth all of a sudden, were sounded at that very moment. 
And that sound of the conchs etc. was tumultuous, up- 
roarious. 
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SR CHE weft ere feat | 
Was: saria fied sew sag: p ey 1 


14. "Then, seated in a great chariot to 
which white horses were yoked, Madhava. 


(Sri Krishna) and Pandava (Arjuna) blew 
their celestial conchs. 


Now the eagerness for battle manifest in the 
Pandava army is being related in the five verses begin- 
ning with: Then, seated etc. Then, after that tumultuous 
noise created by the musical instruments of tiie Kaurava 
army, Krishna and Arjuna, seated in a chariot, blew their- 


celestial conchs forcibly. 

WAH EBM Mead weis | 

gies gent Ware APAT RET: uu 4 

15. MHrishikesa (Krishna) blew the 

(conch) Panchajanya, Dhananjaya (Arjuna) 
the Devadatta, and Vrikodara (Bhima) of 
terrible deeds blew the great conch Paundra. 

aaaf xTSTT gga gfafssc: d 

WW: We quiuHTISTS i tS 11 


16. King Yudhishthira, the son of 
Kunti, bew the Anantavijaya and Nakula 
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and Sahadeva, the Sughosha and Mani- 
pushpaka respectively. 


Now it is being shown who blew which:  Zrishi- 
kesa etc. Panchajanya etc., are the names of the conchs of 
Sri Krishna and others. Of terrible deeds, one whose 
deeds were terrible; Vrikodara, one who had a voracious 
stomach like a wolf, blew the mighty conch Paundra (15). 
King Yudhishthira etc. Nakula blew the conch named. 
Sughosha ; Sahadeva, the conch named Manipushpaka (16). 


area Asaa: rars | ARITA: | 
gegga faea anafaa: i $9 


gral Aaa aia: gfare | 
Sasa HZR: MEATA: TW3TWm Hd 16 d 


17-18. The  Mighty-bowed king of 
Kasi, the mighty warrior Sikhandi, 
Dhrishtadyumna, Virata, the unconquered 
Sayaki, Drupada, the sons of Draupadi, 
and Subhadra’s son of powerful arms, (all), 
O Lord of the earth, blew their respective 
conchs on all sides. 


The mighty-bowed etc., Kasya, king of Kasi. How 
was he? One whose bow was great, or superior. 
Drupada etc. © Lord of the earth, Dhritarashtra (17-18). 
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a Met ademi gafa qarmaq | 
awa giad aa quen AFTA U 2S 
19. That great tumult, making the 


heaven and earth resound, rent the hearts 
of Dhritarāshtra’s sons. 


And the noise of these conchs caused great fear to 
your (Dhritarashtra’s) sons. This is what the text says: 
That great etc. It rent the hearts of Dhritarashtra’s i.e., your, 
sons. How? Making the heaven and earth resound, i.e., 
filling them with its reverberations. 


aa sqafeqareeseat maser Hfreqs: | 
Tat STETIT TRACT MEF: | Ro qi 
EMA Tat aafaa Wil | 

AAT Tas | 
Wales vb euo Asega d Sta 
aar Agama | 
PHOT wg ulzemufereenmgeid 11 3R 11 


20-22. Then the monkey-bannered 
son of Pandu, (Arjuna) when he saw the 
sons of Dhritarashtra (thus) arrayed, and 
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when missiles were about to be discharged; 
raised his bow, O king, and said to 


Hrishikesa (Sri Krishna) the following 
words: 


Arjuna said: 


O Achyuta, (Sri Krishna) keep my 
chariot between the two armies while 
I see those who are arrayed, seeking 
battle, and know with whom I shall have 
to fight in this preparation for combat. 


At that moment Arjuna spoke to Sri Krishna. 
This is being related in the four verses beginning with 
Then etc.  Arrayed, marshalled. Monkey-bannered, 
Arjuna (20). Said to Hrishikesa etc. Those very 
words (of Arjuna) are being given: O Achyutaetc. (21). 
While I see etc. ‘ But then you are a fighter, and not a 
witness of the fight (so what is the use of keeping the 
chariot like that?).’ In answer to this the text says: 
Know with whom etc. With whom I shall have to fight (22). 


aama AASE A CASA AATTAT: | 
guse gidde frafaatda: d 33 N 
23. (And while) I see those who are 
gathered here ready for fight, desirous of 
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pleasing in battle the evil-minded son of 
Dhritarashtra. 


(And while) I see etc. Place my chariot between the 
two armies while I see those who are gathered here, desirous of 
doing what is agreeable to Duryodhana, the son of 
Dhritarashtra—this is the construction. 


qa vars | 
VaR EMPA YSTHAAT ATT | 
Se rewardpem carafacay CAAA I SY Ul 


agaa: wast a Wer | 
saa qr Aaaa HSAs uan 


Sanjaya said: 


. 94-25. O descendant of Bharata 
(Dhritarāshtra), thus spoken to by Gudā- 
kesa (Arjuna), Hrishikesa (Sri Krishna), 
placing that excellent chariot between the 
two armies, in front of Bhishma, Drona, 
and all the kings, said, “See, O son of 
Pritha (Arjuna), these assembled Kurus.” 


What happened after that. To answer this the 
text says: Thus spoken to etc. Being thus spoken to by the 
master of sleep (Gudakesa, i.e., Arjuna who had 
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controlled sleep,) O descendant of Bharaia, Dhritarashtra, 
he (Sri Krishna), placing the chariot in front of Bhishma, 
Drona, and all the kings said, ‘ See, O son of Pritha, these 
Kurus.’ 


aarreateaareaa: faa aa | 
aaga AT AAT Ta TAT | 
*pPTggasw4 TAME ATMAT URE 


26. There, situated in both the 
armies, Partha (Arjuna) saw fathers, as 
also ^ grandsires, ^ preceptors, ^ maternal 
uncles, brothers, sons, grandsons, associ- 
ates, fathers-in-law, and well-wishers. 


What happened after that? To answer this the 
text says in a verse and a half; There etc. He saw 
fathers, i.e., uncles; sons and grandsons, that is to say, the 
sons and grandsons of Duryodhana and others; 
associates, friends; and well-wishers, those who had done 
some favour. 


arame w Bras: quiere femur a 
gar quarfaset fastaferemsrdhq ue U 
27. Seeing all these kinsmen gathered 


together, the son of Kunti, overcome with 
great compassion, spoke thus in grief. 
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What did Arjuna do then? In answer to this the 
text says: Seeing etc. Overcome, smitten with or 
possessed of; Vishidat means greatly despondent, or 
feeling down-hearted. 


asa WAT | 
ese tata HOT qued wound 
Qaka an maf ga a gafa t 36 N 


Arjuna said: 
28. Seeing these kinsmen, O Krishna, 
arrayed with a view to fighting, my limbs 
fail, and my mouth is parched up. 


Anticipating a question, ‘ What did he (Arjuna) 
say?’ the text describes it from this verse till the end of 
the chapter: O Krishna, seeing these kinsmen well stationed 
in front, with a view to fighting, my limbs—hands, feet, 
etc.—fail, give way; moreover, my mouth is parched up, 
completely dried. 


args TA? A Vala TAA | 
Testa aaa genda TRETA i RS 1 
99. My body quivers, and there is 
horripilation; the Gandiva (Arjuna’s bow) 
slips from my hands, and my skin burns. 
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Further, My body quivers etc. Quivers, trembles; 
horripilation, bristling of the hair; slips, falls down; burns, 
is scorched all over. 


q a qaraqa wala a A RA: | 
fafaa a qafa fadar Faraz 11 39 n 


30. I am not able to stand, my mind 
is reeling, as it were, and I see, O Keshava 
(Sri Krishna), adverse omens. 


Further, I am not etc. I see adverse omens, i.e 
portents which forebode evil. 


oS) 


s ATSJE Sal ANRA | 33 i 
a Hee fated gor a a Usa gata wa 
fae at usta ifa fe wiisiifaaa aT 221 


31-32. And I see no good from killing 
kinsmen in battle. I do not desire victory, 
O Krishna, nor sovereignty, nor pleasures; 
of what use is sovereignty to us, 
O Govinda (Sri Krishna), or enjoyments, 
or life itself? 


agg refed at usa WRIT: Wert a 
a sasafeaat qz sroieaacat Ser p RU 
2 
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33. They for whose sake we desire 
sovereignty, enjoyments and pleasures, 
are gathered here for battle, giving up 
(their) lives and wealth. 


amara: frat: gaada w fure | 
AAA: AQA: TAT: HT: Tear TAT I 28 aN 


34. receptors, fathers, sons, as also 
grandsires ; maternal uncles,  fathers-in- 
law, grandsons, brothers-in-law, and other 
kinsmen as well. 


Moreover, I see no good etc. I do not see any good 
that would result from killing kinsmen in battle. It 
may be urged: Don’t you see that it would lead to 
victory, and soon? To answer this the text says: I do 
not desire etc. ‘This is being expanded in a verse and a 
half beginning with, Of what use etc., up to end of verse 
33. They for whose sake we desire sovereignty etc. are 
gathered for fight, giving up (their) lives and wealth, i.e., 
undergoing such sacrifice. Therefore, of what use will 
sovereignty etc., be tous? This is the meaning (31-34). 


vata gia aA He | 
afa Aaaa edt fe qo welmW uw 34 N 
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35. I do not like to kill them, O 
Madhusudana (Sri Krishna), even if they 
should kill us, no, not even for the 
sovereignty of the three worlds, much less 
for that of this earth. 


faga TdXTSzTu: aT SÍ: SAAT | 
qadardan gaaaf: p RA N 


36. What joy will be ours, O Janār- 
dana (Sri Krishna), by slaying these sons 
of Dhritarāshtra? Sin alone will overtake 
us if we kill these aggressors. 


ES HE qu ed TWAT STT saqqala | 
eqs fg ae gal fer: euTW aaa ! 39 di 

37. Therefore we ought not to kill 
these sons of Dhritarashtra, our kinsmen; 
how can we indeed be happy, O Madhava 
(Sri Krishna), by killing our own people? 


It may be urged: If you do not kill them for pity, 
then they out of greed for the kingdom will surely kill 
you; therefore, you better slay them and enjoy the 
sovereignty. This the text answers by a verse and a 
half beginning with, I do not like etc. Even if they should 
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kiil us, I do not like to kill them, even for attaining the 
sovereignty of the three worlds, much less for gaining just 
this earth. 


It may be urged: The Smritis declare: 
“Those who commit arson, administer poison, 
attack with weapons, take away one’s wealth, or 
lands, or wives—these six classes of persons are 
aggressors. And these (the Kauravas) are aggressors, 
having committed all the six offences beginning with 
arson. "The slaying of aggressors is quite justifiable 
according to the text: “One should kill without 
hesitation an aggressor that approaches (with 
criminal intention); the slayer of an aggressor 
incurs no sin whatsoever.” This is being answered. 
by a verse and a half beginning with the words: Sin 
alone ctc. The text, “One should kill ” etc. belongs 
to what is called an Artha Shastra (a Scripture 
dealing with wealth), which is less authoritative 
than a Dharma Shastra (a Scripture dealing with 
virtue). As it is said by Yajnavalkya: '* When 
two Smritis differ, the one that is more reasonable 
is the stronger, according to convention. And a 
Dharma Shastra is more powerful than an Artha 
Shastra. This is the usage.” Therefore, by the 
slaying of preceptors etc., though they are aggres- 
sors, we shall incur sin alone, because such slaying 
js unwarranted and unrighteous. There can also be 
no happiness from this. This is being stated: How 
can we etc. 
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FIAT q mafa enWESSH | 
gaasi ae frags w MAFA U 3€ uU 


aq q anena: STHTREWTÉWA Tq | 
gagapi aT washer ! 3*0 


38-39. Although these, with their 
minds overcome by greed, see no evil in 
destroying the family or sin in hostility to 
friends, why should we, O Janardana, 
who see the evil resulting from destruction 
of the family, not learn to desist from this 
sin? 


It may be urged: The aim of slaying kinsmen 
is common to both your case and theirs; yet, even as 
they, accepting such a contingency, arc inclined to 
fight, so you too hetter engage yourself in battle, 
what is the use of this despondency? This is being 
answered by the two verses beginning with: 
Although etc. Although these, i.c., Duryodhana and 
others, see no evil, with their minds overcome, deprived 
of the power of discrimination, by the greed of 
sovereignty, yet why should we, who see the evil of it, 
view its sinfulness, mot learn to desist from this sin? 
That is to say, we should resolve not to do it. 


SRIMAD-BHAGAVAD-GITA [CHAP. x 


Star wafer mSTHW: ATTAT: | 
ae ase Ha peanais naga i Ye! 


40. With the destruction of the family 
the time-honoured family traditions are 
lost; and when the traditions are lost, un- 
righteousness overtakes the whole family. 

That very sin is being shown in the two verses 
beginning with: With etc. Time-honoured, handed 
down from generation to generation. Unrighteous-- 
ness overtakes, pervades, the whole of the surviving 
family. 


arra ifsrwraTensur seater gere: | 
CAG TWAT AIA wd TÅRE: d Yt 


4]. When unrighteousness prevails, 
O Krishna, the women of the family 
become corrupt, and when the women are 
corrupt, O descendant of the Vrishnis 
(Krishna), there arises a mixture of castes. 


And from that: When unrighteousness etc. 


ASHU ALHAT SAMA FAT F | 
qafa aal ew acaftostanfaar: 1 ¥2 I 





40-43] THE DESPONDENCY OF ARJUNA 23 


42. The mixture of castes in the 
family only leads its destroyers to hell; 
their ancestors fall (from heaven), for they 
are deprived of the offerings of funeral 
cakes and drink. 


When this happens: The mixture etc. Their 
ancestors, the ancestors of these destroyers of the 
family, fall (from heaven), for they are deprived of 
the ofjerings of funeral cakes and drink. 


DIG: FAA ATASHCHTA: d 
seared squat: Sarasa agar: L Y3 di 


43. From these sins of the destroyers 
of the family that lead to a mixture of 
castes, the long-standing traditions of the 
caste, the family, etc., are destroyed. 


The sinfulness referred to is being concluded 
in the two verses beginning with: From these sins etc. 
The traditions of the caste or tribe, and the family 
are destroyed, lost. etc., includes the duties of the 
various orders of life (Ashrama)! and so on. 





l'The four Ashramas or orders of life are Brahmacharya or the 
life of a student, Garhasthya or the house-holder’s life, 
Vanaprastha or the life of a recluse, and Sannyasa or the life of 
complete renunciation. 
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SAKATA qeu TATA | 
asai ardt wadag i *Y ou 


44. Persons whose family traditions 
are destroyed, O Janardana, are doomed 
to live perpetuall in hell; thus have we 
heard. 


Persons etc. Persons whose family traditions ‘are 
destroyed. The phrase implies also those whose 
caste and other traditions are lost. We have heard 
from such texts as this: ‘‘ Those who are addicted to 
vice and perform no expiation, nor feel repentant 
for it, go to terrible hells full of misery.” 


Hl qq ASAT Ha afgal aay | 
aasaga NNT ed Ceu: Wl Ya N 


45. Alas, what a heinous sins we are 
resolved to commit, in that we are ready 
to kill our kinsmen, out of greed for the 
joys of sovereignty. 


Arjuna,, who was grieved at their determination 
to kill their kinsmen, said: Alas etc. That we are 
ready to kill our kinsmen—is the heinous sin we are 
resolved to commit. Alas, what a pity! 
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afe MAIAT MEAT: | 
TMATMSAT XP gegeqem AAAL AAT Ul Y 


46. If the sons of Dhritarashtra with 
‘weapons in (their) hands should slay me in 
battle, while I am unarmed and unresist- 
ing, that would be better for me. 


Grieving thus and welcoming death Arjuna 
said: If the sons etc. If they should slay me 
unresisting, i.e., sitting quiet, then that slaying would 


be better, extremely good, for me, since it would 
ward off sin. 


Ww Jats | 


wayacaissa: Het cates Sasa | 
fagsa war wrd Maafa: d Y od 


Sanjaya said: 
47. Thus speaking, Arjuna sat down 
on the chariot in (that) battle, casting away 


(his) bow and arrows, being griefstricken 
at heart. 


Anticipating a question, “What happened 
afterwards?’ the text says: Thus etc. He whose 
mind was stricken, agitated, with grief, sat down on 
the chariot in (that) baitle. 


CHAPTER I 


THE WAY OF DISCRIMINATION 


ww gars | 
d Tat Sure nsrqortosraroq | 
fasYasafaüé agaa uu: to 


Sanjaya said: 
1. To him thus overcome with pity 


and grieving, with eyes filled with tears and 
agitated, Madhusudana spoke these words: 


What happened afterwards? To answer this 
the text says: Sanjaya said: To him thus etc. To him 
whose eyes were filled with tears and agitated 
(bewildered). To him, to Arjuna, who was grieving 
thus, as described already, Madhusudana spoke these 
words. 


SITWRTSTTGTW | 
gear Haare fay agrfeaay i 
RIP Gor ES ED EE ES EE Ks I 3 I 
The Blessed Lord said: 


2. Whence, O Arjuna, has this weak- 
ness, not entertained by honourable men 
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(Aryans), nor conducive to (the attainment 
of) heaven, and leading to ill-fame, come 
on you at this crisis? 


Those very words are being related: The 
Blessed Lord said: Whence etc. Whence, owing to 
what cause, has this weakness come on you, has this 
confusion overtaken you, at this crisis, in this strait, 
because it is mot entertained by honourable men, nor 
it is conducive to (the attainment of) heaven, i.e., it is 
unrighteous, and productive of disrepute. 


Feed WT CA TA: MÅ AATaCATTAT | 
ae gaualded araa TWAT ! 3 N 


3. Yield not to  unmanlines, O 
Partha, it is not worthy of you; shaking 
off this mean faint-heartedness, arise, O 
scorcher of foes. 


Therefore, Yield not etc. O Partha, yield not to 
unmanliness, be not overcome by cowardice; because 
it is not worthy of you, it does not befit you. Shaking 
off this mean, contemptible, faint-heartedness, cowar- 
dice, arise for battle, O scorcher of foes, O chastiser 
of foes. 


28 SRIMAD-BHAGAVAD-GITA [cHAP. x 


att Bars | 
Hq Asaa Tet slot a WATS | 
ggr: sfaateearfar qurgiafequa t Y 1 
Arjuna said: 
4. How, O Madhusudana, shall I in 
battle fight with arrows against Bhishma 


and Drona, who are worthy of respect, 
O slayer of enemies? 


I am withdrawing from battle not out of 
cowardice, but because it is improper—this is 
expressed by the words: Arjuna said: How etc. 
Bhishma and Drona, both are worthy, deserving, of 
respect; how shall I fight cgainst them, and that with 
arrows? When it is wrong to say even in words that 
I shall fight them, how can I (actually) fight with 
arrows? This is the idea. O slayer of enemies, 
O destroyer of enemies (Sri Krishna). 


qeqseat fe AgIgarary 

TA Wie, Aag AF | 
gariai Terres 

west att wfererfesme i 4 1 


5. Without killing the noble-minded 
elders, even to live on alms in the world 
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would be much better. But by killing 
these elders, I shall be enjoying even here 
pleasures like wealth and. fulfilment of 
desires, drenched with (their) blood. 


It may be urged: But without killing them 
even the maintenance of your body will not be 
possible. This is being answered: Without killing etc. 
Without killing the elders like Drona and others, 
without causing the death of elders that bars one 
from heaven, it would be much better, it is desirable, 
to live in this world even on food obtained by begging. 
Otherwise there will be misery (in store) not only 
hereafier, but even here I shall be experiencing the 
misery of hell. This is being stated: By killing etc. 
But by killing these elders, even here I shall be enjoying 
pleasures like wealth and fulfilment of desires, drenched, 
besmeared all over, with blood. Or we may take 
arthakaman as qualifying ‘elders’. These (elders) 
being overcome by the greed of wealth, are not 
likely to refrain from war. Therefore one will per- 
force have to kill them. Bhishma, for instance, 
said to Yudhishthira: “Man is a slave to wealth, 
but wealth is not so to any one—this is the truth, 
O Emperor; I am bound by the Kauravas through 
wealth.” 


4 Sateen: waa mi 
agt wae ufa at at TAJ: | 
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aia eat a faifan- 
easafegat: TJA TATT: N N 


6. And we do not know which would 
be the better course for us—whether we 
should conquer them or they should 
conquer us. Those very persons, killing 
whom we should not desire to live, vizí 


the sons of Dhritarashtra, are gathered in 
front. 


Moreover, even if we should choose un- 
righteousness, yet we cannot decide whether victory 
will be better for us or defeat. This is being stated: 
And we do not etc. Between these two, we do not 
know which would be the better course for us. These 
two (alternatives) are pointed out: Whether we 
should conquer them or they should conquer us. 
Further, even our victory will virtually be a defeat. 
This is being stated: For those very persons, killing 
whom we should not desire to live, are gathered in 


front. 
PTA TATE HIA: 
qafa cat TÄTT: | 
aza a: calfahad we der 
fareedsd aft At cai ITAA 1 © i 
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7. With my natural traits overcome 
by (a sense of) helplessness and sin, and 
my mind perplexed regarding (my) duty, 
I ask You—tell me that which is definitely 
good for me. I am Your disciple; teach 
me who have taken refuge in You. 


Therefore, With my natural etc. With my 
natural traits overcome by (a sense of) helplessness and 
sin—helplessness expressed by the idea, ‘ Having 
killed them how shall we live?’ and sin due to the 
destruction of one’s own family; J, whose natural 
traits such as valour are overcome by these two, ask 
you. Similarly, one whose mind is perplexed regarding 
duty, i.e., whose mind has doubts as to whether it is 
righteous or unrighteous for a Kshatriya to give up 
war and take to begging even. Therefore tell me that 
which is definitely good for me, that which I ought 
to do. Moreover, I am Your disciple, fit to be 
instructed by You; therefore teach me who have taken 
refuge in You. 


a fg sama maaga- 

aar AFATA | 
aara YATAATIATS 

qisi gama sfaqen N N 
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8. I do not indeed see that which 
would remove this grief of mine that is 
utterly drying up my senses, even if I were 
to attain in this world a kingdom without 
rivals and prosperous, and even lordship 
over the gods. 


If it be urged: You better think for yourself 
and do what is proper. This is being answered: 
I do not etc. I do not see that action which would 
remove this grief of mine that is utterly drying up my 
senses. Even if I were to attain in this world a kingdom 
without rivals and prosperous, and likewise attain even 
lordship over the gods, thus getting everything that is 
coveted, still I do not see the means_of overcoming 
this grief. This is the construction. 


SIT Bars | 
gagra gN gerha: TAT: | 
a alee fa Maayan goi aya go 8 it 


Sanjaya said: 


9. Having thus spoken to  Hrishi- 
kesa, Gudākesa (Arjuna), the harasser of 
foes, said to Govinda, ‘I shall not fight, 
and kept quiet. 
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Anticipating a question, ‘ After speaking thus 


what did Arjuna do?’, the text says: Sanjaya said: 
Having thus spoken etc. The meaning is clear. 


agara gè: gafara ara | 
Aaa fadtasafaé aqa: 1120 1 


10. O descendant of (King) Bharata 
(Dhritarashtra), to him who was sorrowing 
between the two armies, Hrishikesa spoke 
‘these words, as if smiling. 

What happened after this? In answer to this 


it is being stated: To him etc. As if smiling, with 
a beaming countenance. 


at Tagara | 
ANAM AMA TAA ATTA | 
TATA gafa eq: $3 i 
The Blessed Lord said: 


ll. You have been sorrowing for 
those who should not be grieved for, and 
(yet) you are talking learned words. The 
learned grieve neither for the dead nor 
for the living. 

Finding that this grief of Arjuna was due to 


lack of discrimination between the Self and the 
3 
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body, in order to show their distinction the Blessed 
Lord said: You have been sorrowing etc. “ Seeing 
these kinsmen, O Krishna, gathered for battle” 
etc. (I. 28)—in these words you have been sorrow ing 
for those relations who were not indeed objects of 
sorrow. And though I instructed you saying, 
“Whence has this weakness come on you at this 
crisis? etc. (II. 2), yet you are again merelv talking 
learned words, words befitting the wise, such as, 
^ How shall I in battle fight against Bhishma” etc. 
(Il. 4), but (in reality) you are not a wise man, 
because the learned, the wise, grieve neither for the 
relations that are dead nor for the living ones. saying, 
* How will they live having lost their relations? ' 


a dard a ure sp cd AA aaa: | 
a aa a wasara: ud qug: TTA ll LRU 


12. It is not indeed that I did not 
exist at any time, nor you, nor these kings; 
nor that we all shall not exist hereafter. 


The reason for their not being objects of grief 
js being stated: Jt is not etc. Even as it is not 
that I the supreme Lord did not exist at any time, 
even though the body associated with My divine 
play might come into existence and cease to exist, 
but I did exist always, being beginningless; nor that 
you did not exist, but did exist always, nor that these 








| 
| 
4 


11-13] THE WAY OF DISCRIMINATION 35 


kings did not exist, but did exist always, being parts 
of Myself—even so it is not that we shall not exist 
hereafter, but shall certainly exist. That is to say, 
having neither birth nor death they should not be 
grieved for.! 


afgatsfema aur dg Hart Alay ST 
qur ggreaomfeadfeeqa a ueufa u 230 


13. Even as the embodied self attains 
in this body childhood, youth, and old age, 
so does it attain another body; the wise 
man does not get deluded at this. 


It may be urged that it is no doubt wuce that 
You, the Lord (Ishwara), have no birth eic., bui it 
is well known that the individual souls have birth 
and death. This is being answered: Even as etc. 
Even as the embodied self, i.e., the individual self 
identified with the body, altains in this gross boay 
various conditions like childhood which are due to 
that body, and not by itself, for even when a 
previous state comes to an end and another is 
n—— 95 

1 As the Self we are eternal in all the three periods of time, viz., 
past, present and future. Of course the plural ‘we’ is used with 
reference, to the bodies which are different; it does not mean that 
there are more Selves than one. The bodies alone are perish- 
able, but not the inner essence which is the Self. 
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attained, there is the recognition, ‘J am the same 
person’, so on the destruction of this body does the 
self attain another body on account of the subtle 
body only. But the self is not destroyed, for we 
observe, in one just born, the tendency to suck and 
sO on, owing to past impressions. Therefore the 
wise man does not get deluded at this destruction and 
origination of the body, does not think that the self 
is dead and born. 


ATATET MT HAT Ma sT~aAs-aar: | 
ananasai Arca $* n 


14. O son of Kunti, sense-contacts 
(with objects) result in heat and cold, 
pleasure and pain. . They are subject to 
coming and going and are transient; 
(therefore), O descendant of Bharata 
(Arjuna), (just) endure them. 


It may be said: “I am not grieving for those 
who are dead or living, but for myself who am 
miserable on account of their loss and so forth." 
This is being answered: O son of Kunti, etc. Those 
by which the objects of the senses are perceived 
are called ma@tra, i.e., the functions of the senses; 
their contact, or connection, with the objects pro- 
duces the sensations of heat, cold, etc. But as they 
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ure subject to coming and going, they are transient, 
fleeting. Therefore endure them, put up with them. 
Just as contacts occasioned at particular times 
with rain, sunlight, etc., by their very nature give 
rise to cold, heat, etc., even so the connection and 
disconnection with desired objects give rise to 
pleasure, pain, etc. And as these are transitory. it 
is becoming of a wise man like you to endure them, 
and not to yield to mirth or despondency on account 
of them. 


a fe a eram Get JET | 
Wwe MNT WISgqem eqq $4 N 


15. O best of men, that wise person 
whom these do not afflict, who is 
equanimous in pleasure and pain, is fit for 
immortality. 


Ráther than try to remedy them, one should 
just endure them, as this yields a great result. This 
is being stated: O best of men etc. That person 
whom these sense-contacts do not afflict, overpower, 
who is equanimous in pleasure and pain, not being 
perturbed by them, becomes fit for immortality, 
Liberation, through his spiritual knowledge. 


aret fara atat ararat fad aa: | 
sata zszrseqeednaateaeqaiatfs: 1 $5 
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16. The unreal has no existence, and 
the real has no non-existence; the con- 
clusion about both these has been seen by 
the knowers of Truth. 


One may urge: Nevertheless how can heat, 
cold, etc., that are extremely difficult to bear be 
endured? Too much endurance of these might 
sometimes even lead to the destruction of the body. 
In answer to this, with a view to conveying that it is 
possible to endure everything through discrimination 
of the Truth, it is being stated: The unreal etc. 
The unreal, such as heat and cold, which, being of the 
nature of non-Self, have no reality, has no existence 
in the Self. Similarly, the real, viz., the Self whose 
nature is ‘being’, Aas no non-existence, destruction. 
Thus the conclusion. about both these, viz., the real and 
the unreal, have been seen. By whom? By the 
knowers of Truth, i.e., by. those who know the true 
nature of things. Through such discrimination you 
better endure them—this is the purport. 


afafa q afafa ta wdfgé aay | 
faaramegqenrer a sanaaa uu v 1 


17. But know that by which all this 
is pervaded to be imperishable. No one 
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can bring about the destruction of this 
immutable principle. 


The imperishable substance whose nature is 
real, and which has been taught above in a general 
way, is being specially shown: But know etc. But 
know that reality of the Self by which all this, the 
body etc., which have a beginning and an end, is 
pervaded as its witness, to be imperishable, to have no 
destruction. The reason for this is being stated: 
No one etc. 


Seque gH agr aT: af: | 
aafaa ANEA WIN LCA 


18. These bodies of the eternal, 
imperishable, immeasurable, embodied 
self are said to have an end; therefore, 
fight, O descendant of Bharata. 


That which is characterised by a beginning 
and an end is being pointed out to be unreal: 
These bodies etc. These bodies, characterised by 
pleasure, pain, etc., of the embodied self, that is, the 
self which possesses a body, which (self) is eternal, 
exists always in the same condition, and con- 
sequently imperishable, and which is immeasurable, 
unlimited, are said to have an end by men of 
realization. Inasmuch as the self is indestructible 
and has no connection with pleasure, pain, etc., 
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therefore giving up this grief born of confusion, fight, 
i.e., don't give up your duty. 


aq ud Afa gem ud Wed gaz | 
Sat at a faerat afer a sag uu $3 d 


19. He who thinks it (self) to be a 
slayer and he who thinks it is slain, both 
are ignorant (of the truth); it (self) neither 
slays nor is slain. 


Thus the grief that would arise from the death 
of Bhishma and others has been negated. As to 
that which would arise from his being a killer, 
referred to in, “I do not like to kill them” etc. 
(I. 35), even that is equally groundless. This is 
being stated: He who etc. It, i.e., the self. Just as 
the self is not an object of the act of slaying, even so 


it is not an agent (of it). The reason for this is: 
Jt neither etc. 


a maa fan at afaa- 

aa yal fau ar a Ya: | 
aret faa: araisa FUT 

Y gad SAAT ue 


20. It (self) is not born and it does not 
die at any time. And it does not again 
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come into existence by being born. It (self) 
is birthless, constant, eternal and ancient; 
it is not slain when the body 5s slain. 


The idea that the self is mt slain is being 
confirmed by its freedom from ali the six changes 
of being: It is not etc. By saying ¢ is not born (its) 
origination is denied, and by sayim it does not die 
(its) destruction is denied. The wed vā occurring 
twice is used in the sense of ‘and’. And it does not 
again come into existence by beim born, being 
originated. But already it is by ‘ture ‘being’ 
itself. So the second change, viz., ex:tence through 
origination, is denied (of it). The rezon for this is 
that it is birthless. That which origiates, attains 
existence after birth; but that which ilready exists 
by its own nature (ie., which is pure being itself) 
cannot again attain a fresh existence. This is the 
idea. Constant, always uniform. "his denies 
growth in it. Eternal, everlasting, whicl denies any 
decay in it. Ancient denies all modifictions in it. 
Even in the past it was new, i.e., it doesiot become 
new by attaining another form through iodification. 
Another rendering: Repeating the word na bhavita 
to supply an ellipsis, the meaning woul be: it is 
not such that it will be in a magnifiedorm, thus 
denying growth in it. ‘ Unborn’ and * Conant ' both 
give reasons for this denial of an incnse in it, 
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and so there is no repetition. Thus the six changes 
of condition viz., birth, existence, growth, modifi- 
cation, decay and destruction, mentioned by Yaska 
and other (expounders of the Vedas to be the nature 
of all things in ths world), are denied (of the self). 
The imperishabiliy of the self, to establish which 
these six changes were denied in it, and which is the 
topic under discusion, is being concluded: Jt is not 
slain when the bodyis slain. 


arfaa Ad a VAAIA i 
sd g gag TA m aA efe TA IR? I 


21. Wiom, O Partha, can that person 
who knows this (self) to be imperishable, 
constant, brthless and immutable slay or 
cause to beslain, and how? 


Therefor the denial of agency in the act of 
slaying refe'ed to before is established. This is 
being stated Whom etc. Whom can that person who 
knows this ‘onstant, i.e., free from any increase, 
immutable, &., free from decay, birthless and im- 
perishable ot slay, and how? For there is no means 
to slay onewho is like this. So also whom can he 
cause to beslain through another, himself being the 
instigator ? That is, none and by no means. This 
is the , mening. By this it is also said, “Do not 
accuse À 'Malso of instigating (you to kill). 
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araifa soifa aar faga 
aati emfa adst | 
aar aûufor faga soi- 
agfa afar aara Ast l 3X I 


22. Just as a person gives up worn 
out clothes and puts on other new ones, 
even so does the embodied self give up 
decrepit bodies and enter other new ones. 


It may be urged: “Though the self is not 
killed, yet reflecting on the destruction of its body 
Iam grieving." This is being answered: just as etc. 
As new bodies, which are dependent on actions, are 
sure to follow, there is no room for grief at the 
destruction of worn out bodies. This is the purport. 


aa farafia aeaf tat agr oa: | 
a pb agga a Dur Area: N RR N 
23. Weapons do not cut it, fire does 


not burn it, water also does not moisten it, 
and wind does not dry it. 
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The imperishable nature of the self is being 
made explicit by showing the absence of any means 
to slay the self, already stated in the words, “ How 
does he slay” etc. Weapons etc. Water does not 
moisten it, does not disintegrate it by softening. The 
wind also does not dry it. 


APPA SAAT EM RST uq F | 
facer: dq: eaS Wage: 3Y N 


24. This (self) is indeed incapable of 
being cut, incombustible, incapable of 
being moistened and of being dried; it is 
eternal, all pervading, stable, immovable, 
and primordial. 


The reason for it is beihg stated in this and 
the first half of the next verse: This (self) is etc. 
Being without parts, it is incapable of being cut and 
moistened. Being formless, it is incombustible. Being 
free from moisture, it is incapable of being dried. 
This is the idea. Here is another reason why it is 
not liable to be cut etc.—because tt is eternal, 
indestructible; all-pervading, existing everywhere; 
stable, of fixed nature, never attaining any new form ; 
immovable, not giving up its former condition, and 
primordial, beginningless, 
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amsaa esana RTA SAA | 
aea fafta argatfaarsfa t 34 u 


25. This (self) is said to be unmani- 
fest, unthinkable, and unchangeable; 
therefore, knowing it to be such, you 
ought not to grieve. 


Further, it is unmanifest, not an object of the 
eye and other senses. Unthinkable, not an object of 
the mind either. Unchangeable, that is to say, not 
an object of the organs of action also. The words 
‘is said to be’ adduce authoritative testimony in 
support of the eternity etc. (stated in the previous,. 
verse). It is being concluded: Therefore etc. 


ag ad frase fact ar aaa ue d 
anf ed agaa e Maga RU 


26. If, however, you think that it 
(self) is perpetually born and perpetually 
dies, even then, O mighty-armed one, you 
ought not to grieve for it. 


Thus it has been stated that because the self 
has neither birth nor destruction, one should not 
grieve for it. Now it is being stated that even 
accepting that the self is born with the body and 
dies with its death, one should not grieve. Jf, etc. 
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Even if you think that it, the self, is perpetually born, 
when a particular body is born, and dies, when that 
particular body meets with destruction, since virtue 
and sin and their results, birth and death, are 
attached to the self, even then you ought not to grieve. 


sme fg sal Faas T Wed F | 
qenrasfxgrisu + cd fagaga N RO N 


27. For to one who is born, death is 
certain, and to one who dies, rebirth is 
certain. Therefore over this inevitable 
fact you ought not to grieve. 


Why? This is being auswered: For to one 
etc. Because fo one who is born, death is certain 
when the actions that originated it get exhausted. 
Similarly, fo one who dies, (re) birth is indeed certain 
on account of the work done in that body. There- 
fore over this inevitable fact of birth and death, you, 
a wise man, ought not to grieve, i.e., you are not 
meant (for such a conduct). 


AASIAA YIA ARRAIA ATT | 
asamaaaÀa aa ar AAT i 3e N 


28. Beings, O descendant of Bharata, 
have the Unmanifest as their beginning, 
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are manifest in the middle, and have their 
dissolution in the  Unmanifest itself; so 
why lament for them? 


Moreover, considering the nature of the bodies 
etc., and the fact that birth and death of the self 
are due to these adjuncts, one should not grieve at it. 
So it is being stated: Beings etc. Beings, or bodies, 
have the Unmanifest, the Pradhana, as their beginning, 
the condition in which they exist before origination; 
for it is only things that exist in their causal form 
that are manifested. Similarly they are manifest in 
the middle, the interval between birth and death 
constituting the state of existence. And they have 
their dissolution, destruction, in the Unmanifest. They 
are verily of this nature. Why lament out of grief 
for them? That is to say, grief is not befitting, as 
in the case of a man who has woke up and still is 
grieving for the friends seen in a dream. 


amarae na- 

araaagata qua Area: | 
aaaazataea: atta 

gardi da opa AT I RS N 


29, One sees this (self) as a wonder, 
so also another talks of this as a wonder, 
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still another hears of this as a wonder, and 
some other, again, does not know this even 
after hearing, etc., about it. 


Why, then, do even wise men grieve in this 
world? It is simply due to their ignorance about 
the self. Having this in mind, the abstruseness of 
the self is being stated: One sees etc. One realizing 
this self with the help of the precepts of the Scriptures 
and the teacher, sees it as a wonder. As the self, 
which is all-pervading and of the nature of eternal 
knowledge and bliss, is supernatural, one is bewilder- 
ed at seeing it, being overcome by its incompre- 
hensibility, like one seeing something impossible 
like magic. So another talks and hears of this verily 
as a wonder. Some other, again, being overpowered 
by wrong notions, fails to know this even after 
hearing etc., shows that even talking about this and 
seeing this, some do not know it fully. 


dat fgermaeupsd dg adea AIA | 
qemreraifr ware + a aMfaarefe it 3e! 


30. This embodied self in everyone’s 
body is eternally indestructible, O descen- 
dant of Bharata (Arjuna); therefore, you 
ought not to grieve for any creature. 


Thus in the course of teaching in brief the 
incomprehensibility of the self, the topic that 
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one should not grieve for it is being concluded: 
This embodied self etc. The meaning is quite clear. 


cana adaa a faaftagaefe i 
araife garsais a free i 3 


31. And considering your duty also 
you ought not to falter, because there is no 
greater good-fortune for a Kshatriya than 
a righteous battle. 


And what Arjuna said, viz., “ My body quivers 
and there is horripilation " (I. 29), that, too, is 
unbecoming. This is being stated: And considering 
etc. Just because there is no death for the self, you 
should not falter even at slaying these; and consider- 
ing your duty also you ought not to falter—this is the 
connection. And what was said in, “ I see no good 
from killing kinsmen in battle” (I. 31), is being 
answered: Because etc. Than a righteous battle, than 
a battle that is not divorced from righteousness, i.e., 
a lawful battle. 


azsa AIGA CATALAN AAT | 
gfaa: afat: mA owed gaT N 3R UI 
39. And happy, O Partha, are the 


Kshatriyas who get such a battle, which 
4. 
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has come of its own accord, and is an open 
gateway to heaven. 


Moreover, why should there be any faltering 
when such a great good fortune has come unsought? 
This is being stated: And happy, etc. The happy, or 
the fortunate, alone get such a battle, which has come 
of its own accord, unsought, for this is verily an open 
gateway to heaven. Or (it may mean): Those alone 
who get such a battle are happy. By this what was 
said in, “ How can we indeed be happy by killing 
our own people " (I. 37), is refuted. 


ag Arafat ara uurw a afafa | 
qu: care af a fgat aaea fA i 23 1 


33. If, however, you do not fight this 
righteous battle, then failing in your duty 
and losing your reputation, you will incur 
sin. 


This disadvantage of acting contrary to this 
is being shown: Jf, however, you etc. 
aaia atte yatht aafasata ASAA | 
amfa SETS TECUTTR RECETTE 1 3Y 11 
34. Besides, people will talk of your 


eternal infamy; and for one held in esteem 
infamy is worse than death. 





ee 
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Further: Besides, people etc. Eternal ever- 
lasting. For one held in esteem, for an honourable 
man, infamy is worse than death. 


WANG INS Wegsr aT Wen! 
wf a c agad wear aeaf TAR N RAN 


35. (These) mighty warriors will 
think that you have retired from battle 
through fear. Having been highly 
esteemed by them, you will (now) fall into 
disgrace. 

(These) mighty etc. Moreover, those who held 
-you in high esteem before as possessing many good 
qualities, will (now) think that you have retired from 
battle through fear. Thereby, having been highly 
esteemed before, you will (now) fall into disgrace. 


aqaa ageafasafea TARAN: | 
fararaeda urWed ddl gaat oq few itg! 
36. And your enemies wil be saying 
‘many unmentionable things, decrying your 


-prowess. What can be more painful than 
that? 


Further: And etc. And your enemies will say 
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unmentionable things, i.c., words that are not fit to be 
uttered. 


eat ar ceafa ea feat at Mead wate | 
aearefass arda gata pafa: 1 39 1 


37. Either, killed (in battle), you will 
attain heaven, or, being victorious, you 
will enjoy the earth. Therefore arise, O 
son of Kunti, resolved to fight. 


The statement made before, viz., “ And we do. 
not know which would be the better course for 
us—whether we should conquer them or they should 
conquer us” (II. 6), is being answered: Either etc. 
That is to say, in either case you will only be a 
gainer. 


qug wi Heal STWTSTWI HATTAN | 
ad Fara grasa Fa qnare u 3c 


38. Regarding pleasure and pain, 
gain and loss, victory and defeat, as alike, 
prepare yourself then for battle; you will 
not thus incur sin. 


And what was said in the passage, “Sin alone: 
will overtake us” etc. (I. 36), is being answered: 
Regarding etc. Regarding as alike pleasure and pain, 


N 
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also their cause, viz., gain and loss, and also the 
cause of these, viz., victory and defeat. The cause of 
equanimity with regard to these is freedom from 
elation and despondency. Prepare yourself, get ready 
(for battle). Giving up the desire for pleasure etc.,, 


if you fight from a sense of duty, you will not incur 
sin (thereby). 


ust Asfa ater afeatt fani aIo | 
FSU FHI UT Ws Fia gea 1 35 1 


39. The (requisite) mental attitude 
towards the Self has just been taught to 
you, now hear about it in respect of the 
way of action (Karma-Yoga), being 
endowed with which (attitude), O Partha, 
you will get rid of the bondage of actions. 


The way of knowledge that has been taught 
is being concluded, and the way of action 
(Karma-Yoga), which is a means to that, is being 
introduced: The (requisite) mental etc. That by 
which the nature of the Reality is described or 
revealed, is Sankhya, i.c., adequate knowledge, and 
the nature of the Self that is revealed through it is 
Sankhya; the mental altitude that you have to create 
with respect to it has just been taught to you. If, in 
spite of this attitude towards the Self being thus 
imparted, you do not have the intuition of the 
nature of the Self, then hear about it, this attitude, 
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in respect of the way of action (Karma-Yoga) for 
attaining this intuition of the Self through the 
purification of the mind. Endowed with which 
attitude, you will attain purity of mind through the 
way of the surrender of actions to the Lord, and you 
will completely get rid of the bondage consisting of 
actions by means of intuitional knowledge obtained. 
through His grace. 


agifraararansier seaatat + fase 
saqa THA ATA Asal WaT Ye! 


40. In this there is no waste of any 
undertaking nor chance of incurring sin: 
even the least bit of this religion saves one 
from great danger. 


It may be urged: Activities, such as 
agriculture, sometimes fail to produce results owing 
to numerous obstacles, and there are chances of 
incurring sin owing to defects in the utterance of 
Mantras or other subsidiary parts. So how can 
the bondage of actions be got rid of through 
Karma-Yoga? This is being answered: In this etc. 
In this way of action without desires, there is no 
waste of any undertaking, action, that has already 





1]f in the performance of the rituals prescribed by 
the Vedas there be such defects as these, then these 
observances, instead of producing the desired fruit, result. 
in harm to the performer. 
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been begun; nor is there any chance of incurring sin 
since obstacles, defects, etc., cannot exist on account 
of everything being done for the sake of the Lord. 
Moreover, even the least bit, even a beginning merely, 
of this religion saves one from great danger, viz., the 
transmigratory existence; and there is no chance of 
its being wasted like an action done with desire, 
through defects, etc., in any of its parts. This is 
the idea. 


aaan setts que! 
agnar CAAA geds XR N 


4]. In this, descendant of Kuru, 
there is a single one-pointed determination. 
The thoughts of the irresolute are many- 
branched and infinite. 


It may be asked why? Hence the difference 
between the two (viz: work done with and without 
desires) is being shown: In this etc. In this Karma- 
Yoga which is done in adoration of the Lord, there 
is a single one-pointed determination, a single settled 
conviction of the kind: I shall certainly be saved 
just through devotion to the Lord. But in the case 
of the irresolute, i.e., of persons with desire having 
outgoing tendencies, their thoughts are infinite owing 
to the infinite number of their desires, and even as 
that, they are many-branched owing to their varieties 
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like the results of main actions and subsidiary actions. 
Regular rites (Nitya Karma)! and occasional rites 
(Naimittika Karma)? done in adoration of the Lord 
are not wasted even if there should be any defect in 
their accessories; for regarding them it is ordained. 
* One should perform according to one's capacity ” ; 
and there can be no defect, for it ceases to exist by 
the very fact that it is done for the sake of the Lord. 
But work done for the sake of desires is not like that. 
Hence there is great difference between the two. 


afani gferai ars saara aant: | 
azart: qr araara arfaa: 3 1 


PIHA: CATIA HABABSAATA | 
frarfativaget Madafa sfa i Y3 0 


DES E ks ka glt Ls E Als rets l Kaksik | 
egaga gfa: aaa a fada n Y ul 





1 Nitya Karma or regular rites prescribed by the 
Vedas, the non-performance of which causes sin or harm, 
or, according to another view, the performance of which 
removes sin, 


2 Naimittika Karma or occasional rites observed on 
‘special occasions, as on the birth of a son. They are also 
cenjoined by the Vedas, and their performance is obligatory 
for a householder 
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42-44. The dull-witted, whose minds 
are full of desires, who regard heaven as 
their highest goal, who are enamoured of 
the panegyric statements ‘in the Vedas 
and assert that there is nothing else 
(higher than this), speak familiar flowery 
words about numerous kinds of rites 
(prescribed by the Vedas) producing birth, 
actions, and their results, as the means to 
enjoyment and power. Those who are 
attached to enjoyment and power, and 
whose minds are carried away by these 
(flowery words) do not attain one-pointed 
determination leading to concentration on 
the Lord. 


One may question: Why do not even persons 
with desire give up desires which are difficult to 
fulfil, and take to this one-pointed determination? 
This is being answered: The dull-witted etc. The 
connection is with the stanza after next as follows: 
One-pointed determination leading to concentration 
is not attained by those whose minds are carried 
away by the flowery words—fine words that are 
appealing for the time being like a poisonous 
creeper in blossom—of those who refer to the 
mention of heaven etc., in the Vedas and say that it 
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only sets forth results constituting the highest end 
of human life (Liberation). Why do they talk like 
that? Because they are dull-witted, unwise. The 
reason for their dullness is that they are enamoured 
of, i.e., are satisfied with, only the panegyric state- 
ments in the Vedas, like: “For everlasting indeed is 
the merit of those who perform the rite that lasts 
for four months", “ We have drunk the soma juice 
and have become immortal" (RV. 8483) etc. 
Therefore they assert that there is nothing else, no 
other entity called God higher than that to be 
attained (42). For this very reason they are people 
whose minds are full of desire, and hence they regard 
heaven as their highest goal. They speak familiar, 
flowery words—this is the connection—about numerous 
kinds of rites producing birth, actions done in them 
and their results, as the means to enjoyment and power 
(43). And, therefore, Those who are attached to, are 
intent on, enjoyment and power, and whose minds are 
carried away, attracted, by these flowery words, do 
not attain  one-pointed determination leading to: con- 
centration of the mind, turning it exclusively towards 
the Lord. * Vidhiyate' is an instance of reflexive 
use (44). 


aypafasar dar fariga] wan i 
faal aaae fra PTS. STATT UY i 
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45. The Vedas deal with subjects 
coming under the three Gunas; O Arjuna, 
be above the three Gunas, free from the 
dualities, always established in goodness 
(Sattva), regardless of acquisition or 
preservation, and self-possessed. 


It may be urged: If heaven etc. are not the 
highest goal, why do the Vedas prescribe rites as 
means to them? This is being answered: The 
Vedas deal etc. The Vedas deal with those aspirants 
who are under the sway of the three Gunas and are 
full of desire. That is, they relate the connection 
between rites and their results for such people. 
But you be above the three Gunas, or free from 
desires. The way to that is being stated: Be Sree 
from the dualities, the pairs of opposites like heat 
and cold, happiness and misery, that is, endure 
them. How? This is explained: Being always 
established in goodness, that is, taking recourse to 
fortitude: Likewise, regardless of acquisition or 
preservation: Acquisition (Yoga) is accepting what 
one has not, and preservation (Kshema) is, protect- 
ing what one already possesses; (be) without (any 
effort for) both. Self-possessed, vigilant. Certainly 
it is not possible for one who is swayed by the 
dualities, is busy with acquisition and preservation, 
and is inadvertent, to transcend the three Gunas. 
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aami SETA wd: AGM | 
Waray aq sare femen: n Y ul 


46. All the purpose that small 
reservoirs serve, is served by a vast lake 
entirely filled with water. Similarly the 
purpose that all the Vedas serve is attained 
by a man of realization. 


It may be urged that one-pointed deterinination 
which seeks to worship the Lerd in a disinterested 
way by giving up the various fruits described in the 
Vedas, is indeed a pernicious resolve. This is being 
answered: All the purpose etc. That from which 
water is drunk is Udapana (reservoir), that is, well, 
tank, etc. As in ‘such small receptacles of water 
all the needs of a person cannot be satisfied in one 
place, he has to go round (to different reservoirs) to 
satisfy all his necessities like bathing and drinking, 
separately. But just as all these different purposes 
are served by a vast lake entirely filled with water, even 
so a man of realization, i.e., one who has one-pointed 
determination, and is steadfast in Brahman, has 
indeed all the results of the various rites prescribed 
throughout the Vedas, for the bliss of Brahman 
includes all finite joys. As the Sruti says: ~“ On 
a fraction of the basis of This (Self) do all other 
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creatures live"  (Brih. 4.3.32). Therefore this. 
determination alone is the right resolve. 


BHAA AT HST HEAT | 
aT aipaga wewsceaamfr i ¥ |) 


47. To work alone you have the right, 
but never claim its results. Let not the 
results of actions be your motive, nor be 
attached to inaction. 


It may be urged: Then considering that the 
results of all actions are attained simply by 
worshipping the Lord, one should devote oneself 
to that, (and what is the good of work?). Against 
this conclusion it is being stated: To work alone, etc. 
You, who are an aspirant after the highest know- 
ledge, have the right only to work. Never claim or 
hanker after, its results, which are the causes of 
bondage. But, one may urge, an action done is 
sure to produce results, as eating gives satisfaction. 
‘Anticipating this, it is being stated: Let not the 
results of actions be your motive. Be not one who is 
actuated by the results of actions. As heaven, etc. 
result only when desired, being an adjunct of the 
person who is enjoined (by the Scriptures) to 
perform rites, what is not desired does not take 
place. This is the idea. Again, because work. 
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binds, be not attached, but not devoted, through fear, 
to inaction. 


area: He PA ast MAT AASTA | 
fagafagat: am yat weed aT Saag d Ye 


48. Established in Yoga, O Dhanan- 
jaya (Arjuna), perform actions, giving up 
attachment, and unconcerned as to success 
or failure; (this) equanimity is called 
Yoga. 


What then (is to be done)? Established in 
Yoga perform actions. Yoga is exclusive devotion to 
the Lord; being established therein, perform actions, 
and that also giving up attachment, consciousness of 
agency; work depending solely on the Lord, 
unconcerned as to the success or failure, attainment or 
non-attainment of its result, viz., knowledge; work, 
as an offering to the Lord alone. For this kind of 
equanimity alone is called Yoga by the wise, as it 
consists in a concentration of the mind. 


quu Saat HH Gaal ates | 
Jat WIAs SIM: BHATT: 1 YS I 


49. Far inferior is work (prompted 
by desire) to work done through wisdom, 
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O Dhananjaya. Take refuge in wisdom; 


those who are impelled by results are 
miserable. 


But work prompted by desire is very inferior. 
This is being stated: Far inferior, etc. Work done 
through wisdom, i.e., Karma-Yoga performed with 
one-pointed determination, or (it may mean) 
Karma-Yoga which is the means to wisdom. 
Compared with this, work promoted by desire is Sar, 
extremely, inferior. Because it is so, therefore take 
refuge in wisdom, knowledge, i.e., perform Karma- 
Yoga; (or it may mean) take refuge in the Lord, 
the Saviour who abides in the intellect. But those 
who are impelled by results, the man of desire, are 
miserable or wretched. For the Sruti says; “ He, 
O Gargi, who departs from this world without know- 
ing this Immutable, is miserable ” (Brih. 3.8.10). 


gfagw sii SN Uesqgsmw 
ACHAT sued AT: HAY BAST de |! 


50. Endowed with this wisdom, one 
gets rid of both good and evil] (even) here; 
therefore take to Yoga; Yoga is the skill 
in work. 


But one who is engaged in action done with 
wisdom is superior. This is being stated: Endowed 
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etc. Through the grace of the Lord such „a person 
gets rid of both good and evil work, which lead to 
heaven and hell respectively, (even) here, in this very 
life. Therefore take to Yoga, strive after Karma- 
Yoga, to attain this end.. Because, Yoga is the skill 
in work, is that dexterity in work which turns even 
actions though they (ordinarily) lead to. bondage, 
into means for Liberation by performing them for 
the sake of the Lord. 


must giagi fg we aaar eif: | 
saaa faim: qd Tara n at 


5]. Endowed with wisdom, giving up 
the fruit resulting from action, attaining 
selfrealization, and freed from the bond- 
age of birth, verily, they go ‘to that abode 
which is free from evil. 


How actions turn out to be means to Liberation 
is being stated: Endowed etc. They who giving up 
the fruit resulting from action, do work merely for the 
sake of worshipping the Lord, they attaining self- 
realization, knowledge and being freed from the 
bondage of birth, go to that abode of Vishnu known as 
Liberation, which is free from evil, all troubles. 


aar à Agafa gfasifaafesafa | 
aa Teas frat NAA SET TM 43 N 
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52. When your understanding will 
get beyond the maze of delusion, then you 
will have attained indifference to what is to 
be heard and what is heard. 


If it be urged: When shall I attain to that 
abode?—that is being stated in the two verses: 
When etc. Identifying oneself with the body etc., 
is delusion; that itself is the maze, or abyss, for 
that is the synonym given by dictionaries and 
lexicons. Therefore the meaning is this: Wor- 
shipping the Lord thus, when through His mercy 
your understanding will completely get beyond this 
maze of delusion consisting in the identification of 
the Self with the body, then you will have attained, 
ie., you will attain, indifference, dispassion, for 
things that are to be heard and have been heard. 
You will cease to inquire about them as they are not 
worth having. This is the meaning. 


afafasfarar à aar careate fase i 
quitas faut Aafa t 43 N 


53. When your understanding (now) 
perplexed by hearing will rest in Samadhi 
(the Lord), unwavering and steady, then 
you shall attain Yoga. 

Moreover, When your etc. When your under- 
standing (now) perplexed by hearing, which till now is 
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distracted by hearing about various objects of 
enjoyment, scriptural! and worldly?, will rest in 
Samadhi, in that in which the mind gets settled, viz., 
the: Lord, unwavering, not attracted by any other 
object, and therefore steady, i.e., owing to skilful 
practice remains fixed therein, then you shall attain 
Yoga, that is, the fruit of Yoga, viz., knowledge of 
the Truth. 


AGT Jars | 


kaaga BI NIIT AMRA GIU | 
feret: fae masa fefta asta fart Y N 


54. What is the definition, O Keshava 
(Krishna), of a man of steady wisdom, 
absorbed in contemplation? How does a 
man of steady wisdom talk, how does he 
sit and how does he walk? 


Desirous of knowing the characteristic of the 
man of self-realization referred to in the previous 
verse Arjuna said: What is etc. What is the definition 
of a man who by nature rests in contemplation, and, 
therefore, whose wisdom or understanding is steady? 
eee 

1 Like heaven. 
2 Like riches. 
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That by which a thing is ‚described is a definition, 
ie., characteristic. Due to what characteristic in 
him is he called a man of steady wisdom? This is 
the meaning. Again, how does such a man of steady 
wisdom talk, sit and walk? 


STTRRTATTATSE | 


srergrfer aat saraan HATTA | 
araara qee: Raa t0 a N 


55. When a man gives up all desires 
of the mind, O Partha, and himself delights 
in his Self, then he is said to be a * man of 
steady wisdom.’ 


Now, what are the means to knowledge for 
an aspirant, are, when they become natural, the 
very characteristics of one who has reached the 
goal. Hence, by merely relating the characteristics 
of a man of realization, the direct means to know- 
ledge are also related thereby, till the end of this 
chapter. Now, the answer to the first question is 
being given in the two verses: When a man gives up 
etc. When a man gives up completely all the desire 
of the mind, which results when he himself, of his 
own accord, delights in his Self whose nature is 
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supreme bliss, when being delighted in (the bliss of) 
the Self, he gives up all desires for paltry things, 
then, by that characteristic, a sage is said to be 
* a man of steady wisdom’. 


g Asaga: gay fag: 
dauraa: Raada 1 5 


56. He who is unperturbed in misery 
and free from desires amidst pleasures, 
who is devoid of all attachment, fear and 
anger—that sage is said to be of steady 
wisdom. 


Further, He who etc. He who is unperturbed, is 
not agitated, even getting misery, who is free from 
desires amidst pleasures, since he is devoid of all 
attachment, affection, fear and anger—that sage is said 
to be of steady wisdom. 


a: JANANA INTAR | 
afaa a afte aea sur sfafssat t 49 u 


57. He who is free from affection 
everywhere, and who getting whatever 
good or evil neither welcomes nor hates 
them has steady wisdom. 


The question, “How does such a person talk?’ 
is being answered: He who etc. He who is free from 
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affection everywhere, even towards friends, sons, etc., 
and therefore getting, on account of the recurrence 
of what has been sublated (by knowledge), whatever 
good, or what is congenial, and evil, or what is 
uncongenial, neither welcomes, praises, nor hates, 
criticises, but talks as one unconcerned, has steady 
wisdom. This is the meaning. 


aar AEA AA HASSETT AIT: | 
afsaritfrardsacaca sat sfafesam t c n 


58. And when he completely with- 
draws his senses from the sense-objects, 
even as a tortoise its limbs, (then) his 
wisdom is steady. 


Further, And when etc. When this Yogi 
withdraws, controls, his senses from sense-objects like 
sound, (then his wisdom is steady). In this matter 
of withdrawal (of the senses) without effort, an 
example is being given: ven as a tortoise with- 
draws (within itself) its limbs—hands, feet, etc., with 
ease. 


fagar fafaadea augna fga: i 
Was sata wx seat faa N 48 t 


59. From an abstemious embodied 
being (man) sense-objects fall off, but not 
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the relish (for them); but even this relish 
of the man of steady wisdom ceases when 
that supreme Being is realized. 


It may be -urged: The want of inclination of 
the senses towards sense-objects cannot be a 
characteristic mark of a man of steady wisdom, as 
even lazy, sick, and fasting persons also have no 
such inclination. This is being answered: From 
etc. Enjoying the objects with the senses is ahara. 
From an embodied being, or one who identifies 
himself with the body—an ignorant person, who is 
abstemious, who does not enjoy sense-objects with 
the senses, the sense-objects fall off, the experience of 
the sense-objects ceases, but not the relish, attachment 
or ‘craving (for them). That is to say, the craving 
does not depart. But even this relish, craving, of a 
man of steady wisdom ceases, is destroyed, of itself, 
when that supreme Self is realized. Or (it may mean): 
The sense-objects ordinarily fall away from one 
who is fasting, as one who is afflicted with hunger 
does not want (to enjoy) sound, touch, etc. (i.e., the 
sense-objects), but not taste. That is to say, the 
relish (for food) does not depart. The rest (of the 
interpretation) is common. 


aaa cafe atta quqer faa: | 
afaa Afa acter serat AA t &o t 
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60. 'The turbulent senses, O son of 
Kunti, forcibly lead astray the mind of 
even the struggling wise person. 


Since without the control of the senses it is not 
possible to attain the state of steadiness in wisdom, 
therefore during the period of spiritual practice 
(Sadhana) one should struggle hard for this end. 
This is being stated in the two verses beginning 
with: The turbulent etc. The senses forcibly, 
violently, lead astray the mind of even the wise or 
discriminative person who is struggling, making an 
effort, for Liberation, for the senses are turbulent, 
distracting. 


afa waiter eurem zen sme ACT: | 
qb fe adfa cen sat sfafesr t 5$ ut 


61. Controlling all these (senses), the 
self-controlled one should sit meditating 
on Me. Verily, his wisdom is steady, whose 
senses are under control. 


Since it is so, therefore it is being said: 
Controlling etc. Controlling all those senses, — the 
self-controlled one, the Yogi, should sit meditating on 
Me. By this, the answer to the question, ‘How 
does he sit?’ is stated: ‘With his senses under - 
control, he sits without activity.’ 
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ega fagarda: TESTI TIAA i 
ASMAA BA: STARAS ATTAN U RU 


Aana dg: darea AA: | 
egfasisragfasret fassent N &3 


62-63. For a person thinking of the 
sense-objects there grows an attachment 
for them; from attachment arises desire, 
from desire results anger, from anger 
results delusion, from delusion results 
confusion of memory, from confusion of 
memory results destruction of intelligence 
and from destruction of intelligence he 
perishes. 


Having pointed out the defects in not having 
the external senses under control, those in not 
having the mind under control are being shown in 
the two verses beginning with: For a person etc. 
For a person who is given to dreaming about sense- 
objects considering them agreeable, there grows an 
attachment for them; from attachment there arises a 
greater desire for them; from desire results anger when 
any one stands in the way of realizing it; from anger 
results delusion, loss of discrimination as to what is 
mot to be done; from that results confusion, lapse, 
of memory with respect to the teachings of the 
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Scripture and the preceptor. From that results 
destruction of intelligence, its stupefaction, as in trees 
-etc.; thereupon he perishes, becomes dead, as it were. 


xmrésfago eg fasaa | 
armadara saieafareata tl Y N 


64. But that person of controlled self 
who moves about amidst sense-objects with 
the senses governed by the self and free 
from attachment and aversion,—he attains 

serenity. 


It may be urged: Since it is impossible to 
control the senses, which by nature tend towards 
their objects, it is difficult to overcome those 
defects, and so where is the possibility of attaining 
a ‘steady wisdom’? Apprehending such a doubt 
the text says in the two verses beginning with: 
But that etc. A person whose senses are free from 
attachment and aversion, free from excitement, though 
he moves about amidst —sense-objects, experiences 
sense-objects, yet attains serenity or peace. The 
freedom from attachment and aversion is being 
explained: He whose senses are governed by the self, 
the mind, which (again) is under his control. By 
this the fourth question, ‘How does he move amidst 
or experience (sense-objects)?’ is answered: He 
experiences the sense-objects with his senses under 
control. 
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WAS gågata faealTHIaAT | 
saadaa) eum gfz: Taafassa l &4 1 


65. When this serenity is attained 
there results the destruction of all his 
misery. Verily, the wisdom of the serene- 
minded one gets steady soon. 

What happens when serenity is attained? 
This is being stated: When this etc. When this 
serenity is attained there results the destruction of all 
misery. Further, the wisdom of the serene-minded one 
gets steady. 


WIRT gege FAIA NATT | 
a amnaaa: AAMT HA: FAA p SEI 


66. For the uncontrolled person there 
is no knowledge, nor is there meditation 
for him; and for the unmeditative person 
there is no peace, and for one bereft of 
peace how can there be happiness? 


The control of the senses as a means to the 
attainment of “a steady wisdom’ is being demons- 
trated in a converse way: For the etc. For the 
uncontrolled person, one who has not his senses under 
control, there is no knowledge or wisdom even about 
the Self derived from the teachings of the Scripture 
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and the preceptor; so its steadiness is out of the 
question. Why? That is being stated: For the 
uncontrolled etc. And for the uncontrolled person 
there is no meditation. By meditation alone the 
intellect gets established in the Self, and this the 
uncontrolled person, has not. And for the unmedita- 
tive person, one who does not meditate on the Self, 
there is no peace, resting of the mind in the Self, 
and for one bereft of peace, how can there be happiness, 
the bliss of Liberation? 


efaarnt fg aat aenatsqfacttad | 
qaem axle Tat argatafirarefer t 89 n 


67. Whichever of the wandering 
senses the mind follows, that one carries 
away his wisdom as the wind a ship on 
the sea. 


The reason why an uncontrolled person has 
no knowledge : is being stated: Whichever etc. 
Whichever of the uncontrolled senses wandering at will 
among their objects the mind follows, goes out with 
it slavishly, that one particular sense by itself carries 
away the wisdom of the mind or of the person, makes 
the mind or the person restless for the object. So it 
goes without saying that many of them do carry away 
the wisdom. As the wind tosses on thei sea the ship 
of a helmsman who is out of his wits, even so (do 
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the senses of an uncontrolled person toss his 
Wisdom). 


qena agia farsa saa: | 
araara saae sat wfafesqr i &c ul 


68. Therefore, O  mighty-armed one, 
he whose senses are well controlled. from 
their objects has steady wisdom. 

The control of the senses which has been 
related as a means to, and characteristic of, ‘a 
steady wisdom’ is being concluded: Therefore etc. 
(As concluding the means, the last portion of the 
verse would mean:) ‘attains steady wisdom.’ As 
concluding the characteristic, it would mean: 
“should be known to have steady wisdom.’ By 
addressing (Arjuna) as mighty-armed it is hinted: 
“You who have been able to control the enemy must 
have that ability here also (i.e. in the control of 
the senses).’ 


ar faat aayqatat asai stata usta 
asai wma wer ar frat qaa qp SS n 


69. That which to all creatures is 
night, is where the man of self-control is 
wide awake, and that in which (all) crea- 
tures are wide awake is night to the sage 
who sees. 
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It may be urged: But we do not see any one 
in this world so perfectly self-controlled as to be 
like one in deep sleep free from all activities like 
seeing. Therefore this definition is altogether 
inapplicable. Apprehending such a doubt the text 
says: That etc. That which to all creatures is night, is 
night, as it were, viz., self-abstraction, for in that 
(spiritual sphere) those whose minds are covered by 
the darkness of ignorance about the Self do not 
experience anything, is where, in which condition of 
abiding in the Self, the man of self-control, one who 
has controlled the senses, is wide awake. But the 
condition of being engrossed in the sense-objects 
(material condition) in which all ordinary creatures 
are wide awake, is might to the sage who sees the Self 
(only): He does not experience anything in it. 
This is what is meant: Just as owls etc., which are 
blind by day see only during the night and not 
during the day, so also one who has realized. 
Brahman, though his eyes are wide open, sees only 
Brahman and not the sense-objects. Therefore this 
definition is not altogether inapplicable. 


agaaa 
agama: saafa Taq | 
agearar a saana aa 
a mamafa- sr BABA t 9o n 
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70. He attains peace into whom all 
sense-objects enter, even as rivers enter an 
ocean which is unaffected though being 
ever filled, and not one who is desirous of 
enjoyments. 


It may be urged: Since he does not care for 
sense-objects how does such a person experience 
them? To answer this the text says: He attains to 
peace etc. Even as into the ocean which is unaffected, 
which never transcends its limits though being ever 
filled by the waters of various rivers, fresh rivers 
again flow, so also that sege .or man of self- 
introspection into whom all sense-objects enter owing 
to the influence of Prarabdha Karma! without his 
being affected by the enjoyments,—hz attains peace, 
Liberation, and not one who is desirous of enjoyment. 


fagia amra: aategaivaeta fgg: | 
fast fagan: a arfeanfarsafa u v? u 


1 Actions which have already begun to bear fruit. That part 
of the actions done in previous lives which has brought about 
the present life and which will influence it till death. When one 
attains knowledge of the Self all actions except these become 
ineffective and produce no results. But the Prarabdha must run 
out its course, though it does not affect a realized soul as he is 
always poised in the Self. 
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71. 'That person who is giving up all 
sense-objects goes about unattached, 
devoid of ‘the idea of ownership and free 
from egoism—he attains peace. 


Since it is so, therefore it is being stated: 
That person etc. That person who giving up, renounc- 
ing or ignoring all sense-objects, that have been 
attained and not yearning for those that have not 
been attained, being free from egoism, and 
consequently devoid of the idea of ownership with 
respect to the means of enjoying these objects and 
being introspective, goes about enjoying objects or to 
different places owing to Prarabdha Karma, he 
attains peace. 


ust ata feafa: ard dat src fageafa i 
fzaearearaeqasrei aaay N SR wu 


72. This is the Brahmi state, O Partha 
(Arjuna), attaining it one is not (again) 
deluded; one who rests in it even at the 
time of death, attains Nirvana in Brahman. 


Extolling the path of knowledge that has been 
described it is being concluded: This etc. The 
Brahmi (divine) state i.e. the path: of knoxtledge 
about Brahman, is of this kind (as related in earlier 
verses): Attaining it 4 person, who has become 
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pure-minded by worshipping the Lord is not deluded, 
does no more come under the delusion of transmi- 
gration. Since one who rests in it just for a moment 
even at the time of death, attains Nirvana, dissolution, 
in Brahman, it is superfluous to say that one who is 
established in it from boyhood of course attains it. 


He who raised His devotee Arjuna, who had 
fallen into the mire of despondency, by instructing 
him in the Yoga of wisdom—that Krishna is my 
refuge. 


CHAPTER III 


THE WAY OF ACTION 
att Sats | 


suut emere Hat fases | 
afta aufer wr at faatafa Sara t 2 


Arjuna said: 


1. If in Your opinion, O Janardana, 
knowledge is superior to action, then why 
do You, O Keshava, engage me in this 
terrific action? 


Thus at the very outset in, “ You were sorrowing 
for those who should not be grieved for” etc. 
(II. 11) and the subsequent verses, a sense of dis- 
crimination between the Self and the body has been 
taught as a means to Liberation. After that in, 
‘The requisite mental attitude towards the Self has 
just been taught to you, now hear about it in 
respect of the way of action (Karma-yoga)? etc. 
(II. 39) and the subsequent verses, action has been 
explained. But between them the relation of one 
being subordinate to the other has not been clearly 
stated. Now, with respect to ‘the man of steady 
wisdom’, endowed with knowledge, (qualities like) 
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non-attachment, self-control, non-egotism being 
mentioned, and also on account of the laudatory 
<onclusion, * This is the Brahmi state, O Partha” 
etc. (II. 72), Arjuna, who thought that between 
knowledge and action, the Lord regarded knowledge 
as superior, said; If in Your opinion etc. If in Your 
opinion knowledge is superior, greater or more worthy 
as compared with action, on account of its being a 
direct means to Liberation, then why do You engage 
me in, incite me to, this terrific, destructive, action, by 
repeatedly telling me, ‘therefore fight’, ‘ therefore 
arise’ ? 


afaa ara gf megadta Wa 
aan aq fafaa aa sPHISEHTUTATH I 3 UI 


2. By (these) apparently conflicting 
words You seem to confuse my under- 
standing; tel (me) definitely that one 
thing by which I can attain final beatitude. 


But then, the superiority of action also has 
been stated in, “There is no greater good-fortune 
for a Kshatriya than a righteous war" (II. 31) and 
other verses. Apprehending such a doubt the text 
says: By (these) apparently etc. By these words 
which are apparently conflicting, causing doubt, as it 
were, Owing to praise of action in some places and 
of knowledge in other places, You seem to confuse 
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my understanding, 


my mind, by making it swing 
between the two. 


You, who are very compassionate, 
can really never be perplexing, yet on account of 
my ignorance, it so appears to me—this is the force 
of the word ‘seem’ (in the text). Therefore 
between the two, tell (me) definitely that one thing, 
which is the better; or (i. may mean): coming to 
a definite conclusion like, ‘This alone is the means 
to blessedness’, tell me that one thing following which 
J can attain final beatitude, Liberation. 


siagan | 


wrasfeafafaar fasst gtr NAT WUTW | 
aada seat aH TTA WRU 


The Blessed Lord said: 


3. O sinless one (Arjuna), a twofold 
faith has been declared by Me earlier for 
this human race; the way of knowledge for 
the Sankhyas, and the way of action for 
the Yogis. 


In reply to this the text says: The Blessed 
Lord said: O sinless one etc. This is the purport: 
Your question, ‘ between the two tell me that which 
is better? would have been apt if a twofold 
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discipline as means to Liberation, viz., the way of 
action and the way of knowledge, independent of 
each other had been stated by Me. But I have not 
stated so. I have taught by both, one single 
devotion to Brahman; for between two of which one 
is subordinate to the other, (such) independence is 
impossible. Different forms only of a single faith 
suited to different aspirants has been stated. 
A twofold faith, i.e., devotion to Liberation which 
has two forms or aspects has been declared, very 
clearly taught, by Me, the omniscient one, earlier, 
in the preceding chapter, for this human race, for 
two classes of persons or aspirants, viz., those of 
pure and impure mind. These very stages are 
being specified: The way of knowledge, etc. For the 
Sankhyas’ of purified minds, who have attained the 
stage of knowledge, for the fulfilment of this 
knowledge, I have taught a faith, a devotion to 
Brahman, through the way of knowledge, through 
contemplation etc., in passages like, “ Controlling 
all these (senses) the self-controlled one sits meditat- 
ing on Me” (II. 61). But for the Yogis? who are fit 
for action as a means to knowledge, and who aspire 
to the stage of knowledge, I have, for the attainment 
of that through the purification of the mind, taught 
the faith through the way of action, in passages like, 
“There is no greater good fortune for a Kshatriya 





1 Sankhyas—men of contemplation. 
2 Yogis—men of action. 
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than a righteous war" (II. 31). Therefore in respect 
of the two states of purity and impurity of the mind 
alone has the twofold faith been declared in, “ The 
requisite mental attitude towards the Self has just 
been taught to you, now hear about it in respect of 
the way of action (Karma-Yoga) " (II. 39). 


a FUNTAALEA ACTED FEAST | 
qw wea fafz wufieefe t Y t 


4. By not doing work a person does 
not 1each inactivity, nor does he attain 
perfection by mere renunciation (of 
action). 


Therefore till ‘knowledge results through 
complete purification of the mind, actions prescribed 
for the different castes and stages of life (Ashramas) 
have to be performed. Otherwise, owing to want of 
purity of mind, knowledge will not result. This is 
being stated: By not doing work etc. By not doing 
work, by not performing it, @ person does not reach, 
attain, inactivity, ie., knowledge. But then, the 
Sruti text, “ Desiring this world (the Self) alone the 
monks (Sannyasins) renounce " etc. (Brih. 4. 4. 22 
declares Sannyasa as the means to Liberation. 
Therefore Liberation can result from renunciation 
alone, so what is the need for action? Apprehending 
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such a doubt the text says: Nor dves he etc. Nor 
does he attain, reach, perfection, Liberation, by mere 
renunciation (of action) done without purity of mind 
and unaccompanied by knowledge. 


4 fg saaa ag faeseredaq | 
Haat STAT: BH TA: THAT TT: 1 4 d 


5. Verily, no one ever remains 
inactive even for a moment; for all are 
forcibly made to act by the qualities born 
of Prakriti. 


Renunciation of actions means only being 
unattached tọ them, and not actually giving them 
1p. for this is impossible. This is being stated: 
Verily. na ene etc. No one whether wise or ignorant, 
(uev. under any circumstances whatsoever, remains 
mede, without doing work, even for a moment. 
The reason being, that all men are made to act, are 
«gaged in action, forcibly, being compelled, by the 
qualities like attachment and aversion born of Prakriti, 
arising out of one’s own nature. 


am fecarity WEG a aed HAAT TART | 
zfaaraifanarar AETAT: a Saag i & U 
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6. That fool, who (outwardly) control- 
ling the organs of action keeps dwelling 
on sense-objects with the mind, is called a 
hypocrite. 


Therefore the ignorant renouncer of action is 
being censured: That fool, ctc. Even controlling, 
restraining, speech, hands and other organs of action, 
he who under the pretext of meditating on the Lord, 
keeps dwelling on sense-objects with the mind, for being 
impure, the mind lacks steadfastness in the Self—he 
is called a hypocrite, a cheat, an egotistic person. 
This is the meaning. 


af&afexarfer sre fraeurenrssta | 
auf aiamaa: w fafaa iu 9 t 


7. But he, O Arjuna, who controlling 
the organs by the mind, performs Karma- 
Yoga with the organs of action, being 
unattached—he excels. 


The man of action who is entirely opposed to 
him is superior. This is being stated: But he, etc. 
But he who controlling the organs of perception by the 
mind, i.e., directing them towards God, performs, 
practises, the Yoga or way, of action (Karma) with 
the organs of action, being unattached, without 
desire for the fruit—he excels, becomes distinguished. 
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That is to say, he attains knowledge through 
purification of the mind. 


fud zu md cd HA SATA pue 
adaa s a a sfera: i c 


8. Perform the prescribed duties; for 
action is superior to inaction; moreover, 
if you are inactive, even the maintenance 
of your body will be impossible. 


Since it is so, therefore, perform etc. Perform 
the prescribed duties, i.e., the regular rites, like 
Sandhya!, and meditation. For as compared with 
inaction, abstention from work, action is Superior, 
higher. Otherwise, if you are inactive, give up all 
work, even the ‘maintenance of your body will pe 
impossible. 


AATAHANISKAA VAIS DATTA: | 
Tae BH HAT FHAST: AATAT dH $ | 


9. This world is bound by action 
other than that done for sacrifice; (there- 
fore) perform actions for the sake of 
that, O son of Kunti (Arjuna), free from 
attachment. 





1 Morning, noon and evening prayers of a Brahmana. 
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The Sankhyas say: As all action leads to 
bondage, it should not be performed. Refuting this 
it is being stated: This world etc. Sacrifice here 
means Vishnu (the Lord) for the Scripture says, 
** Sacrifice indeed is Vishnu” (Taitt. Sam. 1. 7. 44). 
By action other than that done for worshipping Him, 
except this one (kind of work) this world is bound; 
but not by action done for worshipping Him. 
Therefore perform action properly. for the sake of 
that, for pleasing Vishnu, free from attachment, 
desire. 


ENS: THT: Fear gaT IIRA: | 
aaa Safasgeqig aisfecasentaas ! ie! 


10. Prajàpati!, creating of yore, 
beings who co-exist with a sacrifice, said: 
* By this you multiply, let this yield you 
covetable objects of desire. 


Even according to the words of Prajapati, 
one who performs action is greater. This is being 
stated in the four verses beginning with: Prajapati, 
etc. Sahayajnüh means those who co-exist wilh a 
sacrifice, i.e., the Brahmanas and others entitled to 





1 The Progenitor of all the worlds; one of the deities of the 
Hindu Trinity who is entrusted with the function of projecting the 
world. 
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perform sacrifices,—creating these beings of yore, at 
the beginning of creation, Brahma (Prajapati) said 
this: “ By this sacrifice you multiply, beget.” 
‘Begetting’ means multiplying. May you attain 
more and more prosperity, is the purport. The 
source for this is being stated: Let this sacrifice 
yield you covetable objects of desire, i.e., yield you 
(like a cow) all the desired enjoyments. Here the 
word ‘sacrifice’ stands for all obligatory work. 
Though the praise of work done with desire is out of 
place in this context, yet as it is meant to show that 
in general, work with desire (even) is better than 
inertness, it is not objectionable. 


garaga Aa À Fal WIS" F: l 
TWIT waga: HA: TAATA 11 22 di 


11. “By this entertain the gods and 
let the gods entertain you; entertaining 
each other you will both attain supreme 
good. 


How would the sacrifice yield desired enjoy- 
ments? This is being answered: By this etc. 
By this sacrifice you entertain the gods, please them by 
oblations. And let the gods entertain you by producing 
food through rain etc. Thus entertaining each other, 
you and the gods will mutually attain supreme good, 
the desired objects. 
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gera al 2a arad WDHIÍAGI: | 
iaasa AY ASH AT UT Wd 3 i 


12. “Being entertained by sacrifices 
the gods will surely bestow on you the 
desired enjoyments. He who enjoys what 
is given by them without offering it to 
them, is indeed a thief. 


Explaining it further, the defect in not doing 
work is being stated: Being entertained etc. Being 
entertained by sacrifices the gods will surely bestow 
enjoyments on you through rain etc. Therefore he 
who enjoys food etc. given by the gods without offering 
it to them through the five daily sacrifices! etc., is 
indeed a thief—should be regarded as such. 


qafas: edi Fars adfa: | 
MST ere TIT 3 THAT HTT Uo 3 N 


13. “The good who partake of the 
remnants of a sacrifice are freed from all 





1 The five daily sacrifices or acts of picty to be performed by 
a Brahmana householder. They are, Brahmayajna or imparting 
scriptural knowledge to aspirants, Pitriyajna or offering oblations 
to the manes, Devayajna or sacrificial offerings to gods, 
Bhutayajna or offerings to all created beings and Nriyajna or 
entertainment of guests who may seck shelter with a house- 
holder. 
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sins; but those sinful persons who cook for 
their own sake, partake of sin.” 


Therefore those who perform sacrifices are 
alone pre-eminent and not others; This is being 
stated: The good etc. Those who partake of the 
remnants of the Vaishwadevat and other sacrifices 
are freed from all sins committed through the five 
destructive agencies etc. These five destructive 
agencies are mentioned in the Smritis as follows: 
“The mortar and pestle, the grindstone, the fire- 
place, the water-pot and the broom—these are the 
fivefold destructive agency of the householder. On 
account of them he does not attain heaven” 
(Manu 3. 67). But those sinful wicked persons who 
cook for their own consumption and not for the 
Vaishwadeva sacrifice etc., partake of sin indeed. 


srarqwafeq Watts TWieATATAT: | 
aaua Tal AA: HATTTAT: 1 VY gi 
14. Beings are born from food, food 


is produced from rain, rain comes from 


a sacrifice, and a sacrifice results from 
action. 


Also because work keeps revolving this world 
cycle, it should be performed. This is being stated 


1 A sacrifice in which oblations are offered daily in the fire to 
all the gods before one takes his meal. 
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in the three verses beginning with: Beings are born 
etc. Beings are born from Jood turned into semen, 
blood, etc. And food is: produced from rain. That 
rain again comes from a sacrifice. And that Sacrifice 
results from aclion, from the efforts of the sacrificer 
and others! it is accomplished. This is the meaning. 
For the Smriti also says: * The oblation offered in 
the fire reaches the sun in full, from the sun results 
rain, from rain results food, and from it these 
beings " (Manu 3. 76). 


ay sque fafa qamrunmeWwa | 
anand aa fue aa wfafesqu n t4 n 


15.* Know that action originates 
from Brahman (the Veda), and Brahman 
originates from the Imperishable. There- 
fore the all-pervading Brahman (Veda) 
eternally rests in the sacrifice. 


So also, know that action originates etc. 
Know that this action consisting in effort on the 





1 Viz., priests, etc. ; i; 

* 'This translation of the verse is according to the alternative 
meaning given by the commentary. This is estes here as this 
is more consistent in that the word. “Brahman throughout the 
verse is translated as ‘Veda’, while in the first meaning ns 
word ‘Brahman’ occuring in the first half g the verse is goce ; 
as ‘Veda’, and as * Imperishable Brahman” in the second half o 
the verse. 
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part of the sacrificer and others (priests) originates 
from Brahman. Brahman means the Veda—know 
that it (action) originates from this (Veda). And 
know that this Brahman called the Veda originates 
from the Imperishable, the supreme Brahman. For 
the Scripture says, “This Rig Veda, Yajur Veda, 
Sama Veda, etc., are like the breath of this infinite 
Reality " (Brih. 2. 4. 10). As this is so, i.e., since 
the sacrifice proceeds from the Imperishable itself, 
it can certainly be said to be extremely desired by 
it. Therefore the Imperishable Brahman, though 
all-pervading, eternally, always, rests in sacrifice. 
As It is attained by means of the sacrifice, It is said 
to rest in sacrifice, even as it is said, ‘ Prosperity 
(Lakshmi) always resides in diligence.’ Or (it may 
mean): As action is the basis of the world cycle, 
therefore Brahman called the Veda, though all- 
pervading, though, by way of the Mantras (sacred 
texts) and explanatory sentences (Arthavadas), it 
runs through all passages that. either set forth 
existing things (connected with some sacrificial 
performance) or narrate some past occurrence (by 
way of praise), yet, (the Veda), always rests in 
the sacrifice! as its purport. Therefore action like 
sacrifices should be performed—this is the drift. 





1 According to Purva-Mimamsakas the entire Veda aims at 
action consisting of sacrifices, etc., which are enjoined on man 
in such texts as, * He who desires heaven should sacrifice.’ The 
Veda according to them, is the whole mass of séntences that 
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are not of human origin. It is fivefold, being divided into 
(i) Injunctions (Vidhi), which enjoin acts; (2) Sacred texts or 
sacrificial formulas (Mantras), which recall to memory things 
connected with some sacrificial performance. "Their recital is not 
for any unseen mystical result, but they are connected with 
existing things like the deities; (3) Names (Namadhcya), which 
define the thing prescribed, e.g., the word ‘ Udbhid’ in, ‘He 
who is desirous of cattle shall sacrifice with, * Udbhid’,’ which 
defines what exactly is prescribed; (4) Prohibition (Nishedha), 
which deters one from some forbidden act resulting in harm; 
and (5) Arthavada or explanatory passages by way of praise or 
blame, which are complementary to injunctions and prohibitions. 
It is threefold (1) Gunavada, (2) Anuvada, and (3) Bhutartha- 
vada. Gunavada generally contradicts ordinary experience, e.g., 
‘The sacrificial post is verily the sun’ where the sun cannot 
actually be the sacrificial post, and consequently onc has to 
interpret it as a post shining like the sun. Anuvada conveys 
sense already known otherwise, e.g., ‘Fire is a remedy against 
cold’; and Bhutarthavada is a statement which is neither esta- 
blisl ed by other sources nor contradicted by them. It is a 
statement of fact, e.g.. ‘Indra raised his thunderbolt against 
Vritra. ’ 


Now in these fivefold divisions of the Vedas there is no 
doubt that the injunctions, prohibitions and names have sacrifices 
as their one aim, as they are directly connected with them. 
The case of the Mantras (sacred texts) and the Arthavada is 
rather doubtful, as they are not connected with the acts. But 
though not directly connected with them, yet they are indirectly 
‘connected with them as supplementing them with some necessary 
information. The commentator leaves out the former three, 
as their purport is beyond doubt and refers only to the latter two 
viz., Mantras and Arthavada, and shows that the purport of the 
entire Veda is action, like a sacrifice. 
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wd salad aa Treas T: | 
agfa att Te a staf tN 


16. He who does not follow here this 
cycle thus set revolving, who leads a sinful 
life and delights in the senses, in vain, O 
Partha (Arjuna), does he live. 


Thus as the Lord Himself has set in motion 
this cycle of action etc., so that beings may realize: 
the sumum bonum of life, therefore the life of one 
who does not practise it, is in vain. This is being 
stated: He who does not etc. From Brahman called 
the Veda, which is but the word of the Lord, comes 
the prediliction of men for action, from that the 
accomplishment of action, from that rain, from rain 
food, from food. beings and again the prediliction of 
(these) beings for action, as before; he who does not 
follow, act in keeping with, this cycle thus set revolving, 
who leads a. sinful life, for he rejoices through bis 
senses in the sense-objects alone, and not in action 
performed for worshipping the Lord; therefore in 
vain, uselessly, does he live. 


ARARATI CATIA AA HTAA: | 
arada a agerar rd a faa i t i 


17. But that person who delights only 
in the Self, is satisfied with the Self, is 
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contented in the Self alone, has no duties 
to perform. 


Having prescribed the way of action for the 
ignorant for attaining purity of mind, as already 
described in the text, “By abstaining from work 
a person does not reach inaction” etc. (III. 4), the 
`~ uselessness of action for the wise is being declared 
in the two verses beginning with: But that person 
etc. He who delights, is gratified, only in the Self; 
and hence is satisfied with the Self alone, i.e., is 
happy experiencing the bliss in himself; hence is 
contented in the Self alone, is free from the desire for 
enjoyment, he has no dulies to perform. 


aq qur HAA ATHAAT BAA | 
a WI waaay PA TAA: I fcu 


18. He has nothing to gain by action 
or (lose) by inaction in this world; nor 
does he depend on any being for attaining 
his purpose. 


The reason for this is being stated: He has 
nothing etc. By work done he does not gain any 
object, any merit. And by inaction no sin what- 
soever accrues to him; for, being without any ego- 
consciousness, he has transcended all injunctions 
and prohibitions. Yet, from the Sruti text, 


7 


98 SRIMAD-BHAGAVAD-GITA [CHAP. mr 


“ Therefore these gods do not like that men attain 
to knowledge" (Brih. 1. 4. 10), one finds that there 
is a chance of the gods putting obstacles in the way 
of Liberation; so, for preventing such obstacles the 
gods should be worshipped by ritualistic work. 
Anticipating such a doubt, the text says: For 
attaining his purpose, Liberation, he has not to depend 
on any being from Brahma down to an inanimate 
object. For, the absence of obstacles the Sruti itself 
declares: “Even the gods are powerless to bring 
about his failure, for he is the very Self of the gods ” 
(Brih. 1. 4. 10). The indeclinable Chana (in the text 
quoted) is used in the sense of ‘even.’ As regards 
the man of knowledge, even the gods are powerless, 
unable, to bring about his failure, to obstruct his 
attaining to Brahman-hood. This is the meaning of 
the Sruti text. The obstacles from the gods are 
possible only before complete knowledge is attained. 
As the statement, “ These gods do.not like that man 
should know this Brahman” refers only to their not 
liking man’s attaining the knowledge of Brahman, 
the creating of obstacles also is indicated only with 
respect to that (i.e., the gods can create obstacles 
only before knowledge is attained and not after). 


AAA: Ata ATA mu AATAT | 
HAC EACEA ITAA FHT: 1 9 d 


19. Therefore always perform action 
which has to be done, unattached; verily. 
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män attains the highest by performing 
action unattached. 


An action is uscless only for such a man of 
knowledge and not for any other, therefore perform 
action. This is being stated: Therefore etc. 
Perform well, unattached, without attachment for the 
fruit, action which has to be done, which is prescribed 
(by Scriptures) and compulsory, actions like regular 
and occasional rites. For, by performing action 
unattached, man attains the highest, Liberation, 
through purification of the mind and knowledge. 


ayia fg afafearfeaar aaaiea: | 
epmqugmarfa danig i xo N 


20. By action alone Janaka and others 
realized perfection. Even considering the 
incentive to people you should perform 
action. 


Here the approved usage is being adduced as 
authority: By action alone etc. By action alone, 
being thereby purified in mind, (Janaka and others) 
realized, attained, perfection, complete knowledge. 
Even if you should consider yourself as having 
attained complete knowledge, yet performing action 
is becoming of you. This is being. stated: Ever 
considering etc. Incentive to people, i.e., engaging 
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them in their duties. ‘If I perform action, all 
people will also do it; otherwise, following the 
example of the man of knowledge, the ignorant, by 
giving up work, will come to ruin — even considering 
thus at least the need of the welfare of pcople, you 
should perform action, and not give it up. 


TATA MeSeTT ATTA TA: d 
W AAMT Hat RATAA D Xu 


21. Whatever a great man does others 
also copy; that which he accepts as 
authority, people only follow. 


How the performance of action (by the man of 
knowledge) will act as an incentive to people is 
being stated: Whatever etc. Others, i.e., the masses, 
also copy. That Scripture which a great man accepts 
as authority, be it one dealing wth action or with 
renunciation, people only follow. 


aà qifa acer fag vnb fas | 
amaran qd Ta | HAT 1) 22 yy 


22. I have no duty to perform, O 
Partha,’ (Arjuna) nor is there anything in. 





1 Son of Pritha or Kunti, i.e., Arjuna. 
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the three worlds unattained which is to be 
attained, still I am engaged in action. 

‘In this matter I am myself an example ’— 
this is being stated in the three verses beginning 
with: J have no duty etc. O Partha, I have no duty to 
perform; for even in the three worlds! there is nothing 
which, being unattained, has to be attained, still I am 
engaged in action, yet I perform work. 


afa ead a dd sq sAN: | 
AM qeriqadep ATT: TWF AAT: N RR N 
93. If ever I cease to be vigilantly 


engaged in action, O Partha, (then) people 
(would) follow My footsteps in everyway. 


The text goes to show the ruin of the world in 
His not performing action. Jf ever etc. If ever at 
any time I cease to be engaged in action Y do not 
perform work  vigilanty with alertness, then people 
follow, would only follow, My footsteps. 


gehagha stat a gat FH ag | 
GHWT FT HAL CATHIS AAA: TST: UW RYU 


94. If I cease doing work, these 
worlds would be ruined, and I should be 





1 Heaven, earth and the regions in between. 
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causing an admixture of castes and des- 
troying these beings. 

What would happen then? It is being stated: 
If I cease etc. Would be ruined, would be destroyed 
owing to absence of work. And I should be causing 
an admixture of castes that would result from it. Thus 
I alone should be destroying, polluting, these beings. 


aat: meufagidt zur pdf ATT l 
gafara aA eidem li 3a UI 


25. As the ignorant perform action 
being attached to it, even so, O descendant 
of Bharata (Arjuna), should the wise 
perform action unattached, desiring the 
welfare of the world. 


The topic is being concluded by stating that 
even the knowers of the Self should perform action 
for the welfare of the world out of pity for it: As 
the etc. As the ignorant perform action being attached 
lo it, being engrossed in it (desiring its results), even 
so, should the wise perform action being unattached, 
desiring to do good to the world. 


q gfe aden Pias fT | 
Seas HAT fasraw: TATA 1 VE M 


24-27] THE WAY OF ACTION 103 


26. The wise man should not unscttle 
the faith of the ignorant who are attached 
to work. He should make them devoted 


to all work, performing action himself 
intently. 


It may be urged: Out of pity, the ignorant 
should (rather) be instructed in the knowledge of 
the Self. Not so. This is being stated: The wise 
man should not etc. To the ignorant, who are therefore 
allached to work one should not unsettle their faith. 
disturb their minds, i.e., turn their minds away from 
work, by instructing about the Self being a non- 
agent; rather he should make them devoted to work, 
make them perform work. The word Joshayet is 
from the root jush, which is used in the sense of 
‘love’? and ‘to devote oneself to’. This is to say 
one should make the ignorant work. How? 
Performing action himself intently, carefully. 1f the 
mind is unsettled, then faith in work having ceased 
and knowledge not arising, they will lose both ways. 
This is the purport. 


gpa: faafaa ot: Saif, wur 
ageanrtfagaral tatefata wem u xou 


27. Actions are done in all cases by 
the Gunas of Prakriti. He whose mind is 
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deluded through egoism thinks, ‘I am the 
doer.’ 


If the man of knowledge also has to perform 
action, then wherein is the difference between the 
ignorant and the wise? Apprehending such a doubt 
the difference between the two is being shown in the 
two verses beginning with: Actions are done etc. 
Actions are done in every way by the Gunas of 
Prakriti, i.e., by the senses, which are the products 
of Prakriti; (but) the ignorant_person thinks, ‘I am 
the doer, I am doing these actions’. The reason 
being: He is one whose self, mind, is deluded through 
egoism, by the superimposition of the Self on the 
senses. 


avafad rae? yorRafaaraay: | 
TT TAS «de sft RaT W asa d 2 I 


28. But he who knows, O mighty- 
armed one, the truth as to the differentia- 
tion of the senses (Gunas) and their 
functions (from the Self)—he knowing that 
the Gunas or senses, rest in the Gunas or 
sense-objects, is not attached. 


But the wise man does not think so. This is 
being stated: But he who etc. ‘I am not of the 
nature of the Gunas or senses ’—this is the 
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differentiation between the senses and the Self. 
“The actions are not in me’—this is the differen- 
tiation between actions and the Self. He who 
knows the truth as to this differentiation of the senses 
(Gunas)! and their functions from the Self, is mot 
attached, does not cling to the idea of agency. The 
reason is that he thinks: The senses rest in the 
sense objects and not I. 


SPI: Ws JIRA | 
qasa qarga fawtedq i x5 0 


29. Being deluded by the constituents 
of Prakriti (Nature), people get attached 
to the senses and their functions. He who 
knows everything should not unsettle 
these people who are dull-witted and 
imperfect in knowledge. 


What was said in “One should not unsettle 
the mind” etc. (III. 26), is being concluded: Being 
deluded ctc. Those who being deluded by the 
constituents of Prakriti, viz., Sattva etc., get allached 
to the Gunas, i.e., the senses and their functions, 
thinking, ‘We are doing’. He who knows every- 
thing, who is perfect in knowledge, should not unsettle, 


1 Gunas literally mean the three constituents of Prakriti or 
Nature, viz., Sattva, Rajas and Tamas. Here, they refer to the 
products of these constituents, viz., the senses. 
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disturb the minds of, these people who are dull-witted 
and imperfect in knowledge. 


afa aaifr paiT aeacareateaaaar | 
faaataata yar gegra farasaz: I 3o 1 


30. Renouncing all actions in Me, 
with your mind resting on the Self, and 
giving up hope and idea of ownership, 
fight, being free from fever. 


So, even the knowers of Truth should perform 
action. But you have not as yet realized the Truth; 
so just perform  action.—This is being stated: 
Renouncing etc. Renouncing all actions in Me, 
offering them to Me, with your mind resting on the 
Self, with the idea, ‘I am doing as guided by the 
Lord, the Internal Ruler within’, giving up hope, 
without any attachment, and therefore being free 
from all ideas of (meum) ownership like ‘ This 
action is for my sake, for accomplishing my 
purpose', fight, being free from fever, banishing’ 
grief. 


à à aafaa frermgfassfar HAAT: 
salaaisaga Fears quf PART: 3? N 


31. Those men who ever practise this 
teaching of Mine with faith and without 
cavilling, are also freed from actions. 
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The advantage of thus performing action is 
being stated: Those men etc. Those men with faith 
in My word and without cavilling, without finding fault 
with Me, thinking that I am engaging them in work 
which is painful, practise this teaching of Mine, are 
also, slowly performing action, freed from actions, 
like the man of perfect knowledge. 


à cygavauuedt arafasofea À AAA 
«dsrrafaqaiearfvafg qserruqu: 1 33 0 


39. But those who carp at this 
teaching of Mine and do not practise it— 
know such fools, bereft of all knowledge, 
to be doomed. 


The defects in a contrary behaviour are being 
stated: But those who etc. Those who carp al, are 
inimical to, this teaching of Mine, this command 
(of Mine) that work should be performed for the 
sake of the Lord, and do not prostise it, know such 
fools, people wanting in discrimination, and therefore 
bereft of knowledge with respect to everything, work 
as well as Brahman, to be doomed. 


aza Weed eau: gpa araf t 
gata arf qia fra: fa afesafa 33 N 
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33. Even a wise man acts according 
to his own disposition; beings follow 
(their) nature; what can restraint do? 


In that case, as it yields such great results, 
why don’t all people perform their duties, restrain- 
ing the senses and being unattached? This is being 
answered: Even a wise etc. Disposition (Prakriti), 
one’s own nature dominated by the Samskaras or 
impressions of past actions. Even a wise man, aware 
of good and bad qualities, acts according to, in 
keeping with, his own disposition or nature. So it 
goes without saying that the ignorant man acts like 
that. Therefore, beings, all creatures, conform to, 
follow, (their) nature. This being so, what can 
restraint of the senses do, nature being all powerful? 
This is the meaning. 


aaaea unger eqafeaqt | 
aai aama eam fafat 3Y 1 


34. In respect of each of the Senses, 
attachments and aversions to objects are 
fixed. One should not come under their 
sway, for they are impediments in one's 
way. 


If a man's inclination is thus dependent on 
his nature (Prakriti) alone, then injunctions and 
, 
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prohibitions are useless? Apprehending such a doubt 
the text says: In respect of etc. The repetition 
of the word ‘sense’ (‘Indriyasya Indriyasya’ 
in the text) suggests that each and every one of the 
senses is meant. Attachment, when the object is 
pleasure-giving, and aversion, when it is disagree- 
able—thus (in respect of each of the senses) 
attachments and aversions to their respective objects 
are fixed, inevitable. Hence in accordance with 
them is the inclination; this is the nature (Prakriti) 
of being. Yet the Scripture prescribes that one 
Should nol come under their sway. For they are 
impediments, obstacles, to a person who seeks 
Liberation. This i$ the purport: By producing 
attraction and aversion through the remembrance of 
sense-objects and so forth, Nature forcibly engages 
the unwary person in evil, like one falling into a 
deep torrent. But the Scripture engages him before- 
hand in the worship of the Lord and the like, which 
resists the attraction and -aversion for objects, and he 
does not come to grief, like one who resorts to a boat 
before falling into the deep current. 


gaaat fay: TaAieeagfsoard | 
equ faga Fa: qum Wags: I 34 Ul 


35. Better is one's own duty, though 
defective, than anothers duty well per- 
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formed. Death in one’s own duty is better; 
the duty of another is fraught with fear. 


Thus it has been said that a person should 
engage himself in his duty, giving up his normal 
nature which is akin to that of animals etc. Hence 
he might like to take up the duty of another because 
his own duty—war, for example—is of a harmful 
nature and difficult to accomplish, while that of the 
other, such as non-violence, is easy to perform and 
both are equally duties. To such a person it is 
being replied: Betler etc. Though defective in some 
respects, ones own duly is beller, superior, as 
compared with anothers duty well performed, though 
accomplished in all its details. The reason thereof 
being: For one engaged in one’s own duty like war 
etc., even death is better, for it leads to heaven etc. 
But the duty of another is fraught with fear for oneself: 
for, being prohibited, it leads to hell.! 


TAT Jats | 
aT Hq Igisa IT wxfq quw: | 
afisaa area aafaa aafaa: 1 3% 11 


l'The point is this: Though we may perform another's 
duty perfectly in all its details from an external point of view, yet 
the mental outlook necessary for its performance not being there, 
we would only be leading a hypocritical life, which is very 
detrimental to the manifestation of the potentialities of the soul. 
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Arjuna said: 

36. Prompted by what, does a man 
commit sin, even though unwilling, O 
Varshneya (Sri Krishna), being constrained. 
as it were, by force? 

It was said, “One should not come under 
their sway " (III. 34). Considering this to be an 
impossibility, Arjuna said: Prompted by what etc. 
Varshneya, he who has been incarnated in the 
Vrishni race (Sri Krishna). O Varshneya, prompted, 
directed, by what does a man commit sin, which is 
harmful, even though unwilling. Inasmuch as even a 
person who restrains desire and anger through the 
strength of discrimination is seen to revert to 
sinfulness, it strikes me that there must be some 
other prompter at the root of these two. Hence 
this question. 


STATA | 


IA US "IH US TAYN: | 
agia ugar aad afaa dfe t 39 u 


The Blessed Lord said: 

37. 'This is desire, this is anger, born 
of the constituent (of Prakriti called) 
Rajas—of inordinate appetite and most 
sinful. Know it to be an enemy here. 


112 SRIMAD-BHAGAVAD-GITA (CHAP. im 


This is being answered: The blessed Lord said: 
This is desire etc. The cause about which you have 
questioned is indeed desire. “But you have referred 
to anger also in, “In respect of each of the senses ” 
etc. (III. 34)” (interposes Arjuna). True, but this 
(anger) is not different from that (desire); for anger 
also is this, because desire, when frustrated by 
anything, takes the form of anger. Hence, though 
anger has been referred to separately earlier, yet 
considering the fact that the conquest of desire 
leads to the conquest of anger, it is mentioned here 
as identified with desire. It is born of the constituent 
(of Prakriti called) Rajas. By this it is indicated that 
when Rajas is destroyed through an increase of 
Sattva (serenity), desire also is destroyed. Know tt, 
this desire, fo be an enemy here, in the path of 
Liberation. This desire has indeed to be killed by 
the method to be prescribed hereafter, for one 
cannot appease it through gifts. So it is being 
stated: Of inordinate appetite, (literally) one whose 
food is vast, 1.e., insatiable. Nor can it be appeased 
through peaceful means, for it is most sinful, very 
impetuous. 


gvatiaad afedurest HAT wd 
agaaa TATA TATATATA i 3€ N 


38. As fire is enveloped by smoke, as 
‘a mirror is covered by dust, as a foetus is 
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enveloped by the amnion, even so is this 
covered by it. 


The inimical nature of desire is being shown: 
As fire etc. As fire is enveloped, covered, by its 
concomitant smoke; as a ‘mirror is covered by 
extraneous dust; as a foetus is enveloped by the 
amnion, or membrane covering the foetus, which 
seals it completely, even so in all these three ways 
is this (knowledge) covered by it, by desire. 


aad IT aaa facaafear | 
HAST HAT STAT TW 33 II 


39. O son of Kunti (Arjuna), know- 
ledge is covered by this eternal enemy of 
the wise in the form of desire, which is 
like an insatiable fire. 


Showing what is referred to by the word 
‘this’? (in the last verse), the inimical nature 
(of desire) is being made explicit: Knowledge is 
covered etc. This, the discriminative knowledge, 1s 
covered by it (desire). To the ignorant, of course, at 
the time of enjoyment desire is the cause of pleasure. 
But the subsequent reaction is inimical. To the 
wise, on the other hand, who remember harm in it, 
it is the cause of pain alone even at that time. 
Therefore it is said to be their eternal enemy. 


8 
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Moreover, though supplied with objects of enjoy- 
ment, yet insatiable; and because it leads to grief 
and affliction, it is like fire. By this, its eternal 
inimical nature towards all is declared. 


afizar wat gfaxenrfiss Tape | 
vafantgaag aang fg! Yo d 


40. 'The senses, the mind, and the 
intellect are said to be its seat; covering 
knowledge by these, it deludes the 
embodied being. 


Now, by declaring its seat, the means to 
conquer it is being stated in the two verses begin- 
ning with: The senses etc. As desire arises through 
seeing, hearing, etc., of the sense-objects, through 
thinking of them, and through a determination 
regarding them, the senses, the mind, and the intellect 
are said to be its seat. Covering discriminative 
knowledge by these senses etc., which have the 
function of seeing etc., and which are its support, if 
deludes the embodied being. 


aeaa fafaa fata AAT | 
qara saf X MaM N Y 0 I 


41. Therefore, controlling the senses 
at the very outset, O best of the Bharatas 
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(Arjuna), kill this sinful thing which 
destroys realization and knowledge. 


Therefore etc. As it is so, controlling the senses, 
the mind and the intellect at the very outset, even 
before being deluded, Kill, destroy,—or (it may 
mean) give up—this sinful desire completely. 
Realization (Jnana), i.e., knowledge of the Self, 
knowledge (Vijnana), i.e., scriptural knowledge— 
that which destrays these two. Or (it may mean): 
Jnana, i.e., knowledge resulting from the teachings 
of the Scripture and the preceptor; Vijnana, that 
which results from meditation. For the Scripture 
says, “The intelligent aspirant, knowing about 
this alone, should attain intuitive knowledge " 
(Brih. 4. 4. 21). 


afexarfor qroargfefgirem: qz HA: | 
maag Te afgaf ge: TAE T: N YR I 


42. The senses are said to be superior 
(to their objects); superior to the senses is 
the mind; but superior to the mind is the 
intellect; while that which is superior to 
the intellect is the Self. 

That nature of the Self, concentrating the mind 
on which it is possible to control the senses, is now 
being shown, differentiating it from the body: 
The senses etc. The senses are said to be superior 
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to the body, etc., which are cognisable objects, for 
they (the senses) are subtle and reveal (the objects). 
Hence their being distinct from the objects is also 
incidentally stated. The mind, consisting of 
volition, is superior to the senses, as it directs them; 
superior to the mind is the intellect, the determinative 
faculty, for volition is preceded by a decision. 
While that which is superior to the intellect, residing as 
the witness thereof and innermost, is the Self. The 
Self indicated by the word ‘the embodied being’, 
(mentioned) in, “It deludes the embodied being ” 
(III. 40), is referred to by the word ‘He’ in the 
original. 


Us JA: dX FFA AEAFATATAATAAT | 
afg Wa agang) PAET FUTET I Y3 I 


43. Thus knowing that which is 
beyond the intellect, and controlling the 
self (mind) by the self (intellect), kill, 
O mighty-armed one (Arjuna), the enemy 
in the form of desire, which is difficult to 
conquer. 


The topic is being concluded: Thus etc. 
Modifications like desire, which are due to the 
senses and their objects, are only of the intellect, 
but the Self is changeless, the witness of these 


42-43] THE WAY OF ACTION 117 
changes—thus knowing the Self which is beyond the 
intellect, controlling, pacifying the self, the mind, by 
the self, by the intellect having this kind of 
conviction, Kill destroy, this enemy in the form of 


desire. Difficult to conquer, to put down, of in- 
comprehensible activity. 


Worshipping whom with devotion through the 
performance of their duties, the wise have attained 
Liberation, that Krishna, the supreme Bliss, should 
be propitiated through all acts. ' 


CHAPTER IV 


THE WAY OF KNOWLEDGE 


saTalgzars | 
en faqead att NATAAN | 
faacarnaa wrg ujfxsaredssdW u t 


The Blessed Lord said: 

l. This eternal Yoga I taught to 
Vivaswat, Vivaswat taught it to Manu and 
Manu taught it to Ikshvaku. 

The Lord Hari Himself praises the way of 
action (Karma-Yoga) in order to reveal (the true 
nature of) the manifestation and disappearance 
(of an Incarnation) and to discriminate between the 
two entities, * That’ and ‘ thou’ (of the Vedic dictum, 
* That thou art’). 

Thus far, in the two (previous) chapters, the 
way of knowledge (Jnana-Yoga) attained through 
the way of action (Karma-Yoga) has been 
declared as the means to Liberation. In order to 
elaborate that very thing through injunctions 
regarding accessories! like, “Brahman is the 


lOne of the varieties of injunctions. Verse 24 of this chapter 
enjoins on one who sacrifices, to sublate the various paraphernalia 
of a sacrifice like the ladle, the oblations and fire, with the idea of 
Brahman, i.e., that all these things are nothing but Brahman. 
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two entities ‘That? and ‘thou’, the m. 
praising it (this Yoga) at the very outset E. 
traditionally handed down, said in the three ee 
beginning with: This etc. This Yoga which is 
eternal, as it yields eternal fruit, J taught of yore to 
Vivaswat, the Sun. He taught it to his son Manu 


Shraddhadeva,? and Manu again taught it to his son 
Ikshvaku. 


ga qoqsa reu fag: | 
 PSAS AAT WII sz: XN UW RU 


2. This (Yoga), thus traditionally 
handed down, the royal sages knew. 
Through the great lapse of time this Yoga 
is lost in this world, O scorcher of foes. 


This (Yoga), etc. Royal sages, i.e., those who 
are kings as also sages, for example, Nimi, knew 





While a sacrifice ordinarily helps one to attain heaven etc., a 
spiritual sacrifice performed as described above gives a much 
higher result, as it leads the sacrificer to the realization of 
Brahman. 

2 Verses 24-29 in which various meditations are prescribed. 

3 Manu is a title given to the fourteen progenitors or 
sovereigns of the earth. The first Manu, to whom the code of 
Manu is ascribed by the orthodox, is the Swayambhuva Manu. 
Shraddhadeva is the seventh Manu and is regarded as the 
progenitor of the present race of living beings. 
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this Yoga taught by their ancestors, Ikshvaku and 
others. The reason why the kings of the day do not 
know it is being stated: O scorcher of foes, this 
Yoga through lapse of time is lost, has become extinct, 
in this world. 


q Vals WUT AST ATT: Mh: FAA: | 
amsa 3p war Afa wer AITAN N 3i 


3. That very ancient Yoga has been 
taught by Me to you this day, since you 
are My devotee and friend; for this is a 
supreme secret. 


That very etc. That very Yoga, the promul- 
gators of it having become extinct, has been taught 
by Me to you again this day, since you are My devotee 
and friend. It is not taught to others by Me, for this 
is a supreme secret. 


AIT STU | 
aqt Waa Hea It Hea faaea: | 
erHafasmut cauret maafa i ¥ 


4. Later is Your birth and Vivaswat’s 
birth earlier; how am I to understand this, 
that You taught this (to him) at the 
beginning ? 
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taught the Yoga to Vivaswat, Arjuna said: Later etc. 
Later, posterior, is Your birth; earlier, prior was 
Vivaswat’s birth. Therefore how am I to understand, 
how can I possibly know, that You of this age taught 


ths Yoga at the beginning to Vivaswat, who belonged 
to ancient times? 


TATA TATA | 


agfa à adafa sra qu ATS |d 
arag àa aati a cd Wer GMAT NN ^ d 


The Blessed Lord said: 


5. Many lives have I passed through 
as also yourself; I know them all, but you 
do not know them, O scorcher of foes. 


To Arjuna, who thus questioned Him, the 
Blessed Lord, suggésting that He taught (Vivaswat) 
in a different form (body), said: Many lives etc. 
Many lives have l, as also yourself passed through. 
I know them all, through My undecaying power of 
knowledge. But you do not know them, being 
enveloped by ignorance. 


assir rarement agrarias TT a 
sata earafüss GAIAREN N & I 
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6. Though I am birthless, immutable 
and the Lord of creatures, yet resorting to 
My Prakriti, I come into being through 
My own inscrutable power (Maya). 


It may be urged: But how can You who are 
beginningless have a birth? How, again, can (You) 
the Imperishable have repeated births so as to say, 
* Many lives have I passed through "? And how 
can You the Lord of the universe, who are free from 
virtue and sin, be born like the individual soul? 
To answer this the text says: Though etc. This is 
indeed so; yet, though I am birthless, likewise though 
I am immutable, of an imperishable nature, and also 
the Lord, not subject to Karma, J come into being 
perfectly with undiminished powers like knowledge, 
strength and prowess, through My own inscrutable 
power (Maya). It may be urged: Yet, how can 
You who have not got the subtle body consisting 
of sixteen parts (Kalas)! be born? To answer 
this the text says: Resorting to, adopting, (that 


1 The sixteen parts are: The five organs of knowlcdge, the five 
organs of action, the five vital forces (Pranas) and the internal 
organ (Anthakarana or mind). The soul when it leaves a gross 
body, goes out with this subtle body and is reincarnated in 
another gross body. This goes on till its Karma is worked out, 
when this subtle body also is destroyed. So, without a subtle 
body to reside in, a soul cannot reincarnate itself. Hence the 
doubt. The Lord, not being subject to Karma, has no ‘subtle 
body and consequently cannot take up a gross body. 
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aspect of) My own Prakriti which is made of pure 
Sattva, I incarnate Myself at My own will in a form 
made of pure and glorious Sattva (stuff). 


aar aar fe mem werfadata wr I 
SIFQCHTTHHHET darem gsmemgm un 


7. Whenever, O descendant of 
Bharata, righteousness declines and  un- 
righteousness prevails, I manifest Myself. 


Anticipating a question, ‘When do You come 
into being?’ the text says: Whenever etc. 
Righteousness declines, decreases. Unrighteousness 
prevails, preponderates. 


qarma gaat ÓARTAITT A PTT | 
ayaearraraia daaa mp auc 


8. For the protection of the righteous 
and the destruction of the wicked,-and for 
the establishment of religion, I come into 
being from age to age. 


For what purpose (do You come into being)? 
To answer this the text says: For the protection etc. 
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For the protection of the righteous, i.c., those who are 
engaged in their duties; for the destruction, slaying, 
of the wicked, i.e., those who commit vile acts; and 
in this way for the establishment of religion, to make 
religion invulnerable by the protection of the good 
and the destruction of the wicked, I come into being 
Jrom age to age, on, particular occasions. But though 
I am engaged in thus chastising the wicked, do not 
think I am cruel. As it is said: ^ As the mother's 
chastising a child in bringing it up, is not cruelty 
towards it, even so is the (action) of the Lord, who 
is the regulator of good and evil.” 


IH RA a A faena ay Afa araa: | 
aaar ag gasea Afa wrüf Misia gu 


9. He who thus knows truly My 
divine birth and work, is no more born 
afier death; he attains Me, O Arjuna. 


The result of knowing the birth and work of 
the Lord which are of this nature is being stated: 
He who etc. He who knows truly, that it is for the 
good of others alone, My divine, supernatural, birt, 
which is due to My free will and work, consisting in 
the protection of religion,—he, giving up attachment 
for the body, is no more born, does not attain 
rebirth, but attains Me alone. 
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AIUTARE ARAT ATAN ATAT: | 


agat MATIT FAT AQHTAATTAT: UY M 


10. Free from attachment, fear and 
anger, with their minds intent on Me, 
taking refuge in Me, purified by know- 


ledge and penance, many have attained 
My Being. 


It may be urged: How can one attain You 
through the knowledge of (Your) birth and work? 
This is being answered: Free from etc. Those who, 
coming to know of My extreme compassion that 
I through My incarnations of pure Sativa protect 
religion, are free from attachment, fear and anger, 
and who (thus), having no distraction, are intent on 
Me, have their minds fixed on Me, and take refuge in 
Me alone, being purified, freed from the dross of 
ignorance and its products by knowledge and penance, 
by the knowledge of the Self and by penance 
consisting in the performance of one’s duty, that 
develops the knowledge, both of which are eden 
through My grace—here * knowledge > and ‘ penance 
form a Dvandva compound used as a singular— 
many have attained My Being, have been bodily united 
to My body. That is to say, this path of devotion 
is not inculcated newly. 
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In, “I know them all” (IV. 5) and the 
subsequent verses the Lord (Ishwara) and the 
individual soul (Jiva), having for their limiting 
adjuncts knowledge and ignorance respectively 
standing for the two entities ‘That* and ‘thou’, 
(of the Vedic dictum ‘That thou art’), have been 
pointed out. And because the Lord, being free 
from ignorance, is ever pure, and the individual 
soul is purified by casting off ignorance through 
knowledge attained by the grace of the Lord, it is 
understood that the identity of the two entities 
‘That’ and ‘thou’ spoken of here is only in their 
aspect of pure Consciousness. ! 


X gat At Waa diera WR | 
WH acatgadea Wgeur Ts Ward ttu 


11. By whatsoever way men worship 
Me, even so do I accept them; for, in all 
ways, O Partha, men walk in My path. 


Then is there partiality in You too, that You 
thus unite to Yourself those alone who take refuge 
in You and not others who are possessed of desires? 
To answer this the text says: By whatsoever etc. 





1 The Ishwara and Jiva as such are not identical, but as Pure 
Consciousness, bereft of their limiting adjuncts—omniscience and 
ignorance respectively—they are identical. Otherwise the Jiva is 
always dependent on the Lord (Ishwara). 
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By whatsoever way, method, men worship Me, be it 
either as possessed of desires or as free from them, 
even so i.e., by granting that wished for result, do 
I accept, bless, them. Do not think that I ignore 
those who, neglecting Me, worship only Indra and 
other gods. For in all. ways, even the worshippers of 
Indra etc., walk in My path, the path of devotion to 
Me, alone, for I alone am worshipped even through 
Indra and other gods. 


arsed: Hat fufg eru gg saat: | 
fas fg urq vim fafatafa eeu t3 u 


12. People seeking the fruit of actions 
worship the gods in this world; for in this 
world of men the íruit of action comes 
quickly. 

Jt may be urged: Then why don't all worship 
You for attaining Liberation alone? This is being 
answered: People seeking etc. People seeking the 
fruit of actions generally worship Indra and other 
gods alone in this world of mortals, and not Me 
directly; for the fruit of action comes very soon, and 
not Liberation, which is the result of knowledge, as 
knowledge is hard to attain. 


aqiqaed war gE JIRÄ TATTA: | 
qur Hazara at Agana t $2 0 
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13. The four castes were created by 
Me according, to differences in aptitudes 
and actions (of men). Though the author 
of them, know Me the immutable as non- 
agent. 


Some perform action with desires and others 
without desires; thus there is difference in actions. 
And amongst the performers of these actions, the 
Brahmanas and others, there are differences like 
superior, mediocre, etc. How can You who are 
the creator of (both) these differences be free from 
partiality? Apprehending such a doubt the text 
says: The four castes etc. The word Chaturvarnyam 
means the four castes only, the affix ‘Syang’ 
denoting an identical meaning. This is the meaning: 
The Brāhmanas have a preponderance of the Sattva 
element and their duties are the control of the 
mind and the external organs etc. The Kshatriyas 
have Sattva plus a preponderance of Rajas, and 
their duties are courage, war, etc. The Vaishyas 
have the Rajas plus a preponderance of Tamas, and 
their duties are agriculture, trade, etc. The 
Sudras have a preponderance of Tamas. and 
their duty consists in service etc. to the other 
three castes. It is true that the four castes were 
created by Me alone according to differences in aptitudes 
and actions in the above manner. Though l am thus 
the author of them, yet in actuality know Me as 
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non-agent, the reason being that I am immutable, 
imperishable, being free from attachment. 


Tat wath force d A Haas ggr | 
afa ai asfusrarfa sifai a acad n 2Y n 


14. Actions do not touch Me, nor 
have I any desire for their fruit—he who 
knows Me thus, is not bound by actions. 


That very thing (non-attachment) is being 
shown: Actions etc. Actions like even the protection 
etc. of the universe do not touch Me, do not make 
Me attached, for I am free from egoism, and having 
had all My desires fulfilled, have no desire for the 
fruit of actions. Where is the need of saying that I 
am not touched by them when even / who knows 
Me to be free trom the desire for the fruit of actions 
is not bound by actions, for he who knows that the 
cause of My being untouched (by action) is the 
absence of egoism and desires etc., has his egoism 
etc. also loosened. 


cd sar ed TA qafi quer: | 
gs BAT genta qd: TATE SITU! 84 N 
15. Thus knowing, even the ancient 


seekers of Liberation performed work of 
9 
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yore. Therefore perform work alone done 
by the ancients. 


In the four verses beginning with, * By whatso- 
ever way men worship Me " etc., (11) having refuted 
partiality in God, a topic which was raised by the 
way, (the Lord), in order to propound the way of 
action already mentioned, reminds by saying, Thus 
knowing, etc. Knowing that work done without 
egotism does not bind, the ancient seekers of Libera- 
tion like Janaka performed work of yore even in former 
ages for the purification of the mind. Therefore you 
too first perform work alone. 


fa au faanata eautsura Afaa: 
aa Ha warf esed MEASAN l $5 1 


16. Even the wise are deluded as to 
what is action and what is inaction. I shall 
expound to you that action knowing which 
you will be free from all ills. 


That (action) also should be performed after 
discussion with the knowers of Truth and not merely 
according to the popular.view. This is being stated: 
Even the wise etc. Even men of discrimination are 
deluded as to what is action, of what nature is the 
doing of actions, and what is inaction, of what nature 
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äs the non-performance of actions. Therefore I shall 
expound to you that action and inaction knowing and 
Practising which, you will be free from all ills, from this 


transmigratory existence, i.e., will attain Liberation. 
Listen. 


BA eae Agd atged = faa | 
HHA Ager TAT BAT aha: 1 t9 i 


17. There is (something) to know 
about prescribed action and about action 
that is prohibited, as also about inaction; 
the way of action is mysterious. 


It may be urged: But it is well known that 
‘bodily activity and so forth is action, and the absence 
-of that is inaction. Therefore how do You say that 
‘even thé wise are deluded in this matter? To answer 
this the text says: There is etc. There is (something) 
to know about prescribed action, the real nature of 
activities that are enjoined by the Scriptures—action 
is mot- merely what is commonly known as such— 
and about inaction, the true nature of the non-perfor- 
mance of action, as also about action that is prohibited, 
the true nature of forbidden action; for the way of 
action is mysterious. Here action implies inaction 
and prohibited action also. That is to say, the way 
of action, inaction, and prohibited action is 
amysterious. 
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HAHAHA J: WaAanaf a mu T: 
a Gfaarageay d Aw: PERAR I t6 


18. He who sees inaction in action 
and action in inaction is wise amongst 
men; he is poised and a performer of all 
actions. 


Showing the incomprchensibility of action etc. 
it is being stated: He who etc. He who sees inaction 
in aclion done as worship of the Lord, i.e., who sees 
that such work is no action, since, leading to know- 
ledge, it has no binding effect, and he who sees action 
im inaction, in the non-performance of prescribed 
action, for, resulting in sinfulness, it leads to bondage, 
he amongst men who perform action is wise, superior, 
owing to his having settled conviction. Such a person 
is being praised: He is poised, a Yogi, for that 
action (done for the Lord) leads to the way of 
knowledge; and he alone is a performer of all actions, 
for in that action (done for the Lord), which is like 
a vast expanse of water (referred to in II. 46), the 
fruit of al! other actions is included. Thus is 
clarified the way of action already spoken of in, 
* By not doing work ~ etc. (IIT. +), for those desirous 
of attaining knowledge. but fit (as yet) only for the 
way of action. As this section elucidates that, it is 
not a repetition classed as a defect. It should be 
noted that this very statement also incidentally 
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expounds the redundance of action afier knowledge 
is attained, as stated in, “But that person who 
delights only in the Self” etc. (III. 17). 


The verse can also be interpreted to mean: 
When action does not bind even one who is (merely) 
an aspirant after knowledge, then how could it 
bind one who has attained knowledge? Jn action, 
even when the body and the senses are active, he 
who, experiencing the Self as different from the body 
etc., sees only inaction, the natural inactivity of the 
Self; likewise he who sees action in inaction, divorced 
from knowledge, i.e., in actions renounced from a 
sense of their troublesomeness, for this renunciation 
is an obstruction to the attainment of knowledge, 
being hypocritical—as it has been stated in: 
* Controlling the organs of action, he who keeps 
dwelling " etc. (III. 6)—he who is like this (i.e., who 
sees inaction in action etc.) is wise, a learned man, 
amongst all men, The reason for this is: Though 
a performer of all actions, like eating, that come of 
their own accord, he is indeed poised, absorbed in 
Samadhi, owing to his knowledge of the Self as a 
non-agent. Just on account of this, if a man of 
knowledge takes meat of an animal killed by a 
poisoned arrow, which he has got without any effort 
on his part, he does no wrongful act, but if an 
ignorant man does it through desire, it 1s sinful. It 
should be noted that by this the nature of prohibited 
action also is explained. 
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GET TF SALEM: BTAAHETAUMAT: | 
aratfasarnatt qug: test guru $5 


19. He whose actions are all free from 
the hankering for desires, whose actions 
haye been burnt by the fire of knowledge, 
him the wise call a sage. 


The twofold meaning based on scriptural import 
and presumption (Arthapatti) respectively in “ He 
who sees inaction in action” etc, is clarified in the 
five verses beginning with, He whose etc. Those that 
are well undertaken are called ‘Samarambha’ ie. 
aclions. Desires (Kama), things that are desired, j.e., 
the results of action. He whose aclions are fie from 
the hankering for these, him they call a sage. The 
reason for that is: For his aclions have been burnt, 
turned into non-actions, by the fire of knowledge that 
is kindled when the mind is purified by those actions. 
As applying, however, to one who has attained 
knowledge, the verse may be interpreted. thus: He 
whose actions are free from the desire for results, and 
from fie hankering for action, viz., such and such 
action has to be done for that purpose. The rest is 
clear. 


epar suport Agat AUAA: | 
aaas da fafati a: i xod 
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. 20. Renouncing the attachment for 
action, and its fruit, ever contented, and 
without any refuge, he does not do any- 
thing, even though engaged in action. 


Further, Renouncing etc. Renouncing, giving up, 
attachment for action and its fruit, he who is ever 
contented with his own bliss, and therefore who has 
nothing to depend on for the purpose of acquisition 
or preservation—such a person, though well engaged 
in action, either natural or prescribed, does not do 
anything, that is to say, his actions are turned into 
non-actions. 


facranaafaaeal career afar: | 
ares Fas HA merui fafaa n x N 


91. Bereft of desire, controlled in 
mind and body, with all possessions 
relinquished and doing merely bodily 
action, he does not get tainted. 


Further, Bereft etc. Bereft of desire, he from 
whom all desire is gone, whose mind and self, i.e., 
the body, are controlled, subdued, any by whom all 
possessions have been relinquished—such a person 
though doing merely bodily action, though doing 


136 SRIMAD-BHAGAVAD-GITA [CHAP. IV 


action accomplished merely by this body without . 
the consciousness of agency, does not get tainted, does 
not get bound. In the case of one who has attained 
knowledge it would mean: Though performing 
natural actions like going out for alms, which serve 
merely to maintain the body, he does not get tainted, 
does not incur sin by the non-performance of pres-. 
cribed works. 


TEISIIN gA famen | 
aq: fagrafuziw pai a faasaq tu x9 N 


29. Contented with what chance 
brings, transcending the pair of opposites, 
free from jealousy, and unperturbed in 
success and failure, he is not bound even 
though performing actions. 


Further, Contented etc. Contented with what 
chance brings, what comes of it own accord unsought, 
transcending, going beyond, the pairs of opposites, 
heat and cold etc; that is to say, one who is able to 
endure them. Free from jealousy, grudge. Who is 
unperturbed, free from joy or despondency, im the 
success or failure of even chance bringing anything 
(i.e., whether chance brings anything or not). Such 
a person, even though performing actions, those pres- 
cribed by the Scriptures for the first or second stages 
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according as he is an aspirant after knowledge or 
one who has attained knowledge, or natural: actions, 
4s not bound. 


TRTHESTUUS Bw Aalaferaaaa: | 
JAAA: HH ANF fa AAA 1 23 11 


23. He who is devoid of attachment, 
free, whose mind is established in know- 
ledge, and who does work as a sacrifice 
(for the Lord)—his entire action melts 
away. 


Further, He who etc. He who is devoid of attach- 
ment, i.e., who is desireless, free from attraction etc., 
whose mind is established in knowledge, and who does 
work as a sacrifice, i.e., for the Lord, his entire action, 
action together with its (resultant) impressions in 
the mind, melts away, becomes as good as non-action. 
In the case of a man who has attained knowledge, 
the words would mean: Who does work for the 
preservation of sacrifices, i.e., merely as an induce- 
ment to people. 


TAIT Ta Sfaaarat TAM FIA | 
gaa aa maa sre erf I RY N 
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94. The ladle is Brahman, the oblation 
is Brahman, it is offered by Brahman in the 
fire, which is Brahman, Brahman alone he 
attains who sees Brahman in action. 


Thus, work done for worshipping the Lord, since 
it leads to knowledge, does not bind and so is (as 
good as) non-action. But in the case of one who has 
attained knowledge, as action is sublated by the 
knowledge of the Self as a non-agent, even natural 
actio is indeed non-action. So the dissolution of 
action mentioned in. * He who sees inaction in 
action " etc. (IV. 18), has been explained. Now is 
being stated the dissolution of action by seeing 
Brahman as pervading rituals and their auxiliaries: 
The ladle is Brahman etc. That by which libations 
are: made is an Arpana, i.c., a ladle, even that is 
indeed Brahman. The oblation which is offered, viz., 
the clarified butter etc., is also verily Brahman. Fire 
is indeed Brahman and in that the sacrifice is offered 
by the performer, who is (also) Brahman. That is to 
say, the fire, the performer (of the sacrifice), and the 
act (of offering) are indeed Brahman. He who sees, 
Whose mind is absorbed in this Brahman alone in the 
form of aclion, attains Brahman alone and no other 
result. 


aaia? aa Afra: TATA | 
qararaqt si aige Ww RA I 
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25. Sacrifices to the gods alone other 
(Karma-Yogins) resort to. (Still others 
offer the sacrifice by way of a sacrifice in 
the fire of Brahman alone. 


This knowledge consisting in the seeing of 
Brahman everywhere, accomplished as a sacrifice, 
being the aim attainable throug’ all sacrifices, this 
kind of sacrifice is superior to all other sacrifices. In 
order to praise it thus, the various sacrifices which 
are means to the attainment of this knowledge are 
being stated according to differences amongst the 
aspirants in the eight verses beginning with:  Sacri- 
fices etc. Those sacrifices in which the gods like 
Indra and Varuna are worshipped are called Daiva- 
Yajnas. The word ‘alone’ (in the text) shows that 
Indra and others are not viewed as Brahman. Those 
sacrifices to the gods alone others, the Karma-Yogins 
resort to, perform with great devotion. Others, viz., 
the Jnana-Yogins, offér the sacrifice in the fire of 
Brahman by way of a sacrifice, using it as a means, as 
described in, “The ladle is Brahman” etc., i.e., 
they dissolve all actions like sacrifices (in Brahman). 
This is the knowledge-sacrifice. 


qadir quarfug Feats i 


qardasa gaar geafa N RAN 


26. Others offer the ear and other sen- 
ses as a sacrifice in the fire of self-control; 
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others, again, offer sound and other objects 
of the senses in the fires of the senses. 


Others elc. Others, viz., the Brahmacharins for 
life, offer as a sacrifice, dissolve, the ear and other 
senses in the fire of self-control regarding each parti- 
cular sense. That is to say, restraining the senses, 
they predominantly lead a life of self-control. Others 
again, viz., the householders, offer sound and other 
objecls of the senses as a sacrifice in the fires of the senses, 
ie., being unattached even at the time of enjoying 
the sense-objects, they offer sound and other objects 
of the senses, imagined as oblations, into the senses, 
imagined to be the fires. 


aaiim nni ITO. | 
araga geala ataatfag i RO i 


27. Others offer the functions of all 
the organs and Pranas in the fire of the 
Yoga of self-control lighted by know- 
ledge. 


Others etc. Others, viz., the meditative, offer (as 
a sacrifice) the functions like hearing and seeing, of 
the organs of knowledge, viz., ears, eyes, etc.; the 
activities like talking, grasping, of the organs of 
action, viz., the tongue, hands, etc.; and the functions 


26-28] THE WAY OF KNOWLEDGE 141 
of the ten Pranas or vital forces, viz., exhaling of the 
Prana; carrying downwards of the Apana; contrac- 
tion and expansion of the Vyana; assimilation of 
food, drink, etc., of the Samana; and leading upward 
(of the departing soul) of the Udana. “ Naga has 
been spoken of as causing eructation and Kurma as 
opening the eyelids; Krikara should be known as 
producing hunger, Devadatta functions in yawning, 
and Dhananjaya permeates the whole body and does 
not leave even the dead." In what (do they offer or 
dissolve these functions)? Jn the fire of the Yoga of 
sel control: Control or concentration of the mind 
in the Self is Yoga, and that is the fire; in that fire— 
lighted. kindled, by the knowledge of the object of 
meditation (Brahman). That is to say, by knowing 
the object of meditation (Brahman) fully and concen 
trating the mind on that, they bring to rest all these 
functions. 


FUAMATIAM AMAA AAT | 
EqTEHTTSITRTSUAT AAT: ANTATT: di R6 M 


28. There are others who sacrifice 
through gifts, others (again) who- sacrifice 
through penance, and still others who 
sacrifice through Yoga; while there are others, 
aspirants of austere vows, who sacrifice 
through knowledge from scriptural 


studies. 
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Further, There are etc. Others who sacrifice 
through gifts, whose sacrifice consists in charity; 
others who sacrifice through penance, whose sacrifice 
consists in the performance of penances like the 
Krichchra and Chandrayana. Yoga is Samadhi 
(absorption) consisting in controlling the modifi- 
cations of the mindstuff. Those who perform this 
as sacrifice are called Yogayajnas, or those who 
sacrifice through Yoga. Others who sacrifice through 
knowledge from scriptural studies, i.e., through a 
comprehension of the meaning of the Vedas acquired 
through hearing them and reasoning on them; or it 
may mean, two kinds of sacrifice, viz., that consist- 
ing in the study of the Vedas and that consisting in 
a comprehension of the meaning of the Vedas. 
Aspirants, those who preserve. Of austere vows, whose 
vows are well sharpened or very rigid. 


aay speafa Mor ASTIA TASR | 
sima WqEdT HTUTTZTHTXTUVIT: Ul 
aa? faeta: IENA speafe t 35 N 
29. (Stil) others, devoted to the coa- 
trol of the vital force (Pranayama), offer as 
a sacrifice the outgoing breath (Prana) in 


the incoming (Apana), as also the incoming 
breath in the outgoing, after restraining 
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the activity of the incoming and the outgoing 
breath. Others again, who regulate their 


food, offer as a sacrifice the functions of the 
senses in the senses. 


Further, (Still) others etc. Others offer as a sacri- 
fice in the Apana or incoming breath, the Prana or the 
outgoing breath, through inhaling, i.e., at the time of 
inhaling they unite the Prana with the Apana. 
Similarly, by Kumbhaka or restraining the activity of 
the outward and the inward motion of the Prana and 
Apana (respectively), he offers, at the time of exhaling, 
the incoming breath (Apana) as a sacrifice in the out- 
going breath (Prana). That is to say, through 
inhaling, holding the breath and exhaling in the 
above way, others are devoted to the control of the 
vital force’ (Pranayama). Further, Others again etc. 
Others again, practising decrease of their food, 
imagine as a sacrifice the dissolution of the functions 
of the senses in their respective senses, as these are 
naturally getting weakened (for want of food). Or 
the line, “ (Still) others offer as a sacrifice the out- 
going breath in the incoming as also incoming breath 
in the outgoing”, may mean: They imagine reci- 
procally the identity of the entities ‘That’ and 
‘thou’ (in the Vedic dictum ‘ Thou art That ) 
through the mystic symbol * Hamsa ^, which is mani- 
fested in the direct and inverse way as, ‘el am He’ 
(Aham sah) and ‘He is I? (Sah aham), with each 


144 SRIMAD-BHAGAVAD-GITA [cHaP. Iv 


inhaling and exhaling as the breathing process is 
repeated. As is stated in the Yoga Scriptures: 
“ The breath is exhaled with (the syllable) ‘Sah’ and 
inhaled again with the syllable ‘Ham’, and one 
should meditate at the time thus: ‘He is verily I’, 
and ‘I am He'." 


Others say that in the verse, ^ Restraining the 
activity of the incoming and the outgoing breath ” 
etc., however, Pranayama, the control of breath it- 
self as a sacrifice is referred to. The interpretation 
of, “ Others, who regulate their food” etc. is as 
follows: Those who regulate their food in accordance 
with texts such as “Two parts (of the §tomach) 
should be filled with food, one part with water and 
the fourth part should be left over for air to move 
freely," etc.—they, restraining the activity of the out- 
going and incoming breath by holding the breath, and 
being devoted to the control of the vital force (Prana- 
jüma). offer as a sacrifice the Pranas, -viz., the senses, 
in the Pràna, viz., the vital force. When the breath 
is held, all the vital forces merge in one (the vital 
force in the mouth), and they contemplate as a 
sacrifice this merging of the senses in that vital 
force. As is stated in the Yoga Scriptures: “To 
the extent that the mind becomes steady through 
constant practice, to that extent. do the breath, speech, 
body, and gaze also become steady." 


wascaa aafaa qsrerfaqupenqr: I 3o 1) 
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30. All these indeed are knowers of 


the sacrifices, purified of their sins through 
sacrifices. 


Now is being stated the result accruing to the 
knowers of the twelve sacrifices mentioned above: 
All these etc. Yajnavidah, that is, those, who have 
attained or accomplished the sacrifices; or it may 
mean: Knowers of the sacrifies. Purified of their 
sins through sacrifices, those who have destroyed their 
sins through the performance of sacrifices. 


Warfare geret at ag aaa | 
HT SIBISECTSIUT FAIA: PRATT 1 32 i 


31. Eating of the ambrosial food after 
the sacrifice, they attain the eternal Brahman. 
(Even) this world is not for the non-sacrificing, 
much less the other, O best of the Kurus 
(Arjuna). 


Eating etc. Having performed the sacrifice, those 
who during the remaining time partake of food which 
is not prohibited (by the Scriptures) and which, there- 
fore, is of ambrosial nature—they attain through 
knowledge the eternal, everlasting, Brahman. The 
defect in not performing sacrifices is being pointed 
out: This world etc. Even this mortal world of little 
happiness is not for the non-sacrificing, i.e., one who 

10 
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does not perform sacrifices, much less the other, i.e., 
heaven. That is to say, sacrifices should therefore 
be performed in all possible ways. 


ua sgfauT aat faai ware Fe | 
ausifeafe dread arat faateaa i 23 n 


32. ‘Thus various sacrifices are pres- 
cribed by the Vedas. Know all these to be 
born of action; knowing thus you will be 
free. 


In order to praise the knowledge-sacrifice the 
sacrifices mentioned above are being concluded: 
Thus etc. Sacrifices are propagated, are directly 
prescribed, by the Vedas. Yet, know all these to be 
accomplished by the activity of speech, mind, and 
body and to have no connection whatsoever with the 
reality of the Self, as the Self is beyond the range of 
action. Knowing thus, being devoted to knowledge, 
you will be free from the transmigratory existence. 


JAAHA TAATAAN: TAT | 
qd pnifas dr ara TRARIA 1 23 11 


33. The sacrifice through knowledge 
is superior to sacrifices performed with 
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materials, O scorcher of foes; all actions 


in their entirety, O Partha, are comprised in 
knowledge. 


That the knowledge-sacrifice is superior to ritu- 
alistic sacrifices is being stated: The Sacrifice ec. 
The sacrifice through knowledge is superior to, higher 
than, sacrifices performed with materials, i.e., sacri- 
fices to the gods etc. accomplished through the 
operation of things other than the Self. Though tke 
knowledge-sacrifice also is dependent on the activity 
of the mind, yet the knowledge that is identical with 
the Self only manifests itself in the modifications of 
the mind, and not a product of them; so it differs 
from the sacrifice performed with materials. The 
reason for the superiority is being stated: All 
actions in their entirety, i.e., together with their fruit, 
are comprised, included, in knowledge. For the Sruti 
says, " Whatever good work people do is all comprised 
in knowledge."  (Chh. 4. 1. 4). 


afafz sfemrqa aferea auri 
sq8egfeg & ara aifaacacaafart: n0 2Y 11 


34. Acquire that through prostration, 
inquiry and service. The wise who are 
knowers of the Truth will instruct you in 
wisdom. 
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The means to this knowledge of the Self is being 
stated: Acquire thal etc. Acquire thal, attain that 
knowledge, through prostration before men of reali- 
zation like a stick, and then by inquiry, by asking 
(them) questions like. “‘ Whence is this relative exis- 
tence of mine? 7, * How can it be ended? "', and by 
service, by personal attendance (on them). The wise, 
those learned in the Scriptures, knowers of the Truth, 
those who also have intuitional experience (of the 
Reality), will help you to attain knowledge through 


iustruction. 


asa a ganiga urea qsa | 
Ya yaraga xememreemut wa 34i 


35. Acquiring which, O son of Pandu, 
you will no more be thus deluded; by which 
vou will see all creatures in yourselr and 
then in Me. 


The fruit of knowledge is being stated: Acquir- 
ing which etc. Acquiring, attaining, which knowledge 
jou will no more get deluded on account of the des- 
truction etc. of relatives and so forth. The reason is 
being stated: By which knowledge you will see all 
creatures, fathers and sons, the creations of your own 
ignorance, in yourself, as identical with you. And 
then sce yourself in Me, the supreme Self, as identical 
with Me. 
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aft Safa gda: aasq: IFTA: | 
aa amsa fes dafeeufu u 35 


36. Even if you be the worst sinner 
amongst all sinners, (vet) you will cross all 
sin by the boat of knowledge alone. 


Further, Even if etc. Kven if you be a pre-eminent 
sinner amongst all sinners, yet, you will casily cross tlie 
ocean of all sin by the boat of knowledge alone. 


quuife afadir Arnapi | 
afa: apni wenang qur 2* di 


37. Even as a blazing fire burns the 
fuel to ashes, O Arjuna, even so the fire of 
knowledge burns to ashes all actions. 


To remove the misconception (likely to arise 
from the previous verse) that sin, remaining as it is 
like the ocean. is only crossed and not destroyed, 
another example is being cited: Even as etc. Even 
as a blazing fire burns the fuel, wood, lo ashes, even so the 
fire of Self-knowledge burns to ashes all actions—except the 
Prarabdha work, that is. 


a fg aaa aza aafaa aad 
aaa aindfag: eana faeafer 1 3c 
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38. There is indeed nothing so purify- 
ing here as knowledge. One perfected in 
Yoga attains that. automatically in himself 
in time. 


The reason for that is being given: There is 
etc. Here, ie., amidst penances, Yogas, etc., there 
is indeed nothing so pure, purifying, as knowledge. 
Then why don’t all strive for Self-knowledge alone? 
This is being answered in the next one and a half 
verse: One perfected etc. That knowledge about the 
Self one attains automatically, without effort, in time, when 
through an intense practice of Karma-Yoga he becomes 
perfected, fit, and not without (the practice of) 
Karma-Yoga. 


ggas Ala TTT: dude: | 
Wa Seat TU amfequfaerfiregfq 1 33 11 


39. The man of faith, zeal, and self- 
control attains knowledge; having attained 
knowledge, he immediately attains supreme 
Peace. 


Further, The man of faith etc. The man of faith, 
one who believes in the teaching of the Guru of zeal, 
who is solely devoted to that (teaching), and of self- 
control, attains that knowledge and none else. There- 
fore, before one attains knowledge through the 
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acquisition of faith etc., one has to follow the w ay of 
action alone for MU but after knowledge is 
attained, there is nothing to be performed by him. 
This is being stated: Having attained knowledge, he 
immediately attains supreme Peace, Liberation. 


FTAA AIIAN faqa fi i 
ati statiska a qÙ a ga dine: 11 ¥o 1 


40. He who is ignorant, wanting in 
faith, and of a doubting mind is ruined; for 
the doubting man there is neither this nor the 
other world, nor happiness- 


After describing a fit aspirant for knowledge, 
the opposite, an unfit aspirant, is being described: 
He who etc. He who is ignorant, who has not grasped 
the teaching of the Guru, or, though he may some- 
how have knowledge (of it), is wanting in faith in it; 
or. though he may have faith in it, is of a doubting 
mind, as to whether it would fructify in him or not— 
such a person is ruined, fails to reach his goal, of 
these three, again, the doubling man perishes in all 
respects, for he has neither this ‘world, since acquisi- 
tion of wealth, marriage. etc. are impossible for 
him, nor has he the other world, since he has not 
acquired any merit!, nor happiness, since owing to 








1 As a result of peiforming his duties. 
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his very doubt enjoyment is an impossibility in his 
case. 


andarna AASIAN | 
araa a anit faaeaRa gasa i ¥2 i 


41. (But) he who has renounced (the 
fruit of) actions through Yoga, whose doubts 
have been destroyed by knowledge, and who 
is self-possessed, O Dhananjaya (Arjuna), 
is not bound by actions. 


The twofold devotion to Brahman, viz., through 
action and knowledge, taught in the (last) two 
chapters as the earlier and the later stage, is being 
concluded in the two verses beginning with: (But) 
he who etc. He who has renounced actions, who has 
offered his actions to the Lord, through Yoga consis- 
ting in worship to Him, and therefore whose doubts 
in the form of ego-consciousness with respect to the 
body etc. have been destroyed by knowledge, by the 
consciousness of his being a non-agent, and who is 
self-possessed, alert, is not bound by actions, whether 
those done for the inducement of people or natural 
ones, through their results. 


TRNA TET STHTRTRHTOTT: | 
fed dari ararfasafacs area i) Y* 11 
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42. Therefore, O descendant of Bharata, 
destroying this doubt born of ignorance of the 
Self and seated in the heart, with the sword 
of knowledge, take to Yoga and arise. 


As it is so, Therefore etc. Destroying this doubt 
due to grief etc. born of ignorance of the Self and 
seated in the heart, with the sword of knowledge, i.e., 
discrimination between the Self and the body, take 
to, resort to, Karma-Yoga, which is a means to the 
knowledge of the supreme Self. And, as to that, first 
of all arise for the battle which has. already been 
introduced. O descendant of Bharata, this form of 
address shows the righteousness of war (for Arjuna) as 
being a Kshatriya. 


I bow to Sri Krishna, the destroyer of doubt, who 
has taught the twofold faith of action and knowledge 
according to differences in conditions etc. amongst 
men. 


CHAPTER V 


RENUNCIATION OF ACTION 


AAT Jas | 
HAs BAT ST quu a wate | 
azaga ugue qe afg faf u tu 


Arjuna said: 


]. O Krishna, You teach renunciation 
of actions and again action; tell (me) 
decisively that one of the two which is good 
for me. 


In the fifth chapter, the Lord, removing the doubt 
about the path of action and the renunciation of action, 
declares that Liberation is attained by the annysn 
who has conquered the senses. 


It has been stated (in the previous chapter): 
“Therefore, destroying this doubt born of igno- 
rance with the sword of knowledge, take to Yoga 
(Karma-Yoga)." Arjuna who thought this to be 
inconsistent with what was taught earlier, said: 
O Arishna etc. You teach renunciation of actions for 
the man of knowledge in, “But that person who 
delights only in the Self” etc. (III. 17) and “ All 
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action in their entirety" etc. (IV.33). Again You 
teach action (Yoga) in “Destroying this doubt with 
the sword of knowledge take to Yoga (action) " 
(IV.42). It is not possible for the same person to 
practise simultaneously renunciation of action and 
its performance, as they are self-contradictory. 
Therefore, since one of these two is to be practised, 
tell (me) decisively that one which is good for me. 


MN ATATTATA | 


dang: HAA fs TAHT TAY | 
quieg adana AA fafaa 9 ul 


The Blessed Lord said: 


2. Renunciation and the performance 
of (selfless) action both lead to Liberation; ' 
but of the two the performance of (selfless) 
action is superior to the renunciation of 
action. 


The answer to it is being stated: The Blessed 
Lord said: Renunciation ew. This is the purport: 
I do not prescribe the way of action for the knower 
of the truth of the Self, which is known (only) 
through the Vedanta (texts), in which d it might 
contradict the renunciation of action taught. earlier 
(for such a person); but I tell you, who think the 
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body to be the Self, to take to the Yoga of (selfless) 
action, which is a means to the knowledge of thc 
supreme Self, by destroying this doubt caused by 
grief and delusion at the prospect of slaying the 
relations and so forth, with the sword of knowledge: 
consisting in discrimination between the body and 
the Self. When, however, knowledge is attained by 
a person who has become pure-minded through the 
practice of selfless action, for the maturity of that 
knowledge the renunciation of action has been taught 
as an accessory to the way of knowledge. Such: 
being the case, since option is not possible between 
two faiths one of which is subsidiary to the other; 
the chief one, both renunciation and the performance of 
(selfless) action lead to, Liberation only when practi- 
sed by the same person according to the different 
‘stages of spiritual unfoldment. But, yet, of the two 
the performance of (selfless) action is superior to the 
renunciation of action. 


#4: a aaga at a dies a sse d 
fada fe aga Ge AIJA i 30 


3. He who neither dislikes nor desires 
should be known as a perpetual renouncer 
of action; for, O mighty-armed one, one who 
is free from the dual throng is easily freed 
from bondage. 
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How (is the way of action superior)? To ans- 
wer this, by praising the Karma-Yogin as a reno- 
uncer, his superiority is being shown: He who etc. 
He who being free from attachment and aversion 
etc., performs work for the sake of the Lord, should 
be known as a perpetual renouncer of action, that is, 
even at the time of performing work he should be 
regarded as such. The reason is: For, one who is 
Sree from the dual throng, the pairs of opposites like 
attachment and aversion, being pure-minded, zs 
easily freed from bondage, viz., the worldly existence, 
through knowledge. 


aiad grast: saafi a qsar: | 
qpa: gaga wem NY N 


4. The ignorant say that knowledge 
and (selfless) action are different, (but) not 
the wise; practising thoroughly even one, 
a person attains to the fruit of both. 


As in this way both action and renunciation, 
one main and the other subsidiary, have to be prac- 
tised in sequence according to the stage „of spiritual 
development, the question as to which 5 superior, 
based on the assumption that the two are prescribed 
as alternatives, is indeed becoming of the roen 
and not of the discriminating. This is being stated: 
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The ignorant etc. The word ‘knowledge’, denoting 
the way of knowledge, here implies renunciation of 
action, which is an accessory to it. As both (selfless) 
action and renunciation give rise to the same result, 
the ignorant, the unwise, alone say that they are 
different, independent of each other, but not the wise. 
The reason being, practising, resorting to, ‘thoroughly 
even one, a person attains to the fruit of both. For 
instance, practising the way of action well and thus 
becoming pure-minded, one attains through know- 
ledge the fruit of both, viz., Liberation. Similarly, 
being well established in renunciation (of action), 
one attains Liberation, which is the fruit of both, 
it being also the indirect fruit of Karma-Yoga, 
practised earlier. Hence they do not produce sepa- 
rate results. This is the purport. 


qied: seas carat aaefa emu | 
UH ated cw atts a: quufa ow afa a 4d 


5. That status which is attained by 
men of knowledge is also attained by men 
of (selfless) action; he sees (truly) who sees 
the way of knowledge and that of (selfless) 
action as one. 


That is being clarified: That status etc. That 
very status, viz., Liberation, which is attained directly 
by men of knowledge, by men devoted to the way of 
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renunciation, the Sanny 
of (selfless) action, 

be understood that i 
nal text) 


asins, is also attained by men 
through knowledge. It should 
n the word ‘ Yoga’ (in the origi- 
the suffix ach—as in words 
group—denotes one who has (i.e. pra 
As the ways of knowledge and action ha 
fruit, he who sees them as one, 


of the arsas 
ctises) Yoga. 
ve a common 
alone sees truly. 


WTAE WETSTI gagad: | 
age afta a Rmss 1 & n 


6. But renunciation of action, O mighty- 
armed one, is difficult to attain without 
performance of (selfless) action; the sage 
devoted to (selfless) action attains Brahman 
quickly. 


If men of selfless action have finally to attain 
the stage of knowledge through renunciation of 
action, then one ought to renounce action from the 
very beginning. To those who think like this it is 
said in reply: But renunciation etc. Renunciation of 
action is difficult, painful i.e., impossible, to attain 
without the performance of (selfless) action. For the 
practice of knowledge is impossible without the Purity 
of mind. But the sage who is devoted to (selfless) 
action, being pure-minded, becomes a Sannyasin and 
attains, knows intuitively, Brahman quickly. Therefore, 
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before purity of mind is obtained, what has been 
said before, viz., that the way of selfless action is 
superior to renunciation of action, holds good. As 
it has been said by the author of the Varttika: * One 
comes across Sannyasins even, whose minds are 
externalized and thoughts polluted by fate, and who 
are careless, malicious and quarrelsome.” 


argc fagara fafan afaa: | 
aaqarengara grate a faa l S N 


7. He who is devoted to . (seitless) 
action (Yoga) and pure in mind, whose 
body and senses are under control, and 
whose Self has become the Self of all, is not 
touched even though he may be performing 
work. 


Though through the way of (selfless) action etc., 
Brahman may have been attained, still work done 
after that might indeed lead to bondage. Apprehen- 
ding such a doubt, the text says: He who etc., He 
who is devoted to (selfless) action, and hence who is 
pure in self or mind, and consequently whose body is 
under control, and therefore whose senses too are 
under control, and thus whose Self has become the 
Self of all—such a person, even though he may be 
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performing work, as an example to others, or just 
natural work, is not touched, is not bound by it. 


aa fafaa AA grt ata acafaa 
PASTA RM SH AAMAS ATS AAT Ut C I 
Seqfagsrreueqfers fafta afa i 
afaa ader eft src d S 1 


8-9. The man of selfless action, who 
knows the Truth, thinks, ‘I am not doing 
anything, even while seeing, hearing, 
touching, smelling, eating, going, sleeping, 
breathing, speaking, excreting, grasping. 
and opening and closing of the eyelids, 
believing that the senses rest in the sense- 
objects. 


Lest the statement, * Even though performing 
work, he is not touched," be considered contra- 
dictory, it is being explained in the two verses 
beginning with, The man of (selfless) action etc., that 
as there is no consciousness of being an agent it is 
not contradictory. The man of (selfless) action, be- 
coming gradually a knower of TI should think, 
i.e., thinks, ‘I am not doing anything, even while he is 
seeing, hearing, etc., believing, being firmly convinced, 


11 
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that the senses rest in the sense-objects. Of these, 
seeing, hearing, touching, smelling and eating are the 
functions of the organs of knowledge, viz., the 
eyes etc.; goi is the function of the legs; sleeping, 
of the mind; breathing, of the vital force; speaking, 
of the organ of speech; excreting, of the organs of 
excretion and generation; grasping, of the hands; 
opening and closing of the eyelids, of the vital force 
called Kurma. This is the distinction. Even perform- 
ing all these actions, the knower of Brahman, 
being free from the idea of agency, is not tainted. 
As the Vedanta-Sutra says: “When That (Brahman) 
is realized, (there result) the non-clinging and dest- 
ruction of the subsequent and previous sins respec- 
tively, because it is (so) declared (by the Scriptures) 
(B. S. 4. 1. 13). 


aaraa Pai ast caacat Bafa a: | 
focga « w ota qaqa ENET i te 


10. He who performs actions dedicat- 
ing them to the Lord and giving up attach- 
ment, is not touched by sin, as a lotus leaf 
by water. 


Then he who has the consciousness, ^I am the 
doer’, cannot help being tainted by action, and on 
account of his impure mind there is ng renunciation 
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of action also for him; so it is a great fix! Appre- 
hending such a doubt the text says: He who etc. He 
who à performs actions dedicating them to the Lord, 
offering them to the Lord, and giving up attachment 
for their fruit, is not touched by sin, by good and 
evil actions, which on account of their binding 
nature are most vicious, even as a lotus leaf, though 
remaining in water, is not wetted by it. 


Fda AAA Feat hadfi | 
afa: m fer Tat WaAIAYSA I ttai 


11. Men of selfless action, giving up 
attachment, perform action through the body, 
mind, intellect as also the mere senses, for 
the purification of the mind. 


After stating that such selfless actions do not 
bind, it is now being pointed out through appro- 
vea usage that they lead to Liberation. Men of 
selfless action, giving up attachment for the fruit of 
actions, perform action, like bathing through the body, 
(actions like) meditation through the mind, (actions 
like) ascertainment of the Reality through the intellect, 
as also (actions like) hearing and narrating (about 
the Lord) through the mere senses, i.e., through 
senses bereft of engrossment in action, for the purifi- 
cation of the self or mind. 
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Aw: mH crear arfaarcatia fees | 
AH: AAR GS Aral faaea Qu T3 UI 


12. The harmonised one, giving up 
the fruit of action, attains the highest peace; 
the non-harmonised one, working under the 
sway of desire, is attached to the fruit and 
gets bound. 

How is it determined that by the same actions 
some people are bound while others are released? 
To answer this the text says: The harmonized etc. 
The harmonized one, being devoted solely to the 
Lord and performing actions giving up their fruit, 
attains the highest peace, i.e., Liberation. But the 
non-harmonized or the  externalised one, working 
under the sway of desire, being impelled to act by 
desire, is attached to the fruit and (so) gets comple- 
tely bound. 


aaanifr aaa derer qu wat 
vagi qx Ast Fa HAA HIVAT gu $3 i 


13. The self-controlled embodied 
being, renouncing all actions through his 
mind, rests at ease in the city of nine gates 
(the body), neither acting nor causing to 
act. 
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Thus it has been expounded so far that for one 
who is without purity of mind, the way of selfless 
action is superior to renunciation of action. Now it 
is being stated that for the pure-minded person renun- 
ciation of action is the best: The self-controlled etc. 
The self controlled, one who has controlled his mind, 
renouncing through his discriminative mind all actions 
which distract at, resis at ease, devoted to know- 
ledge. Where does he rest? This is being stated: 
The embodied being rests in the city of nine gates, in 
the body, which has got nine gates—seven in head, 
viz., the two eyes, the two nostrils, the two cars and 
the mouth, and two in the lower region, viz., the 
organs of, excretion and generation—which is like 
a city, and with which he does not identify himself. 
Just because of the absence of identification, he 
neither acts himself through that body nor causes 
it to act, having no sense of ownership in it. Thus 
is he differentiated from the impure-minded person. 
For the latter, even after renouncing, acts and 
causes (the body) to act; but not so, however, ‘this 
person. "Therefore he rests at ease. This is the idea. 


a mei a HAT Seer gaia mmc 
a aipagai AMT Wade VF Ul 
14. The Lord creates for this world 


neither agency nor actions nor the union 
with the fruit of actions; but nature acts. 
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But Sruti texts like, ‘‘ He makes him whom He 
wishes to lift up from these worlds, do a good deed,. 
and He makes him whom He wishes to degrade from 
these words, do a bad deed" (Kau. 3.8) show that 
it is by the Lord that a person is directed as a doer 
to acts resulting in good and evil. So how can he, 
being dependent, renounce such actions? If it be 
said that he would renounce good and evil actions, 
being directed to the path of knowledge by the Lord 
Himself, then, on account of partiality and cruelty, 
even the Lord, who is thus directing, will be subject 
to good and evil. Apprehending such a doubt the 
text answers it in the two verses. beginning with: 
The Lord etc. The Lord, God, does not create agency 
etc., for this world of beings, but it is the individual 
soul’s own nature, viz., ignorance, that acts as agent 
etc. The Lord engages in action the world of beings 
naturally disposed to activity through desire arising 
cut of primeval ignorance, but does not Himself 
create agency etc. 


qed efai a wa aaa fay: | 
aaa At Tt Feafer Hag: dd $4 10 


15. The omnipresent Lord does not 
accept the sin or virtue of anybody. Know- 
ledge is enveloped by ignorance; because of 
this beings get deluded. 


14-16] 


RENUNCIATION OF ACTION 167 


As it is so, therefore the text says: The omni- 
present Lord etc. The Lord, though He is the promp- 
ter. does not accept, partake of, the sin or virtue of 
anybody. The reason being, He is omnipresent, 
""uite, ie. one whose desires are satisfied. If He 
nad directed beings to actions out of selfish desire 
‘en He would have acquired sin and virtue. But He 
does not; for He, with His desires already fulfilled, 
directs beings according to their previous actions 
through His inscrutable power called Maya. 


But as He is seen to favour His devotees and 
punish non-devotees, there is partiality in Him; so, 
how can He be one whose desires are fulfilled? To 
answer this the text says; Knowledge etc. The know- 
ledge that the Lord is the same to all is enveloped by 
ignorance, i.e., the failure to know that the Lord's 
chastisement also is His grace in the form of punish- 
ment. Because of this beings get deluded, that is to 
say, attribute partiality to the Lord. 


aaa g quse dsi arami: | 
aaas THAAT TIT $5 A 


16. But those whose ignorance has been 
destroyed by the knowledge of the Self—their 
knowledge, like the sun, manifests that 
highest Being.. 
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But men of knowledge do not get deluded. This 
is being stated: But those etc. But those whose ignor- 
ance, which makes them see that partiality, has 
been destroyed by ihe knowledge of the Self, of the 
Lord, their knowledge, destroying their ignorance, 
manifests that highest Being, manifests the nature of 
the infinite Lord, even as the sun destroying darkness 
manifests all things. 


TSF SATIS ATT FASSTEACT TAVIT: | 
TES AAU AA AMAMATH ATT: p $i 
17. Those who are decided on That, 

whose mind is set in That, who are devoted 
to That, and whose last resort is That, attain 
to non-return, with their sins winnowed off 
by knowledge. 

he result of such worship of the Lord is being 
stated: Those who etc. Those who are decided on That 
alone, i.c., who have a settled conviction about That, 
whose sell or mind, is set in That alone, who are devo- 
ted to That alone, whose one aim is That, whose last 
resort, highest refuge, is That alone, and whose sins 
have been winnowed off by the knowledge of the Self 


attained through Its grace, attain to non-return, 
Liberation. 


fafaa sari fa gfafai 
Jfa a aq q ofesar: arate: 1 e ul 
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18. The wise look with equal eye on 
a Brahmana endowed with learning and 


humility, a cow, an elephant, a dog and an 
outcaste. 


Of what kind are those wise people who attain 
non-return? It is being stated: The wise etc. Those 
who habitually see the same principle, Brahman, in 
things which are dissimilar, are wise men. Of these, 
the words, a Brahmana endowed with learning and 
humility and an outcaste, lit., one who cooks a dog 
for his meal, show inequality with respect to con- 
duct, and the words, a cow, an elephant, and a dog, 
show inequality of species. 


aga dfaa: amt Asi area feug aa: 1 
faata fe an sur gewesen & RAITT: 3 ul 


19. Even here is the relative existence 
conquered by them whose mind rests in 
equality; for Brahman is even and fault- 
less, therefore are they established in 
Brahman. 


But those who view equally things that are 
unequal do what is forbidden (by the Scriptures) ; 
so how can they be called wise? For Gautama says: 
* By worshipping equals and unequals with differ- 
ence and equality respectively” etc. It means: 


170 SRIMAD-BHAGAVAD-GITA [CHAP. v 


“When equals are honoured differently, and non- 
equals in the same way, the worshipper loses both 
this world and the next." In answer to this the text 
Says: Even here etc. Even here, in this very life, is 
creation, that which is created, i.e., the relative 
existence, conquered, transcended. By whom? By 
them whose mind rests in equality. The reason for 
this is: For Brahman is even and faultless, therefore 
they who are even-sighted are established in Brahman, 
have attained Brahmanhood. The demerit pointed 
out by Gautama is true only before one attains 
Brahmanhood; for the words, ‘ By worshipping ° refer 
to the stage of worship (i.e., the person has not 
attained knowledge as yet). 


a gR a Afa rfr | 
feargfarayel aafaa aa: 120 11 


20. The knower of Brahman who is 
established in Brahman, poised in mind and 
undeluded. is not elated on getting what is 
pleasant nor feels worried on getting what is 
unpleasant. | 


The characteristics of one who has attained 
Brahman are being stated: The knower etc. He who 
becoming a knower of Brahman is established in 
Brahman, should not be elated, i.e., is not elated on 
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getting what is pleasant, nor should he feel worried, 
nor does he feel worried on gelling what is unpleasant, 
because he is poised in mind. Whence’ is this poise? 
Because he is undeluded, free from delusion. 


argasas HIT faaara AAA | 
S AATJE JAAJAA | 3 N 


21. He whose mind is unattached to the 
external objects of the senses attains to the 
bliss that is in the self; he with his mind 
identified with Brahman through absorption 
in It, enjoys undecaying bliss. 


The cause of the mental poise that results from 
the cessation of delusion is being stated: He whose 
etc. Those that are touched by the senses are called 
Sparsha, i.e., the sense-objects. He whose mind is 
unattached to the external objects of the senses, attains 
to that serene bliss which is in the self, i.e., in the 
internal organ (mind), in the form of self-withdrawal. 
Having attained this bliss of self-withdrawal, he 
with his mind identified with Brahman through Yoga 
or absorption in it, enjoys undecaying bliss. 


3 fg ders WaT gadaa ga A 
ataqa: HAT d TY TAT gH: du 3S I 
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22. Enjoyments born of sense-objects 
are indeed the sources of misery; they have, 
O son of Kunti, a beginning and an end; the 
wise man does not rejoice in them. 


But since Liberation leads to the cessation of 
the enjoyment of pleasing objects as well, how can 
it be a covetable end for man? That is being 
answered: Enjoyments etc. Things that are touched 
(by the senses) are called Samsparshà, i.e., sense- 
objects; enjoyments, pleasures, born, of  sense-objecls 
are indeed the sources of misery even at the time of 
enjoyment, involving competition, jealousy, etc., 
and they have a beginning and an end. ‘Therefore the 
discriminating person does nol rejoice in them. 


aama a: ate WISSDETXÍA WIRTUTI | 
HAMM WW oW Ah: qe AT: 11 23 N 


23. He who is able to withstand the 
urge arising from passion and anger in this 
very life, before the fall of the body, is poised 
and a happy man. 


As Liberation is the highest aim of man, and as 
the urge of desire and anger is its great enemy, it is 





l'The second construction given by the commentary is 
adopted in this version of the text. 
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only the man who is able to withstand it that attains. 
Liberation. This is being said: He who etc. He 
who is able to withstand, to control, even here, i.e., 
even when it bubbles up, the urge arising from passion 
and anger, characterized by the agitation of the 
mind, the eyes, etc., and that also not for a moment, 
but till the fall of the body, i.e., till death, such a 
person alone is poised, concentrated, and happy, and 
none else. Or it may mean: Just as one bereft of 
life is able to withstand the urge of passion or 
anger, though (the body is) embraced by wailing 
young women or burnt by the sons and others after 
death, even so he who before death, i.e., even while 
living, is able to withstand that urge, is alone poised 
and a happy man. As has been said by Vashishtha: 
“ The body, after life has departed from it, does not 
feel pleasure or pain. If it behaves like that when 
there is life in it, then it can contribute to Libe- 
ration." 


AST FASTA ATHATALALT T: d 
a qnit again aaya fa RY N 
94. He whose happiness is within, 
whose rejoicing is within and whose light is 


within, that Yogi, established in Brahman, 
attains mergence in Brahman. 


One does not attain Liberation merely by 
subduing the urge of passion and anger; one has 
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Other characteristics too: He whose etc. He whose- 
happiness is within, in the Self alone and not in the 
sense-objects, whose rejoicing or sport is within and 
not outside, and whose light or attention is within, i.e., 
not directed to music, dance, etc.—such a person 
alone, getting established in Brahman, attains mergence 
or absorption, in Brahman. 


wud sarfratergua: ANRT: i 
fomai JAAT: AYAZA TAT: dg 34 di 


25. Sages whose Sins have waned away, 
whose doubts have been dispelled, who have 
controlled their mind, and who are devoted 
to the welfare of all beings, attain absorption 
in Brahman. 


Morcover, Sages etc. Sages, men of true 
vision, whose sins have waned away, whose doubts 
habe been dispelled, whose self or mind, is controlled, 
and who are devoted to the welfare of all beings, i.e., 
compassionate, they attain absorption in Brahman, 
i.e., Liberation. 


HAMA aA aai gear | 
afad safaat adir AfA 1 2&1 


26. Sages who are free from passion 
and anger, who have controlled their mind, 
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and who have realized the Self, attain 
absorption in Brahman here and hereafter. | 

Further, Sages etc., Sages or Sannyasins, who 
GE Sree from passion and anger, who have controlled 
their HEIL, and who have realized the Self,—attain 
absorption in Brahman here and hereafter, lit. both 


ways, i.e., whether living or dead. That is to say, 


they merge in Brahman not only after death but 
also while living. 


eqargcal afgateataepd art wat | 
SMTA BA HAT AATF ATA 11 899 ul 
akaandaa gana: | 
FaRESETWAIHY T: Aa ge UA F: XW OI 


27-28. Shutting out external sense- 
objects, fixing the gaze between the eye- 
brows, controlling the outgoing and incoming 
breaths that move through the nostrils, with 
the senses, mind and intellect restrained, and 
free from desire, fear and anger, the sage who 
has Liberation as his highest goal is indeed 
ever free. 

In verses like, “ That Yogi attains mergence in 


Brahman” etc. (V. 24) it has been declared that the 
Yogi attains Liberation. That Yoga is now described 
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in brief in the two verses beginning with: Shutting 
out etc. External sense-objects, viz., form, taste, etc., 
enter the mind when one thinks about them. Shutting 
them out by not thinking about them; fixing the gaze 
between the eyebrows only. If the eyes are fully closed, 
then the mind is lost in sleep, and if they are wide 
open it goes out (after objects); in order to avoid 
both these defects, the gaze is fixed between the 
eyebrows, keeping the eyes half closed; this is the 
idea. By controlling the Prana and Apana that move 
up and down through the nostrils as the outgoing and 
incoming breaths, i.e., holding the breath; or it may 
mean: Harmonising the Prana and Apana by 
breathing out and in gently so that the Prana does 
not go out and the Apana does not go in, but both 
move within the nostrils only; he who by this 
means (control of breath) has his senses, mind aud 
intellect restrained, who has Liberation alone as his 
highest goal, and therefore who is free from desire, 
fear and anger—such a sage is indeed ever Sree, l.e., 
free even in this life. 


WWBIX Wut TASHA ATA | 
ggl aaygarat smear mi fags N RSI N 


29. Knowing Me, the enjoyer of all 
sacrifices and asceticism, the great Lord of 
all the worlds and the well-Wisher of all 
beings, one attains peace. 
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But how can one attain Liberation merely 
through the control of the senses etc., in this manner? 
To show that Liberation is attained not merely by 
that, but through knowledge, the text says: Knowing 
Me etc. Knowing Me, the enjoyer or protector, at 
My free will, of all sacrifices and asceticism offered 
by My devotees, the great Lord of all the worlds, the 
well-wisher of all beings, i.e., one who does good 
disinterestedly, or the Inner Ruler, one attains peace, 
Liberation, through My grace. 


I bow down to that omniscient Hari (Lord) who 
thus removed the doubt about an option between 
knowledge and (selfless) action and prescribed their 
combination in sequence. 
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CHAPTER VI 


THE WAY OF CONTEMPLATION 


SATATaTs | 


aafaa: PAPS Ha HA mx 
a Marat a Meat a a fafai arf: ey n 


‘The Blessed Lord said: 

i. He who does the prescribed work 
without caring for its fruit, is a Sannyàsi as 
also a Yogi,-and not he who is without the 
(sacred) fire and without action. 


Even though the mind be purified, yet without 
meditation Liberation cannot result from mere 
renunciation \of action); hence the, Yoga of meditation 
is expounded in this sixth (chapter). 


In order to explain in detail the Yoga referred 
to in brief at the end of the last chapter, the sixth 
chapter is begun. As the practice of knewledge 
preceded by renunciation of action hus been 
depicted there as the main theme in the verses 
beginning with, “The self-controlled, embodied 
being, renouncing all actions through his mind " 
etc. (V. 13), and as performance of work is painful, 
lest one should commit the mistake of suddenly 
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renouncing action the Blessed Lord, in order to 
prevent such a contingency, said, praising the way 
of action as superior to renunciation, in the two 
verses beginning with: He who-etc. He who does the 
work prescribed as obligatory, without caring for or 
desiring its fruit, he is a Sannyasi as also a Yogi, and not 
he who is without the (sacred) fire, i.e., who has renounced 
sacrificial rites called Ishta performed in the (sacred) 
fire, and without action, i.e., who has given up the 
philanthropic acts called Purta, performed without 
the aid of any fire. 


a aarafafa gati d fafa asa | 
a Emueemqwemegt at wafg mme gg 3i 


2. Know that which is extolled as 
Sannyasa, to be Yoga, O Pandava (Arjuna). 
Verily, no one becomes a Yogi without re- 
nouncing desire for the fruit of action. 


Why is he a Sannyasin and a Yogi? To answer 
this the text, establishing that Karma-Yoga is the 
same thing as renunciation (of action and its fruit), 
says: Know that etc. Know that which is extolled, 
spoken highly of, as Sannyasa—witness Sruti texts 
like, “ Sannyāsa alone excels everything" (Maha 
Narayana 21.2)—to be Yoga itself, owing to the mere 
renunciation of the fruit (of action). Why should 
it be known as such? Because the reason referred 
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to by the word ‘as’ (sf) in the verse, is found in 
(Karma-) Yoga also. So it is said: Verily, no one etc. 
Verily, no one who has not renounced the desire for 
the fruit (of action, be he devoted to action or 
knowledge, becomes a Yogi. Therefore owing to the 
common factor,! viz., the renunciation of the desire 
for the fruit (of action) he is a Sannyasin, and just 
because this very renunciation of the desire for the 
fruit (of action), removes all mental distractions,® 
he verily becomes a Yogi also. This is the meaning. 


sewer Tru BA POJA | 
amesa qva VA: BIXUTHSd d 3 di 


3. For the sage who desires to attain 
to Yoga, action is said to be the means; and 
for him alone, when he has attained to Yoga, 
inaction is said to be the means. 


In that case one will have to practise Karma- 
Yoga all through life? Apprehending such a 
doubt, the text sets a limit to it: For the sage etc. 
For the person who desires to attain to the Yoga of 





1 Jn Sannyasa one renounces the desire for the fruit of action 
as well as action’ itself. But in Karma-Yoga one re ~inces 
only the desire for the fruit of action. So the renunciatic the 
desire for the fruit of action is a common factor in both, and by 
this similarity Yoga is said to be the same as Sannyasa. 

2 According to Patanjali's Yoga system. 
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knowledge, action is said to be the means to attain 
that, because it purifies the mind. But Jor him alone, 
when he has attained to the Yoga of knowledge, and 
is devoted to meditation, inaction, absorption, the 
‘cessation of all activity that distracts meditation, 
is said to be the means for the maturity of knowledge. 


aat fg afsarag a PAJISI | 
FaTSHCTA ATS AMTSseTalea UY A 


4. When one habitually renounces all 
desires and is no more attached either to 
sense-objects or to actions, then one is said 
to have attained to Yoga. 


What is this person like, who has attained to the 
Yoga (of knowledge)—for whom inaction is pres- 
cribed as a means? That is being stated: When 
one ctc. When one is no more attached either to 
sense-objects like sound which are enjoyed by the 
senses, or to actions which are means to them, the 
reason for that being that he is one who habitually 
renounces, gives up, all desires for objects of enjoy- 
ment and action, which desires are the root cause of 
all attachment—then one is said to have attained to 
Yoga. 


Saga a ATHTAAAATAAT | 
sepa euet segura TAT: d 4 UI 
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5. One should raise oneself through 
the self, and never lower oneself; for the self 
alone is one's friend and the self alone is one's 
enemy. 


Therefore realizing that  non-attachment to 
sense-objects leads to Liberation and attachment to 
them causes bondage, proneness to attachment etc. 
has to be renounced. So it is being said: One should 
eic. Through the self endowed with discrimination 
one should raise oneself from the transmigratory — 
existence, and never lower, debase, oneself; for, the 
seif alone freed from attachments of the mind is one's 
friend, benefactor, as also one’s enemy, malefactor. 


qgar Aaaa fara: | 
aaraa TAA aaa Aa N S d 


6. To him who as conquered the self 
(body and senses) by his self, the self is his 
friend; for the uncontrolled man, however, 
the self alone is adverse like an enemy. 


To what sort of a person is the seif itself a 
friend and to what sort of a person js the self itself 
an enemy? To answer .this the text says: To him 
etc. To him who has conquered, brought under 
control, the self, this aggregate of the body and the 
senses, by hir self,—to such a person, verily, 
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the self. is his own friend. For the uncontrolled man, 


however, the self alone is adverse to itself, is harmful. 
like an enemy. 


faaraa: saam ara qurfew: | 
MATPASAy IIT HISITHTRG: UY d 


7. The self of one who is self-controlled 
and serene is alone poised in heat and cold, 


happiness and misery, as also in honour and 
dishonour. 


The friendliness of the self-controlled person to 
himself is elucidated: ‘ihe self etc. The self of one 
who is self-controlled and serene, free from attach- 
ment etc., is alone poised, steadfast in the (real) Self, 
even in the presence of heat and cold etc., and not of 
any other person; or it may mean: The supreme 
Self of such a person is (truly) established in his 
heart. 


sirafasrrrgeqrear pee fafafa: i 
Ow RAAT AT JASSA: t cu 
8. The Yogi whose self is satisfied 
through knowledge and realization, who is 
steady and has the senses under contro], and 


to whom a clod of earth, a stone and gold 
are of equal value, is said to be steadfast. 
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The characteristics and superiority of one who 
has attained to Yoga, which have already been 
mentioned are being concluded after substantiation: 
The Yogi etc. Knowledge (Jnana) is that which is 
gained from instruction and Vijnana is intuitive 
realization; he whose self, mind, is satisfied, bereft of 
craving, through these, and therefore who is steady, 
free from agitation, and consequently who has the 
senses under control, and therefore to whom a clod of 
earth and the rest are equal, i.e., who has no idea 
with respect to a clod of earth, a stone and gold, 
that they should be rejected or acquired, is said to be 
steadfast, to have attained to Yoga. 


ggf TaTIaTHFTRETEUESTa*3g | 
armsa w qty anafatafasaa 1 S il 


9. He excels, who looks equally on a 
well-wisher, a friend, an enemy, a neutral, 
an arbiter, a hateful person, a relative and 
also on the good and the sinful. 


But he who looks equally on a well-wisher, 
friend, etc., is superior even to him (one who has 
attained to Yoga). So it is being said: He excels 
etc. Well-wisher, one who by nature is well-disposed. 
Friend, one who does good through affection. 
Enemy, one who does harm. Neutral, one who is 


9-10] THE WAY OF CONTEMPLATION 185 


indifferent to both the contending parties. Arbiter, 
one who is a well-wisher of both these parties. 
A hateful person, an object of aversion. A relative, 
kinsman. The good, those who are of good beha- 
viour. The sinful, those who are of bad conduct. 
He who looks equally on these, whose mind is free 
from attachment or aversion etc., with respect to 
these, indeed excels. 


aint gSsila agaaa xg feug: | 
yar Fafa fexrattxafosg: n 20 i 


10. The Yogi, with his mind and self 
(body) subjugated, free from desire, desti- 
tute and living alone in solitude, should 
constantly concentrate his mind. 


Having thus stated the characteristics of one 
who has attained to Yoga, the text now goes on to 
describe the Yoga with its parts with reference to 
him, in the verses beginning with, * The Yogi” etc., 
and ending with, * That Yogi is considered as the 
best? (32). The Yogi, or one who has attained to 
Yoga, should constantly, always, concentrate his self 
or mind, living in solitude, in a sequestered place, 
alone, free from company, with his mind and self, 
body, subjugated, free from desire, craving or taking 
no food, and destitute, free from. possessions. 
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Tat 3r sfera feacaraaareaa: | 

Weg feet wits Aafaa ui 22 
TABI WT: Sear qafa eather: | 
sdara gssaretrarerfaspas 0 22 ul 


11-12. In a clean spot fixing his seat 
firm, neither too high nor too low, made 
of the Kusha grass, skin and cloth one on 
top of the other—sitting on that, with 
the activities of the mind and the senses 
controlled, concentrating his mind, he should 
practise Yoga for the purification of the 
mind. 

The rule regarding the seat is being stated in 
the two verses beginning with: Jn a clean Spot etc. 
In a clean spot fixing his seat—what kind of seat? 
Firm, neither too high nor too low, in which seat are 
spread a cloth and ‘a tiger’s or any other skin over 
the Kusha grass—over the Kusha grass the skin and 
on that a cloth,—sitting on that Seat, concentrating his 
mind, making it free from distractions, he should’ 
practise Yoga, with the activities of the mind .and the 
senses controlled, for the pruification of the self, for 
attaining tranquility of the mind. 


aa rufa STUTWe feq | 
We qrfmni vd Raa 1 $3 1 
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yarara faiga ferar: 1 
aa: gara afa qwe ada were od tY di 


13-14. Holding the trunk, head and 
neck erect and steady, becoming firm, fixing 
the gaze on the tip of his nose and not looking 
around, tranquil in mind, fearless, practising 
continence, controlling the mind, intent on 
Me, he should sit absorbed having Me as the 
supreme goal. 


The pose of the body etc., that is helpful to 
concentration of the mind is being described in the 
two verses beginning with: Holding etc. By ‘ body’ 
is meant the trunk. Holding the trunk, neck and head, 
i.e., (the upper part of the body) from the Mula- 
dhara or- sacral plexus to the head, erect, not bent, 
and steady, motionless, becoming firm, resolute, fixing 
the gaze on the tip of the nose, i.e., keeping the eyes 
half open, and not looking around—this is to be 
construed with ‘he should sit’ in the next verse (13). 


Tranquil etc. He whose self or mind is tranquil, 
whose fear is gone, observing the vow of Brahma- 
charya, i.e., practising continence, controlling, with- 
drawing, the mind, whose mind is intent on Me alone 
and to whom I am the supreme Goal—being thus 
absorbed, he should sit, remain (14). 
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gsm arr qui fumHTTS: | 
aita frateraeart medearafiregfr 1 240 


15. Thus constantly concentrating the 
mind, the Yogi, with his mind controlled, 
attains the peace culminating in final Beatitude 
in the form of abiding in Me. 


The fruit of Yoga practice is being stated: 
Thus etc. Thus, in the above mentioned manner, 
constantly concentrating the self, mind, with his mind 
controlled, he attains the peace, the cessation of this 
worldly existence. What kind of peace? The 
Peace culminating in, the goal of which is, final Beati-' 
dude, which consists in abiding in Me. 


Mae ATs T ANAT: | 
a aaa mat sia FIST Uu 28 


16. Yoga is not attained by one who 
eats too much or who eats nothing at all, nor 
by him who sleeps too much or who keeps 
awake (too much), O Arjuna. 


The rules with respect to food etc., to be ob- 
served by one practising Yoga are being stated in 
the two verses beginning with: Yoga etc. By him 
who eats too much or even by him who eats nothing at 
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all, Yoga, perfect concentration of mind, is not 
attained. So also by him who sleeps too much or by 
him who keeps awake too much, Yoga is not attained. 


ATSIC ET THATS HAF | 
garaam waft gaT $9 d 


17. He who is moderate in food and 
movements, in his engagement in actions, 
and in sleep and wakefulness, attains to Yoga 
whieh destroys misery. 

What kind of a person, then, attains to Yoga? 
It is being stated: He who etc. Who is moderate, 
restrained, in food and movements, and whose engage- 
ment in actions, in work, is moderate, restrained, and 
who is moderate in sleep and wakefulness, attains to 
Yoga which destroys misery. 


qa fafaad fasrarererarafasad i 
fega: wd reg: geo gga qur egi 


18. When the mind, well-controlled, 
remains fixed in the Self alone, and one is 
free from craving for all enjoyments, then 
one is said to have attained Yoga. 

When does a person attain Yoga? To answer 
this the text says: When etc. When the mind, being 
well-controlled, remains fixed in the Self alone, and when, 
moreover, one is free from creving, desire, for all 
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énjoyments, here and hereafter, then one is said to have 
attained Yoga. 


aar alot faaara AgI MITAT CUT | 
afta afaa gest MATAT: N $3 N 
19. Even as a lamp placed in a place 
free from any breeze does not flicker—this 
is the simile for a Yogi of controlled mind, 
practising concentration on the Self. 


An illustration of the mind resting absorbed in 
the Self is being given: Even as etc. Even as a l mp 
placed in a place free from any breeze does not flick r— 
this is the simile, example—with respect to whon.2— 
for a Yogi of controlled mind, practising concenti tion 
on the self. That is to say, his mind rests steady and 
bright like that flame. 


ada fad fre quura 

qa AAT TATA qeafa i 3o i 
qantas aagana RAR | 

afa aa a sara kaaas TAA: 22 N 
$ SEA AIS Sra Head AAF aa: | 
afeateant «ger genfa frareay 1 22 11 
q angaia afaa | 

a fada dmat avitsfafaorsaar TERT 
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20-23. That state in which the mind 
controlled by the practice of concentration 
gets settled; in which seeing the Self by 
the (purified) mind one is satisfied with the 
Self; in which one realizes same absolute, 
transcendent bliss which is experienced 
through the intellect; established in which 
one does not waver from the Truth; attain- 
ing which one thinks of no other acquisi- 
tion as greater than that; and established 
in which, one is not perturbed even by 
great pain—that, one should know, is des- 
ignated as Yoga, untouched by all contact 
with pain. That Yoga should be practised 
with conviction and without depression of 
spirits. 


In, “ Know that which is extolled as Sannyasa, 
to be Yoga ” etc. (VI. 2), it is action that was meant 
by the word Yoga; whereas in, “ Yoga is not attain- 
ed by one who eats too much " etc. (VI. 16), perfect 
concentration (Samadhi) was meant by that word. 
What, then, is the primary meaning of the word 
Yoga? In answer to such a question, the text, 
defining perfect concentration both by its characteris- 
tio and result, shows that to be the primary 
meaning of the word ‘ Yoga’ in the three verses and 
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a half beginning with: That state etc. That parti- 
cular staie in which the mind controlled by the practice 
of concentration gets setiled (is designated as Yoga). 
By this the primary characteristic of Yoga is stated. 
As Patanjali’s (Yoga) Sutra defines it: “Yoga is 
the control of the modifications of the mind-stuff.”’ 
The same thing (viz. concentration) is defined also 
by its result, viz., the attainment of what is desired. 
In which particular state one sees the Self alone and 
not the body etc., by the self or purified mind and 
seeing It one is satisfied with the Self alone and not 
with the sense-objects. The word ‘which’, in all 
these clauses, viz., ‘in which’, etc., agrees with, 
‘that, one should know, is designated as Yoga” 
occurring in the fourth of these verses (20). 


The reason for satisfaction in the Self alone is 
being stated; Jn which etc. In which particular state 
one realizes some unsurpassed absolute, everlasting, 
bliss. But at that time there is no contact with sense- 
objects, so how can there be bliss? This is being 
answered: Transcendent, independent of all contact 
between the senses and their objects! and which is 
experienced through the intellect alone that has taken 
the form of the Self. And therefore established in 
which one does not waver from the Truth, from the 
reality of the Self (21). 





1This bliss is not a product of the contact of the senses 
with their objects, and hence it is said to transcend the senses. 
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The non-wavering is being substantiated: 
Attaining which etc. Attaining which acquisition, viz., 
as greater than that, that itself being infinite bliss, 
and established in which, one is mot perturbed, overcome, 
by great pain like heat and cold etc. It is to be 
noted that by this result also, viz., the cessation of 
all untoward things, Yoga is defined (22). 


That particular state which is of this nature is 
named in the half-verse: That etc. The word pain 
includes the pleasure derived from  sense-objects, 
since it is mixed with pain. That particular state 
which is untouched by all contact, even the least 
connection, with pain, that, one should know, is called 
Yoga, is the meaning of the word ‘Yoga’. The 
union of the embodied self with the supreme Self is 
called Yoga. Or the clause may mean: Yoga may 
be defined by a negative characteristic as ‘the 
absence of all contact with pain’, even as the word 
‘timid’ is used with respect to the brave. But the 
application. of the word ‘ Yoga” to mean action (in 
‘Karma-Yoga’) is only figurative, it being a means 
to Yoga—this is the idea. As Yoga yields such 
a great result, that alone should be practised with 
diligence. This is being stated in the next verse 
and a half beginning with: That Joga etc. That 
Yoga should be practised with conviction resulting 





1: The brave’ means those who are free from all cowardice 
or timidity. 
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194 SRIMAD-BHAGAVAD-GITA [CHAP. VI 


from the teachings of the Scriptures and the 
preceptor. Though it may not fructify soon, yet it 
should be practised without depression of spirits. 
Lukewarmness in practice due to difficulties is 
depression (23). 


USHOTTAATPHIALAHAT JITANT: | 
HAaafecaara fafaara waa: 1 3 1 


24. Having completely renounced all 
desires born of fancy, controlling well the 
senses from all sides by the mind alone, 
(Yoga should be practised). 


Further, Having renounced etc. Having renounced 
all desires which are born of fancy and are obstruc- 
tions to the attainment of Yoga completely, i.e., 
together with the (latent) impressions (in the mind), 
controlling well the senses wandering in all directions 
by the mind alone, accustomed to see the dark side of 
sense-objects, “ Yoga should be practised "—this is 
the construction. The words are supplied from the 
previous verse. 


art: qA afargaar | 
aagi Aa: Heal a fafaa faena 


25. One should withdraw by degrees, 
establishing the mind in the Self by the 
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intellect regulated by concentration, and 
should not think of any thing clse 

If the mind should waver ow ing to the laten 
impressions, of past actions, then it should be made 
steady by concentration (Dharana\. Therefore it 
being stated: One should etc. By the 
regulated, controlled, by  concentraiion. establish»: 
the mind completely in the Self. i.c.. making it steady 
in the Self alone, one should withdraw. Tharu also th: 
degrees, by gradual practice, and not all on 4 
sudden. The nature of the withdrawal is being 
stated: He should not think of anything else. Having 
become one with the supreme Spirit manilestine 
spontaneously in the tranquil mind. one should 
desist even from the meditation on the Sell! This 
is the sensc. 


Is 
intellec! 


wal qr frr mure feu | 
aasad frarüqanue qan u gi 


26. Wheresoever the restless and un- 
steady mind wanders, from that very object 
it should be restrained and brought under 
the control of the Self alone. 


l'That is, all mental waves should be avoided. and the min! 
made absolutely placid. Even the mental state that presents the 
Self as an object meditated upon and something different from 
the person meditating, should be avoided. 
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Even after that has been done, if the mind 
should waver through the influence of Rajas 
(activity), then it should be again brought under 
control through self-withdrawal. So it is being 
stated: Wheresoever etc. After whatever object 
the unsteady mind, which by nature is restless goes 
out, although controlled, from that very object it 
Should be withdrawn and steadied in the Self alone. 


Samus eat sir quu | 
Sha WITT IAYARA I RY | 


27. To this Yogin whose activity (Rajas) 
has subsided, who is of a tranquil mind, 
sinless and identified with Brahman, comes 
supreme bliss. 


To one who thus again and again brings the 
mind under control through selfwithdrawl etc., the 
bliss of Yoga comes when the spirit of activity 
(Rajas) has been exhausted. So it is being stated: 
To this login ete To him whose activity (Rajas) 
has. subsided in the above-mentioned way, and, 
therefore whose mnd is tranquil—10 this sinless Yogi 
who has attaihed the Brahmanliood, comes of its 
own accord the supreme bliss, the bliss of perfect 
absorption (Samadhi). 


Beas WAIT at m fame": | 
Gat AMAIAAT ST FART xc 
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28. The Yogi entirely free from taint, 
constantly controlling the mind thus, attains 


easily the infinite bliss of union with 
Brahman. 


Then he becomes blessed. This is being stated: 
The Yogi etc. The ogi, constantly controlling the 
self, mind, (hus, in the above manner, and is entirely, 
absolutely, free from taint, attains easily, without 
any effort, union with Brahman, the realization that 
destroys ignorance, which itself is infinite or supreme 
bliss. That is to say, he attains ' Liberation even 
while living ’. 


edwaerareara aawarfer sme i 
Sar ATA TAA TASAA: U 3$ N 


29. The man whose mind is absorbed 
through Yoga and who sees the same (Brah- 
man) everywhere, sees the Self in all beings 
and all beings in the Self. 


That realization of Brahman is being described: 
The man etc. The man whose mind is absorbed through 
Yoga, who is self-composed through the practice of 
Yoga, and who sees the same Brahman alone every- 
where, sees his Self bereft of all limitations like: the 
body which are the products of ignorance, existing 
in all beings, from Brahma down to inanimate objects, 
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and sees these things in the Self as non-different 
from it. 
at Wi qafa aaa ad a afa qafa | 
TEATS a WUrsurfa a a d a Eas n Fo 0i 
30. He who sees Me everywhere and 


sees all things in Me, does not lose’ sight of 
Me, nor do I of him. 


Worshipping Me as the Self of all beings is the 
chief means to realization of the Self. This is being 
stated: He who cic. He who sees Me, the supreme 
Lord, eversichere, in every being, and sees all, every 
being. in Me, does not lose sight of Me, nor do I of him. 
This is to say, manifesting Myself before him and 
‘ooking at him graciously I favour him. 


ayaka a at adman: | 
aaat adaraiste a at afa a 22 1 


3l. He who worships Me residing in 
all beings in a spirit of unity, becomes a 
Yogi and, whatever his mode of life, lives 
in Me. 


Such a person fas mentioned in the last verse) 
is not subject to any (scriptural) injunctions. This is 
being stated: Je iho etc. He, who worships Me, 
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who am in all beings, in a spirit of unity, i.e., practising 
non-difference, becomes a Yogi, a man of realization, 
and, whatever his mode of life, i.e., even though he 
should renounce all ritualistic work, lives in Me 
alone, i.c., liberated and not degraded. 


anatra aia TA Teale ats | 
qe ar af ar gw a Ai eat uan 33 1i 


32. He who by comparison with him- 
self looks upon the pleasure and pain in all 
creatures as similar—that Yogi, O Arjuna, 
is considered the best. 


Amongst those Yogis, again, who worship Me 
thus, he who is compassionate to all beings excels. 
This is being stated: He who etc. He who by com- 
parison with himself looks upon the pleasure and pain in 
all creatures as similar, i.e., feels: '* Even as pleasure 
pleasing to me and pain disagreeable, so are they to 
others also," and therefore who wishes only pleasure 
to all creatures and not pain to any being, that ogi 
is the best in My opinion. 


AAT WAT | 


aisi daaar Neh: AAT WU | 
vaeate q qafa weecaredia feum n 33 II 
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Arjuna said: 

33. For this Yoga that you have 
described as equanimity, O slayer of Madhu 
(Sri Krishna), I do not see any permanence, 


Owing to restlessness (of the mind). 


Arjuna, who thought the attainment of such 
Yoga to be impossible, said: For this Yoga etc. Fur 
this Yoga that you have described as equanimity, 
resting of the mind absorbed in the Self, being free 
from stupor or distraction. J do not see any 
permanence, continuance for a long time, owing to 
restlessness of the mind. 


"uo fg aa: Som safe awagees | 
«uuré fang we anfwr ggSFT uiv 


34. For the mind, O Krishna, is rest- 
less, turbulent, strong and obstinate; I think 
it is extremely difficult to control like the 
wind. 


This statement is being elucidated further: 
For the mind etc. Restless, by nature fickle. Also 
turbulent, capable of agitating the body and the 
senses. Moreover, it is strong, hard to control even 
by discrimination. Further, it is obstinate, i.e., 
being bounded by attachment for sense-objects, is 
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difficult to pierce through. Therefore, just as it is 
impossible to confine within a pot, the wind that is 
blowing hither and thither in space, even so J think 


it is extremely difficult, altogether impossible to 
control, restrain, that mind. 


SANTAT | 
adad agag) aa) says we I 
Aaa qp SIEG AUAN W Tga 34 N 


'The Blessed Lord said: 


35. Undoubtedly, ©  mighty-armed 
one (Arjuna), the mind is restless and hard 


to control; yet by practice and dispassion, 
O son of Kunti, it is controlled. 


Accepting what has been said about the 
restlessness ‘etc., the Blessed Lord said regarding the 
means of controlling the mind: Undoubtedly etc., 
Your statement that owing to restlessness etc., it is 
impossible to control the mind, is quite true. Yet 
by practice, by repetition of the mental states in the 
form of the Self to the exclusion of sense-objects 
and by dispassion for the latter, it is controlled, 
restrained. Being free from the obstacles, stupor 
and distractions, through constant practice and 
dispassion respectively, the mind, with the, modifi- 
cations at rest, remains absorbed in the supreme 
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Self (Paramatman). This is the idea. As it is said 
in the Yoga Scriptures: “The resting of the mind 
in the form of Brahman, free from all modifications, 
is what this called the Asamprajnata (Nirvikalpa) 
Samadhi.” 


agaanaar ala gsi mf a af: | 

FATA qp ATAT TIAN SATTTTUAT: u 38 UH 

36. For one whose mind is not con- 
trolled, I consider Yoga is hard to attain; 
but it is attainable by one whose mind is 
under control and who strives through (the 
prescribed) means. 

But this much is certain in this matter: For one 
etc. For one whose self, mind’ is not controlled 
through practice and dispassion as described above, 
Toga is hard, impossible, fo attain. But Yoga is 
allainable by one whose self, mind, is under control 


through practice and dispassion, and who again 
strives through this very means. 


AAT Sars | 


waft: AAN Aatsafeaaraa: | 


ana qnrHfufz at fa sor a=afs 1) 30 I 
Arjuna asked: 


37. He who, though endowed with 
faith, strives not, and whose mind wanders 


35-38] THE WAY OF CONTEMPLATION 203 


from Yoga—failing to attain the fruition of 
Yoga, what goal, O Krishna, does a person 
attain ? 


What goal does one reach who somehow has 
failed to attain realization for want of practice and 
dispassion? This Arjuna asked: He who etc. He who 
at the outset takes to Yoga endowed with faith and not 
hypocritically, but who later strives not, does not put 
in proper effort, i.e., is slack in practice; and whose 
mind wanders from Yoga, i.e., is inclined towards 
sense-objects, in other words, one of indifferent 
dispassion; thus owing to slackness of practice and 
dispassion, failing to attain the fruition of Yoga, i.e., 
knowledge, what goal does he attain? 


afeaatafausekoaratag aaafa i 
asss agara fagat aa: afar ui 3c 


38. Does he not, O mighty-armed one, 
fallen from both and without any support 
perish like a detached cloud, being deluded 
in the path of Brahman? 


The import of the question is being elucidated: 
Does he not etc. In the first place having offered 
all work to the Lord, and not having performed 
any (with the desire for heaven etc.), he does not 
attain heaven etc., resulting from it, and, secondly, 
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not having attained success in Yoga, he does not 
attain Liberation either. Thus fallen from both, he 
is without any support, resort, and therefore deluded in 
the path which leads to the realization of Brahman, 
does he not perish or does he escape death?—this is 
the idea. An example about destruction is given: 
Just as a detached cloud, being disconnected with a 
previous mass and not attaining any other, is 
dissolved in the interval, even so (does he not 
perish) ? 


Uude TTT ST SRTHECTRIN: | 
AF: AMARA VAT T EATTTT Dp 28 di 
39. This doubt of mine, O Krishna, 


You should dispel in its entirety, for there 


is none else but You who can remove this 
doubt. 


By You alone, the omniscient One, should this 
doubt of mine be cleared. There is no one besides 
You who can solve it. This is being stated: This 
doubt etc. One who can remove, dispel. This—the 
neuter form stands for the masculine. The rest is 
clear. 


sinaga | 


qe mag aga faananea fae i 
3 fg amsaa ara ash ut Yo n 
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40. Verily neither here nor hereafter, 
O Partha, is there destruction for him; for 
the doer of good, my child, never comes by 
evil. 


The answer to the above question is given in 
four and a half verses beginning with: The Blessed 
Lord said: Verily etc. Destruction in this world is 
the loss of status arising from this fall from both 
(the goals, viz., heaven and Liberation); destruction 
hereafter, in the world after death, is the attainment 
of hell; neither of these ever befalls such a person. 
For verily the virtuous, the doer of good, never comes 
by evil, and this one is a doer of good, inasmuch as 
he has taken to Yoga with faith. He addresses 
endearingly by the term ‘my child’ according to 
popular usage. 


yra gasai reped STD: AAT: | 
Talat saat WS aaefa u Y al 


41. Having attained the worlds of the 
righteous and lived there for many, many 
years, one who has fallen from Yoga is 
born again in the house of the pure and 


prosperous. 
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In that case what goal does he attain? This is 
being stated: Having etc. Having atiained the worlds 
of the righteous, worlds attained by the performers of 
Ashwamedha and other sacrifices, and lived there, 
i.e., having experienced the pleasure of living there, 
for eternal or many, many years, one who has fallen 
Jrom Yoga is born again, attains a birth, im the house 
of the pure, virtuous, and prosperous, wealthy. 


aqar Aada ao wate etary i 
gafa gwai HH wem JETT gg Y3 11 


42. Or he is reborn even in the family 
of Yogis who are wise; such a birth is vare 
indeed in this world. 


The goal attained by a Yogi who has fallen 
after practising Yoga for a short time has been 
stated. An alternative, however, is being stated in 
the case of one who falls from Yoga after long 
practice; Or he etc. He is reborn even in the Jamily of 
those devoted to Yoga who are wise, i.e., possess 
spiritual knowledge, and not in the family of those 
mentioned above, who have not attained to Yoga. 
Such a birth is being praised: Such a birth is rare 
indeed in this world, as it leads to Liberation. 


qa d gfain ous qhdifesu 
aad s wl ya: afaa} geasa 113 1 
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43. There he comes in contact with 
knowledge acquired in the previous birth, 
and strives harder than before for perfec- 
tion, O descendant of Kuru (Arjuna). 


What (happens) then? It is being stated in 
a verse and a half beginning with: There etc. 
There, in both these kinds of birth, he comes in 
contact with knowledge about Brahman acquired in 
the previous birth, and strives harder than before for 
perfection, Liberation. 


qatearaa data gfenp egastsfa a: 
faargzeft area saana n vv 11 


44. By that very previous practice he 
is irresistibly carried away. Even a mere 
inquirer after Yoga transcends the Vedas. 


The reason (for the statement made) is given: 
By that etc. By that very practice of his previous 
body he is irresistibly carried away; that is, even 
though he be unwilling through some obstacle, he is 
forced to devote himself to Brahman, being turned 
away from sense-objects. Thus struggling under 
the momentum of his former practice, he gradually 
attains Liberation.—This meaning is made explicit 
fortiori in the latter half of this verse and the next 
one: Even a mere etc. Even a mere inquirer into the 
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nature of Yoga, not one who has attained it—even 
such a novice in Yoga, though fallen from it owing 
to sin, transcends the Vedas, the results of ritualistic 
work prescribed by the Vedas, that is to say, attains 
greater results than those and is liberated. 


maarama a espafsfeaw: | 
asarana ara qui way Ya n 


45. Verily, a Yogi who practises as- 
siduously, being purified of all sins, is 
perfected through many births, (and) then 
attains the supreme Goal. 


If a Yogi of even such lukewarm practice attains 
Liberation, then it goes without saying that a Yogi 
who practises assiduously, is devoted more and more 
to Yoga, being purified of, freed from, all sins, through 
Yoga itself, attains perfection, is perfected, thoroughly 
illumined, through the accumulated Yoga of many 
births, (and) then attains the supreme Goal. 


acfeaeaisfrat ata amfrestsfa watsfre: | 
aaea alt gerent ware u Yu 


46. The Yogi is regarded as greater 
than ascetics, greater than even men of 
knowledge and greater also than those 
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devoted to work; therefore be a Yogi, O 
Arjuna. 


Since the result of Yoga, is as stated above, 
therefore, The Yogi, etc. The Yogi is regarded as 
greater than ascetics, devoted to penances like the 
Krichchra and Chandrayana, greater than even men 
of knowledge, knowers of the Scriptures! and greater 
also than those devoted to work, who perform rites like 
Ishia and Pürta.? Therefore be a Yogi. 


dfaa aut mauqarqurem | 
AZAA At AT H AMAR Aa: 1 Y 1 


47. Of all Yogis even, he who, 
possessed of faith, worships Me with his 
mind absorbed in Me, is in My opinion the 
greatest. 


Even among Yogis who are devoted to Yama, 
Niyama, etc. (i.e., self-control and other steps to 
Yoga). My devotee is superior. This is being 
stated: Of all Yogis, etc. He who, possessed of 





1 Possessing mere scriptural knowledge and not realization. 

?].hta means sacrificial rites and Purta includes acts of 
charity like building rest-houses. digging wells, tanks, ctc., for 
public use, installing temples and giving food in charity. 


14 
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faith worships Me, the supreme Lord, Vasudeva, with 
his inner self or mind absorbed in Me, is in My opinion, 
the greatest of those devoted to Yoga. Therefore be 
My devotee—is the purport. 


He who taught the Yoga of the Self to the 
greatest of the devotees (Arjuna), I worship that 
Madhava, the embodiment of supreme Bliss—the 
treasures of the devotees. 


CHAPTER VII 


THE WAY OF KNOWLEDGE AND 
REALIZATION 


straga | 
HATA: TF ANT JANATA: | 
adi aay At mur areata qa Ny on 


The Blessed Lord said: 


1. Listen how, with the mind intent 
on Me, taking refuge in Me, and practising 
Yoga, C Partha (Arjuna), you will know 
Me in full, free from doubt. 


The true nature of the Self that is to be known 
aas been declared together with Yoga. Now is 
being described the Divine Form that is to be 
worshipped. 


At the end of the last chapter it was said, 
“Of all yogis even, he who, possessed of faith, _ 
worships Me with his mind absorbed in Me, is in My 
opinion the greatest." Now, of what nature are 
You to whom worship is to be made? To answei 
this possible question the Blessed Lord with a view 
to describing His own nature, said: Listen how etc. 
He whose mind is intent, engrossed, on Me, the Lord; 
taking refuge in Me, to whom 1 am the sole refuge, 
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and practising Yoga, listen how, listen to the know- 
ledge—to be presently described—by which, you will 
know Me in full, i.e., with all My manifestations, 
might, Lord-ship, etc., free from doubt, so as to 
leave no room for doubt. 


aa Asg faatafa aeateaaaa: | 
asara Tg yatsa AAA 003 II 


2. I shall tell you without reserve 
about this knowledge (Jnana) together with , 
realization (Vijnana), knowing which there 
remains nothing further to be known here. 


He praises the knowledge that is going to be 
taught: J shall, etc. J shall tell (you) without reserve, 
thoroughly, about this nana, knowledge about 
Myself derivable from the Scriptures, together with 
Vijnana, realization, knowing which there remains 
nothing further to be known here, to be known by one 
who is treading the path of well-being. That is to 
say, he becomes blessed by that alone. 


agami aga g ahaa faze | 
qqarafa frarat shart dfe qe: di 3 0 


3. Among thousands of men one 
perchance’ struggles for perfection; even 
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amongst those that struggle (one perchance 
becomes perfect), and even amongst those 
that are perfect, one perchance knows Me 
in reality. 


But without devotion to Me, knowledge about 
Me is impossible. This is being stated: Among. 
etc. Amongst the innumerable creatures, excepting 
men, the rest have no inclination at all for the final 
Beatitude. But among thousands of men only wne 
perchance owing to great merit strug les for perfe- 
lion, for the attainment of Self-Knowledge. Eren 
amongst thousands that struggle, only one perchance 
through great merit (acquired in a previous life; 
knows the Self. And even amongst thousands of 
those that are perfect through the knowiedge of the 
Self, only one perchance through My grace knows 
Me, the supreme Self, in reality. ‘Thus, though this 
knowledge about Myself is so very rare, vet I shall 
tellit to you. This is the idea. 


yasa arg: @ Wl afaa wg 
agai sala 3 frat vafaxsear u Y 1 


1 By the yoga delineated in Ch. VI one geis knowledge of the 
‘thou’ only, of the Vedic dictum, * Thou art That’, and not 
of the ‘That’. This knowledge is, therefore, rather partial. 
But when one gets full knowledge of the supreme Lord, the 
Ishwara, the ‘ That’ of the Vedic dictum, then one’s knowledge 
is perfect, and such a person is the most esteemed of Yogis. 
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4. Earth, water, fire, air, ether, mind, 
intellect and egoism—thus is My Prakriti 
(Nature) divided into eight categories. 


Having thus roused the listener's interest, next, 
in order to define the nature of Ishwara—the sub- 
ject, introduced—as the author of creation, etc., 
through His Prakriti, the twofold Prakriti (Nature), 
differentiated as lower and higher, is being deli- 
neated in the two verses beginning with: Earth, 
etc. By earth, etc., the five elementary essences— 
smell, etc.—are meant. By the word mind its cause. 
the Ego, is meant, by intellect its cause, the cosmic 
intelligence (Mahat), and by egoism its causc, ignor- 
ance (Avidyā). Thus is My Prakriti (Nature)* divided 
into eight categories. Or the verse may mean: By 
the term earth, etc., the five gross clements together 
with the (five) subtle ones are meant. By the term 
goism is meant egoism together with its products, 
the senses. By inlellect is meant the cosmic intelli- 
gence (Mahat). By the word: mind is meant the 
Unmanifest (Pradhana), whose form is not mani- 
fested and which can be inferred only by the mind. 
Thus, in this manner, is My Prakriti, My power 
known as Maya, divided into eight categories, has got 
eight divisions. Though Prakriti is usually divided 
into twenty-four categories, yet, inasmuch as the 
other sixteen are included in these eight, it is said to 
be divided into eight categories. So, in the chapter 
on Kshetra (the body) to be dealt with later on, this 
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very Prakriti will be delineated as consisting of 
twenty-four categories: “The five gross elements, 
egoism, intellect, the Unmanifest, the ten sense- 
organs and the one mind and the five objects of the 
senses "etc. (XIII. 5). 


smtafaqecreat sofa fafa à qur à 
Ways agan aad ud sup uo d 


5. This is My lower Prakriti; different 
from this, O mighty-armed one, know that 
higher Prakriti of Mine in the form of the 
individual soul (Jiva) by which this world is 
sustained. 


While concluding the topic of this lower 
Prakriti, the higher Prakriti is being described: This 
is, etc. This Prakriti that has been taught as eight- 
fold, zs lower, or inferior, since it is inert and meant 
for (the enjoyment of) another. Higher, superior 
than this know that other Prakriti of Mine in the form 
of the individual soul (Jiva). The reason for its being 
higher is given. By which sentient principle the 
Kshetrajna (the embodied soul), this world is sustained 
through its own work. 


aaa wafa galga | 
HE PETA ATT: TAA: ISAAT I & N 
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6. Know that all beings have these two 
for their origin; I am the origin of the entire 
universe as also its destroyer. 


By describing the casual nature of these two 
(lower and higher Prakritis), His being the cause of 
the creation, etc., through these Prakritis is being 
stated: Know that, etc. Know all beings, moving as 
well as stationary, to be such as have these tun 
Prakritis, viz., Kshetra and Kshetrajna, for their 
origin, cause. Of these, the inert Prakriti evolves as 
the body. But the sentient Prakriti, which is a part 
of Me, enters into all bodies as the experiencer, and 
Sustains them through its works. These two Prakiitis 
of Mine are born of Me. Therefore J am the origin: — 
lit., that from which a thing effectively comes into 
existence—the ultimate cause, of the enlire universe 
together with primal matter (Prakriti), as also 
I myself am that by which it is made to dissolve, 
that is, its destroyer as well. 


AT: qux aratcafaatea weh | 
afa aafaa Ne qu afro gaz dp 6 1 
7. Higher than Myself there is nothing 


else, O Dhananjaya (Atjuna). In Me all 
this is strung like gems in a string. 


As it is so, therefore, Higher than, etc. Higher 
than Myself there is nothing else, no independent 
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cause whatsoever of the origin and destruction ol 
the universe. I am also the cause of its sustenance. 
This is being stated: In Me, etc. In Me all this 
universe is strung, i.e., rests. The example is clear 
enough. 


walsgmeg saa maska affari: | 
WMA: Wd34U Tes: W qIed WU uc i 


8. I am, O son of Kunti, sapidity in 
water, lustre in the moon and the sun, the 
syllable Om in all the Vedas, sound in ether 
and enterprise in man. 


How He is the cause of the sustenance of the 
universe is being described in the five verses begin- 
ning with: J am, etc. I am sapidity in water. i.e., 
I exist in water as its substratum through My mani- 
festation as the essence of sapidity. Likewise, I am 
lustre in the moon and the sun, i.e., through My 
manifestation as lustre, I exist in the moon and the 
sun as their substratum. The other cases that follow 
are also to be explained in a similar way. ” Jn all the 
Vedas representing articulate sound, I am their root, 
the syllable Om. I am the essence of sound in ether. 
In man I am manliness, i.e., enterprise. Verily men 


exist through enterprise. 
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Tat ma: gregi p Anfen farai |: 
Wat aing arare aqag i Su 


9. I am pure odour 1 earth, bright- 
ness in fire, life ‘n all „be gs and austerity 
in the ascetics. 


Further: I am, etc. I am pure, unadulterated, 
odour, the essence of smell, which exists as the sub- 
Stratum of earth. Or it may mean: Since the 
manifestation of the Lord as the substratum in 
everything is being inculcated in these texts, and as 
sweet odour alone through its excellence can be His 
manifestation, sweet odour is mentioned here. So 
also I am brightness, the natural glow, in fire. I am 
life, i.e., the vitality, that which sustains life, in all 
beings. I am austerity, the capacity to withstand 
pairs of opposites (like heat and cold) in the ascetics, 
the hermits and others.1 


ats at qayana fafa qå eem | 
dfedfewarefes IaetafeaameT 11 to 11 


10. Know me, O Partha, to be the 
eternal seed of all beings. I am the intelli- 





1* Others’ refers to monks, representing the last of the four 
stages of life. The hermits come third. 
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gence of the intelligent and the prowess of 
the powerful. 


Further: Know me, etc. The eternal seed, the 
capacity of all beings, moving and stationary, to 
produce effects of the same species, which continues 
uninterruptedly in all the successive products—know 
that seed to be My manifestation, and not one that 
is destroyed with each individual. So also I am the 
intelligence, wisdom, of the intelligent. Y am the pro- 
acess of the powerful, the might of the valorous. 


ae sedi ae aafaa aA | 
aaifatal aay araisfea wed d 8k M 


11. I am the strength of the strong, 
free from passion and attachment, and, 
O best of the Bharatas (Arjuna), I am that 


passion in people which is unopposed to one’s 
duty (Dharma). 


Further: J am, etc. Passion is an active 
(Rajasika) desire for things not attained. Attach- 
ment, on the other hand, is a passive | (Tàmasika) 
colouring of the mind which is synonymous with 
thirst for more of a desired object even when it 
has been attained. J am the strength of the strong 
bereft of these two (viz., passion and attachment). 
i.e. I am that serene (Sattvika) strength which 
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enables one to perform one’s duty. J am that passion 
which is unopposed to one’s duty, which is helpful in 
merely having a son by one’s wife. 


X pu afeaar NTT uoratearsarar J | 
aa vafa afafa a cad du à afa n 23 


12. All those Sāttvika (serene), Rājasika 
(active), and Tamasika (passive) states that 
are there—know them to be born of Me 
alone; but I am not in them, (though) they 
abide in Me. 


Further: All those, etc. Even all other Sattvika 
states like control of the mind and the body, 
Rajasika states like pleasure and pride, and Tamasika 
states like anguish and delusion, which result from 
the actions of beings, know all of them lo be born of 
Me alone, since they are products of the Gunas of 
My Prakriti. Yet I am not in them, Y am not subject 
to them like individual souls. But they, being under 
my control, abide in Me. 


fafirqeraarwtafor: aia aq | 
MRi erfererrerfer arrives: qA i 23 4 


13. All this world, deluded by these 
three states composed of the Gunas, does 
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not know Me, who am beyond these and 
immutable. 


Why don't these people know You, the supreme 
Lord. whose nature is like this? That is being 
stated: All this world, etc. All this world is deluded 
by these above-mentioned three kinds of states or dis- 
positions, like passion and avarice, which are 
composed of the Gunas, which are products of the 
Gunas. Therefore it (the world) does not know Me— 
of what nature?—who am beyond, unaffected by, 
these states, being their ruler, and therefore immut- 
able, i.e., changeless. 


eat A grait AT HAT QXUWUUT | 
aAa à ad aAa arka Tu VK 


14. This divine illusion of Mine, 
constituted of the Gunas, is indeed hard to 
surmount; those who take refuge in Me 
alone, get over this illusion. 


Then who know You? To answer this the text 
says: This divine, etc., This divine supernatural, 
ie., extremely wonderful illusion of Mine, power of 
the supreme Lord, constituted of the Gunas, consisting 
of the products of the three Gunas, Sattva, etc., is 
hard to surmount indeed, i.e., this is a well-known 
fact. Yet those who take refuge in, worship, Me 
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alone, through unwavering devotion—this is sug- 


gested by the world *alone *—get over this illusion, 


although unsurmouniable, and then know Me. This 
is the idea. 


Tat gS qur gend ATTAT: | 
aasa SAAT Aaa AAT: Hb 24 0 


15. Wretches among men, the wicked 
and the ignorant do not take refuge in Me, 
being deprived of discrimination by Maya, 
and  betaking themselves to demoniac 
attitude. 


Why then don’t all worship You alone? This 
is being answered: Wretches, etc. Wretches among 
men, those who are the worst, do mol lake refuge 
in Me, worship Me. The cause of their wretched- 
ness: They are ignorant, bereft of discrimination. 
Why are they so? Because: they are wicked or 
sinful; therefore who are deprived of their discri- 
mination, though arising from the teaching of the 
Scripture and the Guru, by Maya; consequently, 
betaking themselves to demoniac allitude, which will 
be described as, “ Ostentation, arrogance, self- 


conceit, anger, rudeness’, etc. (XVI. 4), they do 
not worship Me. 


wqfasr ast wi Tar: gefasst i 
emat fagat art spore d S 
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16. Four kinds of people who have 
done virtuous deeds worship Me, O Arjuna— 
the distressed person, the aspirant after 
knowledge, the seeker of wealth and the man 
of knowledge, O best of Bharatas. 


The virtuous, however, worship Me. They are 
of four kinds according to differences in their virtuc. 
That is being stated: Four kinds, etc. Those who 
have done virtuous deeds in their previous lives 
worship Me, and they are of four kinds. The dis- 
tressed person, one who is overcome by disease etc. 
If he has done good deeds in the past (lives), then he 
worships Me; otherwise he worships minor deities 
and undergoes transmigration. This should be 
understood as applying to the other cases also. The 
aspirant afler knowledge, one who is desirous of Self- 
realization: The seeker of wealth, one who wants to 
have wealth as a means to enjoyment either here or 
hereafter. The man of knowledge, one who has 
realized the Self. 


qt ardt faaam taai | 
foot fg aasang a a aa fra: 29 11 


17. Of these, the man of knowledge 
who is constantly in communion and single- 
minded in devotion excels. To the man of 
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knowledge I am very dear indeed, and he is 
dear to Me. 


Amongst them the man of knowledge is the 
best. That is being stated: Of these, etc. Of these, 
the man of knowledge excels. The reasons being, he 
iy constantly in communion, devoted to Me; single- 
minded in devotion, whose devotion is given exclusively 
to Me. Only to the man of knowledge and to none 
else is it possible to be constantly in communion 
and one-pointed in devotion, for he has no mental 
disturbance, being free from identification with the 
body, etc. For this very reason Z am very’ dear to 
him, and he is dear to Me. Hence, on account of 
these four reasons, viz., constant communion, etc., he 
is the best. This is the idea. 


SAW: qå Tat s canda W ATT | 
arfaa: w fg great Warp WR kc it 


18. All of these are indeed noble, but 
the man of realization I regard as My very 
Self; for with his mind fixed (on Me), he 
has taken refuge in Me alone as the highest 
goal. 


Then do the other three types of Your 
devotees undergo transmigration? No, never. 
That is being stated: All of these are indecd 
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noble, high-souled, and obtain Liberation; but the 
man of realization is My very Self—this is My 
definite opinion. For he, the man of realization, 
having his mind fixed on Me alone, has taken 
refuge in Me as a goal higher than which there 
is none other, that is, as the highest goal. That 


is to say, he does not care for any other result 
than Me. 


agai SIT Aaa TIT | 
aged: aafata w wg TESA: ta 


19. At the end of innumerable births, 
the man of realization takes refuge in Me, 
knowing that all this is Vasudeva. Such a 
saint is exceedingly rare. 


Such a devotee of Mine is exceedingly rare. 
This is being stated: At the end etc. With the 
accumulation of virtue bit by bit through innume- 
rable births, at the end, in the last or final birth, the 
man of realization, knowing that all this moveable 
and immoveable world is Vasudeva takes refuge in 
Me, worships Me, as the universal Self. There- 
fore such a saint of unlimited vision is exceedingly 
rare. 


A A A tf 


HACIA TAA: TTA PASAT: | 
a a fummum IFAT far car d xe 
15 
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20. Deprived of discrimination by 
particular desires, they worship other deities 
observing particular rites, being swayed by 
their own nature. 


Thus it has been stated that even those 
possessed of desires who worship the Lord for 
their fulfilment, attain these desires and  there- 
after gradually attain Liberation. But those 
who are extremely active (Rajasika) and inert 
(Yamasika), and who, being thus overpowered 
by desires, worship minor deities, go from birth 
to birth. That is being stated in the four verses 
beginning with: Deprived etc. Deprived of discrimi- 
nalion by particular desires concerning sons, fame, victory 
over enemies, etc., they worship other minor deities like 
ghosts, spirits and demigods. Doing what? Observing 
particular rites like fasting connected with the worship 
of particular deities, and being swayed, controlled, at that 
by their own nalure, inclination resulting from rast habit. 


al at at at ad wm: saarshagfasste i 


qe qeu at ara fa«ureTEW 0 3t 


21. Whatever form a particular 
devotee wishes to worship with faith— 
concerning that alone I make his faith un- 
flinching. 
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Amongst those who worship particular deities 
whatever form etc. Whatever form, deity, who is 
but an image of Myself, a particular devotee wishes, 
proceeds, ito worship with faith, concerning that 
very form J, the Inner Ruler, make his, that 
"devotee's, faith unflinching, firm. 


SE FST Sar gaaer HR I 
SURGE GG: SINIT fafgarfg ama u 33 1 


22. Endowed with that faith, he 
worships that deity, and from him gets his 


desires, which are indeed granted by Me 
.alone. 


Endowed etc. Then he, that devotee, endowed 
with that unflinching faith, worships that particular 
deity and from him, from that particular deity, 
geis his, particular  dpsires, objects coveted by 
himself, which, however, are obviously granted, 
bestowed, by Me alone as the Inner Ruler of that 
deity, inasmuch as those deities are also under 
My control and are but forms of Mine. This is the 
idea. 


AMAT FS I Avatar | 
aaraa arta Heat arfa mafa 122 11 


23. But that fruit of these men of 
little understanding has an end; the. 
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worshippers of gods go to the gods, (but) 
My devotees come to Me. 


Thus, though all the gods are but manifestations 
of Myself, and hence worshipping them is 
in reality worshipping Me alone, and though 
it is I who am the bestower of the fruit of 
that as well, yet there is a difference between 
them (devotees of other deities) and My direct 
devotees as regards the fruit attained. This is 
being stated: But that etc., But that fruit of these 
men of little understanding, of limited vision, 
although granted by Me, has an end, is perishable. 
This is what is being stated: The worshippers of gods 
go to the gods, who are perishable. But My devotees 
attain Me, who am supreme Bliss with no beginning 
or end. 


armo aaan Arad WIR: 
qi AMARA WHISTTWTS UY 


24, Not knowing My immutable, un- 
surpassed supreme ‘nature, the ignorant 
regard Me, the unmanifest, as coming into 
being. 

But then, if the labour is the same in both 
(kinds of worship) and yet there is such a vast 


difference in the result, why don’t all worship 
You alone, giving up other gods? That is being 
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answered: Not knowing etc. The ignorant regard 
Me, the unmanifest, who am beyond this phenom- 
enal universe, as coming into being, as becoming 
man, fish, tortoise, etc.1; the reason being, they 
do not know My supreme nature or reality. Of 
what kind is it? It is immutable, eternal, and to 
which nothing is superior, i.e., unsurpassed. There- 
fore viewing Me, the supreme Lord, who at 
will assume diverse bodies made of pure and 
excellent Sattva particles for the protection of the 
world, as equal to the other gods with material 
bodies fashioned by’ their past  actions—the 
dull-witted do not revere Me; rather they worship 
other gods bestowing quick results and (thereby), 
obtain perishable results in the manner stated 
above. 


Ae STATS: TACT ATATATAATAT: | 
qasa «rfe Stat HTWSDHeTTH d RA N 


25. I am not manifest to all, being 
veiled by My mysterious power (Yoga-màya). 
"This ignorant world does not know Me, the 
unborn and immutable. 





lRefers to the ten Incarnations of the Lord at different 
times in different forms, viz., fish, tortoise, boar, half-lion 
halfman, the dwarf, Parashurama, Rama, Krishna, Buddha—and 
Kalki, who is yet to come. The last six are in human form. 
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The cause of their ignorance about Himself’ 
is being stated (by the Lord): J am etc., I am 
not manifest, visible, to all people, but only to My 
devotees, for I am veiled by My mysterious power 
(Yogamaya). ‘Yoga’ means bringing about, i.e., 
some mysterious play of My intelligence; that 
itself is Maya (illusion)—the dexterity to make 
impossible things possible. The ignorant are veiled 
by that Maya. Therefore being ignorant about 
My nature, this world does not know Me, the unborn 
and immutable. 


aag aada adara Sia | 
wfasurfer a yar at g Fa a FAT I RGU 


26. I know, O Arjuna, all beings past, 
present and future, but nobody knows Me. 


It has been said (by the Lord), “ Not knowing 
My supreme nature, the ignorant” etc. (VII. 24). 
By showing that very supreme nature of His as 
consisting in His omniscience, just the ignorance 
of others is being stated (by the Lord): I know, 
etc. I know all beings immovable and movable 
of all times—past, those that have perished, present 
and future, that are yet to come into existence; 
for as is well known, Maya rests on Me, and it 
cannot delude the person on whom it rests. But 
nobody knows Me, being deluded by My Maya. 
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It is indeed well known in this world that Maya is 


subservient to the person on whom it rests, while it 
deludes others. 


TIRITA ENT AT | 
asaya dag at afia quen WII 


27. All beings, O scorcher of foes, are 
deluded at birth by that deception due to 
the pairs of opposites which arises out 
of desire and aversion, O descendant of 
Bharata. 


Thus the ignorance of individual souls with 
respect to the Lord on account of their being 
subject to Maya has been stated. The reason for 
the toughness of that very ignorance is being 
stated: All beings, etc. That which is created 
is creation (viz., the gross body). At birth, when 
the gross body comes into existence, by that deception, 
loss of discrimination, due to the pairs of opposites 
like heat and cold, happiness and misery, 
which arises out of desire for what is pleasing to 
it and aversion for that which is disagreeable, 
all beings are deluded, i.e., are deeply identified 
(with, the body) feeling, ‘I am happy jel ar 
miserable’. Therefore, having no knowledge of 
Me, they do not worship Me. This is the idea. 


232 SRIMAD-BHAGAVAD-GITA [cHAP. vir 


AT aana TT TATA THAT d 

A samga Wd AT TaT: Xe 

28. But those of virtuous actions whose 
sins have been at an end, are freed from the 
delusion of the dualities and worship Me 
with firmness of vow. 

But then, how is it that some people are seen 
to worship You? That is being answered: But 
those etc. But those habituated to virtuous actions 
whose sins, which are obstructions in the way of 
(realization), have been at an end, destroyed, «are 
Sreed from the delusion arising out of the dualities, 
and worship Me with firmness of vow, i.e., being 
devoted to Me alone. 


auone maa afr d |a 

a sr afeg: Seams HA ASA 1 XS N 

29. Those who strive for freedom from 
decay and death, taking refuge in Me, know 
that Brahman, all about the embodied self 
and action in its entirety. 

Thus worshipping Me, they come to know all 
that is to be known and are satisfied. That is 
being stated: Those who etc. Those who strive 
for freedom from, strive to avoid, decay and death, 
taking refuge in Me, know that supreme Brahman 
and know all about the embodied self, that pure 
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Self distinct from the body etc., by which that 
goal (Brahman) is to be attained, and action in its 
entirely, i.e., together with the esoteric teaching, 
which is the means to this (realization) 


erferserféraa at afasi a À fag: | 
saas wp ai à fagina: 1 3e d 


30. Those who know Me together with 
what concerns beings, the gods and sacrifices— 
fix their mind (on Me) and know Me even 
at the time of death. 


For such people there is no fear of lapse 
from Yoga also. This is being stated: Those who 
etc. The meaning of the terms ‘what concerns 
beings (Adhibhuta) etc? the Lord Himself will 
explain in the next chapter. Those who know Me: 
together with what concerns beings, what concerns 
the gods (Adhidaiva) and what concerns sacrifices 
(Adhiyajna), fix their mind. on (Me), have their 
minds intent on Me, and know Me even at the time 
of passing away, i.e., death. Even at that moment 
they do not get perplexed and forget Me. "Therefore 
there is no fear of a lapse from Yoga for My devotees. 
This is the idea. 


That the knowledge of Brahman is attained 
without effort by the devotees of Krishna, is clearly 
stated in the seventh (chapter) entitled “The Yoga 
of Realization.’ 


CHAPTER VIII 
THE WAY TO THE SUPREME SPIRIT 


asa SAT | 


fa; agaa faaea fie wat ganta a 
afana a f stmafaad faga u tai 


Arjuna Said: 

l. What is that Brahman, what is 
Adhyatma, and what is action, O best of 
men? What is called the Adhibhuta and 
what is said to be the Adhidaiva? 

Those. whose mind is fixed on Sri Krishna 
alone know the Brahman, action, Adhibhuta, etc.— 
the Brahman, action, etc. mentioned thus (in the 
last chapter) are clearly explained in the eighth 
(chapter). 

Arjuna, who desired to know the real nature 
of the seven categories, viz., Brahman, Adhyatma, 
etc., which were mentioned by the Lord at the end 
of the last chapter said in two verses beginning 
with: What is etc. "The meaning (of this verse) is 
quite clear. 


afaaa: at Pisa RusfenemHquw | 
SANAS Wm sasha faaara: 1 2 1 
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2. Who and how is the Adhiyajna in 
this body, O slayer of Madhu (Sri Krishna) ? 
And how are You known at the time of death 
by the self restrained? 

Further: Who and how etc. Who is the Adhi- 
Jaja the presiding deity—the director of action 
and bestower of its fruit—in the Sacrifice that is 
going on in this body? Having asked separately 
about the nature (of the Adhiyajna), he now 
questions about the manner of his dwelling 
(n this body). How, residing in what manner, 
in this body does he preside over the sacrifice? 
The word ‘sacrifice’ implies all ritualistic actions. 
And at the time of death how, by what means, 


are You known by persons who have restrained their 
minds. 


STATATTATs | 
HAL AT TWA ERHTATSEHICHHSHÜ | 
waaraeraae frat: Aaa: 3 0 

The Blessed Lord said: 

3. The highest imperishable principle 
is Brahman. Its existence as the embodied 
soul is called Adhyatma, and the offering 
(into the sacrificial fire) which causes the 


origin and development of beings is called 
action. 
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In answer to the questions, according to their 
order, the Blessed Lord said in the three verses 
beginning with: The highest etc. That which 
does not decay, which is constant, is the imperishable. 
The imperishable principle that is the highest, 
the primal cause of the universe, is Brahman. For 
tbe Scripture says: “O Gargi, the knowers of' 
Brahman say, this immutable Brahman is that” 
(Brih. 3. 8. 8). Its, Brahman's own coming , into 
being in part as the individual soul, is called 
Swabhava. The same principle existing as the 
experiencer presiding over the body, is called, i.e., 
designated by the word, Adhyatma, Origin, birth, of 
viviparous and other beings, and their development, 
evolution in a higher form, in the order stated in the 
text: “The oblations offered in the fire reaches the 
sun in full, from the sun results rain, from rain 
(results) food and from it beings" (Manu 3. 76). 
That offering, or sacrifice consisting in the putting 
of things into the fire for some deity, which causes 
the above origin and development (of beings) is called 
action. This offering includes by implication all 
(ritualistic) action. 


afaad att ara: genafreaay | 
arfirasise ara ag Meza qx lY n 


4. Perishable entities are called Adhi- 
bhuta, the cosmic Being is called Adhidaiva, 
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and I Myself am called the Adhiyajna in 
this body, O best of embodied beings. 


Further: Perishable etc. Perishable or destruc- 
uble. entities, objects like the body, characterise 
all beings and are therefore called Adhibhuta. 
The cosmic Being the Viraj, who resides in the 
centre of the solar orb, the Lord of all deities 
who are but parts of Him, is called the Adhidaiva. 
The Scripture says: “He indeed is the first 
embodied being and is known as the Purusha; 
He is the First Cause of all beings and existed 
even before Brahma.” n this body, I Myself. who 
abide as the Inner Controller, am the Adhivajna, 
the presiding deity of sacrifices etc. and the bestower 
of their fruit. We should understand that the 
answer to the question, ‘How?’ (vide verse 2), is 
given by this very statement. It is well known 
that the Inner Controller owing to qualities like 
non-attachment, is different from the individual 
soul and resides in the body. As the Scripture 
says: “Two birds of beautiful plumage. closely 
united in friendship, reside on 
One of them eats the sweet 
other witnesses without eatin 
By addressing Arjuna as the 
beings, the Lord hints: "You too 
stand such an Inner Controller by ü 
agreement and difference, from 
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and inhibitions! that are under the control of 
another.” 


HAH A AAT CAVA BHATT | 
a: sara a RATA arf TECTA AAA: d 4 di 


5. He who at the time of death re- 
members Me alone and passes out, leaving 
the body, attains My being—there is no 
doubt about this. 


The means to knowledge at the time ol 
death and its result, which were asked in the 
question, * And how are You known at the time 
of death?” are being stated: He who etc. He 
who remembers Me alone, the supreme Lord, who 
am the Inner Controller as described above, 
and passes out pre-eminently by the path of 
light? etc. leaving the body attains My being, 


TA free agent is successful in all actions undertaken by him 
and is able to abstain from all actions he wants to avoid. But 
no individual soul is free agent. The Lord says that Arjuna 
can find this out from his own experience. On reflection he will 
understand that only when the Lord helps him, he can do 
something or refrain from doing something and in the absence of 
that help he is powerless. In this way he will understand his 
subservience to the Inner Controller. 

2 The Scriptures say that the departed soul of the knower 
of the conditioned Brahman goes to the sphere of Brahma by 
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identification with Me—there is no doubt about this. 
Remembrance is the means to knowledge, and 


the attainment of My being is the result. This is 
the idea. 


aa aft wears wat HATA | 
q alaf ahaa gar agaraafaa: 1 & 1 


6. Thinking of whatever object at the 
time of death a person leaves the body, he 
attains, O son of Kunti, that very object, 
being constantly absorbed in its thought. 


It is not the rule that remembering Me alone 
people attain My being. What then is it? 
Thinking etc. Thinking of whatever object, any 
particular deity or other being, at the time of 
death a person leaves the body, he attains that very object 
remembered. The cause of remembering a particular 
object at the time of death is: Constantly thinking 


or meditating upon it, with his mind absorbed, 
steeped, in that. 


` ` 

q*WIIdg FISY ATAJE JA F| 

aafaa afana 118 N 
the path of the gods, where it is conducted by several deities 
beginning with the deity identified with light. Vide chapter 


8.23-26 and also B.S. 4.3. 1-4; Chh. 5.10.1, Brih. 6.2.15, Kau. 1.3 
and Mu. 1.2.11. 
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7. Therefore, remember Me at all times 
and fight; with your mind and intellect 
devoted to Me, shall attain Me alone—there 
is no doubt about this. 


As it is previous impressions that lead to 
remembrance at the time of death, and as it is 
not at all possible for a moribund person to make 
an effort at remembrance at that time, therefore, 
etc. Therefore, always remember, meditate on, Me. 
And constant remembrance is not possible without 
purity of mind. Therefore fight, perform your 
duty like fighting etc. for attaining purity of mind. 
You who have thus devoted to Me your mind, 
which is reflective, and intellect, which is determi- 
native, shall attain Me alone—there is no doubt about 
this. 


ARMANI A ATA AAT TAT | 
qui ges fast urfa gaiga u cu 


8. With a mind that has taken to the 
way of constant practice and does not stray 
to anything else, one who thinks of the 
supreme divine Being, attains Him, O 


Partha. 


That practice is the direct means to constant 
remembrance is being shown by saying, With a 


mind etc. Practice means a stream of homo- 
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geneous thoughts; that itself is the Yoga or way. 
With a mind that has taken to that, ie., is concen- 
trated, and is consequently accustomed not to stray 
to anything else, one who thinks of the divine, resplendent, 


supreme Being, the supreme Lord, O Partha, attains 
Him alone. 


afa guoagafaarz- 

AMM PIED ES Eco EN 
qder sara farag- 

arfaa? qug: TETTA O0 S UI 


STUTUTBTO AAAISAAT 
waar gnt nasa Aa I 
gatel aAa ArT 
a d qx geagafa fag i 2o n 
9-10. He who, endowed with devo- 
tion, meditates at the time of death with a 
steady mind, having by the power of Yoga 
properly fixed the life-breath in ibetween 
the eyebrows, on the Being who is wise, 
ancient, the ruler, smaller than the smallest, 
the sustainer of all, of inconceivable form, 
resplendent like the sun and beyond 
ignorance—he attains the shining supreme 
Being. 
16 
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Again the Being to be meditated upon is being 
specified: He who, etc. Wise, ominiscient; ancient, 
existing from eternity; the ruler, the regulator (of 
the universe); smaller than the smallest, subtler than 
the subtlest; the sustainer or nourisher of all, being 
of infinite glory; of inconceivable form, not compre- 
hended by the mind and intellect of the impure; 
resplendent like the sun, whose nature like the sun, is 
self-luminous and manifests other things; and who 
exists beyond ignorance, Prakriti. For the Sruti 
says: “I have known that supreme Being, resplend- 
ent like the sun, who exists beyond ignorance" 
(Svet. 3-8). He who, endowed with devotion, mediates 
with a steady mind at the time of death on such a Being. 
The reason for the steadiness of the mind is being 
stated: Having by the power of Yoga (raised) the life- 
breath properly through the channel of the Sushumna 
and fixed it in between the eyebrows, he attains that 
shining, resplendent, supreme Being. 


qae? Aafaa aafia 
faafa eraat Aa: | 


afasaent agai ata 
ad qé GART sae u VL 


11. That imperishable Principle which 
the knowers of the Vedas describe, into 
which aspirants bereft of all desires enter, 
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desiring which one lives the abstinent life 


of a student—that goal I shall tell you in 
brief. 


The Lord, with a view to instructing that 
practice based on the syllable ‘Om’, which is a 
more direct means than.simple practice, proposes: 
That etc. That imperishable Principle which adepts in 
Vedanta describe; for the Scripture says: “ Under 
the mighty rule of this Imperishable, O Gargi, the 
sun and the moon are held in their positions” 
(Brih. 3-8-9). Into which aspirants, those who are 
striving, bereft of all desires, from whom all desires 
have been eradicated, enter; and desiring to know 
which one lives the abstinent life of a student with one’s 
preceptor—that goal (lit. that which is attained) 
I shall tell you in brief, in sum. That is to say, I shall 
tell you how to attain it. 


adaraf dara at gia freer wd 
yeglama: NIUTRTÍESTQI GNTHTITH 11 03 i 
HAP AL TA IAAF | 
q: safe ererag w ura teat fam u t3 
12-13. Controlling all the inlets 
(organs), confining the mind to the heart, 
fixing the life-breath in the head, betaking 


himsélf to absorption in Yoga, repeating 
the monosyllable Om, which is Brahman, 
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and thinking of Me, he who departs leaving 
the body, attains the highest Goal. 


The proposed means together with its acces- 
sories is being stated in the two verses beginning 
with: Controlling etc. Controlling withdrawing, all 
the inlets of the organs, i.e., not cognizing external 
objects through the eyes, ctc.; confining the mind to 
the heart, i.e.. not remembering external objects; 
Jixing the life-breath in the head, between the eyebrows, 
betaking himself to absorption, steadiness. in loga, 
repeating the monosyllable Om, which is Brahman Itself, 
since it expresses Brahman, or is a symbol of 
Brahman like images, etc., and thinking of Me, who 
am expressed by that (Om)—he who departs well by 
the path of light! etc., leaving the body, attains the highest 
Goal, i.c., Myself. 


aaa: Wu at at euxfa facra | 
Tas gew: qr faerqees afia: 1 $Y au 
li. To the ever-restrained Yogi who 
constantly remembers Me every day with 


his mind on nothing else, O Partha, I am 
easily accessible. 


Attaining Me in this manner at the time of 
death through concentration js possible only if 





Wide VIII. 25-26, VIII 5, foot-note 2. 
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there is daily practice, and for none else—this carlier 
statement itself is recalled: To the ever-restrained. eic. 
To the ever-restrained, self-collected, (Yogi), whose mind 
is on nothing else than Myself and who constantly, comi- 
nuously, remembers Me every day, I am easily accessible 
and not to others. 


WISI FATT FASII | 
argafa wera: afafa quai war: 24 


15. The  great-souled ones, having 
attained Me, have no more birth, which is 
the abode of misery and non-eternal, for 
they have attained the highest perfection. 

Though You are so easy of attainment, what 
of that? This is being answered: The great-souled 
ones, ctc. The greal-souled ones, described above. 
ie., My devotees, having attained Me, have no mor 
birth which is the abode of misery and non-eternal. For 
they have attained the highest perfection, viz., Libera- 
tion itself. Or it may mean: Having attained Me, 
they do not come to the abode or place of rebirth 
and misery. 


agaaa: gaalassa | 
agla g PAg gaia a fae t& a 


16. All the worlds, O Arjuna, includ- 
ing the world of Brahmā are subject to 
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recurrence, but after attaining Me there is. 
no rebirth, O son of Kunti. 


'This very fact (of non-return after attaining 
Me) is being confirmed by showing that there is 
recurrence in all the worlds: All the worlds, etc. 
The world or abode of Brahma is the Brahmaloka; 
all the worlds including the world of Brahma are subject 
to recurrence. As even the world of Brahma is sub- 
ject xo destruction, rebirth is- inevitable for those 
who have gone to that place but have not attained 
knowledge. Only those who have thus attained the 
world of Brahma through meditations for which 
gradual emancipation is the result, and who have 
attained knowledge there, attain Liberation along 
with Brahma (at the time of the final dissolution) 
and not others!. For those, however, who live after 
attaining Me, there is certainly no rebirth. This is 
the idea. 


TAT TIATAAeAI AT fag: | 
uta gragateat saua aa Tar: ke dI 


1 Persons who attain Brahmaloka: through sacrifices like 
Ashwamedha have to return to this mundane world when that 
world of Brahma is destroyed at the final dissolution. But those 
who have gone there as a result of meditation and worship of 
the conditioned Brahman, do not return. They attain Self- 
realization there and get merged in the supreme Brahman at the 
time of dissolution. This is known as gradual Liberation. 


16-17] THE WAY TO THE SUPREME SPIRIT 247 

17. Those who know Brahma’s day that 
lasts for a thousand Yugas and his night that 
lasts for a thousand Yugas, are knowers of 
day and night. 


But then, from Puranic statements like: “The 
contemplative, the charitable, the dispassionate and 
the hardy attain an abode higher than the three 
worlds (viz., earth, heaven and the nether region) 
that is free from afflictions,” we understand that 
Maharloka, etc., are superior to the three worlds. 
But if destruction is the common lot of all the 
worlds, how can there be that distinction? Antici- 
pating such a question, in order to convey that the 
difference lies in the fact that Maharloka, etc., last 
for a long time, while the other threc last for a short 
time, by showing that on each day of Brahma who 
lives a hundred years according to his own scale, 
the three worlds are created, and on each night of 
his they are dissolved, the Lord states the duration 
of Brahma’s day and night: Those who etc. Those 
who through their Yoga power know Brahma’s day, 
that lasts for a thousand Yugas, and who know his 
night, that lasts for a thousand Yugas—those all- 
‘knowing persons alone are knowers of day and night. 
But those whose knowledge comes only from the 
motion of the sun and the moon, are not such 
knowers of day and night, for their vision is limited. 
By ‘ Yuga’ is here meant a quartet of Yugas. For 
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the Vishnu Purana says: '(Brahma's day lasts a 
thousand quartets of Yugas.” The word ‘ Brahma’ 
in the text includes the inhabitants of Maharloka, 
etc., by implication. Now that is the method of 
computing time: One year of men is equal to a 
day and night of the gods. Computing fortnights, 
months, etc., with such days and nights, one com- 
plete quartet of Yugas stands for twelve thousand 
(such) years. A thousand such Yugas is Brahma’s 
day, and (his) night also is .of equal duration. 
Computing fortnights, months, etc., with such days 
and nights, Brahma's lifetime lasts a hundred (such) 
years. 


SISTCBIE TCR: Aap: TAKASU | 
STPHTTAD THA AAaeAMHAAH |) 26 11 


18. From the Unmanifest ‘all mani- 
fested beings are born at the advent. of 
(Brahma’s) day, and at the approach of (his) 
night they get merged in that very thing 
called the Unmanifest. 


What follows from it? This is being answered: 
From the etc. The unmanifest form of the effect is 
the cause. Therefore from the Unmanifest, which is 
the cause, the manifest beings, the moving and 
stationary beings, come forth. When? At the 
advent of day, at the dawn of Brahma’s day. 
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Likewise, at the approach of night in that very thing 
called the Unmanifest, the causal substance, they get 
merged. Or the text of the previous verse does not 
predicate, * They are knowers of day and night", 
but that verse is to be construed with this one as 
follows: “That which the well-known knowers of 
day and night know as Brahma’s day—at the 
approach of that day the manifest beings come forth 
from the Unmanifest. That which they know as the 
night—at the approach of thar night they (these 
beings) get merged.” 


YAMA: FT Tals WEST AcaT TAAA | 
UTASA: Ws SDRHCNEXTTH 11 $3 ui 


19. That very multitude of beings, 
being born again and again, is absorbed at 
the approach of night, O Partha, and at the 
approach of day is born again in spite of 
itself. 


Refuting the possibility therein of the destruc- 
tion of what is done and the enjoyment of the result 
of what is not done, an unbroken succession of 
creation and dissolution is being shown in order to 
infuse a spirit of dispassion: That very etc. That 
very multitude or group of beings, moving and 
stationary creatures, which existed before, and none 
other, being born again and again at the approach 
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of day, is absorbed again and again at the approach 
of night, and is born again at the approach of day 
in spite of itself, being subject to its past actions 
(Karma), etc. 


ARETE Alas SSA SEACHTCAATAT: | 
a: q aay Way qum a fareafa teu 


20. Beyond this Unmanifest there is 
another unmanifest eternal Being that does 
not perish when all creatures perish. 


After elucidating the impermanence of the 
worlds, the eternity of the Lord’s nature is being 
elucidated in the two verses beginning with: 
Beyond etc. Beyond this Unmanifest, existing as the 
cause even of this Unmanifest (Prakriti) which is 
the cause of the moving and unmoving universe, 
is another unmanifest eternal Being, which is different 
from the said Unmanifest (Prakriti), and which is 
beyond the perception of the senses and beginning- 
less, that does not perish even when all creatures, which 
are but causes and effects, perish. 


ASARIS KARAAT: qni mr | 
aca T frags qam ILA wu dd 30 


21. 'That Unmanifest which is called 
the Imperishable is said to be the supreme 
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Goal, attaining which they return not; that 
is My supreme abode (state). 


Giving evidence for its imperishability, the 
Lord says: That Unmanifest etc. That Being which 
is unmanifest, beyond sense-perception, and imperish- 
able, i.e., which has neither birth nor destruction, 
and hence which is called the Imperishable in Sruti 
texts like, “Similarly from the Imperishable this 
world comes into being " (Mu. 1-1-7),—that is said to 
be the supreme Goal, the final aim of human life, by 
scriptural texts like, * There is nothing higher than 
the’ Purusha; He is the limit, He is the supreme 
Goal" (Kath. 3-11). Its being the supreme Goal is 
stated: Attaining which they return not. That also 
is My abode, My natural state. The sixth case- 
ending in ‘ My’ is used in the sense of identity, as 
when we say ‘Rahu’s head? (Rahu being nothing 
but the head). Therefore I am Myself the supreme 
Goal—is the meaning. 


Faq: q qx: WH ARAT SAKATAAT | 
qarasa wath Ft aafia TAT UW RR I 


29. That supreme Being, O . Partha, 
in whom are all beings and by whom all 
this is pervaded, is attainable by one- 
pointed devotion. 
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It has already been declared that the direct 
means to attain Him is devotion. That very thing 
IS reiterated: That etc. And I, that supreme Being, 
am attainable by one-pointed devotion, by devotion 
which knows no other refuge than Myself, and not 
by any other means. His supremeness is being 
stated: Zn whom as the cause are all beings, 
and by whom as the cause all this is pervaded or 
permeated. 


aa Sle aalaga aa gra: 
saat area d are qeurfü ATAS d 22 i 


23. The time at which departing (from 
hence) the Yogis attain non-return or return— 
that time, O best of Bharatas, I shall tell 
you. 


Thus it has been stated that the worshippers 
of the Lord, having attained Him, do not return, 
but others come and go. Now it may be asked, 
departing by which path do they not rotate and 
departing by which path do they rotate? This is 
being answered: The time etc. The construction 
of the verse is as follows: I shall tell you the time 
when departing the Yogis attain non-return, and the 
time when departing they return. Here death at 
special times like the six months of the northern 
course of the sun is not intended according to the 
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reasoning established in the Brahma Sutras: * (The 
soul of a knower of the conditioned Brahman when 
he dies) follows the rays (of the sun)" (B.S. 4.2.18); 
“And for the same reason (the soul follows the 
rays) even during the sun’s southern course” 
\B.S. 4. 2. 20). Therefore, by ‘time’ is meant the 
path attained under guidance of deities identified 
with time (who conduct the soul). Hence the 
meaning is this: Departing by which path 
characterized by the presiding deities of time the 
Yogis. the worshippers of the Lord, and the per- 
formers of ritualistic work altain non-return and 





l According to these Sutras the knower of Brahman goes to 
Brahmaloka at whatever time he may die, be it by day or by 
night, bright or dark half of the month, the northern or southern 
passage of the sun. So the reference to time in this verse is not to 
any particular auspicious time, but to the path of the gods and 
the path of the manes—or the bright and dark paths—as verse 26 
states. along which the knower of the conditioned Brahman and 
the performer of sacrifices respectively are guided by deities 
identified with time. viz.. the deity of the day, bright half of 
the month, etc., along the bright path of the gods, and the deity 
of smoke, of night, etc., along the dark path or the path of the 
manes. Those knowers of Brahman who go by the former path 
«o to Brahmaloka and do not return to this world. They live in 
Brahmaloka till it is dissolved, when these souls along with 
Brahma. the ruler of that world, merge in the supreme Brahman. 
This is what is known as gradual emancipation. But those who 
go by the other path go to heaven, and there enjoy the fruit of 
the good deeds, and when they are exhausted, they are reborn 
in this world, to work out their Karma. 
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return respectively, that path characterized by the 
presiding deities of time I shall tell you. 


Though fire and flame (the first two stages in 
the path of non-return described in the next verse) 
have no identification with time, yet, as most of 
the things denoted by terms like ‘day’ are deities 
identified with time, and as these two are men- 
tioned along with them, their inclusion in the path 
by the word ‘time’ is not inappropriate, even as we 
say ‘a mango grove’, though there may be a few 
-other trees in it. 


afusgifqug: Yas: WATE SAAT | 
aa saat emu sur srfaat TAT: RYH 


24. Fire, the flame, the day, the bright 
half of the month and the six months of 
the sun's northern course—departing by 
this path the knowers of Brahman attain 
Brahman. 


The path of non-return is being stated: Fire, 
the flame, etc. By the words fire and flame is indi- 
cated the deity identified with flame mentioned in 
the Sruti text: “(Those who know this science of 
the five fires and those who in the forest meditate 
with faith and penance), reach the deity identified 
with the flame” (Chh. 5. 10. 1). Day refers to the 
deity identified with it; the bright half of the month 
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refers to the deity identified with it; the six months 
of the sun’s northern course refers to the deity identi- 
fied with them. These few include by implication 
other deities like the deities identified with the year, 
the world of the gods, etc., mentioned in the Scrip- 
tures. Departing by this path which is of such a 
nature, the worshippers of the Lord attain (the 
conditioned) Brahman, for they are knowers of 
Brahman. As the Scripture says: “ They reach the 
deity identified with the flame, from him the deity 
of the day, from him the deity of the fortnight in 
which the moon waxes, from him the deities 
identified with the six months in which the sun 
travels northward, from them he reaches the deity 
identified with the world of the gods”, etc. 
(Brih. 6. 2. 15). 


gat UAA Hoo: ATAT ÍETUITTU | 
aa arsaa ste wrer fada 24 


25. Smoke, the night, the dark half of 
the month, and the six months of the sun's 
southern passage—departing by this path the 
Yogi attains the lunar sphere and. returns 
(thence). 

The path of return is being stated: Smoke, 


etc. By smoke is meant the deity identified with 
smoke. By night, etc., as before, the three deities 
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identified with the night, the dark half of the month 
and the six months of the sum's southern passage are 
meant. The path which is characterized by these 
deities—departing by this path the man of (ritualistic) 
action attains the lunar sphere, i.e., heaven indicated 
by this sphere, and there enjoying the result of his 
virtuous acts, refurns. On this point also Sruti says: 
` They attain the deity identified with smoke ^5 Ge: 
(Brih. 6. 2. 16). Thus through meditation combined 
with selfless work one attains gradual Liberation, 
and through actions done with desire (like sacrifices 
etc.), one returns (to this world) after enjoyment 
in the heavens. Those, however, who do prohibited 
actions—they return here after undergoing suffering 
in hell. While creatures of trifling actions are born 
again and again here itself. 


Yor dT eHq TTT: DG AÑ | 
gaar rerpTAÍu aaa FA: 1 2 1 


26. These two paths of the world, the 
bright and the dark, are considered to be 
eternal; by one, one returns not, and by the 
other, one returns. 


(The topic of) the two paths mentioned} is 
being concluded: These two etc, The bright, the 
path of the flame, etc., as it is characterized by 
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light. The dark, the path of the smoke etc., as it is 
characterized by darkness. These two paths of the 
world of men qualified for knowledge and action 
(respectively) are considered to be eternal, beginning- 
less, as the world is beginningless. Of the two, by 
the bright one, one returns not, one attains cessation 
(of conditioned existence) or Liberation, and by the 
other, the dark one, one returns. 


aa oat rd Tia gefa Paa | 
TARTTY BSY ATG Ware UW VW dd 


27. Knowing these paths, O Partha, 
no Yogi is deluded; therefore at all times, 
O Arjuna, be endowed with Yoga. 


By showing the result of knowledge about the 
(two) paths, the Yoga of devotion is being con- 
cluded: Knowing these etc. Knowing these paths, 
O Partha, which lead to Liberation and rebirth 
(respectively) no Yogi is deluded, i.e., he does not 
desire results like heaven as something pleasurable, 
but is devoted to the Lord alone. 


dag usg Ig Aa 
arag ume Wfase | 
adfa acaafad fafacar 


an qx agi AAT I RE Ul 
17 
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28. Whatever good result is declared 
regarding the Vedas, sacrifices, asceticism 
and gifts—all that the Yogi who knows the 
above transcends and attains the primeval 
supreme Abode. 


The subject matter of the chapter, viz., the 
ascertainment of the meaning of the eight questions 
(of Arjuna), is concluded with its fruit: Whatever 
etc. Regarding the Vedas, i.e., from their study, ett., 
regarding sacrifices, by their performance, etc., 
regarding asceticism, by emaciating the body, etc., 
and regarding gifts, by their being offered to worthy 
persons, etc.—whatever good result is declared by the 
Scriptures, all that he transcends, i.e., he attains that 
glory of Yoga which is even superior to it. Doing 
what (does he attain this)? By knowing the Truth 
which is expounded by way of answers to these eight 
questions, and thereby becoming a Yogi or man of 
knowledge, he attains the supreme primeval Abode, 
Abode that is the origin of the world, viz., the 
supreme abode of Vishnu. 


In this eighth chapter is explicitly declared an 
easy attainment, by the eighth path, of the desired 
abode through the ascertainment of the meanings of 
eight specially desired questions. 





CHAPTER Ix 


‘THE WAY OF ROYAL KNOWLEDGE 
AND ROYAL SECRET 


sanaga | 


34 q d Jerat asumen | 
ari faataafed asarat emus u$ N 


The Blessed Lord said: 


1. Yo you who are not cavilling, I 
shall teach this most secret knowledge in 
particular, coupled with realization, knowing 
which you will be freed from evil. 


In the eighth (chapter) it has been cstablished 
that the Lord is attained by pure devotion. Now 
in the ninth His most wonderful glory is being 
delineated. 


Having fist taught in the seventh and eighth 
chapters that His own supreme divine Essence is 
easily attained through devotion alone and by no 
other means, now in order to expound His incompre- 
hensible glory and the extraordinary power of 
devotion, the Blessed Lord said: To you étc. That 
by which (the Lord) is well cornprehended is Vijnana, 
ie meditation. To you who are not cavilling, that is, 
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who do not find fault with Me, the infinitely merci- 
ful one, thinking that I am repeatedly teaching My 
own greatness, verily J shall teach this knowledge in 
particular about the Lord, coupled with realization. 
The words, ‘in particular’, indicate speciality. This 
is being explained: Most secret etc. Knowledge 
about religion is a secret. A greater secret is 
knowledge about the (individual) self, which is 
different from the body, etc. Knowledge about the 
supreme Self, being a much greater mystery than even 
that, is the most secret knowledge: knowing which (know- 
ledge) you will be freed, liberated this moment, fiom 
evil. from this mundane existence. 


usfaar aged qíaafaagqu | 
VAATA IFA FTA PÄRT |I R I 


2. This is royal knowledge, the royal 
secret, supremely holy, directly experi- 
enced, righteous, easy to practise and im- 
perishable. 


Further: This is etc. This knowledge is royal 
knowledge, king of knowledges, and the royal secret, 
the king of secrets, i.e., amongst knowledges and 
secrets this is the best. The secondary words in 
these compounds are placed at the end, since they 
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belong to the group of words like * Rajadantal.’ 
This (knowledge) is supremely holy, highly sanctify- 
ing; directly experienced, i.e., its result is patent; 
righteous, not deviating from duty, for it E 
the fruit of all virtuous acts (prescribed by the 
Scriptures); easy to practise, possible to perform 


without effort; and imperishable, for its result is 
everlasting. 


TAMA: FRAT ÅT TÄTT | 
asiq at faai uerdureqedhT n 3 n 


3. Persons wanting in faith in this 
teaching, O scorcher of foes, return to the 


path of this mortal world without attaining 
Me. 


If this were so very easy to attain, who would 
be subject to transmigration? It is being 
answered: Persons etc. Persons who are wanting 
in faith in this teaching, who do not accept it with 
faith, though they may have tried to attain Me 
by other means—they without attaining Me return 
to the path of this mortal world, i.e., they go round 





lIn ‘Rajavidya’ and ‘Rajaguhyam’, as the words Vidya 
and Guhyam are secondary in import they ought to come first in 
the compound; yet they are put last as in the word 
‘Rajadanta’ (‘the king of the teeth °), which normally would be 
* Dantaraja °. 
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and round in this world where death stalks 
freely. 


aar aafaa aa sHTRSWCBHÍTeIT | 
aaaf warf a are asaafera: 1 Y it 


4. All this is pervaded by Me of 
unmanifest form; all beings are in me, but 
I am not in them. 


Thus having made the hearer inquisitive by 
praising the knowledge that has been introduced as 
the topic, that very knowledge is being expounded 
in the two verses beginning with: All this etc. All 
this is pervaded, permeated, by Me, the cause, of 
unmanifest form, whose nature is beyond sense per- 
ception. Witness the Sruti: “Having projected 
it, It entered into it" (Taitt. 2.6). Therefore all 
beings are in Me, all beings moving and stationary 
dwell in Me who am their cause. Though it is so, 
yet I am not in them as clay is in its effects, the pots, 
etc.— being unattached like space.! 


q a aeaa gafa qua 3 rm | 
AAYA T JAEN HAAT YIATAg: I 4 11 


1 Though all objects are in space, space is not in any object, 


being non-attached. 


3-5] ROYAL KNOWLEDGE AND ROYAL SECRET 263 


5. Nor are the beings in Me, behold 
My divine mystery; (though) the sustainer 
and the protector of beings, yet, My Self 
is not in these beings. 


Further: Nor are etc. Nor are the beings in 
Me! just because of My non-contact. But in that 
case would not Your pervading all beings and being 
their support, which have been stated in the 
previous verse, be contradicted? Anticipating such 
a doubt, the Lord says: Behold, etc. Behold My 
divine mystery, supernatural (power of) arrange- 
ment, the skill to make impossible things possible. 
That is to say, as the grandeur of My mysterious 
power is beyond all reasoning, there is no contra- 
diction whatsoever. Behold yet other wonders, 
He says: (Though) the sustainer etc. Sustainer of 
beings, one who nourishes or maintains beings. The 
protector of beings, one who maintains or protects 
beings. Though My Self, My supreme reality, is 
such, yet it is not in these beings. This is the idea: 
Though I am the sustainer and protector of these 
beings, yet, being free from ego-consciousnes I am 
not in them, unlike the embodied 'soul, which, as it 
sustains and protects the body, gets attached to it by 
reason of its cgo-consciousness. 

l'The statement made in the previous verse is contradicted 
here, and explanation is also given as to how these two contradictory 
statements are feasible. à 
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aanak faci arg: wa WENT | 
Tar aair yara eerie THTUT 0 5 MI 


6. As the vast wind blowing every- 
where ever abides in space, know, even so 
do all beings abide in Me. 


The relation of supporter and the thing 
supported even between two objects not in contact 
with each other is being stated through an example. 
As etc. Just as the wind, though vast and blowing 
everywhere, ever abides in space, for without space it 
is not possible for an object to exist, and yet it is 
not connected with space, as space has no parts 
and is therefore incapable of any contact (union) 
with any object, know, even so do all beings abide 
in Me. 


aiga areata safe arf rfiv i 
aequ Grecia Herat fagaeaTy n 9 11 


7. At the end of a cycle all beings, 
O son of Kunti, attain My Prakriti; at the 


beginning of the (next) cycle I again send 
them forth. 


Thus it has been stated that the unattached 
(Lord) is the cause of sustenance through His 
mysterious power. That He is also the cause 
of creation and dissolution through that very 
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mysterious power, is being stated: At the end etc. 
At the end of a cycle, at the time of dissolution, all 
beings attain My Prakriti, get resolved in My Prakriti 
consisting of the three Gunas. At the beginning of the 
(next) cycle, at the time of creation, I again send them 
forth, create them conspicuously. 


vata tarmasera fagara qu: ga: | 
YIM SRAATT SER i e N 


8. Presiding over My Nature (Pra- 
kriti), I again and again send forth this 
entire aggregate of helpless beings, according 
to their nature. 


How do you, who is non-attached and change- 
less, create? That is being answered: Presiding etc. 
Resting upon, presiding over, My Nature (Prakriti) 
which is under Me, J again and again send forth 
diversely this entire fourfold aggregate of beings 
that remain merged at the time of dissolution and 
are helpless, dominated by their past actions etc. 
How do I send them forth? According to their nature, 
on the strength of their respective matures, the 
result of their past actions. 


aa at ati suite fracatea aia a 
saaa Fy FA US i 
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9. These acts (of creation, etc.) do not 
bind Me, O Arjuna, who remain unattached. 
to them like one indifferent. 


But then, how is it that You who are per- 
forming such various actions are not bound by 
them like the embodied soul? Anticipating such a 
question the Lord says: These acts etc. These acts of 
creation etc. do not bind Me. Attachment to actions 
is the cause of bondage. I have not that attachment, 
being one whose desires are already fulfilled. There- 
fore, in the case of Myself, who remain like one 
indifferent, they do not lead to bondage. Agency is- 
incompatible with indifference, and indifference 
with agency; therefore it is stated, ‘like one indi- 
fferent.’ 


waseqe sala: gaa AUA | 
Bama Baa rfaai 1 eu 


10. Presided over by Me, Prakriti 
brings forth the world of moving and un- 
moving things; for this reason, O son of 
Kunti (Arjuna), the world revolves. 


That is being demonstrated: Presided etc. 
Presided over by Me, owing to My presiding over, 
Prakriti brings forth, gives birth to, the world of 
moving and unmoving things. For this reason, Owing to 


My presiding over, this world revolves, is created 
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again and again. As My presiding over consists 
only in My nearness (to Prakriti), agency and. 
indifference (in Me) are not incompatible. This is 
the sense. 


aamafa at ger argi qme | 
TX MAATA AA YAMS ITA DO $3 ou 


11. The ignorant deride Me who have 
taken a human form, not knowing My higher 
nature as the great Lord of beings. 


Then why don’t some people revere You—such 
a supreme Ruler? It is being answered by the two 
verses beginning with: The ignorant etc. Not knowing 
My higher nature or essence, as the great Lord of all 
beings, the ignorant, fools, deride Me, disregard Me. 
The reason for derision is being stated: Though My 
form is made of pure Sattva, yet (they disregard Me) 
because I have taken a human form at the instance of My 
devotees. 


maa Marai Alara ASH: | 
wastage aa vata Wife frat: uw 03 u 


12. Of vain hopes, of vain efforts, of 
vain knowledge, thoughtless and taking to 


1 Being deluded by this human form people think Me to be an 
ordinary man and deride Me. 
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the deceptive demoniac and fiendish nature 
(they deride Me). 


Further: Of vain hopes, etc. They who are of vain 
hopes, who entertain futile hope that a god other 
than Myself would grant results sooner, and there- 
fore, whose efforts owing to their turning away from 
Me are vain, of no avail; whose knowledge of the 
Scriptures based on fallacious reasoning is vain; 
consequently who are thoughtless, whose minds are 
distracted. The underlying reason for all this is: 
They take to the deceptive, destructive of discrimina- 
tion, zature—demoniac or Tamasika, predominating in 
cruelty etc., and fiendish or Ràjasika, predominating 
in passion, pride, etc.—they deride Me. The verse is 
to be construed with these words in the previous 
one. 


agna Wi qrd eat SmRIHIÍSI: d 
AAATIAAR ANAT YARATAR | $3 Ul 


13. But the great-souled ones taking 
to the divine nature, O Partha, worship Me 
with one-pointed devotion, knowing Me to 
be the cause of all beings and immutable. 


Then who worship You? It is being stated: But 
etc. Great-souled ones, those who are not overcome 
by passion etc., for they take to the divine nature 
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which will be stated later as, ''Fearlessness, purity 
of heart " etc. (XVI. 1), and therefore whose minds 
are not devoted to anything else but Me—they, 
however, knowing Me to be the cause of beings, of the 
universe, and immutable or eternal, worship Me. 


aad edge At Nau TZAT: | 
AREIA WE ARAT AJAT ITTA $Y us 


14. Always praising Me, striving with 
austere vows, and bowing down to Me 
with devotion, always steadfast, they worship 
Me. 


The different ways of their worship are being 
stated in the two verses beginning with: Always etc. 
Some worship, adore, Me by always praising Me with 
hymns and mystic syllables; some by striving, 
making efforts for the worship etc. of the Lord and 
the control of the senses, with austere vows, rigid rules 
of conduct; some by bowing down, offering saluta- 
tions, to Me with devotion; others worship Me by 
being always steadfast, by constant alertness. Tie 
epithets ‘with devotion’ and ‘always steadfast 
should be taken as qualifying ‘praising’, ‘striving’ 
etc. as well. 
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MAIAT Boy ger! ATT | 
Um guae agar faxrdtqgen I 24 it 


15. Worshipping through the know- 
ledge-sacrifice others adore Me, either as 
identical or as separate, or they adore Me, 
the manifold, in different forms. 


Further: Worshipping etc. The realization of 
Him as the universal Self in the form, “ All this is 
Vasudeva ", is knowledge; that itself is the sacrifice. 
Worshipping through that knowledge - sacrifice others 
adore Me. Of these, again, some adore Me as being 
identical, thinking themselves to be non-separate 
from Me; some adore Me as being separate, thinking, 
“I am His servant’ ; but some adore Me, the manifold, 
the universal Self, in different forms, in the form of 
Brahma, Rudra, etc. 


HE FILE AN: CAHISEHEHINHT | 
WersgeraremWgHfm BAA NE UI 


16. I am Kratu, I am Yajna, I am the 
oblation to the Manes, I am the product of 
annuals, I am the Mantra, I alone am the 
clarified butter, I am the (sacrificial) fire 
and the offering in the fire. 
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His being the universal Self is being declared 
in the four verses beginning with: I am etc. 
Kratu, Vedic sacrifice like the Agnishtoma. Yajna, 
sacrifice prescribed by the Smritis like the five 
great sacrifices. The oblation to the manes like the 
Shraddha (offerings to the departed) ceremony. The 
product of annuals, food produced from annual 
plants; or it may mean medicine. The Mantra, 
mystic words such as those uttered before the 
performance of the sacrifice and during its perfor- 
mance; the clarified butter—the means to the perfor- 
mance of the sacrifice. Fire, sacrificial fire such as the 
Ahavaniya etc. The offering in the fire, the ceremony 
itself. Verily I am all this. 


foatsgaea sarah HTGT STGT fag: | 
AA TAAARIFA Wu Tl LV 1 


17. I am the father of this world, the 
mother, the dispenser, the grandsire, that 
which is to be known, the purifier, the Om 
and also the  Vedas—Rik, Saman and 
Yajus. 


Further: J am etc. I am the dispenser, awarder 
of the fruits of one's actions. That which is to be 
known, the object to be realized. The purifier, 
sanctifier. The Om, the sacred Vedic syllable. 
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And also the Rik and other Vedas. The rest is 
clear. 


afat sy: wreff faata: Itt gud | 
Twa: Seu curd faari senem ! i6 d 


18. I am the goal, the sustainer, the 
Lord, the witness, the abode, the refuge, 
the friend, the source, the destroyer, the 
support, the repository and the eternal 
seed. 


Futher: J am etc. That which is attained is 
the goal, the fruit of actions. The sustainer, nourisher. 
The Lord, the controller. The witness, the observer 
of good and evil. The abode, the place of enjoyment. 
The refuge, the protector. The friend, one who does 
good. The source, that from which a thing pre- 
eminently comes into existence, i.e., the creator. 
The dissolution, that by which a thing meets its 
dissolution, the destroyer. The support, that in which 
a thing rests. The repository, that in which a thing 
remains latent. Seed, cause, and that too eternal, 
not destructible like seeds of the rice etc. 


qTITragHE ag agema = | 
aga da FP AAVASATT u 130 


19. I give heat, I restrain and let loose 
the rain, I am immortality, I am death, I 
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am manifest and unmanifest also, O 
Arjuna. 


Further: J give etc. Existing as the sun, 
during summer J give heat to the world. During the 
rainy season I let loose, shower, the rain. Sometimes 
I restrain, withhold, the rain. I am immortality or life, 
death, destruction, manifest, the gross visible universe, 
unmanifest, the subtle invisible universe. Knowing 
that all this is Myself, they worship Me alone in 
different forms. The connection is with these words 
in verse 15. 


afaar at MATT: quac 
 Usifesear catia eae | 
q PAAR gE- 
wafer faafafa aT i Ro N 


20. The knowers of the Vedas, puri- 
fied from sins by drinking the Soma juice 
and worshipping Me with sacrifices, pray 
for access to heaven; they having attained 
the meritorious sphere of Indra, experience 
in heaven celestial enjoyments of the gods. 


In this way it has been shown in the two 
verses beginning with, * The ignorant deride Me”, 
18 
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etc. (Verse 11), that people who worship other gods 
with the hope of getting quick results do not regard 
the Lord, and thereby the non-devotees have been 
described. And by, “But the greatsouled ones. 
O Partha", etc. (Verse 13), the Lord's devotees 
have been described. Now, for those who do not 
worship the Lord Vasudeva either as identical with 
or as separate from themselves a succession of births 
and deaths is inevitable. This is being stated in the 
two verses beginning with: The knowers etc. 
Traividya; The knowers of the three forms of 
knowledge (the Vedas), viz., Rik, Yajus and Saman 
are Trividya. ‘ Traividyé ' is the same as ‘ Trividya ’, 
the lengthening of the first vowel introducing no 
new meaning. Or it may mean: Those who study 
or know the three forms of knowledge, i.e., those 
who are devoted to rituals prescribed by the 
three Vedas. Worshipping Me with sacrifwes pres- 
cribed by the three Vedas—in reality worshipping 
Me alone in the form of Indra and other gods, 
though not knowing that they are but manifes- 
tations of Myself, drinking the Soma juice, the 
remains of the sacrifice, and by that very act 
being purified from sins, cleansed of all taints, 
those who fray for access to heaven—they having 
attained the  meritorious—attained as a result of 
virtuous deeds—sphere of Indra or heaven, experi- 
ence in heaven, celestial, excellent, enjoyments of the 
gods. 
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W d waar enel fears 
etre? quit eret faafia | 
ga AMAT TTAT 
TAA PARAT SAAT UW RLU 
21. Having enjoyed. the extensive 
heavenly sphere, when their virtue is ex- 
hausted, they enter the mortal world. Thus 
those who take refuge in the religion of the 
Vedas, desirous of enjoyments, go and 
come. 


And then, Having enjoyed etc. They, those 
who desire heaven, having enjoyed that extensive 
heavenly sphere desired by them, i.e., its enjoyments, 
when their virtue which led to this enjoyment is 
exhausted, (again) enter the mortal world. Again per- 
forming thus, in the self same way, the sacrifices 
prescribed by the three Vedas and desirous of enjoy- 
ments, they go and come. 


aafaa at d sert qum | 

asi facrrfirgenrat arts TEAST RR I 

22. Those persons, who think of 
nothing else and worship Me through 
meditation—the accession to and the 


maintenance of the welfare of such ever 
devout persons I look after. 
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But My devotees become blessed by My 
grace. This is being stated: Those persons, etc. 
Those persons, who think of nothing else, who have no 
other object of desire than Myself—and worship Me 
through meditation, the accession to and maintenance of 
the welfare, the attainment of wealth, etc., and its 
protection when attained, as also final Liberation, of 
such ever devout persons, persons who are always 
exclusively devoted to Me, 7 Myself look after, see that. 
they get unasked. 


Fscaegqeqalacnl Asad AWaearsfeaat: | 
ashe aaa ala ererfafuqdes 1 33 


23. Even those devotees of other gods 
who worship (them) endowed with faith, 
worship Me alone, O son of Kunti (Arjuna), 
though in an unauthorized way. 


But then, as there is really no other god than 
Yourself, the worshippers of Indra and the rest are 
verily Your devotees; so how do they go and 
come? It is being ariswered: Even etc It is 
true that even those people who, endowed with faith, 
becoming devotees, worship other gods like Indra and 
others, worship Me alone. But they worship in an 
unauthorized way, without following the enjoined way 
for Liberation; therefore they go and come. 
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ag fg ws wer a Tata wd 
a g Wrafirerafsg acataacaata 8 i 3Y N 


24. I am the enjoyer, and the Lord 
also, of all sacrifices. But they do not 
know Me in truth; therefore they fall down. 


That very thing is being explained: J am etc. 
I am the enjoyer of all sacrifices in the form of those 
respective deities, and I Myself am the Lord also of 
all sacrifices, i.e., the bestower of their fruit. They 
do not know Me, who am of this nature, in truth, truly. 
Therefore they fall down, i.e., are reborn.—The verb 
should be atmanepadi.—But those who see Me, the 
Inner Ruler, in all the gods and worship Me, do not 
come back. 


ata Rasa Rarfaqearfeg fugam: | 
yaf afa yasar arfa errforeitsfür mq t 34 1 


25. The worshippers of the gods go 
to the gods, the worshippers of the manes 
go to the manes, the worshippers of the 
spirits go to the spirits, and My worship- 
pers too come to me. 

That very thing is being demonstrated: The 


worshippers etc. The worshippers, devotees, of the 
gods, Indra and others, go to the gods who are 
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limited (beings.) The worshippers of the manes, those 
who perform the Shraddha and other rites, go to the 
manes. The worshippers of the spirits like Vinayaka 
and the female demigods, go to the spirits. My 
worshippers, those who are accustomed to worship 
Me, however, come to Me alone, the embodiment of 
undecaying supreme bliss, Narayana. 


qa gs4 me ala at owaem sasaha | 
Tag ARJIT ÍA SUIS: Hd 3R 1 


26. He who with devotion offers Me a 
leaf, a flower. a fiuit or water, that devout 
offering of the pure-minded one I accept.. 


Thus it has been stated that His own devotees 
attain undecaying fruit. Now is being shown how 
easy it is to attain devotion to Him: He who etc. 
He who with devotion, with love, offers Me only a leaf, 
a flower, etc., that leaf, flower. etc., of that fure- 
minded one, selfless devotee, offered with devotion, 
I enjoy, accept with pleasure. Unlike the petty 
gods, I, the supreme Lord possessing superlative 
powers, am not pleased by expensive sacrifices, but 
by devotion alone. ' Therefore, what little is offered 
by the devotee, be it even a leaf etc., I accept just to 
favour him. This is the idea. 


25-28] ROYAL KNOWLEDGE AND ROYAL SECRET 279 


amA gas wssgifa aaa aa 
aqai atta THVT durW 1 VO 


27. Whatever you do, or eat, or sacri- 
fice, or give, whatever austerity you per- 
form, that, O son of Kunti, offer unto Me. 


Even this leaf, flower, etc., need not be 
procured with effort just for My sake, like the 
(sacrificial) animal, Soma plant and other things 
collected for a sacrifice, and then offered to Me. 
What then is to be done? That is being stated: 
Whatever etc. Whatever action you do, whether 
natural or prescribed by the Scriptures, likewise 
whatever you eat, or sacrifice, or give whatever 
austerity you perform, all that offer unto Me, per- 
form in such a way that it becomes an offering 
to Me. 


IMJAFSA MEIA HATTA: | 
araramagerar faye argasafa i seu 


28. Thus you will be rid of the bonds 
of action resulting in good and evil; being 
free and with your mind endowed with 
the Yoga of renunciation, you will attain 
Me. 


Listen what fruit you will attain in this way: 
Thus etc. ‘Performing work thus, you will be rid of 
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the bonds of action, of good and evil fruits resulting 
from actions; for all actions being offered to Me, 
your connection with their fruits js impossible. 
Being free from them (fruits of actions) and with your 
mind endowed with the Yoga of renunciation consisting 
in the offering of all actions to Me, you will attain 
Me. 


amsa aiya «o deqhsfeg a faa: | 
3 aafia g at waar nfa à F AAA || 2S 


29. I am the same to all beings; there 
is no one hateful or dear to Me; but they 
who worship Me with devotion, are in Me, 
and I am also in them. 


If You grant Liberation to Your devotees 
alone and not to non-devotees, then are You also 
partial through attachment and aversion? No. 
That is being stated: J am etc. I am the same to 
all beings; therefore verily there is no one hateful or 
dear to Me. Even though it is so, yet they, those 
devotees, who worship Me, are in Me. I am also in 
them as their helper. This is the’ idea: Even as 
fire, which destroys the misery of darkness, cold, 
ctc., only for those who tend it, is not partial, 
nor the wishing tree (which grants desired 
objects only to those who sit under it), so also, 
though I favour My devotees, there is certainly no 
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partiality in Me; it is but the glory of devotion 
to Me. 


af Aqua wag HINAAN | 
A W Wegen: anaf fg a: 1 30 1 


30. Even if a very wicked person 
worships Me to the exclusion of anybody 
else, he should be regarded as righteous, 
for he has rightly resolved. 

Moreover, the power of devoiion to Me is 
indisputable. Describing it the Lord says: Even 
if etc. Even if a very wicked person worships Me, the 
blessed Narayana, alone, and is not devoted to any 
other god as different from Me, then he should be 
regarded as righteous, as the best; for he has 
rightly resolved, he has made a worthy resolution 
like, “I shall be blessed by the worship of the Lord 
alone." 


fas waf aait wasaka nss 1 
aa waste a A awe: safa N 3? 11 


31. He .soon becomes righteous-mind- 
ed and attains eternal peace; O Son of 
Kunti, proclaim (to the world) that My 
devotee never perishes. 


How could he be regarded as righteous by a 
mere right resolve? That is being answered: He 
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soon etc. Even a wicked person by worshipping 
Me soon becomes righteous-minded and thereby attains 
elernal or everlasting peace, i.e., devotion to the 
supreme Lord. Arjuna, who is agitated by the 
doubt that people who are sophisticated and sharp- 
tongued will not accept this (statement of the Lord) 
is encouraged by the Lord by saying: “ O Arjuna, 
go to the assembly of the opponents, proclaim 
unhesitatingly with lusty beat of drums and uplifted 
hands—how?—that My, i.e., the Lord's, devotee, even 
if very wicked, never perishes, rather he becomes 
blessed. Then they, with their sophisms smashed 
by this display of your boldness, would undoubtedly 
make you alone as their preceptor. 


"i fg qrd anfa asf eq: qme: | 
ferat derer qareasta fa qui für 38 1 


32. Even they who are of sinful birth, 
women, Vaishyas, as also Sudras, taking 
refuge in Me, verily attain the highest goal. 


What is there to wonder at that devotion to 
Me purifies one who is lax in conduct, when it 
liberates from transmigratory existence even the 
low-born and unqualified persons. This is being 
stated: Even they etc. Even they who are of sinful 
birth, of low birth, i.e., the outcastes, etc., and they- 
who are Vaishyas, engaged merely in agriculture, 
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etc., and women, Sudras and the rest, who are devoid 
of (Vedic) study, etc.—even they, taking refuge in 
Me, worshipping Me, verily, undoubtedly, attain the 
highest goal. 


fe gaa: goat weet UNSIN d 
afaaage Aafa srr wena ATT 3300 


33. Not to mention virtuous Brah- 
manas and devoted royal sages. Having 


attained this ephemeral joyless body, wor- 
ship Me. 


When it is so (i.e, when even the low-born, 
etc., attain Me through devotion), then it goes 
without saying that those devotees of Mine who are 
of noble birth and good conduct attain the highest 
goal. That is being stated: Not 1o mention etc. 
It goes without saying that virtuous Brahmanas, 
Brahmanas who have done pious deeds, and likewise 
Kshatriyas who are sages as well as kings, attain 
the highest goal. Therefore, having got this body 
of a royal sage, worship Me. Moreover, having 
attained this ephemeral, non-permanent, joyless world 
or body, worship Me alone without delay, since the 
body is ephemeral, and giving up all efforts for 
happiness, since it is joyless. 
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AAT AT AUTH! ASTI Wi Wem | 
mAAR qacdauTHTd ACTA: 1 3Y dd 


34. Fix your mind on Me, be My 
devotee, sacrifice to Me and bow down to 
Me; thus fixing the mind on Me and having 
Me for the supreme goal, you will attain 
Me alone. 


By showing the method of worship the Lord 
concludes the subject: Fix etc. He whose mind 
is fixed on Me—be such. Likewise, be My devotee, 
My servant; sacrifice to Me, habitually offer 
sacrifices to Me; and bow down to Me alone. Thus, 
by these methods, having Me for the supreme goal, 
fixing the self or mind on Me, concentrating it on 


Me, you will attain Me alone, who am supreme 
bliss. 


In this ninth chapter named the royal secret 
the Lord has spoken out of His grace about His own 
transcendental glory and the wonderful greatness of 
devotion. 


CHAPTER X 


MEDITATION ON THE DIVINE GLORIES 


TT ATATTATT | 


SET V4 WEISTGI IT A TTA Ta: 
asg Saat seat feqepTemut u$ ou 


The Blessed Lord said: 


1. Hear again, O Mighty-armed one, 
My supreme word, which I, wishing your 
welfare, shall tell you who take delight in 
it. 


The glories of the Lord have previously been 
stated in brief in chapters seven, etc. In the tenth 
these are being expanded for the vision of God in 
everything. 


Thus in the three chapters, the seventh and 
the next two, the form of the Lord which is to be 
worshipped has been determined. And His glories 
have been briefly stated in the seventh chapter in, 
*T am, O son of Kunti, sapidity in waters ", etc. 
(VII. 8) and the following verses. In the eighth 
chapter in the verse, “ What is that Brahman, what 
is Adhyatma ", etc. (VIII. 1) and the next one 
seven entities have been introduced by Arjuna. 
They are verily glories of the Lord, since it is 
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mentioned, “Those who know Me together with 
what concerns beings ", etc. (VII. 30). In the ninth 
chapter in, “ I am Kratu, I am Yajna " etc. (IX. 16) 
and the following verses, His glories have been 
pointed out. Now in order to delineate those very 
glories and state that devotion to the Lord must be 
practised, the Blessed Lord said: Hear again, etc. 
O mighty-armed one, one whose hands are mighty, 
dexterous in the performance of one's duty like 
fighting, and service to the great, hear again My 
word. What kind of word? Supreme word, word 
relating to the supreme Truth, which I, wishing your 
welfare, shall tell you who take delight in My words as 
in nectar. 


a À fag: Garo: saa d wes: 
aeaifate carat weder q aaa: 21 


2. Neither the gods nor the great 
sages know My birth; for I am the cause 
of the gods and the great sages in all res- 
pects. 


Incomprehensibility is being put forward as 
the reason for repeating what has already been 
stated: Neither etc. Neither the gods nor even the 
great sages like Bhrigu and others know My excellent 
Sirth—My appearance with various glories, though 
I am birthles. The reason for that is: For I am 
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the beginning or cause of the gods and the “great 
sages in all respects, i.e., as their creator and as 
the director of their intellect, etc. Therefore 
without My grace nobody can know Me. This is 
the sense. 


a arate a aft Saree | 
HATS: w AAG aaa: ASAT 11 3 
3. He who knows Me, the birthless 
and beginningless Lord of creatures, is un- 
deluded among men and is freed from all 
sins. 


The result of such selfrealization is being 
stated: He who etc. He who knows Me, the begin- 
ningless, who has no beginning or cause, being verily 
the cause of everything; therefore, birthless, without 
birth, and the Lord of all creatures, is undeluded, 
free from delusion, among men and is freed from 
all sins. 


gfanlaadNg: AAT We qu: TA: I 

We ga aasa wa AINT DU ¥ 1 
afeat anar gead ai AMSTA: | 
wafer Wat urat aa ca gaRAAT: 1 4 d 


4-5. Discrimination, knowledge, non- 
delusion, forgiveness, truthfulness, self- 
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control tranquility, happiness, misery, 
existence, non-existence, fear and also fear- 
lessness, mnon-injury, equanimity, content- 
ment, austerity, charity, fame, ill-fame—these 
different dispositions of beings are indeed 
born of Me. 


His being the great Lord of all beings is 
made clear in the three verses beginning with: 
Discrimination, etc. Discrimination, the skill to 
differentiate the essential from the worthless; 
knowledge, about the Self; mnon-delusion, absence of 
bewilderment; (forgiveness, forbearance; truthfulness, 
veracity; self-control (Dama), control of the external 
sense-organs; tranquillity (Shama), control of the 
internal organ (mind); happiness, the sensation of 
what is agreeable; misery, its opposite; fear, dread; 
fearlessness, its opposite; existence, coming into being; 
non-existence, its opposite. This verse is to be construed 
with the words ‘are indeed born of Me,’ in the next 
verse (4). 


Further: Won-injury, etc.,  non-injury, refrain- 
ing from causing pain to others; equanimity, 
absence of attachment, aversion, etc.; content- 
ment, satisfaction with what comes by destiny; 
austerity, of the body, etc., to be described later 
on; charity, giving away of wealth, etc., earned 
by honest means to a worthy person; fame, 
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reputation; ill-fame, obloquy. These different dis- 
positions of beings, viz., discrimination, knowledge, 
etc., and their opposites, viz., non-discrimination, 
etc., are indeed born of Me (5). 


AIA: AT Td Acard SHE | 
AQUA MITAT SAT. AGE StH SAT: TAT: dp Sg 


6. The seven great sages, the earlier 
four, and also the Manus, were born of My 
mind endowed with My essence—whose pro- 
geny are these in the world. 


Further: The seven etc. The seven great sages, 
Bliigu and others, well known in the Puranas, as 
stated in texts like, * These have been assorted in 
the Puranas as the seven Brāhmanas ”; earlier even 
than these,—the other four great sages—Sanaka and 
the rest; and so also the Manus, Swayambhuva and 
others, endowed with My essence, in whom there 
existed My power, were born of My mind, were 
born of Myself alone as Hiranyagarbha by My 
mere wish. That very power is being stated; 
Whose progeny, etc. Whose, i.e., of Bhrigu and 
other sages, of Sanaka and the rest, and of the 
(fourteen) Manus, progeny, these Brāhmanas and 
others, multiplying in the world as sons, grandsons, 
etc., or as disciples, grand disciples, etc., as the case 
may be. 

19 
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gai fawfa at a aa at fg avaa: | 
aistaneta ata sud ala aT: di 6 di 


7. He who knows in truth this glory 
and power of Mine, attains unflinching 
Yoga; there is no doubt about this. 


The fruit of a true knowledge of the glories 
that have been expounded is being stated: He who 
etc. He who knows in truth this glory of Mine as Bhrigu 
and others and power as lordship, attains unflinching, 
certain, Yoga, complete realization; there is no doubt 
about this. 


ag TACT TAA AT: aa Tada | 
fr mar wad AT gat araaafeaar: dg cg 


8. I am the source of all, everything 
is produced out of Me, knowing thus the 
wise worship Me with devotion. 


How through the knowledge of (this) glory 
and power (of the Lord) complete realization is 
attained, is being shown in four verses beginning 
with: ‘J am etc. I am the source of all the world 
through My glories, Bhrigu and others; everything, 
viz., discrimination, knowledge, non-delusion, etc., 
of the world zs produced out of Me—knowing, realizing, 
thus the wise, the discriminative, worship Me with 
devolion, with love. 
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afaa agas Merag: TCU | 


sata at fue gafa a afta was 


9. With their mind and senses direct- 


ed to Me, explaining Me to each other, and 
talking of Me—they are always pleased 
and happy. 


That worship with devotion is being described: 
With their mind etc. Whose mind is on Me alone; 
whose Pranas or senses are directed to, have attained, 
Me alone; or Madgataprana may mean, who have 
dedicated their life to Me. Such wise people 
explaining Me to each other through scriptural and 
other authority backed by reasoning, and after 
understanding, talking of Me singing My praise, 
they are always pleased, contented with others’ approval, 
and happy, delighted. 


qui aaga went NAJAF | 
«ifa afani q da agatka quoi 


10. To these who are (thus) ever 
devoted to Me and worship Me with love, 
I give that Yoga of understanding by which 
they come unto Me. 


And to such persons as these I grant complete 
realization. That is being stated: To these etc. 
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To these who are thus ever devoted, attached, to Me 
and worship Me with love, I give that Yoga or means 
of understanding. To what does ‘that’ refer? 
To the means by which these devotees of Mine 
attain Me, 


Aada TA: | 
aaaea TATA ATARI ATTTAT 0 $3 i 


11. Just to bless them, I, residing in 
their intellect, destroy the darkness born 
of ignorance by the resplendent light of 
knowledge. 


And having given him the Yoga of under- 
standing, I make it last till he attains realization, 
and destroy his mundane existence that results 
from ignorance. This is being stated: Just to 
bless etc. Just to bless, favour, them, I destroy the 
darkness called mundane world, born of ignorance. 
Remaining where, or by what means do You 
destroy the darkness? That is being answered: 
Residing in their self, in the functions of their 
intellect, and by the resplendent, shining, light of 
knowledge. 


ata Jars | 
qi gr dX HIW Tfaa quu WT 
qus aad faegurfadamret faq i 03 0 
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SITESCHTQW: Ta afgal | 
afaq ast cara: equ sa ef Fu 83 
Arjuna said: 


12-13. You are the supreme Brahman, 
the supreme abode and extremely holy. 
All sages, the divine sage Narada, (as also) 
Asita, Devala and Vyasa call You the eter- 
nal, resplendent Being, the primeval Deity, 
birthless and omnipresent. And You too 
are telling me so. 


— Arjuna, wishing to know in detail about the 
glories of the Lord that have already, been stated 
in brief, said, praising the Lord, in seven verses 
beginning with: You are etc. You alone are ihe 
supreme Brahman, the supreme abode or refuge, and 
extremely holy. Why? That is being answered: 
For they call You the everlasting or eternal Being 
likewise resplendent, shining and self-effulgent Being; 
the primeval Deity, i.e., the origin of the gods; like- 
wise they call You alone birthless and cmnipresent, 
all-pervading. -Who call You so? All sages, Bhrigu 
and others, the divine sage. Narada, (as also) Asila, 
Devala and Vyasa. And you too are personally telling 
ane so. 


adlari aÀ ueni qafa Fara d 
a fg à wiati fagat a aaa: du 0Y n 
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14, All this and what (else) You say 
unto ine, O Keshava, I regard as true; O 
Lord, verily, neither the gods nor the demons 
know Your manifestations. 


Therefore my misgivings about Your powers 
are now gone. That is being stated: All this etc., 
All this, that You are the supreme Brahman, etc., 
I regard as true. And what You say unto me, viz., 
“Even the gods do not know My birth”, ete., 
(verse 2), I also regard as true indeed. This is 
being said: Verily, the gods, etc. O Lord, neither the 
gods know that these manifestations of Yours are for 
favouring them, nor do the demons know that they are 
for their punishment. 


TAAAACA AAA ACT cd JETT | 
TIAMAT YIM RH TACT [D $4 oU 


15. You alone know Yourself by your- 
self, O best of persons, O creator of beings, 
O Lord of beings, O God of gods, O Lord: 
of the universe. 


What then? You alone etc. You alone know 
Yourself? and not anybody else; that, too, You 
know by Yourself and not’ by any other means. 





l. In Your dual aspect, as the Lord possessing unsurpassedt 
powers and glories and also as the unconditioned Self, 
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Out of surpassing reverence Arjuna addresses (the 
Lord) variously. O best of persons: Furnishing 
a reason for this are the other vocative epithets— 
O creator, generator, of beings: O Lord, ruler, of 
beings: O God of gods, the revealer of (shining) gods 


such as the sun; O Lord of the universe, protector of the 
world. 


am AeA fasar caren yaa: | 
ataga aaia carey faesfar i $8 ul 


16. Verily, You alone can fully tell 
about Your divine glories, through which 
pervading all these worlds You exist. 


As You Yourself know Your manifestations, 
and not the gods or others, therefore, Verily, etc. 
All those divine, wonderful, glories of Yours, You alone 
can tell, are fit to tell. Through which ctc., qualifies 
“glories ’; its meaning is clear. 


wa faarag Afiat war afcfaeaa | 
Sy mg a wag fasentsfar wae p 09 n 


17. In what ways always thinking of 
You, O Yogin, can I know You? In which 
parücular objects are You to be meditated 
upon by me? 
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Showing the need for telling, he prays in the two 
verses beginning with: In what ways etc. O Yogin, 
in what ways, through which particular glories of 
Yours, always thinking of You, can I know You? Though 
You are to be meditated upon through Your different 
glories, in which particular objects, are You to be meditated 
uton by me? 


freama att fafa a DITE | 
ya: aa gftate a RT sue tei 


18. O Janardana, tell me once more in 
detail about Your powers and glories; for 
I am not satiated by listening to Your nectar- 
like words. 


So tell me in detail (about Your powers and 
glories) in such a way that even a mind that is not 
introspective can contemplate You alone in different 
objects through Your diverse glories. This is being 
said: Tell me, etc. Tell me once more ın detail about 
Your powers, Yogic splendours like omniscience and 
omnipotence, and glories, for I am not satiated, I do 
not feel as having heard enough, by listening to Your 
nectar-like words. 


SM ATATTATS | 
ed d agfa feat eareafayaa: | 
arga: FACS Tea faeazer X11 29 0 


17-20] ^ MEDITATION ON THE DIVINE GLORIES 297 


'The Blessed Lord said: 


19. Ali right, I shall tell you about 
My principal divine glories, O best of the 
Kurus (Arjuna); for there is no end to the 
details of My glories. 


Being thus prayed to (by Arjuna), the Blessed 
Lord said: All right, etc. ‘All right’ (Hanta) is 
a compassionate term of address. Of My divine 
glories I shall tell you the principle ones; since there is no 
end to the details of My minor glories, therefore I shall 
tell (you) a few major ones. 


STEHTCHT gea gagara ftaa: | 
agafa WEN a yaaa US AN XO N 


20. I am, O Gudākesha, the Self resid- 
ing in the minds of all creatures; Í am the 
beginning, the middle and also the end of 
beings. 


Now, to begin with, He describes the nature 
of the Lord: I am, etc. O Gudakesha, I am the 
supreme Self, residing as the controller endued with 
qualities like omniscience in the minds, the internal 
organs, of all creatures. Beginnings, origin; the 
middle, continuance; the end, destruction; that is, 
I alone am the cause of the origin, etc., of all 
beings. 
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atzean fasysaifeat fatan | 
Witfsregrafes sears aN i 82 ul 


21. Of the Adityas I am Vishnu, of 
luminaries I am the radiant sun, of the 
Maruts I am Marichi, and among constella- 
tions I am the moon. 


Now from this verse beginning with, Of the 
Adityas etc., till the end of the chapter He relates 
His glories. Of the twelve Adityas I am Vishnu, 
Vamana; of luminaries, shining objects, I am the 
radiant sun that possesses rays pervading the 
universe; of the Maruis, a particular class of gods, 
I am the one named Marichi; or it may mean: Of 
the seven groups of winds, viz., Avaha, Pravaha, 
Vivaha, Parávaha, Udvaha, Samvaha and Parivaha!, 
I am Marichi (Avaha); among constellations I am the 
moon. In, * Of Adityas I am Vishnu’, etc, the 
sixth case-ending is mostly partitive. In some, 
however, as in, *In beings I am consciousness ^, the 
sixth case-ending is possessive. We shall show this 
while explaining those particular verses. Even with 
regard to Incarnations like Vishnu, the intention 
being only to refer to their superlative power, they 
are mentioned as glories. Though from now on the 
—— 


1 Names of the seven groups of winds or bands of air of the atmos- 
pheric region between earth and heaven. 
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meaning of the chapter is quite clear, we shall com-. 
ment briefly here and there. 


arai araaaister eararafer ataa: | 
&Faurert reparte yatarafer Sra I 33 N 


22. Ofthe Vedas I am the Sama Veda, 
of the gods I am Indra, of the senses I am 
the mind, and in beings I am consciousness. 

Of the Vedas etc. Wasava, Indra. With refer- 


ence to beings I am consciousness, the faculty of 
knowledge. 


WEIUTD asao facet ATAA | 
agai masaa Ae: rafagg 23 0 


23. Of the Rudras I am Sankara, of 
the Yakshas and Rakshasas I am Kubera, 
of the Vasus I am Fire, and among moun- 
tains I am Meru. 


Of the Rudras etc. In the ` phrase, ‘of the 
Yakshas and Rakshasas’, Rakshasas are enume- 
rated with the Yakshas, since the two are alike as 
regards cruelty, etc. Amongst them J am the lord of 
wealth—Kubera. Pavaka, Fire. Of things possess- 
ing peaks—of lofty objects, i.e., of mountains, 1 am 


‘Meru. 
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Jaai * yet at fats ore aaefa | 
SaaS eaa: aeaTafer qum: VX I 


24. Know that I am Brihaspati, the 
foremost among priests, O Partha; of army 


leaders I am Skanda, of natural reservoirs 
I am the ocean. 


Know that etc. Among priests know that I am 
Brihaspati the foremost one, he being the priest of 
the gods; of army leaders, generals, I am Skanda 
(Kartikeya), the commander-in-chief of the gods; of 
stationary reservoirs of water, I am the ocean. 


WWE yas freameterarey | 
amai MANSE carat RATSA: N 4d 


25. Of the great sages I am Bhrigu, 
of words I am the monosyllable (Om), of 


sacrifices I am the Japa sacrifice, of immov- 
ables I am the Himalayas. 


Of the great etc. Of words, speech consisting of 
words, I am the monosyllable, the word called Om; 


of sacrifices prescribed by the Sruti and the Smriti 


Lam the Japa! sacrifice. 





1 Japa is more or less silent repi 


etition of mystic syllables or 
names of the Lord. 
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aq: Agai Sagat | Aa: | 
eater fraca: faai aaa gf N RSI 


26. Of all trees I am the Ashvattha 
(peepul tree), of divine sages I am Nārada, 
of Gandharvas I am Chitraratha, and amongst 
perfect souls I am the saint Kapila. 


Of all trees etc. Amongst those who, while being 
gods, have become sages by being seers of Vedic hymns, 
I am Narada; amongst perfect souls, amongst those who 
from their very birth are knowers of Truth; J am the 
saint called. Kapila. 


saagaa maai fafz WINS | 
UxTad maani TTT a aT N SUP U 


27. Of horses know Me to be Uchchaih- 
shravas born of (the churning for) nectar, of 
lordly elephants Airavata, and amongst men 
the king. 


Of horses etc. Know that the horse called 
Uchchaihshravas that arose out of the ocean of milk, 
when it was churned (by the gods and demons) for 
obtaining nectar, is My glory. The term-' born of 
(the churning for) nectar’ agrees with ‘ Airavata 7 
also. Know Me to be the ruler of men, the king. 
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AJNAN «wp AJAMA GIHHS | 
siaaa Fag: amaka amgfa: N 3e N 


28. Of weapons I am the thunderbolt, 
of cows I am the Kamadhenu, I am the 
productive passion, and of poisonous ser- 
pents I am Vasuki. 


Of weapons etc. Of weapons (I am) the thunder- 
bolt. Kamadhenu, (Vasishtha’s) cow (called Surabhi) 
yielding all desired objects. J am the productive passion 
that is meant for the begetting of offspring; but that 
passion which only seeks enjoyment is not My glory, 
for it is prohibited by the Scriptures. Of poisonous 
serpents I am their king Vasuki. 


aAA AAT Te AART | 
faqerradrar area au: GIATA 11 2S 11 
29. Among non-poisonous snakes I 
am Ananta, of aquatic beings I am Varuna, 


of the manes I am Aryaman, of regulators 
Iam Yama. 





1 The Scripture enjoins on all householders to beget sons so 
that the departed ancestors may not go without the funeral cakes 
offered to the manes at the Shraddha ceremony. So it was a 
sacred duty on all to keep the line of descent in tact. But sexual 
enjoyment for its own sake only panders to the senses and is 
prohibited by the Scriptures, 
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Among etc. Among non-poisonous snakes I am 
their king Ananta or Sesha; of aquatic beings, dwellers 
in water, J am their king. Varuna; of the manes I am their 


king Aryaman; of regulators, of those who mete out 
punishment, J am Yama. 


Segre qot SIS: S9udTHE | 
HTM a gias adaa farm 1 3e d 


30. Of demons I am Prahlada, of 
reckoners I am time, among beasts I am 
the lion, and among birds I am Garuda. 


Of demons, etc. I am Prahlada’, the king of 
the demons; of subduers, or it may mean, of recko- 
ners I am time; the king of beasts or the lion; among 
birds I am the son of Vinata or Garuda (the king of 
birds). 


qaa: 4414ER XTW: STCTWGTHES | 
agi aatan enqurafew seat 3t 


31. I am the wind among those who 
move fast, of wielders of weapons I am 
Ràma, among fish I am the Makara, of 
rivers I am the Ganga. 





1 Prahlada, though born amoug demons, was a great devotee 
of the Lord. 
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I am etc. Of purifiers, or according to another 
interpretation, among those who move fast, I am the 
wind: of wielders of weapons, among heroes, I am 
Rama, the son of Dasaratha, or it may refer to 
Parashurama; among fish I am that particular species 
called Makara: of rivers, of running waters, I am 
the Ganga. 


aninrafawaa wed Aaga | 
aearataar faerat ate: TACATASA I 3R I 


39. Of creations I am the beginning, 
the end, as also the middle, O Arjuna; of 
sciences I am metaphysics, and I am the 
constructive reasoning of the controversial- 
ists. 


Of creations etc. Those that are created are 
creations, viz., the ether etc.; of these I am the 
beginning, the end and the middle. In, *I am the 
beginning, the middle » etc. (verse 20) the Lord's. 
agency in creation, etc. was stated. Here, 
however, it is being stated that creation, pre- 
servation and destruction are to be meditated 
upon as the Lord’s glories. This is the difference 
between the two verses. Metaphysics, the science 
of the Self. Three kinds of discussions are well 
known with respect to  controversialists, viz., 
Vàda, Jalpa and Vitanda. Of these I am Vada 
or constructive reasoning. Jalpa is that mode of 
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debate by which both parties establish their own 
viewpoint through direct and indirect proofs, and 
refute the view of the opponent through circumven- 
tion (Chhala) and false generalization (Jati) and by 
pointing out unfitness (of the opponent) to be argued 
with (Nigraha-sthana). But where one party esta- 
blishes his viewpoint, and the other refutes it through 
circumvention, false generalization and showing the 
unfitness of the opponent to be argued with without 
establishing his own view, that is termed Vitanda. 
Of these, Jalpa and Vitanda result only in a trial 
of strength between the opponents, who are both 
desirous of victory. But the result of Vada is the 
ascertainment of truth between the teacher and the 
disciple or between others, both unbiased. 
This being the best, it is My glory’. This is the 
meaning. 


AAUMARRISE FF: WTHIRTAU F | 
agaga: FS aae aaga: 23 4 


33. Of letters I am the letter A and 
of compounds I am the Dvandva; I Myself 
am eternal time, I am the universal dis- 
penser. 


Of letters etc. Of letters, the alphabet, I am 
the letter A for it, representing all speech, is the 


Se amI 


1 Since the best in everything is the Lord's glory. 
20 
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best. As the Sruti says: “ Verily the letter A is all 
speech. It is this that takes many and various 
forms when manifested from different parts of the 
body (the throat, palate, etc.)." Of compounds, of 
the group of compounds, J am the Dvandva com- 
pound, e.g., ‘ Rama-Krishna ^. for both the terms in 
it being of equal importance, it is the best. J Myself 
am eternal, ever flowing, time. In, * Of reckoners 
Iam time”, etc. (Verse 30), the time referred to is 
the reckoner of life’s span, as the hundred years’ 
longevity, etc. (ie., finite time). That time is 
exhausted when the duration of life in question is 
exhausted. But here the ever-flowing, infinite time 
is referred to. This is the difference’. Of the dis- 
pensers of the fruit of actions I am the universal— 
lit. with faces everywhere—dispenser, i.e., I am the 
dispenser of the fruit of all actions. 


gu: aAA AfA | 
afa: fates etur egferdar afa: atari SY N 


34. I am the all-destroying death, the 
prosperity of potentially prosperous beings, 
amongst women I am fame, prosperity, 
speech, memory, intelligence, fortitude 
and forgiveness. l 


M 
1 i.e., there is.no repetition of the same idea, which is a defect 
in the exposition of a subject. 
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I am etc. Amongst destroyers, J am the all 
destroying death; of potentially prosperous beings, of 
those beings who are to be prosperous in future, 
I am prosperity ; amongst women I am the seven goddesses— 
fame, etc. These women—fame etc.— through 
whose mere trace people become praise-worthy, are 
My glories. 


agata TAT amai AAA GeaATASA | 
atai mrpWisggqdi quur t 34 


35. Of the Vedic lyrics also I am the 
Brihat Sama, of metres I am the Gayatri, of 
months I am the Agrahayana, of seasons I 
am the spring. 


Of the Vedic lyrics etc. The Brihat Sima, 
which is sung in the hymn, “ (O Indra) we praise 
you alone”, etc. (R. V. 6. 46. 1). As Indra is 
praised as the Lord of everything in that hymn, 
it is the best. Of hymns composed in metres I am 
the Gayatri hymn, for it is the best, since it 
effects Brahmananood and is sung at the time 
of fetching the Soma plant. Flowery season or 


spring. 


aa svami teases | 
aasa aasien Aca WeaadTWE IRE Il 
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36. Of those who deceive I am gamb- 
ling, I am the prowess of the powerful, I 
am victory, I am effort, and I am the good- 
ness of the good. 

Of those etc. Of, relating to, those who deceive, 
defraud one another, Z am gambling; of the powerful, 
valorous, I am the prowess; of the victorious, I am 
victory; Of the enterprising, the energetic, J am 
effort, enterprise; of the good, the Sattvika people, I am: 
the goodness. 


querat argadtsfem WeSarat TATA: | 
giana; aaa: mier fa: RO N 


37. Of the Vrishnis I am Vasudeva, 
of the Pandavas I am Dhananjaya (Arjuna), 
of sages I am Vyasa, of seers I am the seer 
Ushanas. 

Of Vrishnis etc. I am Vasudeva, who am now 
instructing you; yourself, Dhananjaya, are My 
glory; of sages, of those who contemplate on the 
meaning of the Vedas, I am Vedavyasa (who classi- 
fied the Vedas); of seers, of the omniscient, I am the 
seer named Ushanas, i.e., Shukra (the preceptor of 
the Asuras or demons). 


ara) aaa Ra atfacier fenffsqm: i 
ala Warfew geai sme TATA ASA ! 36 
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38. Of punishers I am the rod, of 
those desirous of victory I am policy, of 
secrets also I am silence, I am the know- 
ledge of the wise. 


Of punishers etc. Of punishers, regarding those 
that chastise, J am the rod; that rod by which the 
unruly become controlled is My glory. Of those 
desirous of victory I am policy consisting of reconciliation’, 
etc. Of secrets, with regard to mysteries, J am silence 
or absence of speech, which keeps a secret. Verily 
the intention of one who keeps silent is not known. 
I am the knowledge of the wise, that belongs to men of 
realization. 


asaf gigaa deb Teast | 
q qafta faar ueureWur wd AWA ! 3$ 1 


39. Iam also, O Arjuna, that which is 
the germ of all beings; there is no being, 
moving or stationary, which can exist with- 
out Me. 


Lametc. lam also that which is the germ, the cause 
of germination (propagation), of all beings. The 
reason is: There is no being, moving or stationary, which 
can exist without Me. 





1 Reconciliation, bribery, dissension and punishment are four 
methods adopted by kings against enemies. 
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«redis aa faerat fasti qu | 
ww giaa: Trent fafaa wat 0 Yo N 


40. © tormentor of foes, there is no 
end to My divine glories; these details of 
My glories I have only stated in brief. 

The subject matter of the chapter is being 
concluded: O tormentor of foes, etc. As My glories 
are infinite, it is not possible to state them in 
detail. I have only stated in brief these details of My 
glories. ` 


qafa saeua aT | 
aaas ed TA AAR Yt N 


4]. Whatever thing is glorious, ex- 
cellent or pre-eminent, verily, know that 
is born of a portion of My splendour. 


The Lord again says in a somewhat compre- 
hensive way to Arjuna who is still eager to hear: 
Whatever thing etc. Whatever thing is glorious, power- 
ful, excellent, graceful, or pre-eminent, distinguished 
by some quality like grandeur or strength—know 
that that very thing is born of a portion of My splendour 
or grandeur. 


maar wget f aed TS | 
fasevarefaé Herta feral TA I XR t 
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42. But of what avail is it to you to 
know all these details; I exist pervading 
this entire universe by a portion of Myself. 


But of what avail is this limited vision of 
Myself? Better see Me in everything: This is 
being stated: But of what etc. Of what avail is it 
to you to know all (these details), to know all this 
separately, when Z alone exist, supporting or per- 
vading, this entire universe by a portion, only a fraction, 
of Myself? There is nothing else besides Me. For 
the Sruti says. “ All creatures are but a quarter of 
this Being " (Rig. V. 10. 90. 3). 


Even though the mind runs after external 
objects through the gates of the senses, to enjoin seeing 
God ineverything,the Lord has stated His glories in 
the tenth chapter. 


y 
CHAPTER XI 


THE VISION OF THE UNIVERSAL FORM 
afa Sam | 


Haq IRA gesWEHRHfmT | 
qzae quera Wigs fanai AA ou tg 


Arjuna Said: 


1. By the supreme and secret dis- 
course known as Adhyatma that You have 
delivered for favouring me, this delusion 
of mine has been destroyed 


The Lord Hari, having declared out of extreme 
compassion the greatness of His glory, next showed 
His universal form to Arjuna, who was eager to 
see it. 


At the end of the last chapter in, “I exist 
pervading this entire universe by a portion of 
Myself,” the universal form of the Lord has been 
mentioned. Arjuna, who desired to see it, applauded 
what had been spoken’ before (by the Lord) and said 
in the four verses beginning with: By the supreme 
etc. By the supreme, devoted to the highest reality, 
discourse known as Adhyatma, dealing with the dis- 
crimination between the Self and the non-Self, which 
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though secret, esoteric, You have delivered for favouring 
me, for removing my grief—i.e., the talk beginning 
from, * You have been sorrowing for those who 
should not be grieved for”, etc. (II. 11), and 
ending with the sixth chapter—this delusion of mine, 
consisting in erroneous ideas like, ‘I am the 
‘slayer’, ‘These are slain’, has been removed or 
destroyed, since the Self has been taught to be a 
non-agent, etc. 


aaa fg yatai spat fasat HAT | 
wae: PASTA MERARI AITA ! XU 


2. Verily, about the origin and dis- 
solution of beings I have heard from You 
in detail, as also, O Lotus-eyed one, about 
Your inexhaustible greatness. 


Further: Verily, etc. That the origin and 
dissolution, creation and destruction, of beings are 
from You alone, Z have heard from You in detail 
again and again, in verses like, “I am the 
origin of the entire universe as also its destroyer ”, 
etc. (VII. 6). O lotus-eyed one, one having large 
beaming eyes like lotus petals. Z have also heard 
about Your  undecaying or inexhaustible greatness. 
The idea is this: Though You are an agent in 
the creation, etc., of the universe, the ruler of 
everything, the prompter of all good and evil 
actions, and the dispenser of varied results like 
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bondage and Liberation, yet of Your immeasurable 
greatness consisting in changelessness, impartiality. 
non-attachment and indifference, etc. I have also 
heard from statements like: “The ignorant regard 
Me, the unmanifest, as coming into being ? (VII, 24); 
* All this is pervaded by Me” (IX.4); “ These 
acts (of creation, etc.), do not bind Me" (XI.9); 
* I am the same to all beings ”, etc. (IX.29). There- 
fore, as the embodied beings are all dependent on 
You, my delusion of the type, ‘I am the doer ’, has 
been removed. 


UANTAAT CANTATA TAAT | 
aeaa d STAT Fea n3 


3. What You say about Yourself, O 
great Lord, is just so; O best of persons, 
I desire to see Your Divine form. 


Further: What you etc. I have heard before 
(Your statement), “J am the origin of the entire 
universe as also its destroyer” (VII.6). And what 
You now say about Yourself, “I exist pervading this 
entire universe by a portion of Myself ", etc., O great 
Lord, is just so. That is, about this also I have no 
doubt. Still, O best of persons, out of curiosity, 
I desire to see Your Divine form, endowed with 
knowledge, lordship, power, strength, prowess and 
splendour. 
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aaa ufa assqa wur aefa WW 
qHpqx Tal 3 cd AIRAA lY Ul 


4. O Lord, if You think that (form 
of Yours) can be seen by me, then, O Lord 
of Yogis, show me Your eternal Self. 

You need not show me that Divine form just 
because I wish to see it. What, then?—Jf You etc. 
O Lord of Yoga, i.e., of the Yogis, if You think that 
form of Yours can be seen by me, i.e., by Arjuna, then show 
(me) Yourself, immutable or eternal that You are, as 
possessing that form. 


stanara | 


qa Fore wah SRISIDSSD ASAT: | 
aaraa feeatfa atataniadlia 3p 0 4 


The Blessed Lord said: 

5. See My various divine forms, O 
Pārtha, of diverse hues and shapes, by the 
hundreds and thousands. 


Being thus requested, the Blessed “Lord, pro- 
ceeding to show His most wonderful form, said to 
Arjuna in effect, * Be careful! ”—in the four verses 
beginning with: See My etc. Though the form is 
one, yet as it had different varieties, the plural— 
*forms'—is used. See My various, of different 
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types, divine, supernatural, forms of diverse hues— 
white, black, etc.—and shapes, particular arrange- 
ment of parts, (by the hundred and thousands), infinite 
in number. 


qar Raraga Paa Wuqurar | 
agaesegatfer quararatfor ATTA i & 


6. See the Adityas, the Vasus, the 
Rudras, the two Asvins and the Maruts; 
see many wonderful (forms) never seen before, 
O descendant of Bharata. 


Those (forms) are being enumerated: See’ 
etc. See the Adityas, etc., in My body. Maruts— 
forty-nine gods of a particular type. Forms never 
seen before either by you or by others. Wonderful, 
marvellous. 


IRET ATH TAT AAT ATT | 
aM dà JEA asarga faofa uu 
7. See this day the entire universe 
with movable and immovable objects united 


here in this My body, O Gudakesha (Arjuna), 
and anything else that you like to see. 


Further: See this day etc. See this day, this 
very moment, the entire universe with movable and 


a 
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immovable objects united, integrated as different parts, 
here in this My body, which (universe) it is impossi- 
ble to see even in tens of millions of years by 
'à person wandering about from place to place; 
and see also anything else that you like lo see, things 
such as the Cause which is the substratum of the 
world, particular states of the world, victory and 
defeat. 


gp WP Waa agaid CAAT | 
faai aara à ag: qug A ATAA d c N 


8. But you will not be able to see Me 
just with these eyes of yours; I am giving 
unto you the celestial eye, behold My divine 
miracle. 


With respect to what Arjuna said, “If you 
think I can see”, etc., it is stated: But you etc. 
But you will not be able to see Me just with these 
physical eyes of yours. Therefore I am giving unto 
you the celestial eye, supernatural eye of illumination. 
Behold My divine Yoga or miracle, the marvellous 
capacity of bringing to pass things that have never 
taken place. 


ges Salt | 


gage det waaga ef: t 
auram Wats qus STATA N S 


318 SRIMAD-BHAGAVAD-GITA [CHAP. XI 


Sanjaya said: 

9. O king, having spoken thus, Hari, 
the great lord of Yoga, next showed to 
Partha the supreme divine form. 

Having spoken thus, the Lord showed His 
(universal) form to Arjuna. Seeing that form, 
Arjuna addressed Sri Krishna—this is what Sanjaya 
said to Dhritarashtra in the six verses beginning 
with: Having spoken thus, etc. O king Dhritarashtra, 
Hari, the great Lord of Yoga showed the supreme divine 


form. 


HAPATAAAAATATS AACA | 
arta faearaacut faeurtorequm t 1o i 


10. Having many mouths and eyes, and 
containing many a wonderful sight, with 
many heavenly ornaments and wielding 
many heavenly uplifted weapons. 

Of what nature was (this form)? That is 
being stated: Having etc. In which there were 
many mouths and eyes, many a wonder to see, 


many heavenly ornaments and many heavenly uplifted 
weapons. 


faaararaa faem rq t 
waimiwd canard PINE utu 
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1l. Wearing celestial garlands and 
apparel, anointed with heavenly perfumes, 
full of wonders, resplendent, infinite and 
having faces on every side. 


Further: Wearing etc. (A form) which was 
wearing celestial garlands and apparel, anointed with 
heavenly perfumes, having exquisitely scented un- 
ctions, full of wonders, abounding in many a marvel, 
resplendent, self-effulgent, infinite, unlimited, in which 
there were faces everywhere. 


fefa qaagaea aaa qagferar | 
ufa wr: Tea AT Eaa AAE AZTAT: d 3 d 


19. If the effulgence of a thousand suns 
were to appear in the skies simultaneously, 
it might compare somewhat with the splen- 
dour of that great form. 


The. incomparable nature of the effulgence of 
the divine form is being stated: Jf etc. Jf the 
effulgence of a thousand suns, simultaneously risen, 
were to appear in the skies simultaneously, then it 
might compare somewhat with the splendour of that 
great or universal form. That is to say, there is 
no other parallel, “ (Hari) showed" such a 
** (form) ” ante (verse 9)—this is the connection of 
these verses. 
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JAFE aH WEDHXDHSERHT | 
aqaa TAT sae Il $3 N 


13. Then the son of Pandu saw the 
entire universe with its manifold divisions 
united there, in the body of the God of 
gods. 


What happened after that? In answer Sanjaya 
said: Then etc. Then the son of Pandu, Arjuna, saw 
in the body of. the God of gods the entire universe with 
its manifold divisions, which exists in manifold divi- 
sions, co-ordinated in sections as different parts of 
that one body. 


aa: w faemarfaezt gaT TAMA: | 
qra fara a paS SATSA ti 2Y Ul 


14, Then Dhananjaya, filled with won- 
der and his hairs standing on end, bowing 
his head before the Lord said with joined 
palms. 


Having seen thus what did Arjuna do? That 
is being stated: Then Dhananjaya, etc. Then, after 
seeing it, struck or filled with wonder, Dhananjaya, 
whose hairs were standing on end through joy, 


bowing his head before the same Lord said with joined 
palms. 
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asa WAT | 


qafa laia a ag 
aataar fases i 
ACTA PASAT 
yia watqurixp fasura n 84 1 
Arjuna said: 
15. In Your body, O Lord, I see the 
gods, as also all the hosts of various beings, 
Brahma, the ruler seated on his lotus-seat, 


all the heavenly sages and serpents. 


What he (Arjuna) spoke is stated in these 
seventeen verses:: In Your body, etc. O Lord, in 
Your body I see the gods, the Adityas and others, as 
also all the hosts of various beings, viviparous, 
oviparous, etc.; as also the heavenly sages, Vasishtha 
and others, and serpents, Takshaka, etc.; so also 
the ruler, the lord, of those gods and others, viz., 
Brahma—of what description?—sealed on Mount 
Meru, the pericarp of the earth-lotus; or it may mean, 
seated on the lotus rising from Your navel. 


SFTRSTESUCPETTA 
qaar cat aac IsAPTSTA | 
ara a Wed a qaerma 
qafa faar PAET 10 $5 0 
21 
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16. I see You with many hands, bellies, 
mouths and eyes, possessing infinite forms 
on every side; O Lord of the universe, O 
You of universal form, I see, however, 
neither Your end, nor middle nor Your 
beginning. 

Further: I see etc. I se You as having many 
hands, etc.; I see You as possessing infinite forms on every 
side; but I do not see Your end, middle or beginning, for 
You are all-pervading. 


ffe afed afi a 
Asafa ai AARNA | 


qafa ai gA a 
Amas Aa AATA i 09 u 


17. I see You all around with the 
diadem, mace and disc, a mass of light 
resplendent on all sides, blinding, with the 
effulgence of the blazing fire and sun, and 
immeasurable. 


Further: I see etc. I see You all around 
possessed of the diadem, mace and disc, a mass of light 
resplendent on all sides, blinding, impossible to see. 
The reason for this: (I see You as one) whose * 
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effulgence or lustre is like that of the blazing fire and sun, 
and therefore immeasurable, i.e., impossible to decide 
that You are such and such. 


anat qui dfaqeg 

eque faama qx frg 
agaga: qaaa Amca 

wand FETT AAT AU Wc i 


18. You are the imperishable, the 
Supreme, the thing to be known, You are 
the supreme resting place of this universe, 
You are undecaying and the preserver of 
the eternal religion; I regard You as the 


primeval Being. 


Since Your lordly power is thus beyond 
conception, therefore, it is stated: You are etc. 
You alone are the Imperishable, the supreme Brahman— 
of what nature?—the thing to be known by seekers of 
Liberation. You alone are the supreme resting place, 
the refuge par excellence, of this universe; therefore 
You are undecaying, everlasting, the preserver, protector, 
of the timeless or eternal religion. I regard You as the 


primeval, ancient, Being. 
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aafaa- 
maaa Spa | 
qafa cat Aaga 
aqai faafaa arag $5 N 


19. I see You as one with no begin- 
ning, middle, or end, of infinite prowess, 
with infinite arms, with the sun and moon 
for Your eyes and the blazing fire in Your 
mouths, scorching this universe with Your 
radiance. 


Further: I see You etc. I see You as one wiih 
no beginning, middle, or end, without birth, continuity, 
or dissolution, of infinite prowess or power, with 
infinite powerful arms, and the sun and moon for Your 
eyes, and also as having the blazing fire in Your 
mouths, scorching, burning, this universe with Your 
radiance. 


aratgfaerif«aaeqt fe 

eqred cambr faa wat: | 
zza etga Tae 

sipag weafad mg xe! 


20. This space betwixt heaven and 
earth is pervaded by You only, as also ali 
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the quarters; seeing this wonderful terrible 
form of Yours, the three worlds are extremely 
afflicted, O great Soul. 


Further: This space etc. This space betwixt 
heaven and earth, the sky, is pervaded by You only, as 
also are all the quarters; seeing this wonderful, not 
seen before, fierce, terrible, form of Yours, the three 
worlds are extremely afflicted, very much frightened. 
The connection is with ‘I see’ in the preceding 
verse. 


ad fg cat gaga faafea 

Sagar: reset THAT | 
sasigar Helafaaaser: 

gafa cat eafafa: genera: t 31 ul 


2]. Verily, these hosts of gods are 
entering into You, some being frightened 
are praising You with joined palms, while 
the bands of great sages and perfected souls, 
uttering the word ‘ peace’, are praising You 
with numerous hymns. 


Further: Verily, etc. Those hosts of gods being 
frightened are entering into You, are taking refuge in 
You. Of these, some being (frightened are praising 
You from a distance with joined palms saying, 
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€ x . 
* Glory to You, save us, O save us!" The rest is 
clear. 


safaat qual 3 A ATEAT 

faxishaal rege | 
TeHASTqXRTESEHT 

dier cat fafaa a wa l 33 I 


29. The  Rudras, the Adityas, the 
Vasus and the Sadhyas, the Vishvadevas, 
the two Asvins, the Maruts, the manes, the 
Gandharvas, the Yakshas, the Asuras and, 
bands of Siddhas—all these are verily look- 
ing at You aghast. 


Further: The Rudras, etc. The  Rudras, the 
Adityas, the Vasus, the gods called Sadhyas, the two 
Asvins, the Maruts and those who imbibe the vapour 
(of food), i.e., the manesl—for the Sruti says, “ The 
manes take in the.vapour (of hot food)", and the 
Smriti also says, ‘‘ The manes take the food so long 
as it is hot, (the guests) eat silently, and the food 
is not praised"? (Manu 3. 237)—the Gandharvas, 
the Yakshas, the Asuras, Virochana and others, and 
bands of Siddhas—all these are verily looking at You 
aghast. 


1 Jit. those who take hot food and drinks. 
2 By the guests, on being asked by the host if it tastes good. 
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Sq aga agaaa 
agra agge | 
agat WESS 
asea vlr: Seufaemequsgu MRR Ul 


23. O mighty-armed one, seeing Your 


‘great form consisting of many mouths and 


eyes, many arms, thighs and feet, and many 
bellies, and fearful with many tusks, the 
worlds are awe-struck, and so am I. 

Further: O mighty-armed one, etc. Seeing Your 
great, mighty, form all the worlds are awe-struck, 
extremely frightened; so also am I awe-struck. 
Seeing what kind of form? That form in which there 
are many mouths and eyes, many arms, thighs and feet, and 
many bellies, and fearful, distorted, that is to say, fierce, 
with many tusks. 


anega Aa HAT 
ami drame | 
zseat fg cat seufaaraxrut 
afa a faafia arr faeit i RX U 
24. O Vishnu, seeing You touching 


the sky, blazing, of many hues, with 
gaping mouths and large fiery eyes, I am 
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frightened at heart, and I feel neither for- 
titude nor peace. 


It is not that I am merely frightened, but also, 
O Vishnu, etc. Touching the sky, pervading the region 
between heaven and earth; blazing, glowing; of many 
hues, multi-coloured; having gaping mouths and many 
large fiery eyes: Seeing You of this form, I am frightened 
at heart, and I feel neither fortitude, steadiness, nor peace, 


equanimity. 


asemaa «d Garis 
E eszá« masafa | 


feq Twat a oA A TA 
gate tae fT tt 84 tl 


25. Seeing verily Your mouths fearful 
with teeth, and blazing like the fire of dis- 
solution, I know not the cardinal points, 
nor do I find pleasure; O Lord of the gods, 
O abode of the universe, be merciful. 


Further: Seeing etc. O Lord of the gods, seeing 
Your mouths, I, overcome with fear, know not the 
cardinal points, nor do I find pleasure, happiness. 
O abode of the universe, be merciful (propitious). 
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What kind of mouths? Fearful with teeth and blazing 
dike the fire of dissolution. 


aay sp wat TASS FAT: 
aa agaa ATST: | 

virent gor: qaare 
egreaétasfa. duged: t 35 A 


quor à cazarat faafia 

scare usta waan i 
&fafge dT anarag 

AeA federe: 39 


26-27. All those sons of Dhritarashtra 
along with hosts of kings, Bhishma, Drona, 
as also that charroteer's son (Karna) to- 
gether with the principal warriors on our 
side, are entering in a rush into Your terrible 
jaws fearful with teeth; some are seen stick- 
ing in the interstices of the teeth with their 
heads smashed. 


Seeing now what the Lord had said in, 
* And see anything else that you like to see" 
(Verse 7), meaning, * See also in My body the 


rc ————— M 


1 That consumes the universe at the end of a cycle. 
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coming victory or defeat, etc., in this war.” Arjuna 
said in the five verses beginning with: All those 
etc. All those sons of Dhritarashtra, Duryodhana and 
Others, along verily with hosts of kings, such as 
Jayadratha—they are to be construed with the 
words ‘are entering into Your jaws’ in the next 
verse. So also Bhishma, Drona and that charioteer’s 
son, Karna. It is not they alone who are entering, 
but (they are doing so) together with their opponents, 
the principal warriors on our side, like Shikhandi and 
Dhrishtadyumna (26). 


All these are entering in a rush, running, into Your 
terrible jaws, fearful, distorted, with teeth. Of these, 
some are seen sticking in the interstices of the teeth with their 
heads smashed (27). 


WT adai agatsegaat: 
ganar safa i 
TAT qarit areata 
faafaa aaarcafafasaater 1 3c 0 
28. As many currents of water from 
rivers flow towards the sea alone, even so 


do those heroes in the world of men enter 
Your mouths, flaming all round. 


The (heroes) entrance itself (into the Lord's 
mouth) is being illustrated: As etc. As many 
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~ currents of water from rivers that flow through multiple 
channels proceed towards the sea and enter into it alone, 
even so do those heroes in the world of men enter Your mouths, 
flaming, blazing, all round. 


qur Tala sast TASAT 
fafa maa uad | 
aga arate faafia SIFT- 
gaaf aaaf agas: i 33 M 


29. As moths enter a blazing fire with 
great speed only to be destroyed, even so 
are these people also entering into Your 
mouths with great speed just to be 
destroyed. 

The example of the river has been given with 
respect to entering out of helplessness into the Lord's 
mouth. Now an example is given with respect to 
conscious entering: As etc. As moths or locusts, 
with great speed consciously enter a blazing, flaming 
fire, only to be destroyed, even so are these people also entering 
into Your mouths. 


SIDEJA quur quer 

Aaram iing: i 
afg aaa 

maaan: safe fast Ro 1 
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30. You are licking all these people 
on all sides while devouring them with 
Your flaming mouths; filling the entire world 
with its radiance, Your fierce glow is scorch- 
ing it, O Vishnu. 


What then? That is being stated: You are 
licking etc. You are licking, eating completely, all these 
people, heroes, on all sides while devouring, swallowing— 
with what?—with Your flaming mouths. Further, 
O Vishnu, Your glow, brilliance, filling or pervading, 
the entire world with its radiance, effulgence, and becoming 
fierce, is scorching, burning, it. 


arene À Y wargan 

amS d daa Tale | 
fasrgfiregrfar waama 

a fg serait aa saq ui 3 N 


31. Tell me who You are, of ferocious 
form; salutations to You; O great God, be 
pleased. . I like to know You, the primeval 


Being; for I do not comprehend Your in- 
clination. 


As it is so, therefore, Tell me etc. Tell me who 
You are, of ferocious form; salutations to You; O 
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great God, be pleased, gracious. I like to know You, 
the primeval Being, fully for I do not comprehend Your 
inclination, attempt, why You are acting thus. Or it 


may mean: I have not even a scent of You, who are 
like this. 


MATATTATT | 
aasia snaa ql 
BATT TAA AS TAT: | 
masts cat a owfasafer ud 
ssfegar: sertis ave: t 3R 1 


32. I am the terrible Time, the des- 
troyer of people, and am here proceeding 
to destroy them; even without you, all these 
warriors in every division shall cease to be. 


Being thus prayed to, the Blessed Lord said in 
three verses beginning with: J am etc. I am the 
terrible, fierce, Time, the destroyer of people; and am 
here, in this world, proceeding to destroy them, the 
people. Even without you, as their slayer, they shall 
cease to be, to live. Even though they are not to be 
slain by you, yet, being devoured by Me, as Time, 
they will surely die. Who are they? All these warriors 
in every division, in the entire army under Bhishma, 
Drona and others. 


334 SRIMAD-BHAGAVAD-GITA [CHAP. XI 


TeATcaAghass Wa BACT 

facal Tad ES Usa WS | 
adad fagat: qada 

fafaa wa gaaf t 33 N 


33. Therefore arise and attain fame, 
and conquering your enemies, enjoy a 
flourishing kiagdom. By Me alone have 
these been killed already. O Savyasāchin 
(Arjuna), you be merely an instrument. 


As it is so, Therefore etc. Therefore you arise 
for battle and attain fame that Bhishma, Drona and 
others, invincible even by the gods, were defeated 
by Arjuna. Easily conquering your enemies, enjoy a 
flourishing kingdom. These your enemies have almost 
been killed by Me, the all-destroying Time, even before 
your battle has commenced. Still you be merely an 
instrument, O Savyasachin—etymologically, one who is 
accustomed to discharge an arrow with one’s left hand. 
Arjuna is called Savyasachin, since he could shoot 
arrows even with his left hand. 


wy a WISH wp ARA OW 
Ho qasa STETIT | 
ur gdixcd fg WT eufaser 
gara STET we Wen Ww Y a 
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34. Kill Drona, Bhishma, Jayadratha, 
Karna as also other great warriors, already 
killed by Me; be not distressed. Fight, 
you will conquer your enemies in battle. 

Even the doubt expressed in, “ And we do not 
know which would be the better course for us" etc. 
(II. 6), should not be entertained. This is being stated: 
Cill Drona, etc. Kill Drona and others, whom you are 
afraid of—who are already killed by Me; be not distressed, 


be not afraid, you will certainly conquer your adversaries, 
enemies, in battle. 


[SESS P Sala | 


gasgal qai XIIE 
" garssfodaure: FC à 
anega AA Cals HOT 
anana MaMa: TAFT N 34 N 

Sanjaya said: 

35. Hearing these words of Keshava 
(Sri Krishna), the trembling Arjuna, saluted 
with folded palms and said again to Sri 
Krishna in faltering accents, bowing down 
and in great fear. 


What happened after that, Sanjaya related to 
Dhritarashtra: Hearing these words of Sri Krishna, 
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spoken in the last three verses, the trembling diademed 
one, Arjuna, saluted with folded palms and said again to 
Sri Krishna. How did he say? In faltering accents, 
with his voice choked under the impulse of fear, joy, 
etc., bowing down and in great fear, being too much 
frightened. 


asia Jars | 


eqrt gika qa xeu 


anq NESTGnpGURE F | 
zaifa atari feat safa 
aa anafaa x fügueWr Re N 


Arjuna said: 

36. Itis mete, O Hrishikesa (Krishna), 
that by Your glorification the world gets 
delighted and attracted (towards You), the 
demons, getting frightened, run in all direc- 
tions, and all the hosts of perfected beings 
bow down to You. 


The eleven verses beginning with. Jt is mete 
etc. give Arjuna’s words. Sthane is an indeclin- 
able, meaning, ‘It is proper. O AHrishikesa 
(Krishna), since You are thus of wonderful prowess 
and kind to Your devotees, therefore by Your 
glorification, by singing Your greatness, it is not 
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I alone that get delighted, but the whole world geis 
delighted, derives great pleasure—this indeed is mete, 
is but proper. So also that the world gets attracted, 
is drawn (towards You), that the demons, getting 
Srightened, run, flee, in all directions, and that all the 
hosts of beings perfected by Yoga, austerities, 
Mantra, etc., bow down to You, offer salutations to 
You,—all this is proper indeed, i.e., there is nothing 
surprising in it. 


SEHTSW TA ANAT WERT 
TEE ramsan | 
aqa ea afaa 
TAAL GR AIT AT l 39 I 


37. And why should they not, O noble 
soul, salute You the original Agent, who 
are greater than even Brahma? O infinite 
being, O ruler of the gods, O abode of the 
world, You are the imperishable, the mani- 
fest and the unmanifest, and that which is 
beyond both. 


The reason for that (which is stated in the last 
verse) is being given: And why etc. O noble soul, 
O ruler of the gods, O abode of the world, why, for 
what reason, should they not salute You, make 
obeisance to You?—of what nature ?—You who are 


22 
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the original Agent and greater than even Brahma, the 
progenitor even of Brahma. Further, You are 
also the Sat or manifest and the Asat or unmanifest 
and that which is beyond these both, the primeval 
Cause, the imperishable Brahman. In other words, 
there is nothing surprising in the fact that on 
account of these nine reasons all should salute 
You. 


aaraa: quu: JUT- 

zanta faata qx TH | 
aasfa e a q4 4 AA 

aat dd faspmaeqew tl 3c 


38. You are the primeval God, the 
ancient Being, You are the supreme repository 
of this universe, You are the knower and the 
knowable, and the highest abode; O You 
of infinite form, by You is the universe 
pervaded. 


Further: You are etc. You are the primeval 
God, the first among the gods. Since you are 
the ancient, beginningless, Being, therefore You are the 
supreme repository, place of dissolution, of this 
universe. Likewise, You are the  knower of the 
universe, and You are everything that is knowable, 
as also the highest abode, the status of Vishnu. 


37-39] THE UNIVERSAL FORM 339 


Therefore, O You of infinite form, by You is this 
universe pervaded. Owing to these seven reasons 
You alone are worthy of salutation—this is the 
idca 


arpdrsRrawT: SUITES: 
garfe SfaarW | 
AAT ARESE WEE: 
gaa yatsft aa} TART l 3S N 


39, You are the Wind-god, Death, 
Fire, the Sea-god, the moon, Prajāpati 
(Brahmā) and also the great-grandsire; 
salutations, a  thousandfold salutation to 
You; salutations again and again to You, 
salutations. 


For another reason You are worthy of saluta- 
tation from all, viz., that You are the Self of all the 
gods—praising the Lord thus, Arjuna also offers 
his own salutations: You are etc. You are the Wind- 
god etc., is stated to imply, * You are the sum of all 
the gods’, Prajapathi, the grandsire (Brahma). You 
being even his progenitor, You are the great grand- 
sire; therefore a thousandfold salutation to You. Again a 
thousandfold salutation to You. Through excessive 
devotion, reverence and fear, not feeling satisfied with 
offering salutation, Arjuna offers salutations many, 
many times. 
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AM: gaT gesat 

amity à ada ux aa | 
araeaataifaafamned 

ad «uredifa aatsfa aa: Yo ul 


40. O All, salutations to You in front 
and from behind, salutations to You all 
round; You are of infinite prowess, of 
immeasurable valour; You pervade everything, 
and so You are everything. 


Further: O All, etc. O All, embodiment of all, 
salutations to You im all directions. By way of 
establishing the Lord’s being the embodiment of all, 
Arjuna states: He whose prowess, strength, is infinite 
and likewise whose valour, courage, is immeasurable— 
You who are like this pervade, exist pervading, 
everything, the entire universe, both inside and 
outside, even as gold pervades its effects, bracelets, 
ear-rings, etc.; therefore You are the embodiment 
of all. 


quf Wem TAA Ug 

& sur Eum gua 
srsmaar nfgurd Tad 

WT WHITE THAT ATSHT u Yt N 


40-42] THE UNIVERSAL FORM 341 


asarana 
fagna | 
qaga Sga TARS 
TAHA CATASATATA I YR A 


41-42. Whatever I, not knowing the 
greatness and this form of Yours, may have 
said to You importunately, out of ignorance 
or affection, addressing You as, O Krishna, 
O Yadava, O friend, regarding You as my 
friend, and in whatever way you may have 
been slighted out of fun at sport, in bed, 
on the seat, or in eating, either alone or in 
company—all that, O Achyuta, I entreat 
You, the incomprehensible one, to forgive. 


Now Arjuna is imploring the Lord for forgive- 
ness in the two verses beginning with: Whatever etc. 
Regarding You as an ordinary friend of mine, whatever 
I may have said to You importunately, rashly, insult- 
ingly, I entreat You to forgive, in the next verse— 
this i$ the construction. What is it?—Addressing 
You as, O Krishna, O Yadava, O friend. The con- 
junction (Sandhi) in fw is a seers (Arsha) 
license. The reason for addressing importunately 


1 wd zfq in conjunction ought to be AA gyfa without 
a second combination. 
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is being stated: Whatever I, not knowing the greatness 
and this universal form of Yours may have said out of 
ignorance or affection. Further, O Achyuta, in what- 
ever way You may have been slighted out of fun at play 
etc., alone, i.e., staying in solitude without friends, 
ar in company, in the presence of joking friends, too, 
all that series cf offences J entreat You, the incompre- 
hensible one, i.e., whose glory is inconceivable, to 


forgive. 


frarsfar Are AMAT 
anga qeu» qeu | 

aq aasar: spese 
SISSE RERURTG 3 N 


43. You are the father of this world 
of moving and unmoving things, adorable 
and the teacher, greater than any superior, 
there is none indeed equal to You in all 
the three worlds, how then could there be 
one greater than You, O You of unrivalled 
power? 


His inconceivable glory is being stated: You 
are etc. Unrivalled, which has no comparison; You 
whose power is of this kind, O You of unrivalled 
power, You are the father, progenitor, of this universe 
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of moving and unmoving things, therefore adorable and 
the teacher, greater than any superior. Therefore there is 
none else indeed even equal to You in all the three worlds, 
there being none else than the Lord. How then could 
there be one greater than You? 


amq sure shores ard 
Sara: cargar Ten | 


faqa gara aAa Wem 
fra: firararsdfer la MZE n Y I 


44. Therefore prostrating the body 
and bowing down to You, I entreat You, 
the adorable Lord, to be gracious; just as 
a father forgives his son, a friend his 
friend, and a lover his (beloved one) to 
please her, even so You should forgive me, 
O Lord. 


As it is so, Therefore etc. Therefore I entreat 


You, the adorable Lord, the praiseworthy Master of 


the world. How? Prostrating the body, making it 
fall flat like a stick, thus completely bowing down 
to You. Therefore You should forgive me, excuse my 
offence. As who forgiving whom? Just as a father 
out of kindness puts up with the offence of his son, 
as a disinterested friend (forgives\ the offence of his 


344 SRIMAD-BHAGAVAD-GITA [cHAP. xr 


Jriend, and a lover (forgives) the offence of his beloved 
one, lo please her, even so You should forgive me. 


sreeeqd gfdisfew zsedr 

aaa q wegfag wat N | 
ala À aay dd wd 

yale ta afaa d Y 1 


45. O Lord, seeing what has never 
been seen before, I am overjoyed, but my 
mind is extremely agitated through fear; 
show me that very (old) form; O God of 
gods, O abode of the universe, be gracious. 


Having craved forgiveness Arjuna now entreats 
(the Lord) in the two verses beginning with: O Lord, 
etc. O Lord, seeing Your form, which has never been 
seen before, I am overjoyed; likewise, my mind is 
extremely agitated, perturbed, through fear. There- 
fore, in order to remove my agitation show me that 


very (old) form; O God of gods, O abode of the universe, be 
gracious. 


fatter fed aage- 

favarfa cat aeng qua d 
Aa wer prn 

agaang! wa faga 1 Y 
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46. I like to see You as before 
diademed, bearing a mace and disc in Your 
hands; assume that very form with four 
arms, O thousand-armed one, O You of 
universal form. 


That very form is described in detail: J like 
etc. Just as I used to see You before, diademed, 
bearing a mace and disc in Your hands, even so do 
I like to see You (now). Therefore, O thousand-armed 
‘one, O You of universal form, withdrawing this 
universal form, assume, manifest, that very form with 
four hands, (decked) with diadem etc. From this we 
ungerstand that Arjuna used to see Sri Krishna even 
before (seeing the universal form) only with diadem 
etc. What has been said before in connection with 
the universal form in, “I see You with diadem, 
mace, disc," etc. (Verse 17), is meant to suggest 
many diadems etc. Or it may mean: What I used 
to see so long as gracious and with diadem, mace 
and disc, I now see as a dazzling mass of light. This 
being the suggestion of the words there, there is no 
contradiction (between verse 17 and this)?. 





1]f Arjuna used to see Sri Krishna with diadem, etc., then 
how could he say in verse 17, ‘I see you with diadem etc., ’ as if 
he is seeing something new. The commentator here explains this 
apparent contradiction. 
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ST ATATTAT | 
aar Wer quara 
BT qx SRTHERHAUTNI | 
asa fumum 
qst aada zseqda i Y I 


The Blessed Lord said: 

47. Being pleased, I have shown you, 
O Arjuna, through My Yoga power, this 
supreme form of Mine, resplendent, 
universal, infinite and primeval, which has 
not been seen before by any one else than 
you. 


Being thus entreated, the Lord cheering up 
Arjuna said in the three verses beginning with: 
Being pleased, etc. O Arjuna, why are you afraid 
when being pleased, out of grace, I have shown you this 
supreme, excellent, form of Mine through My Yoga power, 
by virtue of My miraculous power (Yogamaya). Its 
very excellence is being stated: (Which is) resplendent, 
universal, infinite and primeval and which has not been seen 
before by any one else than you, by any one else except a 
devotee like you. 


a amaai aÀ- 
à a fafaa aatfras: i 
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UIST: quu sg THA 
RSE aAa HETANT n Ye I 


48. Neither by a study of the Vedas 
and sacrifices, nor by charity, nor by cere- 
monies, nor by austere penances, can l be 
seen in this form, in the world of mortals, 
by any other person than you, O great hero 
among the Kurus. 


Having seen this vision, which is very rare, 
you are blessed. This is being stated: As there is 
nothing like a study of the sacrifices besides a study 
of the Vedas, the word ‘sacrifices’ here stands for 
books on sacrifices like the Kalpa Sutras. Therefore 
the text means, by a study of the Vedas and books on 
sacrifices. Nor by charity, nor by ceremonies like the 
Agnihotra}, nor by austere penances like the Chandrayana?, 
can I be seen in this form, in the world of ‘mortals, 
by any other person than you. It is you alone who 
have seen it through My grace, and have become 
blessed. 


SSeS eee 
1 Daily offering of milk in the sacred fire. ` 
2 Increasing and decreasing the food in the bright and dark 
half of the month respectively, ranging between fasting and fifteen 
mouthfuls. 


348 SRIMAD-BHAGAVAD-GITA [CHAP. Xr 


WI erat at a faysarat 

zear VT AESAAT | 
ata: aaa: gasa 

aaa A wots suum YS ii 


49. Be not agitated, or deluded, seeing 
this terrible form of Mine; free from fear, 
and with cheerful mind, see again that very 
form of Mine. 


Even after this, if you should be agitated 
seeing this terrible form, then I shall show that very 
form. This is being stated: Be not etc. Seeing this 
terrible form of Mine, be not agitated or deluded. Being 
Sree from fear and with cheerful mind, see well again that 
very form of Mine. 


WS STU | 
qaia agada 
TAH wd AITE GUT: | 
araram q MaNi 
WaT JA: AFATTASTEAT 11 4o |l 
Sanjaya said: 


. 90. Speaking thus to Arjuna, Vasu- 
deva (Krishna) again showed His own 
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form; the great soul again cheered up the 
frightened (Arjuna), assuming His benign 
body. 

Speaking thus, the Lord showed His former 
form. So Sanjaya said: Speaking thus etc. Speaking 
thus to Arjuna, Vasudeva showed again His own form, 
i.e., as He used to be before, with diadem etc., and 
with four hands. Thus assuming His benign body, 
He again cheered up the frightened Arjuna, Great soul 


(Mahatma), of universal form, or it may mean, 
kind-hearted. 


att Tas | 
EMIT ATTY ST qa Alea ITE | 
gartain aaa: saat: af Tq: ag 
Arjuna said: 
51. O Janardana, seeing this benign 


human form of Yours I have now become 
self-composed and come to normal state. 


Then being free from fear Arjuna said: O' 
janardana, etc. I have now become self-composed, serene. 
And I have come to normal state, recovered myself. 
The rest is clear. 


sitara | 
qgaefad wq eceatafe We 
dat errem wren free aiani: N 4R " 
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The Blessed Lord said: 

59. Exceedingly difficult is it to see 
this form of Mine that you have seen; 
even the gods are ever eager to see this 
form. 

Showing the rarity of the grace that He had 
bestowed on  Arjuna, the Blessed Lord said: 
Exceedingly etc. This universal form of Mine that you 
have seen is-exceedingly difficult, impossible, to see; for even 
the gods are only ever eager to see this form, but they do 
not see it. 


ag at aqar a aAA T Semana 
quu udfaut asg escam AT TATU A3 I 
53. Neither by the Vedas, nor by 
austerities, nor by gifts, nor by sacrifices, 


am I visible in this form, as you have seen 
Me. 


The reason for it is: Neither etc. The meaning 
is clear. 


sper aaa TAT AeMAfaTsge d 
sud HSE A qw FASE T TUTT U 4% N 


54. But by undivided devotion, O 
Arjuna, can I in this form be known 
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and realized in truth and entered into, O 
scorcher of foes. 


By what means, then, are You visible (like 
this)? That is being stated: But by etc. But by 
undivided, by one pointed, devotion to Me can I of this 
universal form be known in truth, in reality, through the 
Scriptures, and realized by direct cognition and entered 


into attaining identity with Me, and not by any other 
means. 


MHASH AIA AAA: WES: | 
fade: wdudy a: a orf qsa 44 d 


55. He who works for Me, has Me for 
the supreme goal, is devoted to Me, and 
non-attached, and bears no hatred towards 
any creature, he attains to Me, O Pandava. 


Now hear the supreme secret, the essence of 
all Scriptures. That is stated: He who works etc. 
He who works for Me, he who has Me for the supreme 
goal, he who is devoted to Me and non-atiached to sons 
etc., and who bears no hatred towards any creature— 
such a person as this attains to Me and not any one 
else. 


Thus the Lord showed to His devotee the 
universal form which is very difficult even for the 
gods to see or with millions of penances and 


‘sacrifices. 


CHAPTER XII 
THE WAY OF DEVOTION 


AIT Sars | 


Us adag À AHA TAIT | 
W wrerepeWegw asi mb TATA: u vu 


Arjuna said: 


1. Between those devotees who worship 
You being thus ever devoted, and those who 
worship the Imperishable, the Unmanifest, 
who are better versed in Yoga? 


The twelfth chapter sets about to determine 
which of the two, viz., the worship of the Impersonal 
or that of the Personal, is superior. 


At the end of the last chapter in, “He who 
works for Me, has Me for the supreme goal" etc., 
the superiority of one who is steadfast in devotion 
has been declared. Here and there, in verses like, 
* O son of Kunti, proclaim (to the world)" etc. 
(IX. 31) his (the devotee’s) superiority alone has been, 
described. Similarly the superiority of one who is 
devoted to knowledge has also been declared in, ** Of 
these, the man of knowledge, who is constantly in 
communion and single-minded in devotion excels” etc. 
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(VII-17) and in, “ You will cross all sin by the boat 
of knowledge alone” etc. (IV. 36). Thus though 
both are good, (yet) in order to know which one is 
superior, Arjuna questioned the Lord thus: Between 
etc. Between those devotees who being thus, by 
offering You all actions, ever devoted, attached to 
You, worship, meditate on, You of the universal form, 
the omniscient and omnipotent one, and those who 
worship the Imperishable Brahman, the Unmanifest, the 
Impersonal, who are betler versed in Yoga, i.e., who 
excel? 


STATA | 


aasa wal Gp at fagar STU d 
TSAT TAA A ATHAAT AAT: 1 RU 


The Blessed Lord said: 


2. Those who worship Me fixing their 
mind on Me, ever devoted, and endowed 
with supreme faith—them I regard as the 
best Yogins. 


The Blessed Lord said'in reply that of the two 
the first-mentioned ones excel: Those who etc. 
Those who worship Me fixing, concentrating, their 
mind on Me, the supreme Lord endowed with omni- 
science etc., ever devoted, attached to Me by 


23 
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performing work etc., for My sake, and endowed with 
supreme faith—them I regard as the best Logins. 


à aafaa TÄTA | 
wamufasH q poega BAA Il = Il 


gard faai aaa TAJET: | 
à argafa arta wapgfeW TWAT: N di 


3-4 But they who worship the 
Imperishable, Indescribable, Unmanifest, 
All-pervading, Inconceivable. Changeless, 
Immovable and Eternal, controlling well 
their senses, even-minded everywhere and 
devoted to the good of all beings, (also) 
attain Me alone. 


Are not the others then superior? This is 
being answered in the two verses beginning with: 
But they etc. But they who worship, meditate on, 
tie Imperishable. also attain Me alone—this is the 
construction of the two verses. The characteristics 
of the Imperishable are, Indescribable etc. Indescri- 
bable. which cannot be expressed in words, because 
it is Unmanifest, has no form etc.; All-pervading, 
omnipresent; just because It is Unmanifest, It is 
Inconceivable; Changeless, existing as the substratum 
of the phenomenal universe; "movable free from 
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increase etc., and therefore Eternal, everlasting. The 
rest is clear. 


FSM SfAHALEAT AeA HAH ATTA | 
wegen fg "fad gaaf ATATA uu 


5. The trouble of those whose minds 
are attached to the unmanifest is greater: 
for the way of the Unmanilest is attained 
with difficulty by the embodied soul. 


If they also attain You alone, then where is 
the excellence of the former? In reply, the distinction 
between them, due to one being easy and the 
other difficult, is being stated in the three verses 
beginning with: The trouble etc. The trouble of 
those whose minds are allached to the  Unmanifest. the 
Impersonal, Immutable One, is greater. Jor the way of the 
Unmanifes!. devotion to the Unmanifest, is attained with 
difficulty by the embodied soul. Because, to those who 
are identified with the body, devotion to the inner 
Self is always diflicult. 


à q aatfor aaifer uf eem Wen: 
aada dum af eaaa Same dg S 


quraé Asal gem | 
qafi a fax aA RITATS N 
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6-7. Those, however, who renouncing 
-all actions in Me, and being attached to Me, 
worship Me with unswerving devotion 
through meditation—these people, who have 
fixed their mind on Me, I quickly redeem 
from this ocean of transmigratory existence 
beset with death. 


But My devotees attain realization easily 
through My grace. This is being stated in the two 
verses beginning with: Those, etc. Renouncing all 
actions in Me, offering them to Me, the supreme 
Lord, being attached to Me, worship Me with unswerving 
devotion, devotion which has no other object of 
worship than Myself, i.e., worship Me with whole- 
hearted devotion, through ^ meditation—ihese people, 
who have thus fixed their mind on Me, I quickly redeem 


from this ocean of transmigratory existence beset with 
death. 


azda ws sme. ufa gfe faa 
faafacafa mda aa Hed A ATAU Ci 


8. Fix your mind on Me alone, let 
your intellect rest in Me, you will live in 
Me alone hereafter; there is no doubt 
(about it). f 
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p Since it is so, therefore, Fix your mind etc. 
Fix, steady, your cogit/üng mind on Me alone, and 
also let your intellect; which is determinative, penetrate 
Me alone. Thus acting, you will attain knowledge 
through My grace, and you will hereafter, after death, 
live in Me alone, i.e., exist as one with Me, there 
is no doubt about it. As the Sruti says, “ At death, 


the . Lord instructs about the redeeming supreme 
Brahman.” 


ag fad amag + wate wf fear 
AMAA Ta AAS TAT Ui S Ui 


9. If, however, you are not able to fix 
the mind steadily on Me, then through the 
Yoga of practice seek to attain Me, O 
Dhananjaya. 


To one who is unable to worship like that an 
easier means is being taught: Jf, etc. Jf you are not 
able to fix the mind on Me in such a way that it becomes 
steady, then bring the distracted mind back again 
and again and seek to attain Me, strive to attain 
Me, through the Yoga of practice which consists in 
remembering Me. 


AAMASATAAA SA wendqur Wa | 
qadata salir gafatanarceafa ti to N 


2 
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10. If you are unable even to practise, 
then be solely devoted to rites for Me; even 
by doing rites for My sake, vou will attain 
perfection. 


If further vow are etc. If you are unable even to 
practise consiantly. then be solely devoted to rites which 
are meant to please Me, like fasting on the eleventh 
day of the moon. observing other vows and singing 
My name. Even by doing such rites for My sake, You will 
allain Liberation. 


SqRCH*TCDISRT Sq aaa AET: d 
wmm qq: xe arenam uu t$ 


1]. If, however, vou are unable to do 
even this, then taking refuge in Me and 
being sclfcontrolled, renounce the fruit of 
all actions. 


To one who is altogether unable to practise 
rites steadlastly for the Lord. an alternative means 
is suggested. If. however, ctc. If. however, You are 
unable to do: even this. then taking refuge in Me, 
surrendering yourself to Me alone. and being self- 
conirolled. renounce the fruit of all actions which have 
visible results and obligatory rites like the Agnihotra. 
This is what is meant: “AI I can do is to 
work under the Lord's command ‘according tc 





CC 
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my ability, but the results, whether visible or invisible, 
are in the hands of the Lord "—if you live thus, leaving 
all responsibility to Me. and renouncing the hankering 


Or re 2 Gg H ~ H 
for results, then you will through My grace attain 
blessedness. 


aay fg aaasta fafareu i 


EARRA RSAT EASRA AAT Ul x 


19. Knowledge is superior to (mere) 
practice, meditation is superior to know- 
ledge. superior to meditation is renunciation 
of the fruit of action. from renunciation 
results peace immediately. 


This renunciation of the fruit of action is being 
praised: Anowwledge etc. Knowledge based on teaching 
coupled with reasoning is superior to nere practice with- 
out proper comprehension. Meditation based on know- 
ledge is superior even to that. for Sruti texts say. " Then 
through meditation one realizes that absolute ~ 
(Mu. 3. 1. 8. Superior to this even js renunciation 
of ihe fruit of action already described. From such 
renunciation of the fruit of action, through the consequent 
non-attachment to work and its fruit, and through 
My grace. results immediately Liberation from the worldly 
existence. 


360 SRIMAD-BHAGAVAD-GITA [CHAP. xu 


AE JAMAI AA: BVT UG F | 
fiut faxdsrc augwqe: AAT t3 


age: TAG hit aaar esha: | 
wzufaqwdTgfasi wwe: a A frau (You 


13-14. Non-envious, friendly, and com- 
passionate towards all beings, free from 
ideas of possession and ego-consciousness, 
sympathetic in pain and pleasure, forgiving, 
always contented, contemplative, self- 
controlled, of firm conviction with his mind 
and intellect dedicated to Me—such a devotee 
of Mine is dear to Me. 


The characteristics of such a devotee which 
lead quickly to divine grace are being stated in the 
eight verses beginning with: Non-envious, etc. Non- 
envious, friendly, and compassionate towards all beings 
as the case may be, that is to say, bearing no malice 
towards people who are superior, friendly towards 
equals, and compassionate towards inferiors, free 
from ideas of possession and ego-consciousness, 
sympathetic in, who feels equally, the pain and pleasure 
of others just because of compassionateness, for- 
giving, always, whether in gain or in its absence, 
contented, cheerful, contemplative (Yogi), vigilant, 
self-controlled, of restrained nature, whose conviction 
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with respect to Me is firm, and who has dedicated 


his mind and intellect to Me—such a devotee of Mine is 
dear to Me. 


aena BH ARANEA FA: | 
asagaaetact a: wp d fra $4 0 


15. From whom the world gets no 
trouble, and who gets no trouble from the 
"world, who is free from elation, jealousy, 
fear and anxiety—he is dear to Me. 


Further: From whom etc. From whom the 
world, people, gets no trouble, agitation through 
apprehension of danger, and who gets no trouble from 
the world, and who is free from natural elation etc.— 
of these, elation is joy at attaining what one desires, 
jealousy is envy at another’s gain, fear is terror, and 
anxiely is ruffling of the mind due to fear etc.—that 
devotee of Mine who is free from these, is dear to 
Me. 


aada: gaia seretat mem: | 
aatcragiceart at wean: a A fra $8 n 


16. Independent, clean, dexterous, in- 
different, untroubled, and discarding all 
endeavours—such a ‘devotee of Mine is dear 


ito Me. 


362 SRIMAD-BHAGAVAD-GITA [CHAP. XII 


Further: Independent etc. independent, in- 
different even to objects that have come of them- 
selves; clean, having external and internal purity; 
dexterous. not lazy: indifferent, not taking sides; 
untroubled. free from anguish; and discarding, 
habitually giving up all endeavours, undertakings 
bearing visible or invisible results—such a devotee of 
Mine is dear to Me. 


at 4 gsufa a fee a mafa ome | 
gungarri afama a: a À fra: n ke ul 


17. He who neither rejoices nor dislikes 
nor grieves nor desires, who renounces 
good and evil, and who is devoted, is dear 
to Me. 

Further: He who etc. He who neither rejoices 
on getting what is pleasing nor dislikes on getting 
what is unpleasant, who neither grieves on the loss 
of a desired object. mor desires an object not (yet) 
attained. who habitually renounces good and evil, merit 
and demerit. who, being like this, is devoted to Me, is 
dear to Me. 


aa: wat wp faa a Tar HIHITITUI: | 
adieu: um: wefaate:! c 
geafmaregfawtdt aga aa Fahad | 
afata: feacafaatmary 3 feat acu $8 1 
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18-19. Alike to foe and friend, in 
honour and dishonour, in heat and cold, 
happiness and misery, free from attach- 
ment, alike in praise and censure, rcticent, 
satisfied with anything, without a home, 


steady in mind—such a devoted person is 
dear to Me. 


; Further: Alike to foe etc. Alike, same, to foe and 
friend; alike even in honour and dishonour, that is, free 
from joy and sorrow respectively; alike in heat and cold. 
happiness and misery; free from attachment, not attached 
to anything; to whom praise and censure are alike, 
reticent, of controlled speech; satisfied with anything, with 
whatever is obtained; without a home, having no fixed 
shelter; steady or sober im mind—such a devoted person is 
dear to Me. 


à q urafggfad mule qun | 
sreHTar HEATAT amts A faar: i Xe I 


90. Those devotees who practise this 
nectar-like religion just taught with faith, 
and with Me as their supreme goal, are 
extremely dear to Me. 


The religion taught above together with its 
fruit is being concluded: Those etc. Those devotees 
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who practise, follow, this religion just taught—nectar- 
like, because it leads to immortality—with faith, and 


with Me as their supreme goal, are extremely dear to 
Me. 


The way of the Unmanifest is difficult and is 
attained with many obstacles; therefore the wise man 
should take to the easier and noble path of devotion 
to the lotus feet of Sri Krishna. 


CHAPTER XM 


DISCRIMINATION BETWEEN 
NATURE AND SOUL 


smara | 


RF TUT mra safe i 
vaut Afa d mg: Aaa xf afaa: $a 


The Blessed Lord Said: 


l. This body, O son of Kunti, is. 
caled the  Kshetra, and that which is. 
conscious of it is called Kshetrajna (em- 


bodied self) by those who have knowledge 
thereof. 


It has been stated by the Lord, “I redeem My 
devotees from this  transmigratory existence ” 
(XII. 7). Now in this thirteenth chapter the know- 
ledge of the Truth is being declared for the fulfilment 
of that. 


It has been promised by the Lord earlier 
* Those people I quickly redeem from this ocean of 
transmigratory existence beset with death " (XII. 7). 
As this redemption out of transmigratory existence 
is not possible without the knowledge of the Self, in 
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order to inculcate this knowledge of the Truth, this 
chapter dealing with the discrimination between 
matter (Prakriti) and spirit (Purusha) is begun. Now 
it is the want of discrimination between the two 
Prakritis, the lower and the higher, mentioned in 
the seventh chapter that leads to this transmigratory 
existence of a fraction of Pure Consciousness 
that has assumed the state of an embodied 
being. And it is these two Prakritis with which the 
Lord embarks on creation etc.. for the enjoyment 
of the embodied being. In order to determine the 
„uue nature of these very two Prakritis called the 
Kshetra and Kshetrajna, quite. distinct from each 
other. the Blessed Lord said: This body etc. This body 
Which is the basis of all enjoyment is called the 
Ashetra (lit. the field), since it is the sprouting 
ground of transmigratory existence; and that which 
is conscious of this (Kshetra), which thinks in. terms 
of “I° and * mine’ in respect of it. is called Kshetrajna 
{the embodied self) by those who have knowledge 
thereof, who have discriminative knowledge of the 
Kshetra and Kshetrajna, since he is the enjoyer of 
the fruit, like the farmer (who reaps the harvest). 


aaa aft ai fafa adetag area 
Aaaa AISA AT HA I? 





1 The result of his actions done in this body, 
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2. And know the Kshetrajna (em- 


bodied self) in all the bodies (Kshetras) to 
be Myself, O descendant of Bharata. The 
knowledge of the Kshetra and Kshetrajna 
(Le. matter and spirit) is, in My opinion, 
true knowledge. 


Thus the transmigratory nature of the embodied 
self has been stated. Now the transcendental non- 
wansmigratory nature of that very self is being 
stated: And know etc. And know the Kshetrajna. the 
embodied self. to be in reality Me alone, who am 
pervading all bodies. for My nature is referred to by 
the fraction of Pure Consciousness which is implied 
by the Sruti text. 7 Thou art That. (Chh. 6.8.7)}. 
That knowledge (of the Kshetra and Kshetrajna) is 
being praised to show its desirability: The knowledge 
which differentiates the Kshetra (body of matter) 
from the Kshetrajna embodied self or spirit) is, im 
-My opinion, true knowledge, for it leads to Liberation. 
Knowledge other than that is useless learning. since 
it leads to bondage. So it is said: “That is real 
work which does not lead to bondage. and that is 
true learning which leads to Liberation. Work 
other than that causes only fatigue, and knowledge 
other than that gives one mere technical skill.” 





1 See Commentary on IV, 10, and foot-note on pages 125 and 
126. 
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aaa mew urea ufgerfz aaa aq | 
a a HD aaa Gera nur A TT R N 


3. What that Kshetra is, what it 1s. 
like, what its modifications are, whence it 
arises, and what its forms are; and also 
what the other entity (the Kshetrajna) is, 
and what its powers are—hear that from 
Me in brief. 


Here, though Nature (Prakriti), which is 
divided into twenty-four categories, is meant by the 
word ‘Kshetra’, yet, since the non-discrimination 
of it as ‘1’ (ego-consciousness) is manifest only in 
matter evolved as this body, therefore in order to 
differentiate it, the body is called the Kshetra. To 
explain it further He proposes: What etc. Whar 
that Kshetra referred to by Me is in itself, i.e., 
inert, of the nature of an object, and so on; what 
it is like, i.e., possessed of attributes like desire: 
what its modifications are, i.e., with what modifications. 
like the senses, it is endowed with; whence it arises, 
how it arises from the conjunction of Prakriti 
(matter) and Purusha (spirit), and what its forms are, 
ie. how “it is differentiated into varieties like 
sentient and insentient; and also what the other entity, 
the Kshetrajna, is in reality, and. what its powers 
dre, ie., by virtue of its inconceivable majesty, 
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what powers it is endowed with—hear all that from 


Me in brief. 


aafufuadger aa weatfafafad: qua | 
sagana a gquafatafefias: u Y ut 


4. It has been sung differently by the 
sages (Rishis and variously in different 
Vedic hymns, as also in passages indicative 
and descriptive of Brahman, furnished with 
reasons and decisive. 


Of whose elaborate teachings is this a brief 
summary? That is being stated: Jt has been etc- 
It has been sung, taught, by sages like Vasishtha in 
the Yoga Scripture, differently, in various ways as 
objects of meditation and concentration in the form 
of the Viraj (cosmic intellect) etc; and which has 
been sung variously, in the form of various gods to 
whom sacrifices are to be offered, in different Vedic 
hymns prescribing daily and occasional rites and 
those for the attainment of specific desires; as also 
in passages indicative of Brahman. Upanishadic texts 
like, * That from which all these beings are born” 
etc. (Taitt. 3.1), which describe Brahman indirectly, 
and passages desoriptive of Brahman which help one 
to attain Brahman directly, i.e., Upanishadic 
passages like, * Existence, Knowledge, Infinity is 
Brahman”  (Taitt. 2.1), which define Brahman 

24 


370 SRIMAD-BHAGAVAD-GITA [CHAP. xim 


in Its true essence. Further, (they are) furnished 
with reasons like, “This universe, my child, was 
Existence alone in the beginning" (Chh. 6.2.1); 
* How can Existence come out of non-existence? "' 
(Chh. 6.2.2); “Who would have breathed in and 
who would have lived had not Bliss existed in this 
ether (of the heart)? This verily it is that bestows 
bliss? (Taitt. 2.7) The words, *Anyat' and 
‘ Pranyat’ of (the last quotation from) the Sruti! 
mean: “Who would have performed the function 
of the apana and the vital force?” Decisive, 
establishing an indisputable meaning through an 
identity of the introductory and concluding state- 
ments. What has thus been taught elaborately by 
those texts, and is difficult to summarise, I shall tell 
you in brief; listen to it—this is the purport. 


Or we may take ‘Brahma-sutra’ to mean the 
aphorisms beginning with: ‘‘Now therefore an 
inquiry into Brahman” (B.S. 1.1.1), which are also 
descriptive of Brahman (‘Brahma-pada °), in asmuch 
as they ascertain the nature of Brahman. By such 
aphorisms furnished with reasons, as, for example, 
* On account of: thinking, (Pradhana) is not (the 
First Cause); it is not based on the Scriptures” 
(B.S. 1.1.5); and “(In the passage) “The Self 
consisting of bliss’, (Brahman is put forward as an 





1 Translated abo G i VER un 
tively. ae above as “breathed in? and ‘lived’, respec- 
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independent entity) on account of the repetition of 
Brahman (as the main topic in that chapter)" 
(B.S. 1.1.12.)J—which decide the thing to be known 
(Brahman). 'The rest as in the first interpretation. 


agara faan wq 
giaa aga a qa Aaaa: 1 4 1 


Rol aa: JE Fa daaa afer: | 
uaa Taras fT tl & d 


3-6. The (five) great elements, egoism 
(Ahankara), the intellect, and the unmani- 
fest, the ten sense-organs and the one 
(mind) and the five objects of the senses; 
desire, aversion, happiness, misery, the 
body, intelligence and patience—thus the 
Kshetra has been described in brief together 
with its modifications. 


The nature of the Kshetra is being stated in 
the two verses beginning with: The (five) etc. The 
five great elements, earth etc.; egoism (Ahankara), the 
cause of these (five great elements); the intellect, the 
great principle (Mahat), which is determinative; the 
unmantfest, the primordial Navure; the ten external 
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sense-organs, viz., the ears, the skin, the nose, the 
eyes, the tongue, the organ of speech, the hands, the 
feet and the organs of excretion and generation and 
the one, mind; the five objects of the senses, viz., 
sound etc., which are primarily of the nature of 
Tanmátras (subtle elements) and are manifest as the 
special qualities of Akasa (ether) etc. and thus 
become the five objects of the senses. Thus the 
twenty-four categories have been enumerated (5). 


Desire etc. are well known; the aggregate, the 
body (which is an aggregate of the elements) ; 
intelligence, the cognitive function of the mind; 
patience, fortitude: These—desire and the rest— 
being objects of cognition, are not attributes of the 
Self (Atman) but of the mind alone, and hence they 
come under Kshetra. These (the qualities mentioned 
here) include (other qualities of the mind) reflection 
etc, by implication. The Scripture also says: 
* Desire, reflection, doubt, faith, want of faith, 
patience, impatience, modesty, intelligence and fear 
all these are but the mind” (Brih. 1.5.3). By this 
the qualities of the Kshetra introduced in, “ What it 
is like” (verse 3), are enumerated. Thus the Kshetra 
together with its modifications such as the senses has 
been described in brief to you by Me. This concludes 
the topic of the Kshetra (6). 
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aatiacanaftacaatear Raia | 
araara ats eprerfafumg: 9 N 
aragia dXIMTHHESIX Ua Wd 
HAYAAU AAG ANITA Ul C 1l 
aafe asagn: quarcrarfag i 

faa a anfaccafaserfasetagtag t S 1 


afa aaa aafaa i 
fafana fasada n 2o 1 


HEATH A Aas ATAATATASAAA | 
uassrafafa MAMA uadisemum t $5 


7-11. Humility, unostentatiousness, 
harmlessness, forbearance, uprightness, 
service to the Guru, purity, steadiness, self- 
control, dispassion for  sense-objects and 
absence of egoism, seeing misery and evil 
in birth, death, old age and sickness, non- 
attachment and non-identification with son, 
wife, home, etc., always being even-minded 
whether good or evil befalls, unswerving 
devotion to Me through the Yoga of non- 
separation, resorting to solitude, and aver- 
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sion for company, always being devoted to 


spiritual knowledge, perception of the aim 
of the knowledge of Truth—all this is called. 
knowledge. What is different from this is 
ignorance. 


Now, in order to describe at length the pure 
Kshetrajna, which is the object to be realized, as 
distinct from the Kshetra described above, the 
means to its realization are being enumerated in 
the five verses beginning with: Humility, etc. 
Humility, not boasting of one’s virtues; unostenta- 
tiousness, absence of vaunting; harmlessness, avoid- 
ance of causing pain to others; forbearance, 
patience; — uprighiness, straightforwardness; service 
to the Guru, serving the worthy preceptor; purity 
both external and internal—external purity with 
clay, water, etc., and internal purity by removing 
attachment etc. The Smriti also says: ^ Purity is 
described as twofold, external and internal. External 
purity is said to be attained through clay and water, 
while internal purity is purification of the mind.” 
Steadiness, steadfastness in the path of righteousness 
by one who has taken fo it; self-control, control 
over the body (7). 


Further: Dispassion etc. Seeing, repeatedly 
pondering, misery and evil in birth etc.; or the phrase 
may mean, seeing the evil of misery in birth etc 


The rest of verse 8 is clear. D 


" 
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Further:  Non-attachment etc. — Non-attachment 
not delighting in sons and other objects; non- 
identification, not feeling happy or miserable at the 
happiness or misery of one’s son etc. arising 
through excessive identification; always being even- 
minded whether evil or good befalls or comes to him 


(9). 


Further: Unswerving ete. Unswerving, unflinching, 
devotion to Me, the supreme Lord, through the Yoga 
of non-separation, i.e., by seeing the Self in every- 
thing; solitude, a place which is clean and soothing 
to the mind—habitually dwelling in such placcs is 
(resorting to solitude); aversion for company, absence 
of fondness for gathering of worldly-minded people 
(10). 


Further: Always etc. Spiritual knowledge, 
knowledge that has for its object the Self—always 
being devoted to or dwelling on it, i.e., being 
constantly engaged in realizing the precise signifi- 
cance of (the terms) “ That” and “Thou” (in the 
Vedic dictum “Thou art That"; the aim, purpose, 
of the knowledge of Truth, i.e., Liberation—perception 
of that, i.e., realizing Liberation to be the highest 
goal of life; all this, the twenty virtues, viz., 
humility, unostentatiousness, etc.; that have been 
enumerated, is called knowledge, for they are means 
to it; what is different from this, contrary to this, 
viz., pride, etc., is said to be ignorance by Vasishtha 
and others, for they are antagonistic to knowledge. 
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"Therefore they are always to be renounced. This is 
the idea (11). 


qu qaan ASATEATS TAIT | 
aafaa aad A aag ll i3 


12. Ishall tell you that which has to 
be known, knowing which one attains 
immortality; it is the beginningless, supreme 
Brahman, which is said to be neither being 
nor non-being. 


That which has to be known by these means 
(described in the previous yerses) is being declared 
in the six verses beginning with: J shall tel] etc. 
I shall tell you that which has to be known. The fruit 
of this knowledge is being declared in order to make 
the hearer attentive. Knowing which, presently to be 
told, one attains immortality, Liberation. What is 
that? Beginningless, which has no beginning, 
supreme, unsurpassed, Brahman. Though the same 
meaning would have been conveyed if the word 
‘Anadi? alone had been used as a Bahuvrihi 
compound, yet the addition of the suffix (denoting 
possession) in * Anadimat ' is a metrical license. Or 
the two words may be split as, Anadi matparam 
(instead of Anadimat param), in which case it would 
mean ‘My, i.e., Ishvara’s, supreme, attributeless 
form’, Brahman. That is being further expounded: 
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Which is said to be neither being. nor non-being. That 
which is the object of a positive statement is said to 
be ‘being’, and that which is the object of a 
negation is expressed as ‘non-being’. But Brahman 


is different from both these, for It is not an object 
of knowledge. 


aaa: nfa aq aisa AJET | 
aaa: fares imaqa fasafa 82 1 


13. With hands and feet everywhere, 
with eyes, heads and faces everywhere, with 
ears everywhere, It rests pervading every- 
thing in this world. 


But if Brahman is neither being nor non-being, 
then Sruti texts like, “ All this is indeed Brahman " 
(Chh. 3. 14. 1); “All this is nothing but Brahman " 
(Nri. Ut. 7. 3), will be contradicted. Apprehending 
such a doubt, the text, showing Brahman’s all- 
pervasiveness (or being the Self of all) through Its 
incomprehensible power as described in Sruti texts 
like, “ The supreme power of this Being is said to 
be manifold, and His knowledge, strength and action 
are described as inherent in Him” (Svet. 6.8.), says 
in the five verses beginning with: With hands etc. 
He who has his hands and feel everywhere, who has 
his eyes, heads and faces everywhere, with organs of 
hearing everywhere, ie. having ears everywhere, 
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—It rests pervading everything in this world, ie., It 
remains as the basis of all activity, through its 
adjuncts such as the hands belongnig to all 
creatures. 


«dfaagerard aikaa | 
aam wdysda fade gamag wu t 


14. It is manifest in the functions of 
the various sense-organs, yet bereft of all 
sense-organs, unattached, yet sustaining 
everything, without attributes, yet the 
protector of the qualities. 


Further: It is manifest etc. It is manifest in 
the functions in the form of colour etc., of the 
various sense-organs, Viz., the eyes, etc., as those 
particular objects; or it may mean: It manifests all 
the sense-organs together with their functions, viz., 
their respective objects; and is yet bereft of all 
sense-organs. As the Scripture says, ** Without 
hands and feet He moves fast and grasps. He sees 
without eyes and hears without ears" etc. 
(Svet. 3. 19). Unattached, devoid of all attachments, 
et sustaining or supporting, i.e., the substratum of, 
everything; That (Knowable) is without attributes, 
without qualities like Sattva, yet is the protector of 
the qualities, viz., Sattva etc. 
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RCIA WHTHDT E SET F | 
qerara seed reg wq ou 84 UN 


15. It is without and within all beings, 
It is moving and unmoving, being subtle, It 
is incomprehensible, It is far, yet near. 


Further: Jt is. without etc. It alone is without 
and within all beings, moving or stationary, that are 
Its own products, even as gold is in bracelets and 
ear-rings, or water is within and without the waves. 
It alone is all beings, moving and unmoving, animate 
and inanimate, for the effect is but the cause in 
another form. Even so, being subtle, having no form 
etc. Jt is incomprehensible, is not capable of being 
definitely known as, “ It is this". Therefore to the 
ignorant It is far, as though hundreds of thousands 
of miles away, being beyond Nature (Prakriti) that 
is subject to change. To the wise again, It is near, 
ever close by, being his very soul. As the Scripture 
says, * It moves and it moves not; It is far and 
again near. It is within all this, and again It is 
outside of all this” (Ish. 5). Æjati moves; WNayati 
moves not. Tadvantike should be disjoined as Tat 
u and antike: 


afana qd fanfa c femur 
qag w des ufeem wufawm wu $5 
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16. It is undivided in beings and yet 
remains as if divided; that Knowable is the 
sustainer of beings as also the destroyer 
and creator. 


Further: It is undivided etc. In beings, animate 
and inanimate, Jt is undivided, not separate, as the 
cause, and yet as effect It remains as if divided or 
manifold. That Knowable mentioned above, is the 
sustainer, nourisher, of beings during the existence of 
the world. At the time of dissolution, It is the 
destroyer, i.c., It consumes everything, and at the 
time of creation, It is the creator, appearing as 
various effects. 


safara qesadifaequa: AÀ | 
sid aa manri gfe aaea fafsag l 09 I 


17. It is the Light of lights and is said 
to be beyond all darkness, It is knowledge, 
the knowable and accessible through 
knowledge, and is implanted in the heart of 
all beings. 


Further: Jt is the Light of lights, illuminer of 
even the sun, the moon, etc. As the Srtui says, 
* Kindled by which Light the sun shines” 
(Taitt. Br. 3. 12.9.3), “There the sun shines not, 


nor the moon, nor the stars, nor these lightnings, 


and much less this fire. He shining, everything 
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shines after Him; by His light all this universe is 
lighted” (Kath.5. 15) and so on. Therefore It is 
said to be beyond all: darkness, untouched by ignorance. 
As the Sruti says, “ (He shines) with the brilliance 
of the sun, beyond darkness" (Svet. 3.8), etc. Jt 
is knowledge which is manifest in the functions 
of the intellect. It is also the knowable in the form 
of colour etc., and also accessible, attainable, through 
knowledge, i.e., through the means to knowldge 
enumerated earlier, viz., “humility, unostentatious- 
ness? etc. ‘Accessible through Knowledge’ is 
being elucidated: is implanted, i.e., resides in Its 
unflinching essence as the Ruler in the heart of all 
beings. 


fa ata anr ald aa Wen AAA: | 
agam Uafeata AATATATTAT ll C M 


18. Thus the Kshetra, knowledge and 
the Knowable have been stated in brief. 
Knowing this, My devotee becomes fit to 
attain My being. 


The topic under discussion, viz:, the Kshetra 
etc., together with a description of one qualified for 
this (knowledge) and the fruit (of this knowledge) is 
being concluded: Thus etc. Thus what has been 
taught in detail by Vasishtha and others, viz., the 
Kshetra consisting of the items beginning with,. 
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* The great elements” and ending with “ patience "' 
(verses 5-6) knowledge consisting of items beginning 
with “humility” and ending with “perception of 
the aim of the knowledge of Truth" (verses 7-11) 
and the knowable, described in the verses beginning 
with, *It is the beginningless, supreme Brahman ”, 
and ending with “implanted in the heart of all 
beings" (12-17) have all been stated in brief by Me. 
Knowing this, My devotee, described in the last 
chapter, becomes fit, worthy, to attain My being, i.e., 
Brahmanhood. 


gaia ges aa fagaardt saafi | 
famia guia fafg wefrewart u $5 Ul 


19. Know both Prakriti and Purusha 
to be beginningless and know the evolutes 
and the Gunas as born of Prakriti (Nature). 


Thus the Kshetra, what it is and what it is 
like, have been described up to this. Now, by 
stating Prakriti and Purusha to be the cause of 
transmigratory existence, what has already been 
introduced, viz., ^ What its modifications are, 
whence it arises, what its forms are, and also what 
the other entity (the Kshetrajna) is, and what its 
powers are," is being declared in the five verses 
beginning with: Know etc. If Prakriti and Purusha 
should have a beginning, then we have to accept 


— 
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another Prakriti as their cause, which will lead us 
to a regressus in infinitum. Therefore know both to 
be beginningless. Prakriti, being the power of the 
Lord (Ishvara) who is without a beginning, is begin- 
ningless. Purusha, too, being a part of the Lord, is of 
course beginningless. 


As the great commentator Sankaracharya has 
established by his elaborate composition the begin- 
ninglessness and eternity of the Lord (Ishvara) and 
His powers, we refrain from dilating. on them. 
Know the evolutes, viz., the body, senses, etc., and the 
Gunas, the modifications of the Gunas like happiness, 
misery and delusion, as born of Prakriti. 


HAHAHA Bd: ISEAN | 
gan: gazai Wages FAT Ul xe N 


20. With respect to the production 
of the effect (body) and the causes (the 
senses), Prakriti is said to be the cause, 
while with respect to the experience of 
happiness and misery, the Purusha is said 
to be the cause. 


Having shown that the evolutes are born of 
Prakriti, the Lord is now showing that the Purusha 
is the cause of transmigratory existence: With 
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respect to etc. Effect, the body; the causes, the 
means to the experience of happiness and misery, 
viz., the senses—with respect to the production of 
these, i.e., their modifiication in those forms, Prakriti 
is said to be the cause by Kapila and others. 
Purusha, the embodied: soul, is said to be the cause 
with respect to the experience of happiness and misery 
which are of its own making. This is the idea: 
Though the inert Prakriti cannot by itself be the 
cause, nor can the Purusha, who is changeless, be an 
experiencer, yet agency (here) means merely the 
accomplishment of an act. Such a thing is possible 
for an inert entity through the Adrishta (the result- 
ant of past work) of a sentient principle, even as 
fire burns upwards, the wind blows obliquely, the 
milk in the udder streams forth owing to the 
Adrishta of the calf, and so on. Therefore Prakriti’s 
agency is said to be due to the proximity of the 
Purusha. Experience is the cognition of happiness 
and misery. That being the quality of only a 
sentient being, the experience of the Purusha is 
said to be due to the proximity of the Prakriti. 


qus: safai fg wee efr qu | 
eres queer sarete | 3$ 


21. For the Purusha residing in Prakriti 
experiences the Gunas born of Prakriti. 
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The cause of its birth from good and 


evil sources is its attachment to the Gunas 
(senses). 


Even then how can the changeless and birth- 
less Purusha be an experiencer? This is being 
answered: For the Purusha etc. For the Purusha 
residing in Prakriti, i.e., its effect, the body, as 
identified with it, experiences happiness etc., pro- 
duced by the body. The cause of its, the Purusha’s 
birth from good sources like those of the gods and 
evil sources like those of animals etc. is its attach- 


ment to the Gunas, the senses, which perform good 
and evil acts. 


ITALIJA FT AAT MT ASAT: | 
TCHTGIRT aca ska quy: TT UW 33 Ud 


22. The supreme Purusha in this body 
is called the Onlooker, the Permitter, the 
Nourisher, the Protector, the great Lord, and 
also the supreme Self. 


Thus the transmigratary existence of the 
Purusha is due to want of discrimination with 
respect to Prakriti, and not by itself. To bring this 
out the essential nature of the Purusha is being set 
forth: The supreme Purusha etc. Though the 
Purusha resides in this body, which is a product of 
Prakriti, yet it is supreme, quite different from it, 

25 : 
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that is to say, it is not associated with its qualities. 
The reasons are: Because it is called the Onlooker, 
being a distinct entity, it only watches as a by- 
stander, i.e. a Witness; similarly the Permitter, it 
helps by the mere presence like one who approves. 
The Sruti also describes it as, “ The witness, the pure 
consciousness, absolute and devoid of attributes” 
(Svet. 6.11). So also, as God it is called the 
Nourisher, sustainer, and the Protector, preserver, 
the great Lord, the ruler even of Brahma and others, 
and is also called by the Sruti the supreme Self, the 
Inner Ruler. As the Sruti says, “ It is the ruler of 
all beings, It is the lord of all beings, It is the 
protector of all beings " (Brih. 4. 4. 22). 


a qd Afa qus wai a J: aE | 
aaa adaraistt a a yasama D X3 II 


23. He who thus knows the Purusha 
and the Prakriti together with the Gunas is 
not born again, whatever his mode of life. 


He who is able to discriminate thus between 
the Prakriti and the Purusha is being praised: He 
who ctc. He who thus knows the Purusha as an 
onlooker ctc. and the Prakriti together with the Gunas, 
with the modifications like happiness and miserv— 
such a person, whatever his mode of life, i.e., von 
ihough he may live disregarding all Scriptural 
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injunctions, is nol born again, i.e., certainly gets 
liberated. 


sgranfia qafa Saar | 
ad qida aa HATA IY dd RY d 


24. Some see the Self in the Self by 
the self through meditation, others by (the 
path of) knowledge, some others by Yoga 
and (still) others by the path of action. 


With respect to this kind of discriminative 
knowledge of the Self, alternative paths arc being 
declared in the two verses beginning with: Some 
see etc. Some see the Self in the self or body by the 


self or mind, through meditation, by a repetition of 


mental states in the form of the Self. Others see (the 
Self) by knowledge, by thinking of the difference 
between the Prakriti and the Purusha, some others by 
Yoga (as taught by Patanjali) which has cight steps, 
and (still) olhers by the path of selfless action (Karma- 
Yoga). The verb ‘sce’ is understood in all cases. 
Though meditation ctc. are fit to be practised in 
sequence, yet from the standpoint of differences in 
allegiance, they are spoken of as alternative paths 
(to the realization of the Self). 
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wey AAT: ASÀ STAT | 
ase aca gei fT: i 34 N 


25. Others (again), not knowing thus, 
worship by hearing from others; verily, they 
also, being devoted to hearing, go beyond 
death. 


The means to deliverance for very dull-witted 
aspirants is being taught: Others etc. Others again, 
not knowing how to realize the Self which is an 
onlooker and so on, by the path of knowledge, 
Yoga, etc., worship, meditate, by hearing from others, 
viz., the preceptors, through instructions. They also, 
being devoted with faith to hearing the instructions, 
slowly go beyond death, this transmigratory exis- 
tence. 


qaq asad fafad ard CHTHXSETUS | 
erasum afafa AWAN I 3RN 


26. Whatever being is born, moving 
or unmoving (animate or inanimate), know 
that, O best of Bharatas, to come from the 
mixing of the Kshetra and the IKshetrajna. 

Inasmuch as the path of selfles action has 
been taught in chapters three to five, and Yoga and 
meditation in chapters six and eight, and as medita- 
tion is concerning the Self that is discriminated by. 
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(the path of) knowledge, therefore knowledge alone 
is being declared from Whatever etc., up to the end 
of the chapter. Whatever being or thing is born, 
know all that to come from the mixing, mutual 
‘superimposition of identity, of the Kshetra and the 
Kshetrajna, due to want of discrimination between 
them. 


am aag yay fassa TATA | 
faaaacafaaaaedt u: qaufa a quufa N RS Ul 


27. He who sees the supreme Lord 
abiding equally in all beings, the imperish- 
able amidst the perishable—he sees indeed. 


Having declared the transmigratory existence 
which arises due to want of discrimination, now is 
being taught the realization of the Self as discrimi- 
nated from Prakriti for the cessation of this 
transmigratory existence: He who etc. He who sees 
the supreme Lord abiding equally as mere Existence, 
without attributes, in all beings, animate and in- 
animate, and therefore who realizes that even when 
these beings perish He does not perish—he alone sees 
rightly and none else. 


aa qaq fg aaa anakaa | 
a feaecaremarenré Tat arat q«i TAR t Ré 
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28. For, seeing the Lord abiding 
equally everywhere, he does not injure the 
Self by the self; therefore he attains the 
supreme goal. 


Why (is he said to see rightly)? This is being 
explained: For, seeing etc. For, seeing, because he 
sees, the Lord equally abiding, truly in His unflinching 
essence, everywhere, in all beings, he does not injure 
the Self by the self, does not deny through ignorance 
the Self, whose nature is Existence, Knowledge and 
Bliss and thus kill it; and ‘therefore he attains the 
supreme goal, i.e., Liberation. But he who does not 
see like this, is indeed one who looks upon the body 
as the Self, and along with the body kills the Self. 
As the Sruti says, ‘‘ Those, verily, are worlds of 
the Asuras, which are covered by blinding datkness, 
and to these worlds go, after death, those who 
destroy their Self” (Ish. 3). 


sepa a Hatter Peano aaa: | 
q: qaafa qurseqrtWmai a quu x Ut 


29. He who sees that actions are in 
every way performed only by Prakriti, and 
likewise (sees) the Self as the non-doer. 
(alone) sees (in truth). 
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But then, as differences are seen (in the Self) 
as the doer of good and evil actions, how can the 
Self be alike? Anticipating such a doubt the text 
says: He who etc. He who sees that actions are in 
everyway, in all respects, performed only by Prakriti, 
transformed as the body and the sense-organs, and 
likewise sees the Self as the non-doer, sees that the 
agency attributed to the Self is only due to Its 
identification with the body and not in Itself—alone 
sees in truth and none else. 


TI yaga Anaga fA | 
Ta Va q faeart wal ATT TATU Fo d 


30. When one sees the diversity of 
beings as abiding in the one (Prakriti) and 
their emanation from that one alone, then 
one becomes Brahman. 


Since all beings are nothing but Prakriti 
(Nature), they are not different from one another; 
therefore he who sees no difference in the Self 
because of the differentiation due to beings, attains 
Brahmanhood. This is being said: When etc. When 
one sees, perceives, the diversity, separateness, of 
beings, animate and inanimate, as abiding in the one 
only, the Prakriti, which is but the power of the 
Lord, at the time of dissolution (Pralaya), and who 
sees their emanation from that one Prakriti alone, at 
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the time of creation, then, seeing the oneness of 
beings also on account of their being nothing but 
Prakriti, he turns out to be, becomes, the all-pervading 
Brahman indeed. 


aafaa TARASA: | , 
adasi shag a PAR fee uu 3? N 


31. This supreme Self, being without 
a beginning and devoid of attributes, is 
immutable. Though residing in the body, 
O son of Kunti, It neither acts nor is It 
attached. 


Even then differentiation in the Self is 
inevitable owing to actions and their results, viz., 
happiness, misery, etc., arising from Its connection 
with the body during Its transmigratory existence 
(i.e., as an embodied being); so how can there be 
sameness? That is being answered: This supreme 
etc. What is created, alone changes or is destroyed. 
And a thing that has attributes is destroyed when 
those attributes are gone. But this supreme Self 
is without a beginning and devoid of attributes, hence 
immutable, changeless; therefore though residing in 
the body It neither acts, does anythi j 
breit the fruit of MOM en 
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qur ward terae: EAA | 
ajaaa az qureur AZAA N 33 N 


32. Just as the all-pervading ether, 
being subtle, is not contaminated, so is 
the Self located in every body not con- 
taminated. 


An ‘example is being given: Just as etc. Just 
as the ether, which exists everywhere, even in mire 
etc., being „subile, being untouched, is mot contaminated 
by mire etc., so is the Self, though abiding zn every body, 
superior, mediocre or inferior, not contaminated, not 
connected with the merits or defects of the body. 


TST IPNI ÀT: Het SIHRA <a: | 
aa saat qu aca carafe area tl 33 i 


33. Even as the one sun illumines the 
whole world, even so, O descendant of 
Bharata, does the embodied soul illumine 
all bodies. 


By the example of the ether it has been shown 
that the Self is not contaminated, being unattached. 
Now by the example of the sun it is being shown 
that the Self, since it illumines all bodies, is not 
contaminated by the properties of the objects 
illumined. The rest is clear. 
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FAAAMARAA AL ATARI | 
yasama a a fagaifer d veru 3Y I 


34. Those who thus perceive with the 
eye of knowledge the difference between 
the Kshetra and the Kshetrajna, as also 
(the means of) freedom from the cause of 
beings (Nature)—attain the Supreme. 


The import of the chapter is being concluded: 
Those who etc. Those who thus, in the manner stated, 
perceive with the eye of discriminative knowledge the 
difference, distinction, between the Kshetra and the 
Kshetrajna, as also those who know freedom, i.e., 
the means of freedom, viz., meditation, etc., from 
the said Nature, the cause of all beings, attain the: 
supreme State. 


I bow to the son of Nanda (Sri Krishna), the 
Lord, who is of the nature of supreme Bliss, and by 
whom the Prakriti and the Purusha, which are 
(generally) mixed up, have been accurately 
distinguished. 


CHAPTER XIV 
THE SEPARATION OF THE THREE GUNAS. 


aaa | 
T€ qu: sasata MAA TATA d 
asarat gaa: aà ei fafzfugt mat: u $0 


The Blessed Lord said: 


1. I shall tell you again the supreme 
knowledge—the best of all knowledges, 
knowing which all the sages have attained 
supreme felicity from hence. 


Refuting the independence of Prakriti and 
Purusha, in the fourteenth chapter is described at 
length the manifold phenomenal existence of the 
soul arising out of the association with the Gunas. 


It has been told in the last chapter, “ What- 
ever being is born, animate and inanimate, know 
that, O best of Bharatas, to come from the mixing 
of the Kshetra and the Kshetrajna” (XIII. 26). By 
declaring that this union of the Kshetra and 
Kshetrajna does not take place independently, as 
held by the Sankhyas, who do not posit an 
Ishvara (Lord), but solely through the will of the 
supreme Lord, in order to delineate the manifoldness. 
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of the world on account of the Gunas, Sattva, etc., 
as stated in, * The cause of its birth from good and 
evil sources is its attachment to the Gunas a2 
(XIII. 21), the Lord (first) praises! the subject-matter, 
to the above effect, that is going to be told in the two 
verses beginning with: J shall tell you etc. Supreme, 
devoted to the ultimate goal; knowledge, that by which 
a thing is known, i.e., teaching; I shall tell you 
that again in detail. What kind of knowledge? The 
best of all knowledges devoted to penance, rituals, etc., 
for this leads to Liberation. That is being told: 
Knowing, attaining, which (knowledge) all the sages, 
those devoted to contemplation, have gone to, attained, 
supreme felicity, Liberation, from hence, from the bondage 
of the body. 


xd WAV AA STHTÜHDTT: | 
ase wasted Ter q emu wu s 


2. By resorting to this knowledge they, 
having attained to My nature, are not reborn 
even at the time of creation nor are they 
distressed at the time of dissolution. 


Further: By resorting etc. By resorting to this 
Knowledge, by practising this means to knowledge 


1 In order to make Arjuna attentive. 
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that is going to be stated, they, having attained to My 
nature, attained identity with Me, are not reborn even 
at the time of creation, even when Brahma and others. 
are created; so also at the time of dissolution they are 
not distressed, they do not suffer the pangs of dissolution- 


That is to say, they do' not undergo transmigration 
any more. 


aa Afaia aad cased | 
gya: AAA qur wafa AAT N 3o 


3. The great Nature is My womb; in 
that I place the germ, and from that, O 
descendant of Bharata, is the origin of all 
beings. 


Thus making the listener attentive to what is 
going to be taught by praising it, the Lord declares 
the import of the teaching, viz., that the emergence 
of all beings from Prakriti and Purusha is sub- 
servient to the Lord and not independent of Him. 
The great Nature etc. Great, because it is not limited 
by time and space, (Brahma)!, literally, the cause of 
the expansion (evolution) of its effects, i.e., Nature 
(Prakriti). That great Nature is My womb, which I, 
the supreme Lord, impregnate. 4m that I place the 





1 De-ived from a root meaning ‘ to expand °. 
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germ, infuse the reflection of My intelligence, which 
is the cause of the evolution of the cosmos. At the 
time of creation I unite with a body suitable for 
enjoyment of the Kshetrajna, who during the period 
of dissolution was resolved in Me, endowed with the 
impressions of ignorance (nescience), desire and action. 
And from that impregnation is the origin, creation, of all 
beings, Brahma and others. 


ádifrg waa quu: wafer aT: | 
arai aa agfa iem: fuer ¥ N 


4. Whatever forms, O son of Kunti, 
are born in different wombs, of them the 
great Nature is the womb, and I am the 
seed-giving father. 


It is not merely at the starting of creation that 
all beings are produced from Prakriti and Purusha 
presided over by Me, but it is the case always. 
This is being stated: Whatever forms, etc. Whatever 
forms, animate and inanimate, that ave born in different 
wombs, human and so forth, of them the great Brahma, 
Nature is the womb, is the matrix, and I am the seed-giving, 
generating, father. 


aed THETA RF qur: sfera: | 
faaeafa grange? ag afgWemm ua N 
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5. Sattva, Rajas and Tamas—these 
Gunas, O  mighty-armed one, that are 
born of Nature (Prakriti), bind fast the 
immutable, embodied being in this body. 


Having thus declared that the origin of all beings 
is from Prakriti and Purusha, which are subservient 
to God, the Lord, now elaborates the mundane existence 
of the Purusha due to its conjunction with Prakriti 
in the fourteen verses beginning with:  Sattua, 
etc. These three Gunas called Sativa, Rajas, and 
Tamas are born of Nature (Prakriti), have their 
source in Prakriti. The state of equilibrium of these 
Gunas is Prakriti. Being manifest from that as 
different, (the Gunas) bind fast, that is, connect with 
their effects, viz., happiness, misery, delusion, etc., 
in this body, which is a product of Prakriti, the embodied 
being, that portion of Pure Consciousness which has 
identified itself with the body, but which in reality is 
immutable, changeless. 


aa wed foaled THATAATATT | 
qure aeaa Mag AAT DD & N 


6. Of these, Sattva on account of its 
stainlessness is luminous and free from evil; 
it binds (the embodied self) by attachment 
io happiness and by attachment to know- 
ledge, O sinless one (Arjuna). 
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Of these the characteristics of Sattva and the 
manner in which it binds are being stated: Of these,. 
etc. Of these Gunas, Sativa on account of its stainlessness, 
transparency, is luminous, bright like a crystal, and Sree 
from evil, troubles, i.e., is serene. Hence, being serene, 
it binds by attachment to its product, happiness, and being 
luminous it binds by attachment to its product, know- 
ledge, O sinless one. That is to say, it connects the 
mental states like, ‘I am happy’, ‘I am wise’, 
with the Kshetrajna (soul), which identifies itself with. 
these states. 


xs cara fafa Jomas We | 
afaaeatfa aaa aee afgau uu 


7. Know Rajas to be of the nature of 
passion, the source of desire and attachment; 
O son of Kunti, it binds fast the embodied 
self by attachment to action. 


The characteristic of Rajas and its binding 
nature are being stated: Know Rajas etc. Know 
the Guna called Rajas, to be of the nature of passion, 
of the mature of gratification (fondness); there- 
fore (it is) the source of desire and attachment. 
Desire is hankering for things not attained, and 
attachment is’ love or great fondness for things 
already attained; hence Rajas is that from which 
desire and attachment arise. Jt binds fast y 
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attachment to action for visible 
Verily from desire and attachme 
to action. 


and invisible ends. 
nt comes attachment 


ameaaiast fafa migi waefeary i 
garareeafagtfaeafaaearfa are n c T 


8. But know Tamas to be born of 
ignorance and deluding all embodied 
beings; it binds fast, © descendant of 
Bharata, through inadvertence, 
and sleep. 


laziness 


The characteristic of Tamas and its binding nature 
are being stated: But know etc. But know Tamas 
to be born of ignorance, from that portion of Prakriti 
which has the power of concealment (of the real nature 
of things), and therefore deluding, confounding, all 
embodied beings. Hence that Tamas binds fast the 
embodied being through inadvertence, laziness and sleep. 
Inadevertence, negligence; laziness want of effort; sleep, 
the dissolution (inaction) of the mind through 
fatigue. 


acd qu df ver meuf Wea | 
MAMTA q TA: TAS TAJA MS |I 


9. Sattva binds (one) to happiness, 


Rajas, O descendant of Bharata, (binds one) 
26 


402 SRIMAD-BHAGAVAD-GITA [CHAP. XIV 


to work, while Tamas by covering know- 
ledge binds (one) to inadvertence, etc. 


The preponderating power of Sattva, etc., to 
produce their respective effects is being shown: 
Sativa etc. Sattva binds, attaches, (one) to happiness, 
ie. it inclines the embodied being to happiness 
even though the causes for misery and sorrow are 
there. Similarly, though there are reasons for 
happiness etc., Rajas (binds one) to work; while Tamas 
binds (one) to inadvertence, by covering knowledge, though 
it may have arisen from the company of the great, 
i.e. it binds one to the neglect of the teachings of 
the great ones. The word Uta means ‘and so 
fath’, indicating that Tamas binds one to laziness 
etc., also. 


WARANA wed Wala AT 
VW: ATA TAM A TA: ATT WETAT | je di 


10. Sattva manifests, O descendant of 
Bharata, overpowering Rajas and Tamas; 
Rajas (manifests) overpowering Sattva and 
Tamas and likewise Tamas (manifests) 
overpowering Sattva and Rajas. 


The reason for that is being stated: Sativa etc. 
Sattva manifests, originates, through the resultant of 
past work (Adrishta) (of the soul), overpowering 
the two Gunas, Rajas and Tamas. Then it binds (the 
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embodied self) to its effects, happiness, knowledge, 
etc. So also Rajas manifests overpowering the two Gunas 
Sativa and Tamas and ‘then binds (the soul) to its 
effects, desire, activity, etc. So also Tamas manifests 
overpowering Sattva and Rajas and then binds (the soul) 
to its effects, inadvertence, laziness, etc. This is 
the idea. 


adany QQSÍeWeTSTT STSIT | 
ara War qur faatisaa grafaga 88 N 


11. When through all the sense-open- 
ings in this body the light of knowledge 
radiates, then indeed one should know that 
Sattva predominates. 


Now the characteristics of developed Sattva etc. 
are being described in the three verses beginning with: 
When through etc. When through all the sense-openings, 
viz., the ears etc., in this body, the seat of experience 
for the soul, the light of knowledge concerning sound, 
etc., radiates, manifests, then by this characteristic, viz., 
the light, one should know, understand, that Sativa 
predominates. The word Uta (‘so forth’) suggests 
that one should know it through signs such as happiness 
as well. 
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SN: TAPE: FÅMATA: FJFI | 
wears aA fags ALATA t! 


12. Greed, activity, undertaking of 
works, restlessness, desire—these prevail, 
O best of the Bharatas, when Rajas 
predominates. 


Further: Greed, etc. Greed, the ever-increasing 
desire for wealth etc., already acquired in various 
ways; activity is engaging oneself always in work; 
undertaking of works, the effort to construct houses 
etc.; restlessness, constant cogitation of the kind, 
“After doing this I will do that’; desire, longing 
to possess good or bad things from all sides the 
moment they are seen. When Rajas predominates 
these characteristics prevail. That is to say, by these 
characteristics one should know the predominance 
of Rajas. 


ATH SAAT SAA Ale Ca d 
aaah wad faa FETA N 23 11 


18... Darkness, inactivity, inadvertence,. 
as also delusion —these prevail, O descend- 


ant of Kuru (Arjuna), when Tamas 
predominates. 


Further: Darkness, etc. 


Mghostbe : Darkness, want of 
discrimination; inactivity, 


absence of effort; 
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inadvertence, not remembering one’s duty; delusion, 
erroneous resolve. When Tamas predominates these 
characteristics prevail, O descendant of Kuru. From 
these one should know the predominance of Tamas. 


aar ara Tas q Neu ur Wed! 
aqanfaai errorae i 2* N 


14. If the embodied self meets with 
death when Sattva is predominant, then it 
attains the pure spheres of the worshippers 
of the highest deities. 


The result of the predominance of Sattva etc., 
at the time of death in particular is being stated in 
the two verses beginning with: Jf the embodied 
self etc. If the embodied self meets with death when 
Sattva is predominant, then it attains the pure, 
luminous, spheres, particular places of enjoyment, 
of the worshippers of the highest deities such as the 
Hiranyagarbha. 


wife sea Tat mWWERTS TUN | 
qur Aana qeatfag wat Uu $4 
15. If it meets with death when Rajas 


is predominant, then it is born amongst 
those who are attached to work; likewise if 
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it meets with death when Tamas 1s pre- 
dominant, then it is born in the wombs of 
irrational species. 


Further: Jf it meets etc. Meeting with death when 
Rajas is predominant, it is born amongst men attached to 
work; likewise if it meets with death when. Tamas ds 
predominant, then it is born in the wombs of irrational species 
like the animals. 


HHT: THAI: aaa fads HA | 
WA BH FAAAA TAA: GHA I T5 Il 


16. The result of virtuous actions is 
said to be Sattvika and pure, the result of 
Rajas is pain, while ignorance is the result 
of Tamas. 


How Sattva etc., through their characteristic 
actions produce varied results, is now being stated: 
The result etc. The result of virtuous, Sattvika, 
actions is said by Kapila and others to be happiness 
which is Sattvka, i.e., predominating in Sattva, 
and pure, highly luminous. By Rajas is meant 
Rajasika action, as this section treats of the results 
of actions. The result of that is said to be pain. 
By Tamas is meant Tamasika action. Ignorance, 
stupidity, is said to be the result of that. The 
characteristics of Sattvika and other actions will be 
described in the eighteenth chapter (from verse 23 
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onwards) as, “ An action that is ordained and done 
without attachment " etc. 


arara sm Cal sta US F | 
manet quel AaaisaATAAgT FU PU Ul 


17. From Sattva results knowledge, 
from Rajas only greed, and from Tamas 
nothing but inadvertence, delusion and 
ignorance. 


The reason for this variety of results is being 
stated:—From Sattva etc. From Salva results knowledge. 
Therefore the result of Sattvika action is happiness, 
which is highly luminous. From Rajas results greed: 
that (greed) being the cause of pain, the result of greedy 
action is pain. From Tamas result inadvertence, delusion 
and ignorance; therefore it is but mete that the 
result of Tamasika action should be ignorance. This 
is the idea. 


med Wegfa ararat wet fassia USAT: | 
aqaa faea arat qegfq AAA: W $6 


18. Those who abide in Sattva go up- 
wards (to higher spheres), the Rajasika 
dwell in the middle (spheres), and the 
Tamasika, dwelling in the functions of the 
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lowest Guna, go downwards (to lower 
spheres.) 


Now the different results attained by those who 
follow the course of Sattva etc. are being stated: Those 
who etc. Those who abide in Sativa, in the function of 
the Sattva, i.e., who are predominantly Sattvika by 
nature, go upwards, attain according to differences in the 
degree of Sattva, spheres like the world of men, of 
Gandharvas, of the manes, and of gods—up to the 
Satyaloka (the world of Rrahma), where the happiness 
in each succeeding sphere is a hundred times that 
of the preceding one. The Rajasika, on the other 
hand, being overwhelmed by desire etc., dwell in the 
middle, are born only in the world of men. Those 
dwelling in the functions of the lowest Guna, Tamas, viz.. 
inadvertence, delusion, etc., go downwards, are born 
in hells like Tamisra according to the degree of their 
Tamasika functions. 


APA uper: HAL Tar xeersqquufu | 
quem qi Afa agar disfinregfar t ?* u 


19. When the seer beholds no (active) 
agent other than Gunas, and knows 
that which is beyond the Gunas, he attains 
My being. 
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Having thus described the mundane world 
with its manifoldness, which results from the 
conjunction with the Gunas of Prakriti, the Lord 
now. points out how Liberation comes through 
discriminating it: When the seer etc. When the seer, 
becoming discriminative, beholds no agent other than 
ihe Gunas, which* have transformed themselves into 
the intellect etc., rather realizes that the Gunas 
alone are performing actions, and know that Self 
which is beyond the Gunas, different from them and 


their witness, he indeed attains My being, i.e., 
Brahmanness. 


gerere Aes MATA | 
TAFYAUS AJASIN Hi 39 Il 


20. Having transcended these three 
Gunas, which are the cause of this body, the 
embodied self, bereft of birth, death, old age 
and misery, attains immortality. 


Then by the cessation of all evils that result 
from the Gunas, he becomes blessed. That is being 
stated: Having transcended etc. Having transcended, 
gone beyond, all the three Gunas, which are-the causes of this 
body, which have transformed themselves into the 
form of this body, and bereft of birth, etc., which results 
from that, (the embodied self) attains immortality, the 
bliss of Brahman. 
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Festina safe Tar | 
faman: Ha aiea aAA t 3$ A 


Arjuna said: 


21. By what characteristics, O Lord, 
is one who has transcended these three 
Gunas known? What is his conduct, and 
how does he transcend these three Gunas? 


Hearing that one who transcends these Gunas 
attains immortality, Arjuna, with a view to fully knowing 
the characteristics and conduct of such a person, as 
also the means to go beyond these Gunas said: By 
what etc. O Lord, by. what characteristics, by what marks 
manifest in him, is the embodied self who has transcended 
these Gunas known? This is the question with regard 
to characteristics. What is his conduct, that is to say, 
how does he live? And how, by what means, does he 
transcend, happen to go beyond, these three Gunas? Please 
tell me these. 


STATA TAT 1 


THT a Tafa + Aleta * qve | 
a afte aqaa a Aaaa wif 1 22 11 
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The Blessed Lord said: 


22. He who does not hate when the 
light (of knowledge), activity and delusion 
arise, O son of Pandu, nor desires them 
when they cease; 


Though in the second chapter (verse 54) the 
question, “ What is the definition of a man of steady 
wisdom?” etc., was put and ariswered, yet under- 
standing that Arjuna was asking again to know 
further details, the Blessed Lord said, described the 
characteristics etc. of such a person in another way, 
in the six verses beginning with: He who does not 
etc. Of these, through one verse He states the 
characteristics, He who etc. Light (of knowledge), 
the result of Sattva, as stated before in, “ When 
through all the sense-openings in the body the light 
of knowledge radiates,” etc., (verse 11); activity, the 
result of Rajas; and delusion, the result of Tamas. 
Here only the typical characteristics of the three 
Gunas are referred to. As a matter of fact, when 
all the activities of Sattva etc., as stated before, arise, 
present themselves, as the case may be, he who does 
not hate them, because he finds them painful, zor 
desife them when they cease, because he finds them 
pleasing, * he is said to have transcended the Gunas '— 
the construction is with the fourth succeeding verse: 
(verse 25). 
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saraaa Tat a faaea | 
gm aşa gda atsafasofa eT I 33 1 


23. He who rests like one indifferent 
and is not disturbed by the Gunas, who, 
rea izing that the Gunas alone function, is 
steady and does not waver; 


Thus having given those characteristics of 
such a person that can be known only by him, now 
in order to state those characteristics that car be 
known by others, the answer to the second question, 
viz., * What is his conduct? " is being stated in the 
three verses beginning with: He who rests etc. He 
who rests, abides, like one indifferent, like. a witness, 
and is nol disturbed, is unshaken from his real nature, 
by the Gunas, by the effects of the Gunas, viz., 
happiness, misery, etc., nay, who, realizing that the 
Gunas alone are abiding in their effects, and who, 
through the discriminative knowledge, “I have no 
connection whatsoever with these,” is steady and 
does not waver, does not move. The use of the suffix 
ti instead of te in the verb is license allowed to 
‘seers. 


VAG GAS: FACT: HWEISETSTRTAET: | 
qeafsrarts eft veqeafacarereiegfar: 11 Y 11 
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24. Alike in pleasure and pain, Self- 
abiding, regarding a clod of earth, a stone 
and gold as of equal worth, the same 
towards agreeable and disagreeable 


objects, calm, and the same to praise and 
blame bestowed on him; 


Further: Alike etc. To whom pleasure and pain 
are alike, because he is Self abiding, abides in his real 
nature; consequently to whom a clod of earth, a stone 
and gold are of equal worth, and to whom agreeable and 
disagreeable objects, which are the cause of pleasure 
and pain, are the same, calm, of steady intellect, 
and to whom fraise and blame bestowed on him are 
the same. 


amaaa faafaa: à 
qaita Tosa: T SEAT UW RG N 


25. The same in honour and dis- 
honour, the same towards friend and foe, 
habituated to renounce all actions—such 
a person is said to have transcended the 
Gunas. 


Further: The same etc. The same in honour 
and dishonour, the same towards friend and foe, who 
is habituated to renounce all actions, undertakings. 
producing visible or invisible results—sugh a person, 
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one of such conduct, is said to have transcended the 
Gunas. 


ai a atseafaartn waaa Wu | 
s PUAAA AT AAA FETT n x I 


96. He who serves Me alone through 
the unswerving Yoga of devotion, tran- 
scends these Gunas and becomes fit for the 
state of Brahman. 


Now the question, * How does he transcend the 
Gunas?” is being answered: He who etc. The word 
cha (and) is for the sake of emphasis. He who serves 
Me alone, the supreme Lord. Narayana, through the 
unswerving, exclusive, Yoga of devotion, transcends, rises 
well above, the Gunas and becomes fit for, worthy of, the 
state of Brahman, Liberation. 


sare fe ISIA gaa = | 
TIAA A aÅ gemere wg 39 N 


27. For I am the embodiment of 
Brahman, of immutable immortality, of the 
eternal religion and of absolute bliss. 


The reason for that is being stated: For I am 
etc. For I am the embodiment, image, of Brabman— 
I am but Brahman concentrated, even as the solar 
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orb is concentrated light; likewise, of immutable, 
eternal, immortality, Liberation, being ever free; 
likewise, of the eternal religion, which is the means to 
this Liberation, for I am pure Sattva; likewise, 
I am the embodiment of absolute, undivided, bliss, 
for I am of the nature of supreme bliss. As My 
worshippers would inevitably attain My nature, it 
has been rightly said that they become fit for the 
state of Brahman. 


That the ocean of relative existence, which 
results from the attachment to the Gunas, which 
are subservient to the Lord Sri Krishna, is easily 
crossed by His devotees, is declared by the Lord in 
this fourteenth chapter. 


CHAPTER XV 
THE WAY TO THE SUPREME PERSON 


SI RTT | 


sga MSTA MAT | 
saifa uem quif aed Aa a Wafaq i gi 


The Blessed Lord said: 


1. They speak of the immutable 
Ashvattha tree with its root above and 
branches below, whose leaves are the 
Vedas; he who knows it is a knower of the 
Vedas. 


Without dispassion there can be neither devotion 
nor knowledge. Therefore the Lord teaches 
clearly in the fifteenth chapter knowledge together 
with dispassion. 


At the end of the last chapter it has been 
stated in the (two) verses beginning with, “And 
he who serves Me through the unswerving Yoga 
of devotion” (XIV. 26), that one who worships the 
Lord with unflinching devotion, attains oneness 
with Brahman by knowledge obtained through 
His grace. But as it is not possible for one 
bereft of dispassion to attain either unflinching 
devotion or knowledge, the Blessed Lord, in order 
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to expound knowledge together with dispassion, 
first described the nature of this mundane existence 
through the metaphor of a tree and said in a verse 
and a half beginning with: They Speak etc. With its 
root above, whose root (source), the supreme Person, 
Superior to things perishable and the imperishable 
soul, is beyond. Below: By this are meant entities 
that come into existence later than the Ishvara (the 
Lord) and have for: their limiting adjuncts the 
effects, i.e., Hiranyagarbha and other beings. These 
are branches as it were (of this tree). Being. perish- 
able, there is no surety that it will last till the 
morrow, and hence they speak of it as the Ashvattha}. 
They also speak of it as immutable, because it is 
everlasting as a continuous stream (though ever 
changing). The Sruti also says: “This is the 
ancient Ashvattha tree whose root is above and 
branches (spread) below” etc. (Kath. 6. 1). Whose 
leaves are the Vedas, i.e., by propounding what is 
good and bad, the Vedas establish that the mundane 
tree gives shelter to all beings through the fruit of 
their work, which can be compared to the shade of 
leaves; hence the Vedas are the leaves as it were of 
this tree. He who knows the Ashvattha tree of this 
kind 7s 4 knower of teachings of the Vedas. The source 





l*Svas'—to-morrow. That which lasts till to-morrow is 
€ Shvattha’. So Ashvattha means that which will not last till to~ 
morrow, i.e., perishable. 


27 
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of the mundane tree is the Lord (Ishvara) Narayana. 
Brahma and others, who are parts of Him, stand for the 
branches. That mundane tree is perishable, and 
yet eternal like an ever-flowing stream. It becomes 
the resort of people through actions prescribed by the 
Vedas. This much is the purport of the Vedas, and 
therefore a man of knowledge is praised as the knower 
of the Vedas. 


sped IJIRA AAT 
yaar fasaa: | 


aga qeraqaaata 
saiga AJAA us 


2. Its branches, nurtured by the 
Gunas, spread below and above, its shoots 
are the sense-objects, and its rootlings are 
stretched below, producing actions in the 
world of men. 


Further: Its branches, etc. Hiranyagarbha and 
other beings, having for their limiting adjuncts the 
effects, have been spoken of as the branches of this 
tree. Of these, those who are evil-doers spread 
-below, (taking birth) among animals etc., and the 

' virtuous spread above, taking birth among the gods 
etc. These constitute the branches of the mundane 
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tree. Further, they are nurtured by the Gunas, i. e., 
being watered as it were by the functions Sattva etc., 
they develop according to fitness. Further: In which 
tree the shoots, leaves, are the  sense-objects, viz., 
colour etc., for they are connected with the functions 
of the senses, which stand for the tips of the branches. 
And its rootlings are stretched, spread out, below—and 
from the word ‘cha’, above as well. The tap root 


‘is the Lord alone; while these others are rootlings 


representing subtle impressions of particular enjoy- 
ments. Their effect is being stated: Producing 
actions, i.e., which result in actions later on, in the 
world of men. When (past) actions are exhausted, 


.and pegple are born once more in the world of men 


on account of the impressions of what has been 
enjoyed in the worlds above and below, they have 
an inclination for actions in keeping with these 
impressions. The fitness to perform action is limited 
to this world alone, and so it is said, ‘in the world of 
men ! 1, 


a wqueng quie vd 
ardi porfa a owsfeser à 





l'This world is called the Karmabhumi, or the place for 
action, and the results of good and evil actions performed here, 
men rcap in hcaven or hell After exhausting by enjoyment 


-or suffering the fruit of such action, souls are again embodied as 
.human beings. 
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BAIA gfaeeqe- 
aaga ga farat il 3 N 


qq: q4 qafafiad 
afenenat a fadia qa: | 


ata aa guy ITT 
aa: safa: sgar FUT uu 


9.4. Its form as such is not experi- 
enced here, nor its end nor its beginning 
nor its continuity. Having severed this 
deep-rooted Ashvattha tree with the strong 
weapon of non-attachment, one should 
next seek that goal reaching which they do 
not return, saying, “I seek refuge in that 
primordial Purusha from whom this 
eternal process has sprung.” 


Further: Its form etc. The form as such of this 
mundane tree, i.e., as having its root above etc., is 
not experienced here, by beings inhabiting this 
relative world (Samsara); nor its end, its limit, it 
being unlimited; nor its beginning, since it is begin- 
ningless; mor its continuity, its existence—it is not 
known how it exists. Since this tree of the world, 
being such, is hard to uproot and also the cause of 
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all suffering, therefore having severed this tree with 
the strong weapon of dispassion one should strive 
for realization. This is being stated: Having severed 
etc. Having severed, cut into two, this deep rooted, 
firmly fixed, Ashvattha tree with the strong, fully. 
discriminative, weapon of non-attachment, which 
consists in the giving up of all ideas of ‘me’ and 
“mine’, one should next seek that goal the entity 
called Vishnu, which is the source of this tree. What 
kind of goal is it? Reaching, attaining, which they 
do not return, are not reborn. The way of seeking 
this goal is being stated: J worship, seek refuge in 
that primordial Purusha from whom this eternal process, this 
ever-flowing stream of the world phenomena, has 
sprung. That is to say, one should seek it with such 
one-pointed devotion. 


faniaater fsrque atur 

erae feret faferasramar: | 
safga: gagad- 

THAT: qari TT 4 


5. Free from pride and delusion, over- 
coming the evil of attachment, ever devoted 
to spiritual pursuits, rid of desires and the 
dual throng named pleasure and pain, the 
wise go to that immutable goal. 
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Describing other means for attaining that goal 
the text says: Free from etc. From whom pride and 
delusion, egoism and false identifications have 
departed; by whom the evil of attachment to sons 
etc., has been overcome; who are ever devoted to 
spiritual pursuits, the knowledge of the Self; from 
whom desires have completely receded; rid of the 
dual throng named pleasure and pain, freed from the 
pairs of opposites such as heat and cold designated 
as pleasure and pain, because they are the cause of 
them, and therefore being wise, i.e., bereft of 
ignorance, they go to that immutable goal, the state of 
Vishnu. 


a ATMIAIA Fat T UMSH T TWAT: | 
aancat q faai Tela ILA AA Il & II 


6. The sun does not illumine it, nor 
the moon nor the fire; That is My supreme 
state reaching which they do not return. 


That very goal is being described: The sun etc. 
That state the sun etc., do not illumine. Attaining which 
the Yogis do not return, that is My supreme state or nature. 
As it is not an object revealed by the sun etc., the 


possibility of defects like materiality, heat and cold 
in it are refuted. 
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Waist Tass saya: SUR: | 
aago Raar saeara agfa ti 6 ut 


7. Verily, a part of Myself, having 
become this eternal embodied soul, draws 
to this world of beings the senses with the 


mind and the sixth, which rest in Nature 
(Prakriti). 


If attaining Your abode they do not return, 
then as every one attains You at the time of dissolu- 
tion (Pralaya) and deep sleep (Sushupti) according 
to the Sruti, * When they have become merged in the 
True (Sat), they know not that they are merged in 
the True " (Chh. 6.9.2), who then will be a Samsàrin 
(transmigrating soul)? Apprehending such a ques- 
tion, the text describes the Samsarin in the five 
verses beginning with: Verily, a part etc. He who, 
although being but a part of Myself, has on account 
of ignorance become the eternal embodied soul that is 
always well known as the Samsārin, again draws to 
this world of beings, to the mundane existence, for 
the purpose of enjoying or.suffering, the senses with 
the mind as the sixth, from Nature, in which they 
merged at the time of deep sleep and dissolution. 
These imply also the organs of action and the vital 
force. This is the idea: It is true that in deep sleep 
and in dissolution every individual soul, being 4 part 
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of Myself and getting merged in Me, attains Me; 
yet, as covered with ignorance and carrying the 
impressions of his past work, it gets merged in Me as 
endowed with My Prakriti and not in My Pure Being. 
As ithas been said, ** From the unmanifest all manifested 
beings are born ” etc. (VIII, 18). Therefore going 
forth again to the relative world, the ignorant 
person draws out to the senses, his limiting adjuncts, 
which remained merged in Nature. But for men of 
realization, who have attained My Pure Being, there is 
no return. 


TOL aaar fa HAA AA ATT: | 
qaaa darts agia N c i 


8. When the master (soul) acquires a 
body, he takes these (the six referred to 
above) from the one he leaves, even as the 
breeze carries odours from their seats, and 
attains (the new body). 


Drawing them (the senses) what does he do? 
That is being stated: When the master etc. When 
owing to the result of his actions the master, the 
owner of the body etc., acquires a fresh body, he 
takes these from the one he leaves, le, the previous 
body, and effectively attains another body. That 
whenever a body is taken the senses also come 
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an, is shown by an example: Even as the breeze 
«carries odours, blows taking with it the fine particles 
having odours, from their seats, viz., flowers etc., even 
‘so (the soul carries with it the senses, etc., i.e., the 
:subtle body). 


su ep wed w uen ATTAT F | 
ufassra naad fagatgiaaet i S i 


9. Presiding over the ears, the eyes, 
the organs of touch, taste and smell, and 
also the mind, he enjoys the sense-objects. 


Enumerating those senses, the purpose for which 
the soul takes them is being stated: Presiding over etc. 
Presiding over, resorting to, the external sense-organs, 
viz., the ears, etc., and the mind, the internal organ, 
he, the individual soul, enjoys the sense-objects, sound 
and the rest. 


seared feq ash asad at gerfeaq | 
fagar agafa qafa MAATS: i to N 


10. The deluded do not see him 
departing (from this body) or residing (in 
it) or experiencing (objects), being associat- 
ed with the senses; but they who have the 
eye of knowledge see him. 
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Do not all see such a self as different from 
the body and organs? It is being answered. The 
deluded etc. The deluded do not see, perceive the 
individual soul departing, going from one body to 
another, or residing in that body or experiencing 
(enjoying) the sense-objects, being associated with the 
Gunas, being endowed with the senses. They whose 
Knowledge is their eye, i.e., the discriminative, see 
him. 


aaa afaa quueenereqafeuq i 
TA ASUPACAT AA TATE: i 22 N 


ll. The Yogi who strive see him 
seated in themselves, but those who are not 
self-controlled, being thoughtless, do not 
see him in spite of striving. 


It is very hard to know him, as even among 
those who are discriminative, only some see him 
while others do not. This is being stated: The 
Yogis etc. Some Yogis who strive, struggle through 
meditation etc., see him, the Self, seated in themselves, 
within their body, as different from it. Those who 
are not self-controlled, not pure in mind, and therefore 
who are thoughtless, dull-witted, do not see him, in 


spite of striving by the study of the Scriptures and so. 
forth. 
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qaaa quit srTQHTRU SISSE | 
qeqeufu eunt quen fafa HARR d $3 gi 


12. The light in the sun which illu- 
mines the world and that in the moon and 
the fire—know that light to be Mine. 


Thus, in the verse, * The sun does not illumine 
it," etc., (verse 6) the supreme state of the Lord has 
been described, as also the non-return of those who 
attain it. Again anticipating the doubt that there 
will be no transmigrating soul (Samsarin), the 
nature of the individual soul as distinct from the 
body etc., has also been shown. Now that very 
nature of the Lord is being described as omnipotent 
in the four verses beginning with: The light etc. 
The various kinds of light existing in the sum etc., 
which illumines the world—know ali that light to be 
Mine alone. 


atasa a qari amarag TAT | 
gefa siet: wat: eu spar TAAR: dp 2R N 


13. Entering the earth with My 
energy I support the beings; and J nou- 
rish all the herbs, becoming the watery 
moon. 


Further: Entering etc. Entering the earth with 
My energy, presiding over it by My prowess, 
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I support the moving and unmoving beings. I Myself 
becoming the watery moon, develop all the herbs such 
as rice. 


ag PITA year sfrai guter: à 
aaae: Tales alae N Y |I 


14. Residing in the bodies of beings 
as the digestive fire (Vaishvanara), and 
united with Prana and Apana (breaths), I 
digest the four kinds of food. 


Further: Residing etc. Becoming the digestive 
fire and entering the bodies of beings, I with the 
outgoing (Prana) and incoming breaths (Apana), 
which excite this fire, digest the four kinds of food, 
eaten by beings, viz, what is chewed, mulled, 
licked and sucked. Of these, the first is that which 
is eaten by cutting into pieces with the teeth; for 
instance, a cake; the next is that which is only 
swallowed after mulling with the tongue; for 
instance, porridge; the third is that which is only 
taken by placing on the tongue so as to enjoy its 
taste; for example, molasses; and the last is that 
which is pressed between the teeth etc., and only 
the juice of it is taken, rejecting the rest; for 


instance, Sugar-cane. This is the difference among 
these. 
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aden «ré ufa afafaset 
ad: epfaataatYed T | 
qx was Wet 
arapal WIEN ! 4 N 


15. Iam seated in the heart of all 
beings; from Me are memory and know- 
ledge as also their loss. I alone am to be 
known through all the Vedas, I am the 
originator of the Vedantic tradition, and 
I am also the knower of the Vedas. 


Further: J am seated etc. I have effectively 
entered the heart of all beings as the Inner Ruler. 
Hence from Me as the cause arises the memory 
concerning objects experienced before of every being, 
and knowledge due to the contact of the senses with 
their objects; as also their loss, removal. I alone am 
to be known in the form of the various gods, through all 
the Vedas, I am the originavor of the Vedantiegtradition, i.e., 
enlightening teacher promulgating it through a 
succession of disciples, and also the knower of the meaning: 
of the Vedas. 


aft qud Ble SOHISX GR T 
ere gailf gf perdis gem uk 
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16. There are two beings (Purushas). 
in this world—perishable and imperish- 
able; the perishable one is all these 
creatures, and the immutable is called the 
imperishable. 

Now, what has been referred to in the test, 
“ That is My supreme state " (verse 6). that supreme 
nature of His is being shown in the three verses 
beginning with: There are etc. There are twv beings, 
perishable and imperishable, which are well known in 
this world. They are being stated: Of these, the 
being called perishable is all these creatures, consists 
of bodies beginning with that of Brahma down to 
immovable things, for the ignorant commonly use 
the word ‘ person’ with respect to bodies only. The 
immutable, that which stands firm like a rock without 
any change when the bodies perish, ie., the 
conscious principle (soul) that is the experience; he 
is said to be the imperishable being by the dis- 
criminative. 


SAA: JENE: TATA EM: | 
a asaf fedem Sat: 11 LY 1 
17. Different from these is the supreme 
Being known as the supreme Self 
(Paramatman). the immutable Lord, who 


having entered the three worlds sustains 
them. 


ce 
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The purpose for which the two (persons) were 
‘described is being stated: Different etc. Different 
from, other than, these, the perishable and imperish- 
able beings, is the supreme Being. The difference is 
being pointed out: He is known as, described by Sruti 
texts as, Parama or supreme and also Atman or Self. 
As the Self He is different from the inert perishable 
being, and being supreme, He is different from the 
imperishable being, the conscious principle (the 
individual soul) that is the experiencer. His being 
the supreme Self is pointed out: The immutable Lord 
etc. The Lord, the Ruler, who is immutable, change- 
less all the while, and who having entered the three 
worlds, i.e., the whole universe, sustains, maintains, 
them. 3 


FCATATAM A ISEAAUAT NTR: | 
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18. Since I am beyond the perishable 
and even excel the imperishable, therefore 
I am wel known in this world and 
in the Vedas as the supreme Being 
(Purushottama). 


That He is the supreme Being of the nature 
described above, the Lord is showing from the 
derivation of His name: Since I am etc. Since I am 
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beyond the perishable, i.e., the- entire group of inert 
things, being eternally free, and even excel the 
imperishable, the entire group of conscious beings, 
being their Ruler, therefore in this world and in the 
Vedas, I am well known, celebrated, as the supreme- 
Being (Purushottama). The Scripture also says, 
“ This Atman is the controller of everyone, the lord. 
of all, the ruler of all and governs all this ” 
(Brih. 5. 6. 1). 


at manag oaths JAR | 
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19. He who, being thus undeluded, 
knows Me, the supreme Being, worships 
Me in all respects, O descendant of 
Bharata, and becomes all-knowing. 


The result according to a knower of such a Lord 
is being stated: He who, etc. He who, being thus, 
in the above mentioned manner, undeluded, of fixed. 
conviction, knows Me, the supreme Being, worships Me 
alone in all respects, in all ways, and thereby becomes 
all-knowing. 


afa geai meataega WUTSTW | 
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20. Thus this most secret doctrine has 
been expounded by Me, O sinless one. 
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Knowing this, one becomes wise, and 


accomplished are all his duties, O descend- 
ant of Bharata. 


The subject-matter of the chapter is being 
concluded: Thus etc. Thus, in this brief way, this 
most secret, esoteric, doctrine had been expanded by Me 
in full, and not merely a chapter of twenty verses, 
O sinless one, one free from vice. Hence, knowing 
this doctrine taught by Me, any and every one becomes 
wise. truly enlightened, and accomplished are his duties. 
Therefore it goes without saying, O descendant of Bharata, 
that your duties are accomplished (having known the 
secret doctrine). 


Having cut as under the mundane tree, the 
Lord has in this fifteenth chapter called ‘the way te 
the supreme Spirit’, clearly taught the supreme 
state. 


CHAPTER XVI 


THE DISTINCTION BETWEEN DIVINE AND 
DEMONIAC ATTRIBUTES 


SITHRTATTATSE | 


awa qadigan tanata: i 
ari AA AMA CACATACAT SITSPT Ub $i 


The Blessed Lord said: 


l. Fearlessness, purity of heart, stead- 
fastness in the Yoga of knowledge, charity, 
self-control, sacrifice, study of the Vedas, 
austerity, uprightness. 


In order to determine that persons who renounce 
demoniac wealth and take only to divine wealth are 
freed, these two (kinds of wealth) are distinguished in 
the sixteenth chapter. 


At the end of the last chapter it was said, 
“ Knowing this, one becomes wise, and accomplished 
are all his duties, O descendant of Bharata.” Now, 
who knows this Truth, and who does not? As an 
answer to this, the sixteenth chapter is begun to 
distinguish between a fit and an unfit aspirant after 
true knowledge. It is only when the object to be 
accomplished has been determined that the ‘inquiry 
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about a fit aspirant arises. As Kumarila Bhatta 
has said: ‘‘ Only when a load that is to be carried 


by somebody has been weighed, can one fix who is 
to carry it." 


Now the divine wealth that characterizes a 
fit aspirant is being stated in the three verses begin- 
ning with: Fearlessness, etc. Fearlessness, absence of 
fear; purity of heart, perfect serenity of the mind; 
steadfastness in the Yoga of knowledge, steady devo- 
tion to the means for attaining Self-knowledge; charity, 
a proper apportionment of one’s food; self-control, 
control of the external organs; sacrifice, performing 
rituals like Darshapurnamása according to one's fitness; 
study of the Vedas (Swadhyaya), teaching and reciting 
the Vedas, or it may mean repetition of holy names; 
ausierity, that pertaining to the body etc., to be 
described in the next chapter; uprightness, straight- 
forwardness; 


afar aaaea: MRIJ | 
«ur yasqa Aled FUTANTSA XH 


2. Non-injury, truthfulness, absence 
of anger, self-sacrifice, tranquillity, free- 
dom from slander, kindness to beings, 
non-covetousness, gentleness, modesty, 
absence of fickleness. 
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Further: Non-injury, etc. Non-injury, abstaining 
from líurting others; truthfulness, speaking of things 
as they have been perceived; absence of anger, absence 
of agitation in the mind even when beaten; self- 
sacrifice, generosity; tranquillity, self-collectedness of the 
mind; freedom from slander, avoiding backbiting; 
kindness to beings, to the distressed; non-covelousness: 
the elision of the final a from the word * alolupa’ in the 
texi is a license allowed to sages; gentleness, meckness, 
not being cruel; modesty, feeling shy to commit a 
wrong; absence of fickleness, avoidance of useless 
activity; 


aa: ant afa: alaastal anA | 
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3. Boldness, forgiveness, fortitude, 
purity, absence of hatred, absence of 
conceit,—these belong to one born for 
divine wealth, O descendant of Bharata. 


Further: Boldness, etc. Boldness, courage; 
forgiveness, not getting angry in humiliation etc.; 
fortitude, steadying the mind when drooping under 
pain etc.; purity, external and internal cleanliness; 
absence of conceit, not thinking too much of oneself. 
These twenty-six characteristics beginning with 
fearlessness belong Yo one born for divine wealth. 
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That is to say, they are found in one who is born to 
attain Sattvika wealth befitting a god, i.e., one for 
whom well-being is in store. 


arn qdisfumreg Flea: TEAT F | 
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4. Ostentation, arrogance, self-con- 
ceit, anger, rudeness, and ignorance 
belong, O Partha, to one who is born for 
demoniac wealth. 


The demoniac wealth is being stated; Ostenta- 
tion, etc. Ostentation, sanctimoniousness; arrogance, 
pride due to wealth, learning, etc.; self-conceit, 
already explained; anger, well known; rúdeness, 
harshness; ignorance, want of discrimination. 
Demoniac implies fiendish also. These qualities, 
ostentation, etc., are found in one who is born to 
attain demoniac wealth—the attributes of demons and 
fiends. 


àd dagfadterra frarararget wr | 
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5. Divine wealth is deemed to lead to 
Liberation and the demoniac to bondage. 
Grieve not, O son of Pandu, you are born 
for divine wealth. 
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Showing the result of these two kinds of wealth 
the text says: Divine etc. He who is endowed with 
divine wealth is fit for attaining the knowledge that 
I have expounded. But one endowed with demoniac 
wealth is ever bound. The Lord cheers up Arjuna 
who was perturbed on hearing this, doubting whether 
he was a fit aspirant or not: O son of Pandu, grieve 
not, do not be sorrowing, for you are born for divine 
wealth. 


gt qaant Asfa SIX Ud TI 
dat fae: Ties ATS qmd FATT SU 


6. There are two types of beings 
created in this world—the divine and the 
demoniac. The divine type has been 
described at length; (now) hear from Me, 
O, Partha, of the demoniac. 


In order to inculcate that the demoniac wealth 
should always be avoided, the text expounds it: 
There are two etc. Two, i.e., two types, of creation of 
beings. Hear from Me, from My words. Combining 
the demoniac and fiendish natures into one, it is 
stated that there are two types. Therefore there is 
no contradiction with the threefold nature described 
in the ninth chapter in the words, “Taking to the 
descriptive, demoniac and fiendish nature ” (IX. 12). 
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safe a frafer a oar a fagaga: à 
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5 ; 
7. Persons of a demoniac nature do 


not know what to do and what to refrain 


from; they have neither purity nor good 
conduct nor truth. 


The demoniac nature is being described at length 
in the twelve verses beginning with: Persons etc. 
Persons of a demoniac nature do not know how to 
perform right conduct or to refrain from wrong conduct. 
Therefore, verily, they have neither purity nor good conduct 
nor truth. 


agaaa à SUTRIgXHDHUN | 
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8. They describe the world as being 
without a truth, without a basis, without 
a God and brought about by mutual union 
—as nothing but originating in lust. 


It may be urged: How is it they do not know 
how to perform acts declared by the Vedas as right 
conduct or to refrain from what has been declared 
by them as wrongful conduct? How, again, can 
there be any explanation for happiness and misery 
in this world without the acceptance of right and 
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wrong conduct? And how can they transgress the 
Lord's command with respect to purity, good 
conduct, etc.? Also unless God is accepted, whence 
can the world originate? All this is being answered 
They describe etc. They describe the world as being 
without a truth, without any authority like the Vedas 
and Puranas, i.c., they do not accept the authority 
of the Vedas etc. As it is said (by them). “ Cheats, 
hypocrites and fiends—these three classes are the 
authors of the Vedas,” etc. (Sar. Dar. Sang.— 
Charvaka Darshana). Hence without any moral 
basis in the shape of right and wrong. They regard 
the manifoldness in this world as natural (sponta- 
neous). Therefore without a God, as the maker and 
dispenser. Then from whence do they say the 
world has originated? This is being answered: 
Brought about etc. (The world is) brought about by 
mutual union, of man and woman. What else can be 
the cause of this? Nothing but merely originating in 
lust, i.e., they say that only the passion between the 
sexes as a continuous stream is the cause of this 
world, 


udi eftenasery qsermitseqq a: | 
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9. Holding this view, these ruined 
souls of small intellects and of fierce deeds, 
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are born for the destruction of the world 
as its enemies. 


Further: Holding etc. Holding this view of the 
materialists, these ruined souls, i.e., of impure mind, of 
small intellects, accepting only what is perceived by 
the senses, and who are therefore of fierce, cruel, 


deeds, are born for the destruction of the world as its 
enemies. 


SAAT gSTX REWHDTHAIÉT: | 
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10. Resorting to insatiable desires, 
full of hypocrisy, pride and arrogance, 
they of impure vows act holding false 
views through delusion. 


Further: Resorting to etc. Resorling to desires 
impossible to fulfil, and possessed of hyprocrisy etc., 
they act, take to the worship of minor deities, and so 
on. How? (By) holding to false views, holding merely 
through delusion to foolish obstinacies like. ^" By 
worshipping such and such a deity with such and such 
a mystic syllable I shall attain immense wealth.” Of 
impure vows, those who observe vows with impure things 
like liquor and flesh. 


fasaraafeirat sp egre: | 
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ll. Beset with immense cares ending 
only with death, regarding gratification of 
sensual enjoyment as their highest aim, 
and convinced that this is all; 


Further: Beset etc. Beset with immense, innu- 
merable, cares which end only with death, i.e., always 
worried with cares; to whom gratification of sensual 
enjoyment is the highest aim; convinced that this is all, that 
this gratification of the sensual enjoyment is the highest 
aim of human life and that there is nothing else, they 
“ strive to collect hoards of wealth ” in the next verse— 
this is the construction. As Brihaspati’s Aphorisms 
say: ''Sensual enjoyment is the only end of 
man", “The body endowed with consciousness is the 
Self." 


SITSITTTSTSTQS GT: PARIU: | 
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12. Bound by a hundred ties of 
expectation and given to lust and anger, 
they strive to collect by foul means hoards 
of wealth for sense gratification. 


And therefore (they are) bound etc: Expecta- 
tion itself is the tie; bound, drawn hither and thither, 
by a hundred such ties; whose supreme resort is lust 
and anger—they strive, desire, to collect by foul means, 
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by theft etc., hoards, heaps, of wealth for sense 
gratification: 


Rena WUT wea fay rep Were | 
qatan A owfaerfa gadag l 3 


13. “This has been gained to-day by 
me; this desire I shall obtain; this wealth 
is mine, and this other too will be mine. 


By describing their fanciful kingdom, their 
attainment of hell is being’ described in the four 
verses beginning with: This etc. Desire, what is 
agreeable to the mind, J shall obtain. The rest is 
clear. This and the next two verses are to be 
construed as follows: ‘‘ Thus deluded by ignorance "' 
(verse 15), * They fall into hell?—in the sixteenth 
verse. 


Hat AAT ga: AAS BATTAL | 
fxrztsgaé whit fadis asarga N Y 
14. * That enemy has been slain by 
me, and others too I will slay. I am the 


Lord, I am full of enjoyments, I am 
successful, powerful and happy. 


Further: That etc. I am successful, I have 
accomplished my purpose. The rest is clear. 
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qed areaifa arfasa gaaf fga: i $4 1 

15. *I am rich and of noble birth; 
who else is equal to me? I will sacrifice, 
I wil make gifts, I will rejoice’ Thus 
deluded by ignorance, 

Further: J am rich etc. I am rich, endowed 
with wealth etc.; of noble birth, aristocratic; I will 
sacrifice, i.e., by performing sacrifices etc., also 
I shall attain a greater name than other sacrificers, 
I will make gifts to flatterers; J will rejoice, enjoy 
myself. Thus deluded, made to entertain false notions, 
by ignorance. 


srt asrfa ara TGSITESTHTAGI: | 
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16. Perplexed by many a fancy, en- 
tangled in the net of delusion, and addic- 
ted to the gratification of desires, they 
fall into foul hell. 

Listen what such people attain 10: Perplexed 
etc. Perplexed, distracted, by many a Jancy, lit., by 
a mind entertaining many fancies; entangled iedo 
in the net of delusion, even as fish are fettered by a 
net made of strings; thus addicted to, engrossed in, 


the gratification of desires, they fall into foul 
loathsome, hell. 
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ara gufaar: treat gamana: | 
aad aaa ERAT fafaqany I t9 


17. Self-esteemed, arrogant, filled 
with vanity and haughtiness due to wealth, 
they ostentatiously perform sacrifices in 
name, disregarding prescribed methods. 


Their fancy, ‘I shall sacrifice, that has 
already been referred to, is only dominated by 
ostentation and conceit, and not at all inspired by 
pure motives. This idea is being elaborated in the 
two verses beginning with: Self-esteemed, etc. Self- 
esteemed, glorified by themselves and not by good 
people; therefore who are arrogant, not humble; 
filled with vanity and haughtiness due to wealth, they 
perform sacrifices which are so only in name; or it 
may mean: they perform sacrifices which are meant 
only to gain a name such as, * He is a sacrificer ", 
“He is a Soma sacrificer.” In what way do they 
perform these sacrifices? They perform them 
ostentatiously and not with devotion, and disregarding 
prescribed methods. 


Heart we at HA Ale w AAA: | 
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18. Possessed of self-conceit, power, 
insolence, lust and anger, these , cavilling 
people perform sacrifices, hating Me 
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(residing) in their own bodies and in those 
of others. 


That disregard of prescribed methods is being 
described: Possessed of self-conceit, etc. Being 
possessed of self-conceit etc., these  cavilling people, 
people who cast aspersions on the virtues of the 
righteous, perform sacrifices hating Me who reside in 
their own bodies and in those of others as the Inner 
Self. Sacrifices performed just for show result in 
mere trouble to oneself, since they are lacking in 
faith. Similarly, when animals too are sacrificed 
without due regard for the injunctions, it merely 
results in injury to the Conscious Principle (mani- 
festing through -all beings). Hence it is said. 
` hating Me.’ 


qag fea: AUAM AAAI | 
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19. These cruel haters, the most de- 
graded of men, I hurl perpetually among 


demoniacal species in the transmigratory 
worlds. 


They never deviate from their demoniac 
nature. This is being stated in the two verses 
beginning with: These cruel etc. These haters of 
Me, who are cruel, I hurl perpetually, always}: in the 
transmigratory worlds, in the cycle of births and 
deaths and even there, among demoniacal Species, 
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i.e., in the bodies of cruel animals like the tiger, i.e. 
I give unto these sinners such fruit. 


agi Afama yet waht sre d 
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20. Obtaining demomiac bodies, and 
deluded birth after birth, far from attain- 
ing Me, O son of Kunti, they fall into still 
lower conditions. 


And they Obtaining etc. Far from attaining Me: 
The word Uq (verily) suggests that far from attaining 
Me, they do not attain even the path of righteousness 
that leads to Me, but fall into still lower conditions like 
the bodies of worms and insects. 


fafaet ameda SIX ATTAATCAA: | 
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21. There are three types of gates to 
hell destructive of the self—lust, anger and 
greed; therefore these three should be 
shunned. 


Of the demoniac vices described above, three 
that are the basis of all the rest should be shunned 
by all means. This is being stated: There are etc. 
Lust, anger and greed—these are the three "types of 
gates to hell; hence they are destructive of the self 
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i.e., leading to lower births. Therefore these three should 
be shunned by all means. 


cafaues: Brag adara RiR: | 
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29. The man who has got rid of these 
three gates to darkness, O son of Kunti, 
practises what is good for himself, and 
thus goes to the supreme Goal. 

The special result of renouncing these three 
is being stated: The man etc. The man who has got 
rid of these three, viz , lust etc, which are the gales 
to darkness, hell, practises austerities, Yoga, etc, 


which are good for himself and thereby attains 
Liberation. 


a: arafaf add BAHL: | 
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23. He who, setting aside the ordin- 
ances of the Scriptures, acts under the 
impulse of desire, attains neither perfection 
nor happiness nor the supreme Goal. 


The renunciation of lust etc, is not possible 
without the performance of one’s duties. This 
is being stated: He who, etc. He 


i ; who, setting 
aside. the ordinances of the Scriptures, 


the religious 


loys 
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rites prescribed by the Vedas, acts under ihe impulse 
of desire, acts as hc likes, altains neither perfection, 
knowledge of the Truth, nor happiness, tranquillity 
nor (hz supreme Goal, Liberation, 


ATATESIEA TAIT à HATH rgeqafeqay | 
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24. So let the Scriptures be your 
authority in ascertaining what ought to be 
done and what ought not to be done. 
Having known what has been prescribed 


by the Scriptures, you should act in this 
matter. 


The conclusion reached is being stated: So let 
etc. ‘‘ This ought to be done, and this ought not to 
be done “—in ascertaining this, the Scriptures, viz., Sruu, 
Smriti and the Puranas, are your sole authority. There- 
fore, having known the work prescribed by the Scriptures, 
you should do work according to your fitness, in this 
matter, in this sphere of work, to which you belong; 
for, purification of the mind, perfect knowledge and 
Liberation spring from that. 


By differentiating between the divine and the 
demoniac wealth, it is shown in the sixteenth chapter 
that the pure-souled alone are fit for the knowledge 


of Truth. 
29 


CHAPTER XVII 


THE SEPARATION OF THE THREE 
KINDS OF FAITH 


ATT Sars | 


à arneafafirgegeu aer sraarfeaqr: | 
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Arjuna said: 


1. Those who setting aside the ordin- 
ances of the Scriptures perform sacrifices 
with faith (Shraddha)—what is their status, 
O Krishna? Is it Sattva, or Rajas, or 
Tamas? 


Among the causes described above leading to 
the fitness for true knowledge, the Sattvika faith is 
the foremost. Therefore in the seventeenth chapter 
the threefold secondary differentiation of faith is being 
stated. 


At the end of the last chapter it was said: 
* He who, setting aside the ordinance of the 
Scriptures, acts under the impulse of desire, attains 
neither perfection” etc. (XVI. 23). By this (state- 
ment) it has been declared that he who sets aside the 
ordinances of the Scriptures and acts under the 
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impulse of desire is not fit for knowledge. Now, 
with a view to knowing whether one who sets aside 
the ordinances of the Scriptures, but acts with faith 
and not under the impulse of desire, is fit for know- 
ledge or not, Arjuna said: Those who ctc. Here the 
words, “ (Those who) setting aside the ordinances of 
the Scriptures perform sacrifices" do not mean 
those who in spite of knowing the meaning of the 
Scriptures transgress them, for such people cannot 
be said to sacrifice with faith. Faith is belief in 
sacred tradition, and this, to one who has knowledge 
of the Scriptures, is not possible with regard to 
things that are contrary to them. Moreover, with 
respect to such people, the reply, “ Threefold is that 
faith;" “ Sattvika (men) worship the geds (Devas)," 
etc., will not be compatible. Therefore the trans- 
gressors of the Scriptures are not meant here, but 
only those who, without striving to know the injunc- 
tions of the Scriptures either from a sense of trouble 
or from sheer laziness, just follow tradition and 
occasionally worship some deity with faith. There- 
fore this is the meaning: Those who setting aside the 
ordinances of the Scriptures, being indifferent to them 
either because they consider them to be troublesome 
or out of sheer laziness, and following the authority 
of mere tradition, perform sacrifices with faith—what 
is their status, resort? This is being inquired into 
in detail: Js it Sattva, or Rajas, or Tamas? That is 
to say, is such desire of theirs to worship deities etc., 
based on Sattva, or Rajas, or Tamas? The doubt 
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is threefold, because faith is Sāttvika, while in- 
difference to the Scriptures from a sense of trouble or 
sheer laziness is Rājasika and Tāmasika respectively. 
If it is based on Sattva, then even these people, being 
Sāttvika, are entitled to the knowledge of the Self 
that has been described; otherwise not. This is the 
idea behind this cuestion. 


siaaa I 


fafaar wafa sar afar at SANTAT | 
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The Blessed Lord said: 


9. Threefold is that natural faith of 
embodied beings—Sattvika, Rajasika or 
Tamasika. Hear about it. 


In reply the Blessed Lord said: Threefold etc. 
This is the meaning: The faith in the worship of the 
Lord of those who act with the. knowledge of 
Scriptural injunctions is of one kind alone, viz., 
Sattvika. But that faith of embodied beings who act 
only according to popular usage 7s threefold, viz., 
Sattzika, Rajasika and Tamasika. The reason being: 
It is natural, resulting from their nature, i.e., the 
impressions left. in their minds in previous lives 
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(Samskaras). Only discriminative knowledge 
taught by the Scriptures is able to change nature. 
But this they have not. Therefore their faith arises 
only out of their former nature, and is of three 
kinds. Hear about it, this threefold faith. As it 
has been said, “In this, O descendant of Kuru, 
there is a single one-pointed determination” etc. 
(II. 41). 


ATJE AIT TED Wala ATLA | 
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3. The faith of each person is accord- 
ing to his stuff, O descendant of Bharata. 
A man is made up of his faith: he verily 
is what his faith is. 


But faith is Sattvika alone, for You Yoursclf 
have declared it to be a product of Sattva to 
Uddhava. As has been stated: “Control of the 
mind and the senses, fortitude, discrimination, 
devotion to duty, truthfulness, ^ compassion, 
circumspection, contentment, generosity, dispassion, 
faith, shame, charity and the like, and taking pleasure in 
the Self”? (Bhag. 11.20.2)—these are the modifications 
of Sattva. 


Therefore how can faith be said to be threc- 
fold? True; yet, being inherent in a person who 


454 SRIMAD-BHAGAVAD-GITA [cuar. xvit 


is Rajasika and Tamasika, and being thus mixed up 
with Rajas and Tamas, Sattva becomes threefold, 
and therefore faith also can be threefold. That is 
being stated. The faith ctc. The faith of a person, 
wise or ignorant, is according lo his: stuff, quality of 
his mind. ‘Therefore the worldly man is made up of, 
a product of, his faith, i.c., is affected by the three 
kinds of faith. This is being stated: He verily is 
what his faith is, i.c., one is endowed with faith in 
accordance with his (past) faith. In other words, 
a person who owing to preponderance of Sattva 
was endowed with Sattvika faith formerly, is on 
account of this inherent tendency (Samskara) 
endowed again with Sattvika faith; one who was 
endowed with Rajasika faith through preponderance 
of Rajas, again becomes of a like nature; and one 
who was endowed with Tamasika faith owing to 
preponderance of Tamas, again becomes of a like 
nature. This division of Sattvika, Rājasika and 
Tamasika faith is only with respect to persons who 
act only according to popular usage. But with 
respect to those who are endowed with discrimina- 
tive knowledge resulting from the Scriptures, 
because they conquer their nature, their faith is 
Sattvika alone. "This is the purport of this section. 


aaa MaS aAA XTSTHT: | 
STATTA AY AAA TAT: UY Ud 
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4. The Sattvika worship the gods, 
the Rajasika (worship) the Yakshas and 
Rakshasas, while others, the Tamasika men, 
worship spirits and goblins. 


The (threefold) division of Sattvika and the rest 
is being delineated through differences in actions: 
The Sattvika etc. The Sattvika men worship the gods 
alone, who are of a Sattvika nature. The Rajasika 
worship the Yakshas and Rékshasas, who are of a Rajasika 
nature. While others, those different from these two, 
viz., the Tamasika men, worship only spirits and goblins. 
That is to say, by the inclination to worship particular 
deities of Sattvika and other natures, the nature of 
their worshippers also as being Sattvika etc., is to be 
known. 


srqreafafed MX qur 3 aT FAT: | 


QFWIESTUHTUD FIATITAMT TAT: NG 


HITT: TAA YTATAAAAT: d 
at areae aries famam N S 
5-6. 'Those men who practise severe 
austerities not enjoined by the Scriptures, 


being given to ostentation and self-conceit, 
possessed of desire, attachment and perti- 
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nacity, and senseless, torture the elements 
in the body, as also Me residing within it— 
know them to be of demoniac resolves. 


Further distinctions regarding the Rajasika and 
Tamasika groups are being stated in the two verses 
beginning with: Those men ctc. Some, even without 
knowing about the injunctions of the Scriptures, are 
only of a Sattvika nature on account of former good 
tendencies (Samskaras); others, the mediocre ones, 
are Rajasika by nature; and the lowest are Tamasika 
by nature. Those, however, who are extremely 
unfortunate, and who follow custom and the 
practices of the heretic owing to their keeping 
company with such people, practise severe, terrible 
to beings, austerities—the reasons for which are: 
being given to ostentation and self-conceit, likewise 
possessed of desire, cravings, attachment, clinging, and 
pertinacity, foolhardiness—“ know them to be of 


demoniac resolves.” This is the connection with the 
next verse (5). 


Further: Senseless, etc. Who, being  senseless, 
non-discriminative, torture, cause to wither by 
useless fasts etc., the elements, earth, etc., existing in , 
the body as being its material cause, as also Me 
residing within it as the Inner Ruler, by transgressing 
My commands—those who practise austerities like 


this, know them to be of demoniac, extremely cruel, 
resolves, 
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anea ade fafa wafa fra: 
TSIRUTRTUT ari Agt Nafa sp pei 
7. The food also like 


threefold, as also sacrifice, 


gift. Listen about these disti 
them. 


d by each is 
austerity and 
nctions among 


To show the distinction about (people being) 
Sattvika etc., even from the differences in food etc., 
the Lord says in the thirteen verses beginning with: 
The food etc. The food, cooked rice, etc., that is 
liked by each person is threefold according to his 
type; similarly sacrifice, austerity and gift are also 
threefold. Listen about these distinctions among them 
that is going to be stated. This is being declared in 
order that people may give up Rajasika and 
Tamasika food, sacrifice, etc., and strive to increase 
their Sattva by resorting to Sattvika food, sacrifice, 
etc. 


angara agafa faai: | 
RT: aan: feat gat armar: afeaafyar: t e 


8. The foods that augment life, 
energy, strength, health, happiness and 
joy, and which are savoury, oleaginous, 
nourishing and agreeable, are liked by the 
Sāttvika. 
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Of these, the threefold food is being described 
in the three verses beginning with: The foods etc. 
Life, longevity; energy, vivacity; strength, vigour; health, 
freedom from sickness; happiness, serenity of the mind; 
Joy, relish. The foods that augment, particularly increase, 
life etc., and which are Savoury, juicy, oleaginous, 
fatty, nourishing, which as serum remain long in 
the body, and agreeable, relished at sight—foods 
masticated, sucked, etc., which are of this kind ar 
liked by the Sattvika. 


seqrereraurregsordTaorearfaarfaa: i 
ARI UAC SSATP ATTMT: I l N 


9. The foods that are very bitter, 
sour, saltish, hot, pungent, dry and burn- 
ing are liked by the Rajasika and are 
productive of pain, grief and disease. 


Likewise: The foods etc. The word very applies 
to all the seven kinds, bitter and so on. Very bitter 
like the ‘ Nimba’ fruit. Very sour, very saltish and 
very hot are well known; very pungent like pepper; 
very dry, grains like Kangu and Kodrava 3 very burning 
like mustard. Foods that are very bitter etc., are 
liked by the Rajasika. Pain Causing distress at the 
time (of eating), grief, subsequent depression of 
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spirits, disease, sickness. The above foods are productive 
of these. ` 


anata TALS qf qufgd a aq | 
Raaf ated Wad arqafimm 2e N 


10. The food that is pretty cold, 
worthless, putrid, stale, partly eaten and 
impure is liked by the Tamasika. 

Likewise: The food etc. ‘Yatayama’, food 
cooked three hours before, i.e., which has become 
pretty cold; worthless, from which the essence has been 
pressed out; putrid, foul-smelling; stale, cooked the 
day before; partly eaten, what is left after eating by 
somebody; and impure, forbidden food, like the meat 


of an animal killed with a poisoned arrow. Such 
food is liked by the Tamasika. 


apaisada fafagezt a esac | 
qsc fa aa: anaa a urfegas: 88 i 


11. That sacrifice which is performed 
according to scriptural injunctions by men 
desiring no fruit and with their mind fixed 
on it for its own sake is Sattvika. 

Sacrifice, too, is threefold. Of these the Sattvika 


sacrifice is being stated: That sacrifice etc. That 
sacrifice which is performed, offered, according to scriptural 
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injunclions, as being enjoined by the Scriptures as 
compulsory, by men who have no desire for’ its fruit, 
is Sattvika. How is it performed? With their mind 
fixed, i.e., concentrated, on it, with the idea that it 
must be performed for its own sake, as a sacrifice, and 
not for gaining any other fruit. 


afit q ae araraafa aa aq! 
sud WIAs d ast fafg UITA 03 Ul 


19. But know that sacrifice to be 
Rajasika, O best of the Bharatas, which is 
performed aiming at its fruit, as also for 
ostentation. 


The Rājasika sacrifice is being stated: But 
know etc. But know that sacrifice to be Rüjasika which 
is performed, undertaken, aiming at, caring for, its 
fruit, as also for ostentation, for parading one’s 
greatness. 


fafadangera madana ATT | 
salfactedt aa aaa aAA N 3 0 


13. The sacrifice which is contrary to 
ordinance, in which no food is distributed, 
which is devoid of Mantras, gifts to the 
priests and faith, is said to be Tamasika. 
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The Tamasika sacrifice is being stated: The 
sacri fice etc. The sacrifice which is contrary to 
ordinante, in which the Scriptural injunctions are 
not observed; in which no food is distributed, offered 
to Brahmanas and others; which is devoid of Mantras, 


the prescribed &ifts to the priests and faith, is said to 
be Tamasika by the cultured. 


Safer siia | 
WarwWÍgur a MÂT aT segs LK N 


14. Worship of the gods, the twice- 
born, the preceptor and the wise, purity, 
straightforwardness, continence and  non- 
injury, are said to be physical austerity. 


To show the Sattvika and other varieties of 
austerity, its threefold division with respect to the 
body etc., is stated first in the three verses begin- 
ning with: Worship of the gods, etc. The wise, knowers 
of Truth as well those other than one's preceptor- 
(spiritual guide); the worship of the gods, the 
Brahmanas (the twice-born) etc., and purity and the 
rest, are said to be physical austerity, i.e., austerity which 
is performed by the body. 


agarat aag wed falga a aq | 
eqregmupequd Aa RA IT SAA u t4 


462 SRIMAD-BHAGAVAD-GITA [cHAP. XVII 


15. Speech that causes no worry and 
is also truthful, agreeable and beneficial, 
as also study of the Vedas, are said to be 
verbal austerity. 


Verbal austerity is being, stated: Speech etc., 
Speech that causes no worry, fear and is also truthful 
and agreeable to hear and beneficial, i.e. resulling in 
good, as also study of the Vedas, are said to be verbal 
austerily, i.e., austerity performed through speech. 


WWNWIS: Maa Aaaa afanz: | 
wradafafereq qui aaga I 5d 


16. Serenity of mind, kindliness, 
silence, self-control and purity of nee 
are said to be mental austerity. 


Mental austerity is being stated: Serenily etc. 
Serenity, composure of the mind; kindliness, freedom 
from harshness; silence, lit., the condition of the 
Muni, ĉe., practice of meditation; self-control, 
withdrawing the mind from E, purity of 
heari, absence of deceit in conduct, are said to be 
mental austerity. 


TSA qur Tea qqeqq fafaa Te | 
aporaletafrac: Ran afesrerg 11 2 11 
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17. This threefold austerity practised 
with great faith by men who desire no 
fruit and are steadfast, is said to be 
Sattvika. 


Thus the threefold austerity performed through 
the body, speech and mind has been shown. The 
three divisions of this threefold austerity into 
Sattvika etc., are being described: This threefold etc. 
This threefold austerity practised with greal, supreme, 
faith by men who desire no fruit and are steadfast, 
concentrated in mind, is said to be Sattvika. 


SURICHTTTSITS qq! arua 34 ATI 
Frat fag Wim Ue AAA TAA UCU 


18. That austerity which is practised 
to gain respect, honour and adoration, 
and that with ostentation, and which is 
transitory and unstable, is here said to be 
Rajasika. 

The Rājasika austerity is being stated: That 
austerity etc. Respect, verbal worship through 
words such as, ‘ He is good’, * He is a man of great 
austerities’; honour, physical worship by acts such 
as rising up and salutation; adoration, gaining wealth 
etc. That austerity which is practised for this purpose, 
and that with ostentalion, and which is therefore 
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transitory, not constant, and unstable, fleeting, is here 
said to be Rajasika. 


FEMI uq Gear east qa: 
TRAM ST IT ATAAARISTA N 88 N 


19. That austerity which is practised 
out of a foolish notion, with self-torture, 
or for the purpose of ruining another, is 
called Tamasika. 


The Tamasika austerity is being stated: That 
austerity etc. That austerity which is practised out of 
a foolish notion, practised through fool-hardiness due 
to mon-discrimination, with self-torture, or for the 
purpose of ruining, destroying, another, like black 
magic, 7s called, said to be, Tamasika. 


araeafata agri &raasqaerfeoi i 
QW IS FA W DW RaT cuu Ro 11 


20. To give is a duty—a gift given 
with this idea to one who wil do no 
service in return, in a fit place and time 


and to a worthy person, is known to be 
Sattvika. 


The threefold division of gifts 


The 1 introduced 
earlier is being stated: To give etc. 


To give is a 
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duly—a gift given with this conviction to one who will 
do no service in return, who can give no return, in a fit 
place, like (the holy) Kurukshetra and fit time as 
during an eclipse (considered auspicious for a gift) 
and to a worthy person—the seventh case-ending is 
used instead of the fourth, being grouped with 
‘time’ and ‘place’, which have got the seventh case- 
ending—that is to say, to a Brahmana endowed with 
austerities and scriptural learning; or the word 
“patre*>, may be taken as having the fourth case- 
ending, meaning, ‘toa protector’ (from the root pa); 
for a Brahmana protects the giver from all dangers 
—such a gift 7s Sattvika. 


aJ NATH HARE WT JA: | 
tmd a osfxfresé gerd UIs THAT I 3? it 


21. That gift, however, which is given 
with a view to receiving in return, or 
looking for its fruit, or grudgingly, is said 
to be Rajasika. 


The Rajasika gift is being described: That gift, 
etc. That gift, however, which is given with a view to 
receiving in return with the expectation that the 
person would in time return the service, or looking 
for its fruit, i.e, with the object of attaining heaven 
etc. or grudgingly, with reluctance, is said to be 
Rajasika. 

30 


466 SRIMAD-BHAGAVAD-GITA [CHAP. XVII 


START BATA GIU | 
AASAIAAM A TT IGI Ul XX I 


29. The gift that is given at the 
wrong place and time and to unworthy 
persons, without regard and disdainfullv, 
is said to be Tamasika. ! 


The Tamasika gift is being stated: The gif! eic. 
The gift that is given at the wrong, unholy, place, at 
the wrong lime, during defilement, and lo unworthy 
persons, such as rogues, (and vulgar) actors and 
dancers: or even where the conditions regarding the 
proper time, place and person are fulfilled. which is 
given :cihoul regard, without hospitable reception 
like washing the feet, or disdainfully, contemptuously 
—such a gift is said to be Tamasika. 


at afafa freut anA faa: eger: i 
aama AA Wm fafgat: ge 33 ul 


23. *Om Tat Sat'—this is considered 
to be the threefold designation of Brahman. 
By that were fashioned, of old the 
Brahmanas, the Vedas and sacrifices. 


But then, considered in this light, all the 
sacrifices austerities and gifts would mostly be 
Rajasika or Tamasika; so all efforts at performing 
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sacrifice etc., would be useless. Apprehending such 
a doubt, the Lord, in order to show a means by 
which even such sacrifices etc., can be turned into 
Sattvika, says; ‘Om Tat Sat’ etc. ‘Om Tat Sat’— 
this is considered by the cultured to be the threefold 
designation by name of Brahman, the supreme Self. 
Of these, being well known through Sruti texts like, 
* Om is Brahman " (Taitt. 1 8. 1). Om is the name of . 
Brahman. Being well-known as the cause of the 
world, and not being cognized by the ignorant, 
‘Tat’ also is the name of Brahman. The word 
‘Sat’ also is the name of Brahman, for it denotes 
absolutely reality, goodness and auspiciousness. These 
three designations (of Brahman) are praised with a 
view to showing that all of them are capable of 
rectifying a defective rite (by merely being pro- 
nounced). By that threefold designation of Brahman 
were fashioned, created, or the word may mean, 
perfected by the Lord, of old, at the beginning of 
creation, the Brahmanas, the Vedas and sacrifices. Or 
the sentence may mean: The supreme Lord to whom 
this threefold designation is applied, created the 
Brahmanas etc., as holiest. Therefore this three- 
fold designation of Brahman is exceedingly praise- 
worthy. This is the idea. 


aA fagaga arare: AAT: | 
gaga faam: aad aa t RY N 





468 SRIMAD-BHAGAVAD-GITA [cHAP. XVII 


24. Therefore the acts of sacrifice, 
gift and austerity enjoined by the ordin- 
ance, on the part of the followers of the 
Vedas, by uttering the word ‘Om’, are 
always begun well. 


Now in order to show the auspiciousness of 
every one of these three * Om’ etc., that of the ‘Om’ 
is being stated first. Therefore ctc., Since this 
designation of Brahman is auspicious, therefore the 
acts of sacrifices etc., enjoined by the ordinance, on the 
part of the followers of the Vedas, done by uttering 
the word ‘Om’, are always begun well, i.e., although 
they may be defective, they are made efficacious. 


afecaafaaara we JAAT: fat: | 
aafaa fafa: fart maagia: 1 241 


25. Uttering ‘Tat’, the various acts 
of sacrifice, austerity and charity are per- 
formed by the seekers of Liberation with- 
out aiming at their fruit. 


The second name is being praised: Uttering 
* Tal? ctc. Ullering—this word is to be repeated 
from the previous verse—‘ Tai? the acts of sacrifice 
ctc., are performed by the pure-minded seekers of 
Liberation without aiming at their fruit. "Therefore 


designation by the word ‘Tat’ is auspicious, 
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because, through the purification of the mind and 
the consequent renunciation of the desire for fruit, 
it creates the desire for Liberation. This is the 
idea. 


WRIT qaad a ufacihgq ws | 
TAI GUT Tat ege: dT GU i VE N 


26. ‘Sat’ is used to denote existence 
and goodness; so also, O Partha, the word 
* Sat" is used for any auspicious act. 


The auspiciousness of the word ‘Sat’ is being 
stated in the two verses beginning with: ‘ Sat’ etc. 
The word ‘Sat’ is used to denote existence, meaning, 
for instance, ‘ Devadatta has sons cic.,^ and goodness, 
excellence, meaning, for example, ‘ Devadatta’s sons 
are excellent.’ So also the word ‘Sat’ is used, or is 
apt, for any auspicious, sacramental, act like marriage, 
(as when we say), ‘ This act is auspicious (Sat). 


ast agfa amy a feafa: afafa aÀ | 
HH aq qas afacdtarfwetad i RU ul 


27. Steadiness in sacrifice, austerity 
and gift is also called ‘Sat’; as also work 
even done indirectly for the sake of the 
Lord is verily called ‘ Sat’. 
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Further: Steadiness etc. Steadiness, absorption, 
in sacrifices etc., is also called ‘Sat’ . Activity that 
has for its aim the supreme Self whose names are 
these three, like the collection of offerings for wor- 
ship, cleaning of the temple and its courtyard, 
anointing, painting, and making flower garlands, is 
work for the sake of the Lord; other activity to 
accomplish these, like the laying out of gardens and 
agricultural fields and acquiring wealth, is work done 
indirectly for the sake of the Lord. The latter, even 
though so indirect, is verily called * Sat. Thus, since 
these three names are exceedingly auspicious, there- 
fore they should be uttered for perfecting all actions. 
This is the sense. As a mere laudatory statement 
does not fit in here, it is to be taken as an injunction, 
according to the maxim, “It is (only) an injunction 
that is praised.” Some (commentators) say that the 
present tense used in “Acts enjoined by the ordin- 
ance are begun well" etc., and “ Acts are performed 
by the seekers of Liberation ” etc., (verses 24 and 25), 
is to be converted into the injunctive form, as in the 
case of the text: “ He sacrifices to the (deities called) 
Samidhs." This, however, does not fit in with, “ Saf 
is used to denote existence and goodness," etc. (Verse 
26), for there it is already a known fact (and requires. 
no injunction). Therefore it is better to assume ar 
injunction, as stated above. 


HAGA gd «ud TA HA A ATI 
emdfacperd We qw THA AT SBN RC N 
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28. Offering oblations, making gifts, 
austerities practised, or anything else 
done—without faith, are called ‘Asat? O 
Partha; they fructify neither hereafter nor 
here. 


Now, as an incentive to all action being under- 
taken with faith, everything done without faith is being 
condemned: Offering oblations. etc. Offering oblations, 
making gifts, austerities practised, gone through, or anything 
else done—without faith, are called * Asat’. For they fructify 
neither hereafter, in the next world (i.e., after death), 
being defective, nor here, in this world, since they bring 
ill-repute. 


One who renounces Rajasika and Tamasika 
faith and takes recourse to Sáttvika faith, is fit for 
realization of the Truth—this is established in the 
seventeenth chapter. 


CHAPTER XVIII 
THE WAY OF RENUNCIATION 


ait Jars | 
aaaea Aelatal acafaearfs faga i 
armed a thar gaada i * i 

Arjuna said: 

1. I desire to know distinctly the 
true nature of renunciation (Sannyasa), 
O Hrishikesa, as also of relinquishment 
(Tyaga), O mighty-armed One, O slayer of 
Keshin. 


In order to decide the final goal, the essence 
of the whole Gita is taught clearly in the eighteenth 
chapter by distinguishing between renunciation and 
relinquishment. 


In the foregoing pages, complete renunciation 
of action has been taught in texts like, “ Renouncing 
all actions through his mind, he rests at ease ” etc. 
(V. 13), and * With your iind endowed with the 
Yoga of renunciation” etc. (IX. 28). Likewise, 
the performance of action, renouncing merely its 
fruit, has been taught in texts like, “ Renouncing 
the attachment for action and its fruit, ever 
contented, and without any refuge?" etc. (IV. 20), 
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and “Being self-controlled, renounce the fruit of all 
actions’ (XII. 11). And the infinitely merciful and 
omniscient Lord cannot teach self-contradictory 
things. Therefore Arjuna, who was eager to know 
the way to reconcile these two, viz., the renunciation 
of work and its performance, said: I desire etc. 
O Hrishikesha, controler of all the senses, O slayer 
of Keshin. A great demon called Keshin, with the 
form of a horse, came with a gaping mouth to 
devour Sri Krishna in a fight. Sri Krishna thrust 
His left hand into that terribly gaping mouth, and 
then enlarging it, He killed the demon through that 
alone then and there, splitting him like a cucumber; 
hence the term of address, O mighty-armed One. 
I desire to know distinctly, as distinguished from each 
other, the true nature of renunciation (Sannyasa) and 
relinquishment. 


NATTA | 
aratai BAN aa Teas Haat fag: | 
qdmHmern: IgE ATANT: 1 3 ul 
The Blessed Lord said: 


2. Sages understand the renouncing 
of actions that fulfil desires as renunciation 
(Sannyasa), and the learned declare the 
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abandoning of the fruit of all actions as 
relinquishment (Tyaga). 


In reply the Blessed Lord said: Sages etc. 
Sages understand, know, the renouncing, giving up, of 
actions that fulfil desires, actions which are prescribed 
for the fulfilment of desires by texts such as, “ One 
who desires a son should sacrifice", “One who 
desires heaven should sacrifice”, as renunciation 
(Sannyasa), i.e., they consider the renouncing of all 
actions as well as their fruit to be that. The 
learned, the proficient, declare the abandoning of the 
fruit only of all actions that fulfil desires, as also of 
regular and occasional rites (prescribed by the 
Scriptures), as relinguishment (Tyaga), and not the 
actual renouncing of the actions themselves. It may 
be urged: Since no fruit is declared for the regular 
and occasional rites, how can there be the abandon- 
ing of their fruit which does not exist, even as a 
barren woman cannot give up her son? ‘The 
answer is: Though no particular fruit is declared for 
injunctions like, * One should perform the Sandhya 
ceremony daily", and “One should perform the 
Agnihotra all through life", as in the case of 
injunctions like, “One who desires heaven should 
sacrifice", and “One who desires cattle should 
sacrifice’, yet as an injunction cannot prompt a 
discerning person to an act which serves no purpose 
of man, some fruit or other in general is taken 
for granted here, as in the case of injunctions like, 
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“One should perform the  Vishvajit sacrifice", 
(where, though no fruit is de lared, yet heaven is 
taken to be the fruit). It is m t proper to think, in 
too much deference to Prabhalara's view, that the 
injunction is self-sufficient and  equires no fruit, for 
the difficulty of explaining how nen may be inclined 
to acticn in the absence of any ruit, cannot be got 
over. .Moreover, the Sruti deciires fruit even for 
regular rites etc., in texts like, ** All these attain the 
world of the blessed " (Chh.2. 23. 2), “ The world of 
the Manes (is attained) through rit's ” (Brih. 1. 5. 16), 
and “ By the performance of rite: one gets absolved 
from sins" (Mah. Nar. 22. 1). Therefore it has 
been aptly said, “ The learned d lare the abandon- 
ing of the fruit of all actions as relinquishment 
(Tyaga).” 


But then, it may be urged, from the relinquish- 
ment of fruit there would again be no inclination to 
action that bears no fruit. The answer is, it is not 
so, for all actions, according to the rule of 
*severalty of injunctions’ are meant to produce a 
desire for realization. The Scripture also says, 
“The Brahmanas seek to know the Self through the 
study of the Vedas, sacrifices, charity and austerities 
consisting in a dispassionate enjoyment of sense- 
objects " (Brih. 4. 4. 22). Hence, renouncing all the 
fruits declared severally for each action, inasmuch 
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as they lead to bondage, it is possible to perform 
all work for getting the desire for realization. 
Desire for realization means thé inward inclination 
of the intellect (i.e., introspection) through the 
cessation of one’s identification with the body, 
resulting from the discrimination between the real 
and the unreal. The due performance by one till 
then, for the purification of the mind, of prescribed 
work which is not antagonistic to knowledge, giving 
up its fruit, is relinquishment of work, and not the 
actual giving up of work itself. The Sruti also says, 
“By performing work alone one should desire to 
live here a hundred years ” (Ish. 2). But after that 
the cessation of all work comes about spontaneously. 
This is said in the WNaishkarmyasiddhi: “ All works, 
creating the inward inclination of the intellect 
through its purification, disappear like the autumnal 
clouds, having fulfilled their purpose " (1. 49). The 
Lord has also said, * But the person who delights 
only in the Self, is satisfied with the Self, is contented 
in the Self alone, has no duties to perform ” (III. 17). 
It is also said by the sage Vasishtha: ‘The Yogi 
need not renounce work, but work gives him up, for 
the root of all work, viz., desire, is destroyed in 
him." Or he may renounce work, finding it disturb- 
ing to the practice of contemplation. As it is said 
by the Lord in the Bhagavata: “‘ One should perform 
work until one has got disgusted with it, or until one 


2-3] THE WAY OF RENUNCIATION 477 


has developed a veneration for listening to tales 
about Me and that kind of thing ” (Bhag. 11. 15 9); 
* He who, averse to the objective world, is devoted 
to knowledge, or not caring even for Liberation, is 
devoted to Me, should move about regardless of 
the orders of life with their respective insignia; 
he should be above the ties of formality " 


(Bhag. 11. 13, 28), etc. Enough of digression; let 
us come back to the subject. 


asa Aafaa spa gtfo: | 
aaa: aA a cureufufe iz 3 


3. Some philosophers declare that all 
action should be relinquished as being evil, 
while others say that the work in the form 
of sacrifice, gift and austerity should not 
be relinquished. 


For the ignorant, the giving up of the fruit (of 
work) alone is what is meant by relinquishment 
(Tyaga), and not the renunciation of work itself. It 
is to establish this firmly by refuting the opposite 
view that a difference of views (on the subject) is 
being stated: Some philosophers etc. Some, the Sankhya, 
philosophers declare that all action should be relinquished 
as being evil, because being contaminated by 
evil such as killing, it produces bondage. This 
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is the idea: The prohik ion, “ One should not kill 
any being,” declares thit killing causes evil to a 
person. Again, injunctions like, “One should 
sacrifice an animal to the Fire and Moon,” mention- 
ed in the section dealing with the sacrifice, speak of 
killing as contributing to a sacrifice. As the two 
injunctions deal with separate matters, they do not 
come under the rule guiding a general and a 
particular injunction and as such, one does not 
annul the other. And as in all (ritualistic) work 
accomplished by material things there is the 
possibility of causing injury etc., all work should indeed 
be relinquished. As it has been said: “The 
means prescribed by the Vedas, like the temporal 
one, is ineffectual (for attaining a final release from 
mu) jane existence), for it is impure, perishable and 
resu ts in unequal rewards.” It means: That which 
ia h:ard from the Guru is Anusrava, i.e., the Vedas, 
and what is declared by it is Anusravika. The means 
such as the Jyotishtoma sacrifice, prescribed 
by tle Vedas (to get over evil), is like the temporal 
mean;—it is attended with impurity, i.e., killing, and 
is likzwise destructible. Moreover, there is differ- 
ence n the resulting heaven attained by Agnihotra, 
Jyotis] toma, etc., and another's superiority makes one 
misere 5le. 


W rile others, the Mimāmsakas say that work 
such as sacrifice should not be relinquished. This is 
the ida: Though this killing is done for the 
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accomplishment of the sacrifice, yet it has to be 
committed by a person (the sacrificer). That 
killing, though done for some other purpose, is yet 
the cause of sin to the person. An injunction 
enjoins the performance of that which is prescribed, 
for a particular aim (viz., the benefit of the person 
for whom it is prescribed), for a subsidiary only 
subserves the purpose of the main sacrifice. But a 
prohibition does not similarly require that the act 
prohibited must subserve the purpose of something 
else, but only the possibility of that act being 
committed. For otherwise acts done through ignorance 
or inadvertence will cease to be sinful. Therefore, 
both these injunctions dealing with the same 
thing (viz., killing, the general injunction is 
cancelled by the particular one, and for that reason 
there is no sin in killing as prescribed by the 
Scripture. Therefore regular rites like sacrifice 
should not be relinquished. This refutes the equal 
force of the injunction and prohibition so as to 
establish the rule of the general and the particular.! 





lAccording to Purva Mimamsa, when two injunctions 
contardict each other, the particular one is stronger than the 
general and therefore annuls it. The  Sankhyas who 
accept this rule of interpreting the Vedic texts, say that the two 
injunctions referred to in the commentary, viz., “ One should not 
kill any being” and * One should sacrifice an animal to the 
Fire and the Moon”, do not refer to the same subject-matter. 
The former refers to killing, while the latter refers to the ac- 
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frat roy A Da aT Aaa | 
am fg quweurer fafaa: aaea: Y t 


4. Hear from Me the final truth about 
this relinquishment, O best of the Bharatas; 
for relinquishment is truly declared to be 
of three kinds, O best of men. 


complishment of the sacrifice, but does not say that no sin 
results from such killing. Hence there being no contradiction 
between the two, no relation of a general and particular in- 
junction can be established between the two, by which, according 
to the rule of interpreting the Vedic texts, the former can be 
annulled by the latter. So, according to them, while a person 
gets the benefits of the sacrifice, he incurs the sin of killing also 
with it. As more or less in all Vedic rites there is sacrifice of 
animals, they are all impure, and so do not help one to get beyond 
evil. Moreover, the result, viz., heaven attained by such sacrifice 
is not eternal, but temporary, for one has to return to. this world 
after enjoyment in heaven, and there is also a difference in 
the result, leading to a difference in the status of people in heaven, 
which would lead to jealousy and hatred as in this world. So all 
ritualistic work should be abandoned. 


The Mimamsakas however, establish this relation of a general 
and a particular injunction between the two, and say that 
the particular injunction prescribing the killing of animals 
annuls the general one, about non-killing, and therefore interpret 
the general one thus: The injunction, “ One should not kill 
any being’, is applicable to all cases except where the Scripture 
enjoins killing. So killing enjoined in the Scripture, as in a 
sacrifice, is not sinful. Therefore sacrifices are not impure and 


should not be abandoned. The Sankhya vjew is thus refuted by 
the Mimamsakas, 
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Thus stating these two different views, in 
order to declare His own view, the Lord says: Hear 
Jrom Me etc. About this relinquishment, about which 
there are such conflicting views, hear the final truth 
from My words. Do not disregard (this), thinking 
what is there to hear (in this matter), since 
relinquishment is well known? This is being stated: 
O tiger among men, O best of men, this relinquishment 
is difficult to understand, for this relinquishment of action 
is truly, discriminatingly, declared by knowers of truth 
to be of lhree kinds, being differentiated as Tamasika 
etc. The three kinds will be declared in, “ But the 
renunciation of obligatory «ork is not proper” etc. 
(verse 7 et seq.). 


TAMA T asi STTH dq | 
aai ara ata a qaaa Weiler Uu 4 Ut 


5. Work in the form of sacrifice, gift 
and austerity should not be relinquished, 
but should indeed be performed; (for) 
sacrifice, gift and austerity are sanctifying 
to the wise. 


At first the final truth is being stated in the two 
verses beginning with: Work etc. To the wise, the 
discriminative, (they are) sanctifying, i.c., leading to 
the purification of the mind. 


31 
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garaf g saif ast carat pafa wd 
siaifi 3 ore fafai AITTA d SN 


6. But even these activities should be 
performed giving up attachment and fruit 
—this is My decided and best view. 


The way these (sacrifices etc.) are to be per- 
formed to be purifying is being stated: But even etc. 
These activities, sacrifices etc., which I have said to 
be purifying, should indeed be performed. How? 
They should be performed giving up attachment, 
giving up the idea of being a dcer and merely as 
acts of worship to the Lord, and also giving up (the 
desire for), fruit, this is My decided view and therefore 
the best. 


fauaeg q Mata: FATT ANITA | 
mera dea dfxeanmearqu: qfetiaa: i9 ut 


7. But the renunciation of obligatory 
work is not proper; abandonment of such 
work from delusion is declared to be 
Tamasika. 


The three kinds of relinquishment introduced 
earlier are being shown in the three verses beginning 
with: But etc. The renunciation of action prompted 
by desire is proper, since it leads to bondage. But 
the renunciation, giving up, of obligatory work, regular 
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rites, is nol proper, since it leads to liberation 
through purification of the mind. Therefore the 
abandonment of such work, arises from  delusion—of 
the form that it should be abandoned, although it is 
prescribed. That delusion being Tamasika, it is 
declared to be Tamasika. 


gafada uq FA PASIA AAT | 
q par UIT AM Aa TFS SAT ¢ 


8. If from fear of bodily trouble, one 
relinquishes action because it is irksome, 
thus performing a Rajasika relinquishment, 
one certainly does not obtain the fruit of 
relinquishment. 


The Rajasika relinquishment is being stated 
if from etc. Without the knowledge, “I am not a 
doer’, if from fear of bodily trouble one relinquishes 
regular rites, considering only that they are irksome, 
such relinquishment is Rajasika, for pain is Rajasika. 
Performing such a Rajasika relinquishment, a Rajasika 
person certainly does not obtain the fruit of relinquishment, 
viz., steadfastness to knowledge. 


arama ad a fun fessi | 
qe ca GS Aa Ww aT: aa AAT oi 
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9. When obligatory work is peform- 
ed, O Arjuna, only becaue it ought to be 
done, giving up attachment for it and its 
fruit—that relinquishment is regarded as 
Sattvika. 


Sattvika relinquishment is being stated: When 
etc. When obligatory work, work which is prescribed 
as compulsory, is performed with the knowledge that 
it ought to be done, giving up attachment for it and its fruit— 
thal relinquishment is regarded as Sattvika. 


a AFIS BH FIS ATTISHT | 
ani acaaatfasel Aardt fessa: 2 


10. The  relinquisher endued with 
Sattva and a steady understanding, having 
his doubts resolved, neither hates disagree- 
able work nor is attached to agreeable 
work. 


The characteristic of a person well established 
in such Sattvika relinquishment is being stated: 
The relinquisher etc. The relinquisher endued with 
Sattva, permeated with Sattva, i.e., a Sattvika 
relinquisher, neither hates disagreeable work, work 
which is painful, like taking an early morning bath 
in the winter, mor is attached to, relishes, agreeable 
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work, work that gives pleasure, like bathing in the 
noon in summer, the reason being: he is a wise 
man, a man of steady understanding, that is to say, one 
who discriminates as follows: “In a state when even 
a great pain like humiliation by others is endured, 
and the pleasure of heaven etc., is renounced, what 
is this temporary pleasure and pain?” Therefore 
whose doubts, wrong knowledge of the nature of a 


desire to welcome bodily pleasure and avoid bodily 
pain are resolved. 


a fe yar wad aad PHATA: | 
asg mme « ere utt 


1l. Action cannot be entirely relin- 
quished by an embodied being. He who 
relinquishes the fruit of action, is called a 
relinquisher. 


It may be urged that better than relinquishment 
of the fruit of action is the renunciation of all action, 
for then there being no distraction from work, one 
attains the joy of steadfastness in knowledge. This 
is being answered: Action etc. Action cannot be 
entirely relinquished by an embodied being, by one who 
identifies himself with the body. As it has been 
said: “ Verily, no one ever remains inactive even for 
a moment,” etc. (III. 5). Therefore, he who, while 
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performing action, relinquishes the fruit of action is 
called a real relinquisher. 


afasefase fast a afad ew: we 
yaaa seu a q gaaat afaq n $3 I 


12. The threefold fruit of action— 
disagreeable, agreeable and mixed— 
accrues to  non-relinquishers after death, 
but neve: to relinquishers. 


The result of such relinquishment of the fruit 
of action is being stated: The threefold etc., 
Disagreeable, birth in hell, agreeable, birth as god, 
and mixed, birth as man—this threefold fruit of action 
that is cither sinful, virtuous or mixed respectively, 
which is well known, accrues only to non-relinquishers, 
i.e.. those who are full of desire, after death, in the 
next world. for the performance of these three kinds 
of work is possible for them, but never lo relinquishers 
(Sannyasins). By the word *'Sannyasin? even the 
relinquishers of the fruit of action, who are being 
discussed, are meant, because this giving up of the 
fruit of action is a common factor (between them 
and the real Sannyasins, who renounce work as well 
as its fruit), and also because this word * Sannyasin ’ 
has been used to denote the relinquisher of the fruit 
of action in texts like, “He who does the prescribed 
work without caring for the fruit, is a Sannydsin as 
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also a Yogi" etc. (VI. 1). The idza is that in the 
case of these Sáttvika persons, sinful conduct being 
impossible, and the fruit of virtuous action having 


been given up as offering to the Lord, none of the 
threefold fruits of action accrues to them. 


qzarfa aga area frater N 
aed sard Nafa fest asima 1 $30 


13. Learn from Me, O mighty-àrmed 
one, these five causes for the accomplish- 
ment of all work, as declared in the wisdom 
which is the end of all action. 


But how is it possible that for a person doing 
work no fruit would result? Apprehending such 
a doubt, the Lord, in order to show that for one who 
has given up attachment and is free from ego- 
consciousness there is no connection with the fruit 
of work, says in the five verses beginning with: 
Learn etc. Learn from Me, know from My words, 
the five causes that are going to be stated, for the 
accomplishment, production, of all work. For the 
cessátion of the idea of a doer with respect to the 
Self, it is necessary to know these, and so to praise 
them the Lord says: As declared etc. That by 
which the supreme Self is thoroughly known is 
Sankhya (wisdom) or knowledge of the Truth, which 
is also the end, termination, of what is done, or 
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aclion; that is to say, the final conclusions of the 
Vedanta; as declared therein. Or it may mean: 
That in which the (twenty-four) caicgorles arc 
enumerated is Sankhya, and that in which the end or 
conclusion is reached is Avifania, i.e., the Sankhva 
philosophy itself; (the causes) as declared in this. 
"Therefore know them well. 


afasia qur Hat proi a gafaay | 
fafaara gas eer dd Fara TARH | LY 1l 


l4. The seat of action and likewise 
the agent, the various senses, the different 
and manifold efforts—the presiding 
divinity being the fifth of these. 


These are being cnumerated: The seal ctc. 
The seat of action, the body; the agent, the union of 
spirit and matter, i.c., egoism; the various different, 
senses like the eyes and ears; the efforts, the activities 
of the inhaled and exhaled breath etc., which are 
different in function and manifold in nature. Among 
these. the presiding divinity, the sun and other gods 
presiding over the (functions of the) eyes etc.. or the 


Inner Ruler who is the director of everything. being 
the fifth cause. 
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TULA SAAT HA STO AT: | 
aqra at faqde ar qå] qe gaa: l 24 [d 


15. Whatever action a man performs 
by his body, speech and mind, whether 
proper or the reverse, has these five as its 
causes. 


That these alone are the causes of all actions 
is being stated: Whatever etc. Including all actions 
done by the five causes enumerated, in three kinds 
(those done by the body, speech and mind). it is 
said, by his body, speech and mind; for it is well 
known that all actions are cither physical, vocal or 
mental. Whatever action a man performs by his body 
etc., whether virtuous or sinful, kas these fice as the 
causes of it all. 


aaa afa saitai Fas I a: | 
qeaapdatecara a cafe safe: 2k 1 


16. Such being the case, he who 
owing to his unrefined — understaning 
looks upon the Absolute Self as the agent, 
is foolish, and does not see. 


What then? It is being stated: Such being etc. 
Such being the case, because these five are the causes 
of all actions, he who looks uopn the Absolute. ic., 
free from all limiting adjuncts, non-attached Self as 
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the agent, owing to his understanding being unrefined by the 
teachings of the Scriptures and the perceptor, is foolish, 
and does not se: truly. 


aa TEE! aa gfader a fen | 
garsi a gaieta gia a fae n $9 


17. He who is free from the notion of 
‘I’ (egoism), and whose understanding is 
not trammelled, though he kills these 
beings does not really kill nor is he 
bound. 


Who then is the wise person who was said to 
be not tainted by action? Such a possible question 
is being answered: He who etc. He who is Sree. from 
the notion of * I^, i.e., is free from the idea. ‘I am 
the doer.’ Or it may mean: Free from the notion 
of egoism which regards the Self as the agent, on 
account of the discrimination that it is the body etc., 
that are the agents of actions. Therefore whose 
understanding is not trammelled, not attached to work, 
considering it as agreeable or disagreeable. Such 
a person who has realized the Self, which is different 
from the body etc., though in the eyes of the world 
he kills these beings, all creatures, yet in his own 
detached vision does not really Kil, nor is he bound by 
its fruit. That is to Say, where, then, is the possi- 
bility of his being bound by actions that are 
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intended to be a means to intuitive realization 
through purification of the mind? As it has been 
said: “He who performs actions dedicating them 
to the Lord and giving up attachment, is not touched 
by sin " etc. (V. 10). 


ala aa ofestar faf PAEAN | 

HUT BH Haifa fafaa: HATS: I LCA 

18. Knowledge, the knowable and 
the knower form the threefold impulse to 
action. The instrument, the object and 
the agent form the threefold basis of 
action. 

It is to establish the point, * Though he kills, 
he really does not kill, nor is he bound," that the 
impulse and the basis of action are being described 
so as to show that the Self, which is without 
qualities, has no connection with the cause, the basis 
and the fruit of action, which are all made up of the 
three Gunas. Knowledge etc. Knowledge, the under- 
standing that this is a means to obtain the desired 
object; the knowable, the work that achieves 
what is desired; the knower, the person having 
such knowledge—thus ‘threefold is the impulse 
fo action, i.e., that by which action is promp- 
ted. That is to say, these three, viz., knowledge 
etc.. are the incentives to action. Or Chodana 
(incentive) may mean scriptural injunction. As 
Kumarila Bhatta has said: Direction (Chodana),. 
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prescription and injunction are synonymous. In 
that case the meaning of the sentence would be: 
All injunctions with respect to work take effect 
depending on the threefold cause, viz., knowledge 
etc., which are made up of the three Gunas. As has 
been said: ‘The Vedas deal with subjects coming 
under the three Gunas " etc. (II. 45). And likewise: 
The instrument, the best means for effecting knowledge 
(viz., the sense-organs) ; the object, what is most desired; 
and the agent, he who performs the action; Aarma- 
Sangraha means that which epitomises action; in other 
words, the three factors of work, viz., instrument etc.. 
form the basis of action. The other three factors, viz.. 
the person for whom something is done and so forth. 
merely help to bring about an action indirectly. and 
are not the basis of action directly. Hence the triad 


consisting of the instrument etc., are alone called the 
heads of action 


SI HH a Hat w fada qune: | 
Meat graa qure araf i 9 11 


19. Knowledge, action and agent arc 
declared in the science of the Gunas to be 
of three kinds only, according to the 


distinction of the Gunas: of them also 
hear duly. 
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What follows from it? It is being stated: 
Knowledge etc. In the science of the Gunas, that in 
which the Gunas are described or propounded 
thoroughly according to their effects, i.e., in the 
Sankhya Philosophy, knowledge, action and agent are 
declared to be of three kinds only, according to the 
distinction of each in repect of the Gunas such as 
Sattva. Of them also, viz., knowledge etc., which 
are going to be described, hear duly. In ‘three kinds 
only’, the word ‘only’ is for negating all activity 
etc., in the Self independent of its adjuncts consisting 
of the Gunas. 


In the fourteenth chapter, how the Gunas bind 
has been described in texts like, ‘‘ Of these Sattva 
from its stainlessness" etc. (verse 6). In the 
seventeenth chapter, in texts like, “The Sattvika 
men worship the gods " etc. (verse 4), describing the 
threefold nature that results from the Gunas, it has 
been declared that one should strive for Sattvika 
nature by discarding Rajasika and Tamasika natures 
and by taking Sattvika food etc. Here, however, in 
order to show that action, its factors and its fruit 
have no connection with the Self, all these are stated 
to be made up of the Gunas. This, we should note 
is the difference. 


aaqay Ada manaa HAA | 
afana fare y asad fafa RITT t o N 
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20. The knowledge by which one sees 
the one undivided, imperishable substance 
in all beings which are divided, should be 
known to be Sattvika. 


Of these, the threefold nature of knowledge as 
Sattvika ctc., is being stated in the three verses 
beginning with: The knowledge cic. The knowledge 
by which one sees in all beings. from Brahma down to 
immoving objects, which are divided, distinguished from 
one another, the. ome undivided underlying, imperishable 
changcless, substance, viz., the supreme Self, should ie 
Known lo be Sattvika. 


JW q asad aaay faar | 
afe aay Ag asata fafa UTER 22 n 


21. But the knowledge by which one 
sees as distinct, in all beings, different 
entities of various kinds, should be known 
to be Rajasika. 


The Rajasika knowledge is being stated: But 
etc. But the knowledge by which one sees as distinet—this 
clause is elaborated in the rest of the verse—in all 
beings, or bodies, really different entities, ov souls, of various 
kinds, diversely conditioned by pleasure, pain, ctc., 
Should be known to be Rajasika. 
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qu Sepe FIT AHASTHA | 
AIATAASET | ITT MAAARI | 33 N 


22. Whilst that knowledge which is 
confined to a single product as if it were 
the whole, which is irrational, not founded 


upon truth, and trivial, is declared to be 
Tamasika. 


Tamasika knowledge is being stated: Whilst 
etc. Knowledge which is attached to a single product, 
the body or an image, for instance, as if it were the 
whole, the all, believing that this much is the Self or 
the Lord, which is irrational, not based on reason, not 
founded upon truth without any support in realitv, 
and therefore petty, trivial, because it concerns very 
limited things and produces meagre  results— 
knowledge that is of this kind s declared to be 
Tamasika. 


fraa ae xfgquTESq: SAF | 
SUBEST BA Gp MRAPA I R3 M 


23. An action that is ordained, : per- 
formed without attachment, free from 
attraction or repulsion, by one not coveting 
its fruit, is declared to be Sattvika. 


Now the threefold action is being described 
jn the three verses beginning with: An action etc. 
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An action that is ordained, prescribed as a regular rite, 
performed without attachment, without hankering; free 
from attraction or repulsion, which is not done out of love 
for one’s son etc., or hatred towards one’s enemy; 
by one not coveling iis fruit, i.e., a disinterested agent, 
as opposed to one who desires its fruit, is declared to be 
Sativika. 

ad PTACHAT ay ASHI at ga: | 

faad Sgen qq USAga l X 1 

24. But an action that is done by a 

person seeking desire or possessed of con- 
ceit, and that with much trouble, is declar- 
ed to be Rajasika. 

.Rajasika action is being described; But an 
action etc. But an action that is done by a person 
seeking desire, craving fruit, or possessed of conceit, 
deep-rooted egotism of the kind, ‘who else is such 
a Vedic scholar as myself?’ and which, again, is 


done, wiih much trouble, with great strain, is declared 
lo be Rajasika. . 


agaa api fearraaer q diui 
MRITA HH AT TT AHAJ 11 24 11 
25. That action which is undertaken 


through delusion, without regard to conse- 


quence, loss, hurtfulness and capacity, is 
declared to be Tamasika. 
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Tamasika action is being described: That action 
€tc. That action which is undertaken through mere delusion, 
without regard to, without considering, consequence, lit., 
that which follows, i.e., the good or evil that would 
come in its wake; loss, expenditure of wealth; hurtfulness, 
injury to others; and capacity, one’s own strength, is 
declared to be Tamasika. 


UwmIRM staal agarga fiaa: i 
frasrfagsnfatamre: sat ates SH I IG 


26. An agent who is free from attach- 
ment, non-egoistic, endued with fortitude 
and enthusiasm, and unaffected by success 
or failure, is called Sattvika. 


The threefoid agent is being stated in the three 
verses beginning with: An agent etc. Free from 
attachment, ardent longing; non-egoislic, not given 
to boasting; fortitude, steadiness; enthusiasm, zeal; 
endued with, possessed of these, and unaffected, i.c., 
free from joy and despondency at the success or 
failure of a work that was undertaken—such an agent 
is called Sattvika. 


Wil ameseges! gaaat: | 
asaiaifeaa: sai tsa: Teatita: S99 uu 
32 
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27. An agent who is interested, 
desirous of the fruit of action, greedy, 
malevolent, unclean and subject to elation 
and dejection, is declared to be Rajasika. 


The Rajasika agent is being described: An agent 
etc. Interested, affectionate to sons etc.; desirous of, 
longing for, the fruit of action ; greedy, covetous of another’s 
property; malevolent, inclined to killing; unclean, not 
observing the prescribed cleanliness; subject to elation 
and dejection at gain or loss—such an agent is declared 
to be Rajasika. 


agm: MHA: EH: NIST AspRS: | 
fand Sagat a mut AAT seas RC 


28. An agent who is unsteady, vulgar, 
arrogant, deceptive, overbearing,  indo- 
lent, aespondent and procrastinating is 
said to be Tamasika. 


The Tamasika agent is being described: An 
agent etc. Unsteady, careless; vulgar, wanting in 
discrimination; arrogant, not humble; deceptive, 
concealing one’s strength; overbearing, insulting 
others; indolent, wanting in effort; despondent, 
sorrowing; procrastinating, not accomplishing even 
in a month what ought to be done that very day or 
the day after—such an agent is said to be Tamasika. 
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It should be noted that by the description of the 
threefold agent the threefold knower also is described, 
and by the description of the threefold action the 
threefold knowable also is described. By the descrip- 
tion of the threefold understanding the threefold 
instrument will also be described. 


qu Wa stata quafeafad »zv | 
MARAT Fas TATT 1 x 1 


29. Listen now to the threefold 
variety, according to the Gunas, of the 
understanding and tenacity, as I declare 
them exhaustively and severally, O 
Dhananjaya. 


Now is being introduced the threefold distinc- 
tion of the understanding and tenacity: Listen etc. 
'The meaning is clear. 


safe a frafa a maiaa Wn 
ara alata ur Afa afe: at aa atfcaat I 3e n 


30. That understanding which knows 
inclination and abstention, what ought to 
be done and what ought not to be done, 
fear and absence of fear, and bondage and 
Liberation, is Sattvika, O Partha. 
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Of these the threefold understanding is being 
stated in the three verses beginning with: That 
understanding etc. Inclination to righteous action; 
abstention from unrighteous action; what ought to be 
done and what ought not to be done at a particular 
place or time; fear and absence of fear, good and 
evil arising from what ought and ought not to be 
done respectively, and the way to bondage and 
Liberation-—that understanding, inner-organ (mind), 
which knows this, is Sattvika, ‘That understanding by 
which a person knows’ etc.—should have been the 
correct expression, but here the agency is attributed 
to the instrument, just as we say, ‘The fuel is 
cooking.’ 


QUT AHA a HA AHTAAT Wd 


aaga TATA she: wr Å TTA ou 3? M 
31. That understanding by which one 
knows incorrectly righteousness and  un- 
righteousness, and what ought to be done 
and what ought not to be done, is Rajasika, 
O Partha. 
Rajasika understanding is being stated: That 


etc. Knows incorrectly, so as to cause doubt. The 
rest is clear. 


aaa suffr ar Weng TAATAAN d 
satia aiaia gfe: ar ard ardt ui 33 N 
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32. That understanding which, enve- 
loped in ignorance, regards unrighteous- 
ness as righteousness and all things in an 
inverted way, is Tamasika, O Partha, 


The Tamasika understanding is being described. 
That understanding etc. That is to say, the under- 
standing that grasps things in an inverted way is 
Tamasika. Understanding, the inner organ (mind) 
already referred to. Knowledge is a function of that. 
Fortitude also is a function of it. Or it may mean: 
Understanding also is a determinative function of 
the entity that is the inner-organ. Though the 
inner-organ has many functions like desire and 
aversion, yet as understanding, tenacity and happi- 
ness, which lead to righteousness and unrighteous- 
ness, fear and absence of fear, are the chief ones, 
their threefold nature is stated. These are suggestive 
of the rest. 


SET Bar HT ATARA ARTE: | 
aaraa ar afa: wr aa wrfeaat i 33 n 


33. That tenacity, unswerving through 
Yoga, bv which one controls the 
functions of the mind, the breaths (Pranas) 
and the senses, is Sattvika, O Partha. 


Now the threefold tenacity is being described 
in the three verses beginning with: hat tenacity 
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etc. That tenacity, which is unswerving, which does 
not think of anything else, through Yoga or the 
concentration of the mind, by which one controls, 
regulates. the functions of the mind, the breaths and the 
senses, is Saltvika. 


agr | TABATA Fal ATASA | 
qasa were afa: at WT XTSTHT 3Y d 


34. But the tenacity by which one 
holds fast to duty, pleasure and wealth, 
desiring their fruit because of attachment, 
is Rajasika, O Partha. 

The Rajasika tenacity is being described: But 
etc. The tenacity by which one holds fast primarily 
to duty. pleasure and wealth, does not give them up, 


and because of attachment to them becomes desirous of 
their fruit, is Rajasika. 


, qar racy AG sr fagie vata wg 
a fagesfa eur fa: ur oa aradt i 34 0 
35. 'The tenacity by which a stupid 
person does not give up sleep, fear, grief. 


depression and pride, is Tamasika, O 
Partha. 


The Tamasika tenacity is being described: 
The tenacity etc. The tenacity by which a` stupid 
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person, a person whose intellect is wanting in 
discrimination, does not give up sleep etc.—Svapna 
(primarily meaning dream) here means sleep—but 
indulges in them again and again, is Tamasika. 


qe faai fafad rop utaga | 
ATA XH aa gard wfureef itg 


aq qud faufaa qfeersgatew i 
qq ge aream Nmaga 0 39 1 


36-37. Now hear from Me, O Prince 
among the Bharatas, of the threefold 
happiness: The happiness which one 
relishes through practice, in which one 
comes to the end of all pain, and which is 
like poison at first, but like nectar at the 
end, is declared to be Sattvika, born of the 
serenity of the understanding that concerns 
itself with the Self. 


The threefold happiness is being introduced in 
half a verse: Now hear etc. The meaning is clear. 
Of these, the Sattvika happiness is being stated in a 
verse and a half beginning with: The happiness etc. 
The happiness which one relishes through practice, by 
familiarity, and not suddenly like sense pleasure, 
and rejoicing in which one comes to, reaches. the end, 
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cessation, of all pains. Of what kind is it? Which 
is etc,—Something which at first, at the beginning, zs 
like poison, seems to be painful, being dependent on 
the control of the mind, but at the end is like nectar. 
Atmabuddhi—the understanding that — concerns itself 
with the Self; serenity of that, that is, its resting as 
transparent by the giving up of the impurities, 
Rajas and Tamas; the happiness that results from 
this 7s called Sattvika by the Yogis. 


fasafaaaatne uq TeusTAIAT | 
chon faafaa qq qui UIE ema 3c 11 


38. The happiness that arises from a 
contact between the objects and the senses, 
which is like nectar at the beginning, but 
like poison at the end, is said to be 
Rajasika. 


The Rajasika happiness is being described: 
The happiness etc, The well known happiness that 
arises from a coniact between the objects and the Senses, 
for example, enjoyment, which is like, comparable to, 
nectar at the beginning, at first, but like poison at the 


end, because it causes pain both here and hereafter, 
is said to be Rajasika. 


Tee AJIA Sp ae Wea: | 
fasaani qq WATTS SAA ll 39 M 
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39. That happiness which is self-. 
delusive both at the beginning and at the 
end, and which arises from sleep, lassitude 
and inadvertence, is said to be Tamasika. 


The Tamasika happiness is being described 
That etc. That happiness which at the beginning, at 
the first moment, and also at the end, subsequently, 
is self-delusive—that is being explained—which arises 
Jrom sleep, lassitude and inadvertence, i.e., fantasy, to 
the neglect of the duty at hand, is said to. be 
Tamasika. 


a aafia gfireut ar fafa ldg at ga: | 
wed safe afi: care fai: Yo n 


40. There is no being on earth or 
again in heaven among the gods, that is 
free from these three Gunas born of 
Nature. 


Summing up even what has not been specific- 
ally mentioned, the subject-matter of the section is 
being concluded: There is etc. There is no being, no 
creature or anything else, on earth among men etc., 
or in heaven among the gods, that is free from, devoid 
of these three Gunas, Sattva etc., born of Nature. 
That is to say, nowhere does sucn a being exist. 
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anakaa faai qari + WX d 
watt sfa carros: ii 8 un 


41. The duties of the Brahmanas, 
Kshatriyas and Vaishyas, as also of the 
Sudras, are clearly divided, O scorcher of 
foes, according to the dispositions born of 
their own nature. 


But if everything, such as action, agent and 
fruit (of action), as also all beings are made up of 
the three Gunas, then how can there be Liberation 
for beings? In answer to such a question, in order 
to show in a nutshell the purport of the whole Gita, 
viz., that beings can attain Liberation by know- 
ledge attained through the grace of the Lord by 
worshipping Him through the performance of the 
duties prescribed according to individual fitness, the 
Lord begins a new topic from this verse, “The 
duties* etc. till the end of the chapter. O scorcher, 
scourge of foes. the duties of the  Brühmanas, 
Kshatripas and Vaishyas, as also of the Sudras, are 
clearly divided, are prescribed with sharp distinction. 
The Sudras are mentioned separately from the 
compound, since they are distinct (from the other 
three) by not being twice born. The typical 
characteristics for this division (of duties) are being 
stated: According to the Gunas (Sattva — etc.), 
serving as typical characteristics, which give rise to 
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the Sáttvika and other natures (Svabhava). Or it 
may mean: Arising from the tendencies acquired in 
their past births (Svabhava). Of these, the 
Brahmanas have a predominance of Sattva; the 
Kshatriyas, of Rajas mixed with some Sattva; the 
Vaishyas, of Rajas mixed with some Tamas; and 
the Sudras, of Tamas mixed with some Rajas. 


TAT HEAT: ue aaia Wd 
ala fastaatfeaaa sure eaWI gg XR I 


42. Serenity, self-control, austerity, 
purity, forbearance, and also uprightness, 
knowledge, realization and faith, are the 
duties of a Brahmana born of his nature. 


Of these, the natural duties of a Brahmana are 
being stated: Serenity etc. Serenity, control of the 
mind; self-control, control of the external senses; 
austerity of the body etc, mentioned earlier; purity— 
external and internal; forbearance, forgiveness; 
uprightness, straightforwardness ; knowledge, scriptu- 
ral; realization, direct intuition; faith, the conviction 
that there exists a next world—these, the control of 
the mind etc., are the duties of a Brahmana born of his. 
nature. 


ata ast gfaaiet qz ATcATSTAATy | 
IARNA ala HA ANTATT Ut Y3 UI 
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43. Heroism, boldness, firmness, 
dexterity, not fleeing from the battle, 
generosity and lordliness, are the duties 
of a Kshatriya born of his nature. 


The natural duties of a Kshatriya are being 
Stated: Heroism etc. Heroism, valour; boldness, 
Spiritedness; firmness, steadiness; dexterity, skilful- 
ness; not fleeing from the baltile, not turning away 
(from the 'enemy), generosity, liberality; lordliness, 
leadership—these are the duties of a Kshatriya born of 
his nature. 


afameqarfasa dana ANATA | 
qfeqatemm md MET ANTATTE i YY 1) 


44. Agriculture, cattle-rearing and 
trade are the duties of a Vaishya born of 
his nature; and work of the nature of 
service is the duty of a Sudra born of his 
nature, 


The duties of a Vaishya and a Sudra are being 
Stated: Agriculture etc. Agriculture, cultivation; one 
who raises cattle is a cattle raiser; the calling of such 
a person, i.c., caltle-rearing ; trade, buying, selling, 
etc—these are the duties of a Vaishya born of his 
‘nature. Work of the nature of service to the other 


three castes is also the duly of a Sudra born of his 
nature. 
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ed cq aif: dfufz eu qui 
saifa: fate qur frai aeger Ya u 


45. Devoted to his own duty, a man 
attains perfection. Listen how one engag-. 
ed in one’s own duty attains perfection. 


How such duties of the Brahmana and others 
lead ~to knowledge is being stated: Devoted etc. 
Devoted to, heartily engaged in, duly according to 
his own qualifications, a man attains perfection, 
fitness for knowledge. How duties lead to know- 
ledge is being stated in a verse and a half: Listen etc. 
Listen how, by what method, one sincerely engaged in 
one’s own duty attains knowledge of the Truth. 


aq: safai da aafad quu 
saaan garag fate fasafa wma: Ye n 


46. From whom proceeds the activity 
of all beings, and by whom ali this is 
pervaded—worshipping Him through his 
own duty a man attains perfection. 


That method is being described: From whom 
etc. From whom, the Lord, the Inner Ruler, proceeds 
the activity, effort, of all beings or creatures, and by 
whom as the cause all this universe is permeated, 
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bervaded— worshipping that Ishvara (Lord) through his 
own duty q man attains perfection. 


şarq eati fago: qramia sagisag | 
cantafaad aH gda arf fakasa n Y n 


47. Better is one's own duty, though 
defective, than the duty of another, well: 
performed. Doing the duty ordained by 
one's own nature, one incurs no sin. 

The result of the qualifying phrase, ‘through 
one’s own duty’ is being stated: Beller etc. 
Though defective, one’s own duty is better than, superior 
to, the duty of another well performed. You must not 
think that living on alms etc., which is the duty of 
another (a Brahmana), is superior to your own duty 
of fighting etc., though attended with the killing of 
relatives and so forth. For doing the duty ordained, 


prescribed, by one’s own nature as declared earlier, 
one incurs no sin. 


Tet mH Shas aigu + asa | 
waterar fg ater errerfufvaraar: t Ye ui 
48. One should not, O son of Kunti, 
relinquish the duty to which one is born, 
although it may be attended with evil; for 


all undertakings are covered by defect, as 
fire by smoke. 
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If, however, according to the Sankhya view- 
point, you think the duty of another to be superior, 
considering the evil of killing etc., in your own duty, 
then you should know that the duty of another is 
also equally attended with evil. Having this in 
view the Lord says: One should not etc. One should 
not relinquish the duty to which one is born, which is ordained 
by one’s nature, although it may be attended with evil; 
Jor all undertakings, all actions, yrelding visible or 
invisible results, are indeed covered by some defect or 
other, even as fire is enveloped by its concomitant 
smoke. Hence, just as discarding the evil—smoke—the 
heat of the fire is used to remove darkness, cold, etc., 
even so rejecting the evil part in work, the good part 
alone is accepted for the purification of the mind. 
This is the sense. 


aamgfa: aaa frarear faraege: | 
asarafafe seat gadaf i YS u 


49. He, whose understanding is un- 
attached everywhere, whose mind is con- 
quered, who is bereft of desires, attains by 
renunciation that supreme state of free- 
dom from action. 


Anticipating the question, “How can one in 
doing work get only the good out of it, rejecting 
its evil part? "—the Lord says: He whose etc. He, 
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whose understanding is unattached, devoid of attach- 
ment, whose mind is conquered, i.c., who is free from 
egotism, who is bereft of desires, from whom desires 
for results have gone—that person by such renunci- 
ation, consisting in the giving up of attachment for 
work as also for its fruit, as has been referred to 
earlier in, ‘‘ That relinquishment is considered to be 
Sattvika " (verse 9), attains that state of freedom from 
action, purity of mind, in the form of the cessation 
of all activity. Though the performance of work 
giving up attachment and fruit is also no activity, 
since there is no idea of a doer, for it is stated in 
the four verses beginning with, “The man of (self- 
less) action, who knows the Truth, thinks, ‘I am 
not doing anything" etc. (V. 8), yet, by this 
renunciation described above, he attains the supreme 
state of freedom from action of the kind described 
in, “ The self-controlled embodied being, renouncing 
all actions through his mind " etc. (V. 13), which is 
another name for the state of the highest Sannyasin, 
the Paramahamsa. 


fafa ma aar war aata fava Gp a 
SHE miu fAaSst AAA AT TIT ON 40 N 


50. Learn from Me in brief, O son of 
Kunti, how reaching (such) perfection he 
attains Brahman, which is the supreme 
consummation of knowledge. 
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The manner in which such a Paramahamsa 
attains Brahmanhood through steadfastness in 
knowledge, is being stated in the six verses beginning 
with: Learn from Me etc. How, reaching the perfection 
of freedom from action, he attains Brahman, learn that 
manner from My words just in brief. 


quw faspgur gut gani fara = | 
aeai faair UNES} JEET ppt I 


51. Endued with a pure understand- 
ing, controlling the mind with tenacity, 
relinquishing sense-objects such as sound, 
and laying aside likes and dislikes. 


That is being stated:  Endued etc. Endued with 
a pure understanding, with the Sattvika understanding, 
already referred to, purified in the manner described 
above, controlling the mind, making that very under- 
standing steady, with Sattvika tenacity, relinquishing 
sense-objecis such as sound, and laying aside likes and 
dislikes with repect to them—these words are to be 
construed with, “He is fit for becoming Brahman 
in the third verse (of this quarter). 


fafamaal wart aaaaHIAATAa: | 


EMTAMAIL faeit duri AAIMPATT: 1 4 
33 
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52. Resorting to a sequestered place, 
eating little, controlled in speech, body 
and mind, always devoted to the Yoga of 
contemplation, cultivating dispassion. 


Further, Resorling ctc. Resorling lo a sequesler- 
ed place residing in a pure place, eating lillie, 
moderately, and by these means controlled in speech, 
body and mind, i.c., having specch, body and mind 
under restraint, always devoted to that Joga, union 
with Brahman, which comes of contemplation, cullivaling 
again and again firm dispassion for keeping the 
contemplation ctc., unbroken. 


ASHIT TS qd HA Hla fure | 
fager fau: aiai ganan med 1 42 M 


53. Forsaking egotism, power, arrog- 
ance, desire, anger and superfluous things, 
free from the notion of ‘mine’ and tran- 
quil, he is fit for becoming Brahman. 


Further,  Forsaking etc. Forsaking egolism of 
the form, ‘I am free from worldly attachment’; 
power, foolhardiness; arrogance, the inclination to 
go astray from a sense of spiritual strength; for- 
saking, giving up completely, desire, for objects of 
enjoyment, even though attained through Prarabdha, 
anger and superfluous things, free from the notion of 








AS le 


52-55] THE WAY OF RENUNCIATION 515 


* mine with regard to objects of enjoyment that have 
come to him in spite of himself, and tranquil i.e., 
having attained supreme peace, is fit for becoming 
Brahman, fit to remain steady in the idea, ‘I am 
Brahman,’ 


STRING: SPRICHT GT MAA T FEARN | 
Ww: gag way wqufw SAT TUH I 4v N 


54. Becoming Brahman and tranquil- 
minded, he neither grieves nor desires; 
alike to all beings, be attains supreme 
devotion to Me. 


The result of remaining steady in the idea 
‘I am Brahman,’ is being stated: Becoming Brahman 
etc. Becoming Brahman, i.e., remains in Brahman 
(consciousness), and tranquil-minded, he neither grieves 
for what is lost nor desires what is not attained, for he 
does not identify himself with the body etc. Therefore 
being alike to all beings. owing to the absence of 
distractions arising out of desire and aversion, he attains 
supreme devotion to Me which consists in looking upon all 


‘beings as Myself. 


aaar alafastiatfa ara afer dead: 
ddl At aat ser frat TA ATA uu 44 Ul 
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55. By devotion he knows Me truly, 
how much and what I am. Then, having 
known Me truly, he forthwith enters into 


Me. 


Then, By devotion etc. By that supreme devotion 
he knows Me truly: As of what nature? How much, 
i.e., all pervading, and what, i.e., Existence, Know- 
ledge, Bliss Absolute, J am. Then, having known Me 
truly, after that when his knowledge, too, is at rest, 
he enters into Me, that is to say, he becomes one with 
supreme Bliss. 


asata] war Hatt HEATA: | 
aaa a APTA TIRATH 04 N 


56. Even performing all works al- 
ways, taking refuge in Me, he attains 
through My grace the eternal and immu- 
table state. 

The manner referred to above, in which 
Liberation results from the worship of the Lord 
through one’s duties is being concluded: Even 
performing etc. Performing all works, regular and 
occasional rites, as also actions performed with 
desire, in the way described above, taking refuge in 
Me, having Me as the sole resort’ and not results like 
heaven, he attains through My grace, the eternal, 
beginningless, immutable everlasting supreme state of 
Vishnu. 


Ge 
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qar aaa fp werer uu 
gfadWrgarParer afaa: aad wa d 49 i 


57. Resigning mentally all actions to 
Me, regarding Me as the supreme goal, 
and resorting to Yoga through the intellect, 
ever fix your mind on Me. 


Since it is so, therefore Resigning etc.  Resigning, 
offering, mentally all actions to Me, regarding Me as 
the supreme goal, the highest end of life to be attained, 
resorting to Yoga through the intellect, whose nature is 
determination, ever, i.e., even while performing work, 
fix your mind on Me alone in the manner stated in: 
“The ladle is Brahman, the oblation is Brahman " 
etc. (IV. 24). 


afaa: gigni aaan afaa à 
aa Aa angaa Nafa faaesafu u ac 


58. Fixing your mind on Me, you 
will overcome all difficulties through My 
grace. But if from self-conceit you do 
not listen to Me, you. will perish. 

Hear what will follow from that: Fixing etc. 
Fixing your mind on Me, you will through My grace 


overcome ail~ difficulties whatsoever, all wordly 
troubles difficult to get over. The evil that would 
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result from a contrary behaviour is being stated: 
But if, on the contrary, from self-conceit, from the 
notion that you are wise, you do not listen to what 
I have said, then you will perish, fail to attain the 
goal of life. 


qaga «p reu fa Wem a 
fasüw saaara sfaecat faateafa t 48 1 


59. That, indulging in self-conceit, 
you think, ‘I will not fight’—vain is this 
resolve of yours. Your nature will compel 
you (to fight). 


*I would rather die, but I will not fight with 
my relations'—in answer to such a position the 
Lord says: That, indulging etc. Disregarding what 
I have said, and indulging merely in self-conceit, that 
you think, resolve, ‘I will not fight ’—vain is this resolve 
of yours, for you are not a free agent. That is being 
stated: Your nature, evolving as Rajas, will compel 
you, undoubtedly engage you in battle. 


amaa aAa frre: AT PATT | 
ad Aol aaleld Paasa qup &o i 


60. O son of Kunti, what you out of 
delusion do not wish to do, you shall do in 


+F 
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spite of yourself, fettered by your own 
duty born of your nature. 


Further, O son of Kunti, etc. Your nalure, the 
tendencies of past life that are the cause of your birth 
as a Kshatriya; duty born of this, viz., valour etc., already 
enumerated—feltered, constrained, by this that you are, 
what, viz., work, you out of delusion do not wish to do shall 
surely do in spite of yourself. 


Sat qan geasa favefu | 
IT giya Areg WDTUT li RN 


61. In the heart of all beings, O 
Arjuna, resides the Lord, whirling all of 
them by His Maya as if they were mounted 
on a machine. 


Thus in the two (preceding) verses the sub- 
servience of all the beings to Prakriti, to one’s own 
nature and to duty has been stated according to the 
views of the Sankhyas etc. Now the Lord declares 
His own view in the two verses beginning with: 
In the heart etc. Within the heart of all beings resides 
the Lord, the Inner Ruler. Doing what? Whirling, 
engaging in their particular duties, all beings by His 
own power called Maya, even as in the world the 
stage-manager makes all artificial beings (dolls) 
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fixed on a wooden machine move about. Or it may 
be interpreted thus: Whirling all beings mounted on 
machines, bodies, i.e., the individual souls that 
identify  thernselves with their bodies. As the 
Svetashvatara Upanishad says, “ God, who is one 
only, is hidden in all beings. He is all-pervading, and 
is the Inner Self of all creatures. He presides over 
all actions, and all beings reside in Him. He is the 
witness, and He is the Pure Consciousness free from 
the Gunas" (Svet. 6.11); and the section dealing 
with the Internal Ruler in the Brihadaranyaka 
Upanishad (ch. 3, sec. 7) also says: “He who 
inhabits the self but is within it, whom the self does 
not know, whose body is the self and who controls 
the self from within, is the Internal Ruler, your own 
immortal Self,” etc. 


WA WO WS JANAT WIU | 


TAA STS IT afa eari Trees PATT Hp R3 


62. Take refuge in Him alone with 
all your heart, O descendent of Bharata 
(Arjuna); by His grace you shall attain 
supreme peace and the eternal abode. 


Take refuge etc. Since all individual souls are 
thus dependent on the Lord, therefore giving up 
self-conceit, take refuge in Him, the Lord, along with 


* 


34 
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all your heart, with your whole soul. Then it is by 
His grace that you shall atiain supreme peace as also 
the eternal, everlasting, abode of the Lord. 


afa d mantega qeurqgesqi Wa | 
fayda Asafa qur gua $3 


63. Thus has knowledge more secret 
than all secrets been declared to you by 
Me; reflect on it fully and act as you like 


Concluding the teaching of the whole Gità the 
Lord says: Thus etc. Thus, in this way, has knowledge 
been declared, taught, by Me who am omniscient and 
extremely gracious. What kind of knowledge? More 
secret than all secrets like the esoteric ,knowledge 
about mystic syllables (Mantras) and Yoga. Reflect 
on, consider fully, if, the Gita Scripture that has 
been taught by Me, and then act as you like. The 
idea being, if you reflect on it, then your delusion 
will be removed. 


WdqETqu YA: Xu A FLA aa: | : 
aasia 3r szata qat agarfa q fear &* ul 


04. Hear again My supreme word, 


‘the most secret of all. Because you are 


dearly beloved of Me, therefore I shall 
tell you what is good for you. 
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For those who are unable to reflect on the very 
profound teaching of the Gita in its entirety, the 
Lord graciously tells the essence of it in the three 
verses beginning with: Hear again etc. Though My 
teachings, the most secret of all secrets, have been 
declared from place to place, yet hear again what 
I am going to say. The reason for declaring it 
again and again is being stated: Considering the 
fact that you are dearly, very much, beloved of Me. 
For that very reason I shall tell you what is good for 
vou. Or it may mean: Because I have come to the 
conclusion that you are beloved of Me, and what I am 
going to tell you is unassailable, or supported by 
all proofs, therefore I shall tell you. Some read 
* Dridhamati* (of firm resolve) instead of ‘ Dridham 
iu. 


AAA AT AU! ASI Wi TAFE | 
aaaf «ed d wfera fratsfa An Sa il 


65. Fix your mind on Me, be devoted 
to Me, worship Me, and bow down to Me; 
then you shall come to Me. Truly do I 
promise to you, for you are dear to Me. 


That is being stated: Fix etc. Fix your mind on 
Me, remember Me, be devoted to Me alone, habitually 
worship Me, and bow down to Me alone. Living thus, 
vou shall come to Me through knowledge attained. 
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through My grace. And do not entertain any doubt 
about this, for you are dear to Me; therefore do 
1 promise to you, give you My word, truly. 


waaay afaa AAF act ast | 
ag AT Taq eat mafaa aT Ya S N 


66. Giving up all duties, take refuge 
in Me alone. I will liberate you from all 
sins, do not grieve. 


More secret than even what has been stated is 
being declared: Giving up etc. With the firm convic- 
tion that everything will come through devotion 


to Me, giving up the slavery to injunctions, 
take refuge in Me alone. Do not grieve that by living 


M like that you will incur sin for abjuring your duties, 
for / will liberate you, whose sole refuge is Myself 
| Srom all sins. 





S4 d WITTERIT ATAPA Hara d 
| a AQAA Fea a q wi zisemqufa i ge 
| 


| 67. Never should this be declared by 
| you to one who is devoid of austerities, or 


n who is not a devotee, nor to one who does 
K not wish to hear it, nor one who cavils 
l at Me. 

$ 

o 
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Having thus taught the essence of the teaching 
of the Gita the Lord is now stating the rule as to the 
handing down of the instruction: Never etc. This 
doctrine of the Gita should never be declared by you 
to one who is devoid of austerities, who does not 
perform his duties, or to one who is nol a devolee, 
who is devoid of devotion to the preceptor and the Lord, 
nor to one who does not do service; or it may mean, 
to one who does not wish to hear; nor should it 
be told to one who cavils at Me, the Lord, i.e., to one 
who, thinking Me to be an ordinary mortal, speaks 
ill of Me by imputing faults to Me. 


a 34 TXH Jed naa safnara fa | 
afte ufa cet Hear AASA: d RE 1 


68. He who will impart this profound 
secret to My devotees, has supreme devo- 
tion to Me, and being free from doubt 
comes to Me alone. 


The result of teaching the Gita to My devotees 
who are free from the defects mentioned (above) is 
being stated: He who etc. He who will impart this to 
My devotees, has supreme devotion to Me, and heing 
thereby free from doubt attains Me alone. 
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TW TERJA shaky freu: 
WÍAGT a a À gener: fraad afa &8 i 


69. There is none among men who 
does dearer service to Me than he, nor will 
there be any; and there is none on earth 
dearer to Me than he. 


Further, There is etc. There is none, whatso- 
ever, among men who does dearer service, anything 
more pleasing, fo Me than he who explains the Gita 
scripture to My devotees, nor will there be any in 
future; and there is none who is dearer to Me also than 
he; and the sense is, nor will there be any in 
future. 


SANT FA sy ur daran 
aaia duTgfHse: emrfüfa A mfg: qp 8o n 


70. And he who will study this sacred 
dialogue between us, will be sacrificing to 
Me through the knowledge sacrifice; this 
is My opinion. 


The fruit that comes to one who studies the 
Gita is being stated: And he etc. And he who will study, 
repeat like Japa, this sacred, righteous, dialogue between 
us, Sri Krishna and Arjuna, will be sacrificing fo Me 
through the Knowledge-sacrifice, which is the best of 
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all sacrifices; this is My opinion. Even though he 
simply repeats the Gita without understanding its 


meaning, yet, hearing it, I shall know that he is 


revealing Me alone. Just as in the world when 
anyone casually utters the name of some one at 
anytime, the latter thinks that it is he who is called 
and comes to that person, even so would I approach 
that man (who reads the Gita). Hence I am pleased 
by the mere utterance of My name by persons like 
Ajamila and Kshatrabandhu. So also shall I be 
pleased with him (who thus reads the Gita). 


gaa A TIUTHTRÍT Wl AT: | 
aisha Ye: YASH IJA ARATTA 11 6t 


71. A person who m.erely hears: (the 
Gita) with devotion and without cavilling 
shall be freed and attain the blessed 
spheres attained by men of righteous 
deeds. 


The fruit that comes even to one who hears 
while another is reading (the Gita) is being stated: 
Even etc. A person who merely hears with devotion— 
even one who hears with devotion May captiously 
think, “Why is he reading so loudly and without 
restraint? °; in order to exclude such a person the 
Lord says— and who hears without cavilling, shall also 


ae 
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be freed from all sins, and attain the. spheres attained 
by men of righteous deeds like the horse sacrifice. 


afeatazed qrd ads Saar à 


afg: Ware TATA 1 ex N 
72. Have you listened to it O Par tha, 
with undivided attention? Has your dee 
sion due to ignorance been destroyed, O 
Dhananjaya ? 


Sig) complete knowledge has not dawned, I shall 
teach you again’— with this intention the Lord 
asks: Have you etc. ‘Whether’ is interro- 
gative. Delusion due to ignorance, wrong notion 
arising out of ignorance of the Truth. The rest is 
clear. 


ATT STU | 
sel Wlg: EJAS aVaTATAATSEAA | 
feqaisfea mqureag: PRÀ qu qu 1 93 1 


Arjuna said: 

73. My delusion is destroyed, and I 
have gained my memory, through Your 
grace, O  Achyuta. I stand; free from 
doubt I will carry out Your behest. 


Being blessed, Arjuna said: My delusion etc. 
(My) delusion about the Self is destroyed, for I have 
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gained my memory, consisting in the realization of 
one's nature ‘as, ‘I am this’, through your grace. 
Therefore J stand, arise for battle. J, who am free 
Jrom doubt about mv duties will carry out Your 
command. 


ASAT Tay | 
Ras gae WEA W WEIT: | 
aalatqaaagagad zig t YY u 


74. Thus have I heard this wonderful 
dialogue between Vasudeva and the high- 
souled Partha, that causes my hair to stand 
on end. 


Thus having narrated to  Dhritarashtra the 
dialogue between Sri Krishna and Arjuna, Sanjaya, 
resuming the thread of the narrative, said: Thus etc. 
I have heard the dialogue that causes my hair to stand 
on end, causes horripilation. 


aasaga TEARS TTH | 
AT AAU ST AAT FATT: TATA 11 64 1) 


75. "Through the grace of Vyasa I 
have heard this supreme and secret Yoga 
direct from Sri Krishna, the Lord of Yoga, 
as He declared it Himself. 


-n 
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i He describes the possibility of his hearing that 

dialogue: Through etc. Bhagavān Vyasa gave me 
divine eyes, ears. etc. Therefore through the grace 
of i Vyasa I have heard this. What was it? This is 
being stated: Supreme Yoga. The supremeness is 
being revealed: I have heard it direct Srom Sri 
Krishna, the Lord of Yoga, as He declared it Himself. 


US Wenger degen darafaaagaay | 
STAG: ged geurfa a yes: 1 98 1 


76. O king, recalling often this 
wonderful and sacred dialogue between 
Keshava and Arjuna, I rejoice again and 
again. 

Further, O king etc. I rejoice, I get horripilation; 
or it may mean, I find joy. The rest is 
clear. 


qw degor AeA worn gt: | 
facad À agia aq goaf w ga: ga: 99 gg 
77. And as I repeatedly recall that 
most wonderful form of Hari, great is my 
wonder, O king, and I rejoice again and 
again. 


Further, And etc. That refers to the cosmic 
form. The rest is clear. 
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aa hpaq: SOY qu aah age: | 
aa sfera afastar Aaaa u 9c ui 


78. Where there is Sri Krishna, the 
Lord of Yoga, and where there is Partha, 
the wielder of the bow, there are sure 
fortune, victory, prosperity and statesman- 
ship. Such is my conviction. 


With the intention of telling (Dhritarashtra), 
* Therefore better give up the hope of your sons' 
getting the kingdom etc.’, Sanjaya says: Where etc. 
Where, on which side, there is Sri Krishna, the Lord 
of Yoga, and where there is Partha, the wielder of the 
bow, there itself is fortune, sovereign power, there, 
itself is victory, there itself is prosperity, ever increas- 
ing opulence, and there itself is statesmanship. 
í Sure’ qualifies all these. (fcur) terms. Such is my 
opinion, conviction. Therefore, even now, with your 
sons, take refuge in Sri Krishna, satisfy the ‘Pandavas 
and offer everything to them, and thus save your sons— 
this is the idea. 


He who is devoted to the Lord easily attains 
freedom from bondage by means of the knowledge 
of the Self attained through His grace—this is the 
essence of the Teaching of the Gita. For instance, 
since in texts like, “ That supreme Being, O Partha, 
is attainable by one-pointed devotion ” (VIII. 22), 
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“But by undivided devotion 
form be known ” etc. 
Lord is declared to b 
Liberation, it is 
alone, 


O Arjuna,can I in this 
(XL54), the devotion to the 
€ the most potent means to 


„Clear that one-pointed devotion 
coupled with the knowledge of the Self— 


which serves merely as an intermediate operation 
of it—which is attained through His grace, is the 
means to Liberation. And the knowledge of the 
Self can reasonably be only an intermediate opera- 
tion, as is evident from texts like, “ To those who 
are thus ever devoted to Me and worship Me with 
love, I give that. Yoga of understanding by which 
they come unto Me" (X. 10); “ Knowing thus, My 
devotee becomes fit to attain My being" (XIII.18). 
It cannot be said with reason that knowledge itself 
is devotion, for the two have been shown. to be 
distinct in texts like, “ Alike to all beings, he attains 
supreme devotion to Me" (XVIII. -54); “By devo- 
tion he knows Me truly, how much and what I 
am" etc. (XVIII. 55). Nor is there any appre- 
hension of a contradiction with Sruti texts like, 
* Knowing Him alone one goes beyond death, there 
is no other way to go by" (Svet.3.8; 6.15), for 
knowledge is an intermediate operation of devotion. 
From the statement, “one is cooking with fuel,” it 
doés not follow thatflames are not a means. It is 
only thus that Sruti, Smriti and Puranic texts like, 
* For the great soul who has supreme devotion to 
the deity and to an equal extent for the preceptor, 
do these truths shine forth when taught" (Svet. 
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6:23); “ At death the Lord instructs about the re- 
deeming supreme Brahman” (Nri. Pur. 1.7); “ By 
whomsoever the Self chooses is It attained " (Kath. 
2.22), are harmonized. "Therefore it is established 
that devotion to the Lord alone is the means to 
Liberation. 


With the understanding granted by Him alone 
has this. gloss on His Git& been composed. May 
that Madhava, the supreme Bliss, be pleased 
with this. This commentary on the Gita called 
* Subodhini* is just completed by the monk, Sridhara 
Swami, who has put on the glory that is bestowed 
by the dust of the lotus feet of the supreme 
blessed Lord. 


Does a person who desires to attain the Truths 
inculcated in the Bhagavad-Gita by stirring it on 
the strength of his own proficiency, realize them 
without the gracious nectarean look of the Guru? 
Does not a person who desires to get the jewels that 
lie at the bottom of the occean by bailing out the 
water with the hollow of his hands, get drowned 
in the eddies, unless he is helped by an able 
helmsman ? 


“yr 
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Action, done without attach- 
ment, 61-64, 88, 96-97 99, 
103-104, 106, 129, 135, 138, 
152, 155, 160-161, 163-164, 
178, 181, 279-280, 358-359, 

481-482, 485-486, 490, 511. 
and renunciation of action, 
eee) 155, 157-159, 472- 


done as a sacrifice, 88,137. 

and inaction, 132. 

the way of, 
130-131. 

seeing Brahman in, 138. 

destroyed by knowledge, 
1 


mysterious, 


dedicated to God, 162-163, 
240, 279. 

good action never leads to 
evil, 205. 

five causes for its accom- 
plishment, 487-489. 

threefold, 495-497. 
See also Karma-Yoga and 

Work. 
Agent threefold, 497-499. 
Ajnana— see Ignorance and 


Maya. 
Akasa, 217, 264, 393. — 
Arjuna, cause of his grief, 
17-19, 21-25. 
his confusion, 31-32. 
' Krishna’s exhortation to, 
26-27, 33-53. 
his vision of God's universal 
form and his prayer, 314- 
340. : 
his submission to the Lord’s 
will, 527. 
Atman—see Self and Brahman. 
Austerity, 288, 347, 350, 434, 
471, 481, 507. ` 


its varieties and their three- 
fo: division, 461-464. . 


B 
Brahma, his day and night 
347-349. 
Brahmaloka, 245-248, 253, 255. 
256. 


Brahmacharya, (continence), 
40, 187, 242-243, 461. 

Brahma-Sutra, 370. 

Brahman, 38-49, 93-95, 115, 
169, 352-355, 389-393, 414, 
416-417, 422, 489. 

Its realization, 145-146, 173- 
174, 197-198, 254-255. 389- 
391. 394, 421-422. 512-516. 

characteristics of the knower 
of, 169-175. 

Its nature, 376-380. 

See also God. 

Buddhi, (intellect, wisdom or 
understanding), 53. 55-58, 
62-66, 72-75, 82-83. 102- 
103, 168, 170-171. 218-219, 
513. 

threefold, 499-501. 

Buddhi-yoga, 53, 62-63, 517. 


Cc 
Caste, 22-23, 49-50, 102. ; 
the ' four castes and their 
duties, 128, 506-508. , 
Concentration (Yoga), its 
practice and fulfilment, 
181-189, 194-199, 208-210. 
See also Yoga. 
Continence— See Brahmacharya. 
Creation, is cyclic, 245-249, 
264-265, 397-398. 
compared to an  Aswattha 
tree, 416-421. 
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D 

Death, remembering the Lord 
at that time leads to non- 
return, 238, 241, 242-246. 

the path of non-return after, 
251-253. 

Deities, worship of, its result, 
90-93, 127, 226-228, 276- 
278, 455. 

Delusion, 65, 72, 148, 166-167, 
257, 401, 404, 407, 411, 
441, 482, 496-497, 500, 518- 
519, 527. 

Desire the cause of suffering 
57-58, 67, 72, 75, 78, 111, 
113, 114, 226-227, 231, 444. 

should be given up, 115-117. 

Devayana, the path of the 
gods, 252-255. 

Devotion (Bhakti-yoga) and 
devotees, 211, — 221-225, 
244-245, 269, 275-284, 291, 
347, 350-351, 353, 355-358, 
360-364, 515-517, 520, 522- 
523, 525. 

and knowledge, 353-355. 

Dharma, 22, 31, 123, 414-415, 
506-511, 523. 

See also Duty. 

Divine and demoniac attributes, 
434-437. 

Duty, of each of the 
castes, 49, 507-508. 

should be performed without 
attachment, 52-55, 482 

of the wise man, 102, 103. 

devotion to one's own, 109- 


four 


110, 510. 
scriptures, our guide with 
regard to, 448-449. 
how its performance leads 


to perfection, 509. 


E 
Endurance (Titiksha), 36-37. 
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F 

Food, threefold, 457-459. 

Faith (Shraddha), 106-107, 
150-151, 226-227, 261, 450, 
471. 

threefold, 452, 454, 


= 


Gift, threefold, 464-466. 
Gita, form and content of the, 


greatness of the, 2. 


qualifications for its study, 
523. 

the method and result of 
propagating its tcachings,. 


522-527. 
the supreme secret doctrine, 
521-523. 


God, is  omniscience, 121, 
230. 
His Incarnations, 122-123. 
fulfiller. of our desires 126- 


127. 
untouched by action, 129, 
266. 


resignation to, -125, 221-222, 
224-225, 232, 280, 358, 360, 
420-421, 516-517, 520, 523. 

how to attain, 145-146, 240- 
245. 251-255, 261, 350-351, 
522. 

does not accept the virtue or 
sin of anybody, 165-167. 

His supreme nature, 176-177, 
228-230, 262-264, 270-272, 
277, 280, 286-287, 290, 
291-294, 311, 323, 337-340, 
342, 422, 427-432. 

creates the world through 

His Maya, 214-221, 264, 
265-266, 398. 

His immanence in the world 
219-220, 270-272. 

whom He redeems, 221, 275. 
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tho are dear to, 223, 360- 
364. 
.ccepts devout 
278. 
Jis impartiality, 280. 
His grace, 291-292, 347, 516. 
His divine glories, 297-311. 
His universal form, 314-333. 
essential requisites for God- 
vision, 317, 350-351. 
Personal, 353-355. 
ways of attaining Him, 357, 
358, 387-388. 
See also Brahman. 


offerings, 


;unas, 59, 86, 382, »399-414, 
450-461 463-466, 492-505. 
characteristics of one who 
has transcended them, 
408-414. 
See also Prakriti. 

dappiness, threefold, 503-505. 


| Heaven, not the highest ideal, 
57-59, 256, 273-275. 
Hell. the place for evil doers, 


POUR 


the three gatcs to, 447. 
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13 


; TERN 
Ignorance, deni- $ 373-374. 
origin of Tamas, _ 
See also  knowiecg- -^nd 

Maya. 
Incarnation (of God) its pur- 
pose, 122-124. 
knowledge of the purpose of 
an  [Íncarnation's advent 
leads to liberation, 124, 
125. 
disregarded by the ignorant, 
267, 268. 
Iswara—See God. 
'Karma, Nitya and Naimittika, 
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Prarabdha, 78-79, 149. 
See also Action. 


K 
Karma-yoga, 53-55, 62-63, 84- 
85, 87, 99, 150, 153, 477- 
483. 


Knowledge, how acquired, 
147-148. 
its result, 148-150, 152-153, 
167-168, 354, 396. 
true, 367. 
enveloped by ignorance, 
166, 167. 


destroys ignorance, 292. 

defined, 367, 373-376. 

its practice and  fulhlinent 
389-391, 421, 512-515. 

threefold, 493-495. 


Kshetra and Ksheirajna. 305- 
372, 388, 393-394. 
L 
Liberation, the way to. 37, 
78-79, 150-151. 155-158, 


168, 172-175, 245, 250-257, 
421-422, 509, 523. 
gradual, 253, 256. 


M 
Maya, 122-123, 167, 220-222, 


229-230. 
how to transcend, 221. 
Sée also Ignorance and 
Prakriti 


Mind, its control, 200-202. 


v 


Oo 
Om, 243-244, 271, 300, 


468. . 
Om Tat Sat, 466-471. 


217, 


p 
Pitriyana (the path of. th 
manes), 253, 255. . 
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Prakriti (Nature), 86, 108, 264- 
266, 368, 371, 272, 423-424, 
505. 

agent of actions, 103-105, 

0. 

lower and higher, 213-216. 

its categories, 214-215, 371. 

the cause of creation as 

presided over by the lord, 
266, 397-398. 

and Purusha, 368, 382-386, 
390-394. 
See also Gunas. 

Prana, its varietics and their 
functions, 140- pu 

Pranayama, 142-144 

Purity, 361, 373- 374 434, 436, 
461, 481, 507. 


R 
Realisation, a man of, his 
characteristics, 66-80, 168- 
171, 173-174, — 197-199, 
360-364. 


S 
Sacrifices (Yajna), 88, 96, 145, 
273-274, 300, 477-479. 
varieties of, 137-146, 175, 


300. 
result of not performing, 
145-146. 


through knowledge, 147. 
threefold, 459-461. 


Sannyasa (renunciation). diffi- 
cult to attain, 85, 
and E A wie 2 77, 
511. 
See also action. d 
156-159, 178-180, 


Sannyasi, 
486. 


Scriptures. our guide, 448-449. 
Secret, the supreme, 432-433, 
521-523. 


Self (individual), its nature 


| 


and transmigration, 423- 
426. fu 

Self-control, 60-78, 108, 109. 
114-116, 172, 175-176, 182- 
184, 360, 373, 513-514. 

Silence, 363, 462. 

Sin, how destroyed, 91-92, 145, 
148, 162, 167, 168, 281- 
282. 

Solitude, 185, 373-374, 514. 


T 
Tenacity, threefold, 501-503. 
Tyaga (relinquishment), three- 
fold, 482-487. 


V 
Vedas, meant for the unen- 
lightened, 57-59. 
of no use to a man of realisa- 
tion, 60. 


w 
Work, without a motive, 6l- 
65, 98-99. 
why one must, 86-88, 99- 


103, 108. 
one who transcends, 96-97, 
161-164. eA 
as worship, ys oF 
517. 


Worship, tbrovc Bi evotion ani 
rage, 269, 270. | 

^ of the Impersonal and Per- 
sonal God, 352-356. 


r 


Yoga (of meditation), 62, 65, 
180-181, 190-191. 
defined, 191-193. 
185-199, 


RA eR 179, 
202, 2 8. 
the m E. one fallen from, 
203, 208. 
See. contemplation. 
Yogi, extolled, 208-209. 
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